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EDITORIAL
Resistance as Salvific

Intolerance towards impositions by the state or any authority 
manifests in forms of resistance. To rephrase it, incidents of 
resistance expose victims’ anger at the victimizer and in some 
cases the state-apparatus and at laws that undermine the life and 
dignity of people. When all other avenues to express dissent are 
blocked by authoritative regimes, citizens have no choice but to 
resist the gross abuse of power by the ruling classes. 

At its core, resistance is a human right issue, as it loudly affirms 
that every human being has an innate right to be respected 
and be ethically treated. Article 1 of the Universal Declaration 
of Human Rights affirms; “All human beings are born free and 
equal in dignity and rights”. The International Covenant on 
Civil and Political Rights (1966) highlights human dignity as of 
supreme worth and it is enshrined in the human personality. 
There is no human right without human dignity and without 
human rights there is no peace in the world. 

However, in some or many cases, dignity has been challenged 
through humiliation. It is an assault on the self-respect of 
those participating in any social process.  Humiliation is today 
almost endemic to social life.  It results from the asymmetrical 
relationships we see in the world. While the spirit of colonialism, 
hierarchy, patriarchy, majoritarianism, fanaticism and so on 
manufacture the modes of humiliation, it can also expect resistance 
as its countervailing force. Resistance against humiliation could 
be seen as a response of any active society and therefore, any 
protest against any such imposition on human freedom has to 
be seen positively, although it creates disturbance in the society.

In the Biblical record we see that while there are references 
to the resistance against the state offered by women like the 
Hebrew midwives (Exodus. 1) and Rahab (Joshua 2) in order  
to save lives, Jesus Christ and the early martyrs stand before 
us as examples of resistance to oppressive regimes during their 
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period. The Theological Declaration of Barmen 1934 and Kairos 
document of 1985 are examples of the resistance of believers 
against Nazi regime in Germany and the apartheid regime in 
South Africa respectively.  Although many churches kept silent 
in India during the emergency imposed by the Indira Gandhi 
regime there were voices of resistance from different quarters of 
Christian community. The letter of Rt Rev Keerthisiri Fernando, 
the presiding Bishop of the Church of Cylon and The Rt. Rev. 
Dushantha Rodrigo, the Bishop of Colombo demanding the 
resignation of the Sri Lankan president due to the crisis in Sri 
Lanka is the most recent instance of this.  

A peaceful society can be visualized only in a context where there 
is no human rights violation, no humiliation, no marginalization 
and no aggression. Any progressive state should understand this 
significant point. The State doesn’t have any authority to impose 
its bias upon people, but is rather responsible for facilitating a 
space for dialogue. 

Religions cannot evade this responsibility either. No religion 
can impose restrictions which violate the basic rights of its 
adherents. In today’s context we often find religions being 
occupied by certain power-hungry elites with the intention of 
controlling the faithful  in the service of their political projects. 
It is easy to control the objective functions of the devotees of any 
religion by manipulating their subjective experiences. Religion 
and its symbols can be used as an effective tool for such a form 
of manipulation and hence resistance can be seen as a way of 
redeeming religion from the elites. There are many examples 
from our own contexts that are in one sense or the other an 
attempt to save both religion and state from the clutches of the 
elites and so can be seen as salvific. These instances challenge all 
of us with regard to our role in the salvific mission for the world.    

Rev Dr Abraham Mathew 
Managing Editor

●●●
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CLIMATE CHANGE, AIR POLLUTION AND 
HEALTH HAZARDS IN DELHI NCR1.

- Manoj Kumar Jena*  

Introduction

Climate change and environmental degradation has a multi-
dimensional effect that transpires in every aspect of everyday 
life process,  and its impact on human health has been a matter 
of serious concern. The most pressing concern confronting 
humanity in the 21st century is the problem of environmental 
degradation. The contemporary green theory with its focus on 
the ideas of idealism, spiritualism and dualism often ignores 
the role of materialist and dialectical conceptions in the 
development of ecological thought. The idea of a comprehensive 
and sustainable ecological approach is necessary to study climate 
change and environmental degradation.  Many developing and 
developed counties around the world have realised that climate 
change and environmental degradation are among the most 
pressing challenges for all living beings. It is indeed a global 
concern further related to the health and wellbeing of humans. 
Accumulation of greenhouse gases in the atmosphere has warmed 
the planet and is causing changes in the global climate. It has 
further degraded the ecosystems and environment. Climate and 
weather, particularly environmental degradation. have always 
had a powerful impact on human health and well-being. But like 
other large natural systems, the global climate system is coming 
under pressure from human activities. Global climate change is, 
therefore, a newer challenge to ongoing efforts to protect human 
health as reported by the World Health Organisation2. 
* Dr. Manoj Kumar Jena is an Associated Professor at the Centre for 
the Study of Social Systems, JNU, New Delhi
1 This paper is based on ICSSR funded study on Climate Change, 
Environment degradation and Health:  A study of selected households 
in Delhi NCR.
2 Please see Climate change and Human Health: Risk and 
Response(2003) WHO retrieved from http://ccsl.iccip.net/ccscreen.
pdf  on 15th February, 2020.
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The Intergovernmental Panel on Climate Change(IPCC) Sixth 
Assessment Report 2021 shows that the emissions of greenhouse 
gases from human activities are responsible for approximately 
1.1°C of warming during the period  1850-1900 and the global 
temperature is "expected to reach or exceed 1.5°C of warming"3 
It is a well-accepted fact that climate change and environmental 
degradation has larger health impact on human being. As the 
UN General Secretary remarked “Climate change affects every 
aspect of society, from the health of the global economy to the 
health of our children. It is about the water in our wells and 
in our taps. It is about the food on the table and at the core of 
nearly all the major challenges we face today”4 Environmental 
degradation has largely impacted the very existence of social 
being, both locally and globally. We all are directly or indirectly 
affected by environmental degradation, that impacts our 
physical and mental health, including health of the economy 
to health of the living species. Owing to climate change and 
environmental degradation, many regions across the country 
have been directly affected in many ways and the Delhi NCR 
region has been experiencing one of the worst situations with 
regard to environmental degradation and air pollution.

Air Pollution in Delhi NCR: Issues and Concerns

Climate change, environmental degradation, particularly rise 
of temperature and air pollution, is a major concern for Delhi-
NCR, which is a highly polluted region. The bad quality air 
with carbon and methane pollutant and rise of temperature 
has made the life miserable for the population living in Delhi 
3 IPCC, 2021: Summary for Policymakers. In: Climate Change 2021: 
The Physical Science Basis. Contribution of Working Group I to the 
Sixth Assessment Report of the Intergovernmental Panel on Climate 
Change [Masson-Delmotte, V., P. Zhai, A. Pirani, S.L. Connors, C. 
Péan, S. Berger, N. Caud, Y. Chen, L. Goldfarb, M.I. Gomis, M. Huang, 
K. Leitzell, E. Lonnoy, J.B.R. Matthews, T.K. Maycock, T. Waterfield, 
O. Yelekçi, R. Yu, and B. Zhou (eds.)]. Cambridge University Press, 
Cambridge, United Kingdom and New York, NY, USA, pp. 3−32, 
doi:10.1017/9781009157896.001.
4 UN Secretary-General Ban Ki-moon. Opening remarks to the World 
Business Summit on Climate Change, Copenhagen, Denmark, 24 May 
2009 (http://www.un.org/apps/news/infocus/sgspeeches/search_
full. asp?statID=500).
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NCR. There is no denying the fact that good health of the human 
species depends much on the stability and sustainability of the 
biosphere and ecosystem. Hence the ecology and climate system 
are an integral part of life support system of human life and any 
change in climate will have adverse consequences on the life 
support system of living beings.

The air pollution, particularly global warming and depletion 
of ozone, are critical health threats for everyone.  The biggest 
air pollution problem of all involves the augmentation, via the 
burning of fossil fuels, of carbon dioxide in the atmosphere. The 
consequent global climate change has implications for every 
ecosystem in the world5. The impact of global climate change 
is very acute with increased intensity of air pollution, rise of 
temperature particularly heat waves, extreme cold, smog and 
these adversely impact human health, especially that of children, 
elderly and nursing mothers. In 2014, the top carbon dioxide 
(CO2) emitters were China, the United States, the European 
Union, India, the Russian Federation, and Japan. These data 
include CO2 emissions from fossil fuel combustion, as well as 
cement manufacturing and gas flaring. Together, these sources 
represent a large proportion of total global CO2 emissions6. As 
per the CPCB 2017, among metro cities in India, New Delhi, 
Kolkata, Mumbai, and Hyderabad have the highest PM2.5 
levels (annual average concentrations: 40-81 μg/m3) and exceed 
the prescribed permissible standards (40 μg/m3); Chennai 
has the lowest PM2.5 levels (~25 μg/m3) (PHFI & CEH, 2017). 
Further, PM10 levels over four major Indian cities namely; Delhi, 
Mumbai, Kolkata, and Chennai also reflected an increasing 
trend over the last decade. Around 10-50% increase has been 
observed in ambient PM10 levels between 2001-20117. Studies 
have considered dust carbon mixed coarse aerosols and other 

5 Townsend, C.R., Begon, M., Harper, J.L.(2008).  Essentials of Ecology, 
(Third Edition), Malden: Blackwell Publishing.
6 https://www.epa.gov/ghgemissions/global-greenhouse-gas-
emissions-data
7 Air Pollution and Health in India: A review of the current evidence 
and opportunities for the future(2017), PHFI, CEH Retrieved from 
https://www.ceh.org.in/wp-content/uploads/2017/10/Air-
Pollution-and-Health-in-India.pdf
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regional, local sources of particulate matter(PM) concentrations. 
The studies suggest high levels of measured chemical species and 
their spatial distribution revealed close correspondence with the 
local emissions from transport, industries, biomass burning, road 
dust and construction activities etc (Mishra and Kulshrestha, 
2015)8. In the report Global Burden of Disease (GBD) Study 2010, 
it was found that essentially five different kinds of respiratory 
health conditions are the causes behind the number of deaths. 
About 36% of the deaths are said to be attributable to Ischemic 
Heart Disease (IHD), 33% to stroke, 17% to Chronic Obstructive 
Pulmonary Disease (COPD), 8% to Acute Lower Respiratory 
Disease (ALRI) and 6% to lung cancer. Studies have shown 
that children and the elderly are particularly vulnerable to air 
pollution exposure (PHFI & CEH, 2017).

Comparative Status of  AQI9. 

The following table shows the comparative status of AQI data of 
Delhi from 1 January to 11thNovember (2016 to 2021).

Table: 1 

Source: Central Pollution Control Board
8 Mishra, M., Kulshrestha, U. Chemical characteristics and deposition 
fluxes of dust-carbon mixed coarse aerosols at three sites of Delhi, 
NCR. J Atmos Chem 74, 399–421 (2017). https://doi.org/10.1007/
s10874-016-9349-1
9 https://cpcb.nic.in/uploads/AQM/AQ-NCR-11112021.pdf
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As we are well aware, there is an emerging worldwide debate 
on better health based on curtailing the use of fossil fuel and on 
minimising pollution through the use of green energy. It is all 
the more necessary therefore to carry out a thorough analysis of 
the issue.   To understand this particular phenomenon, we have 
studied the Delhi NCR population. On the basis of information 
collected through a primary study in Delhi NCR, it was found 
that all the respondents feel that environmental degradation, 
particularly air pollution, is a critical health issue. In this 
context, this paper tries to highlight different aspects of climate 
change and environmental degradation that are, directly and 
indirectly, responsible for health hazards in Delhi NCR.  All the 
respondents, including doctors, were directly interviewed and 
an in-depth case study was conducted to learn about the health 
impacts on their lives. 

Findings

All respondents including the doctors of Delhi NCR believed that 
air pollution in Delhi NCR is a critical issue and they agreed that 
air pollution has a direct impact on the environment and health. 
Some of them observed that getting pure oxygen has become a 
serious challenge, one of the respondents said that people were 
searching for second home in various other locations including 
hills. During the study it is found that most people were aware of 
the probable impact of pollution in their surroundings and it has 
a severe impact on their health, everyday life activities including 
employment issues. 95 percent of respondents were aware of 
pollution and how it impacted their health in multiple forms, 
while only a few of them i.e. only 5 percent respondents, were 
not aware about the severity of air pollution and its impact on 
their health condition. These numbers were coming from those 
of low economic background and is most likely due to lack of 
awareness and unknown health issues.  It can be seen that the 
majority of people were  affected by the polluting environment 
and a few of them were not aware of the high levels of pollution 
in Delhi NCR region.

It has been perceived from the respondents that there was a 
combination of factors that was   responsible for air pollution 
in Delhi NCR region, which had created an adverse impact on 
residents’ health. 70 percent of the respondents in this study felt 
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that air pollution affects overall health conditions, 18 percent 
revealed that industries, construction work, traffic congestion, 
and stubble burning were responsible for air pollution. 12 
percent revealed that poor management, vehicle problems, 
residue burning, transportation, industries, stubble burning 
were the major sources of air pollution in Delhi NCR region, 
causing severe damage to the environment and affecting daily 
life as well as health of residents at large. 

The study also found that there is sickness due to air pollution. As 
per the field data, it was revealed that 28 percent of respondents 
said that they have suffered several diseases caused by air 
pollution which includes smog, vehicular emission and stubble 
burning. The study shows increase of respiratory diseases, 
lung problems and associated diseases including, dry cough, 
breathlessness, eye problem, back pain and body ache. The 
morbidity level has increased among the Delhi-NCR population 
and it has larger socio-economic implications. Many respondents 
in the primary survey revealed that children below 10 years of 
age were also affected by air pollution. Family members reported 
that respiratory problem of children, Vitamin D deficiency and 
asthma were the emerging health concerns

Case Studies: 

Case:1

Hailing from Gaya district of Bihar, 54 year old male respondent, 
working as a carpenter in Najafgarh, Delhi for the last thirty 
years expressed his concern over the rising pollution levels in the 
city. The deteriorating air quality has severely impacted human 
health. Considering vehicular emission, burning of crackers 
during Diwali, excessive smog and lack of awareness on people’s 
front as major part of the problem, the respondent highlighted 
the adverse impact of air pollution on his physical and mental 
well-being. He experienced respiratory problems, headache and 
eye irritation quite frequently.

Case:2

A 23 years old male scholar, hailing from Uttar Pradesh and living 
in Delhi’s Najafgarh He recognized industrialization, vehicular 
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emission, stubble burning, construction, burning of crackers, 
lack of planning and awareness as elements responsible for air 
pollution in Delhi NCR. The respondent shared that health issues 
like headache, eye irritation, respiratory problems affected him 
and the members of his family. All these problems affected his 
physical and mental well-being.

Case:3

The respondent, originally from Bulandshahr but currently 
working as a rickshaw driver in Najafgarh was affected by 
environmental issues like climate change, air pollution, litter, 
poor waste management and traffic. Detrimental to human 
health, the rising air pollution level, affected the respiratory 
system of the respondent and his family to an extent that some 
of them were diagnosed with asthma and were even taken to the 
hospital.

Case: 4

A manager by profession, 36 years old female respondent, 
residing in Delhi for more than two decades identified 
environmental problems like air pollution, changing weather 
conditions, littering, poor waste management and congestion 
as challenges posing a threat to humankind. According to 
her, factors like industrialization, vehicular emission, stubble 
burning, construction work, burning of crackers, depleting 
natural resources and lack of proper planning were primarily 
responsible for the worsening air quality in Delhi NCR.

Doctors Case studies

Case: 1

A 55 years old male doctor from Malviya Nagar identified 
smog and air pollution as critical environmental issues affecting 
the well-being of people in Delhi NCR. Reflecting on the dire 
consequences of air pollution, the respondent stated that it leads 
to ischemic diseases, respiratory problems and affects people 
of all age groups. He further said that air pollution and climate 
change negatively impact life expectancy rate in the long run. 
Working in Pt. Madan Mohan Hospital (Govt.), the doctor added 
that people from lower income groups often visit hospitals due 

1072



NCC REVIEW September 202212

to pollution related health problems. For him, the winter season 
was the most critical in terms of health issues. He regarded 
both indoor and outdoor air pollution as detrimental to human 
health. Recognizing climate change and air pollution as a health 
hazard, the respondent laid emphasis on spreading awareness 
and banning old vehicles as ways to combat the problem. 

Case: 2

A 40 year old female doctor from Malviya Nagar, working at 
Akash Hospital (Private) considered smog and air pollution as 
major environmental problems affecting the health and well-
being of people in Delhi NCR. She believed that both indoor and 
outdoor pollution damages the eyes and leads to nasal problems, 
poor eye health, lung infections and affects people of all age 
groups, irrespective of their socio-economic backgrounds. For 
her, winter is the most critical season in terms of health issues. The 
respondent, however suggested that with regular consultation 
and regulation of old vehicles, the severity of pollution can be 
reduced.

Case: 3

A 45 years old, male doctor from Karol Bagh, working at NC 
Joshi hospital (Government) recognised heatwave and coldwave 
as important environmental issues in recent times. He believed 
that rising pollution levels in Delhi NCR causes lung cancer 
and chronic obstructive pulmonary disease among people of all 
age groups and socio-economic backgrounds. The respondent 
identified both indoor and outdoor pollution as critical. He 
further added that, deteriorating air quality index has an adverse 
effect on the life expectancy of people in the national capital. For 
him, the winter season seemed most critical in terms of health 
problems. The respondent suggested measures like banning of 
old vehicles, raising awareness, emission reduction and water 
conservation to tackle the problem of air pollution and other 
environmental issues. 

Case: 4

According to a 60 year old male senior  doctor, working  at 
Jeewan Mala hospital (Private) in Karol Bagh, heatwave, cold 
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wave, smog, heavy rain and air pollution were environmental 
problems of the worst order. He believed that deteriorating air 
quality causes an adverse impact on the physical and mental 
well-being of individuals. He was of the opinion that changing 
climatic conditions and air pollution affected people of all age 
groups and backgrounds alike. Reflecting on symptoms of the 
problem, the respondent stated that it leads to nasal problems and 
eye irritation among individuals. He was critical of both indoor 
and outdoor pollution and considered the winter season to be 
most dreadful in terms of health issues. The respondent believed 
that through proper management the problem of environmental 
crisis could be resolved. 

Conclusion and Policy measures: 

The study showed that the impact of climate change environmental 
degradation and air pollution have critically affected the health 
system and it is necessary to adopt mechanisms including 
community education to cope up with the challenges. It is 
essential to sensitize the public through various media networks 
and the media can play a significant role in creating and 
sustaining awareness about climate crisis and climate change by 
communicating climate issues, pollution related issues, health 
hazards, international climate actions, national climate plans 
and practices and so on. Proper management of solid waste, 
proper handling of garbage disposal and together with well-
maintained sewage treatment plants are necessary.  Tripartite 
involvement of the State, Civil Society and people is essential to 
increase awareness about the need to minimize air pollution and 
environment disaster.  An inter-state (coordination with center) 
climate cell may be constituted in co-ordination with both the 
Central and the state governments to tackle air pollution and 
water borne diseases in Delhi NCR. Proper infrastructural 
facilities are required in hospitals to minimize health hazards in 
urban and semi urban areas in and around Delhi NCR.

●●●
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DECODING PRIESTHOOD:  
A BIBLICAL PERSPECTIVE

- Aju Kurian*

Abstract:

This article explores the nature of priesthood as it is explained 
in the Scripture. It highlights the different types of priesthood 
namely; Levitical, Aaronite, and Zadokite which were the 
common types of priesthood that existed in the Jewish religion. 
In this article, the responsibilities and the duties of the Old 
Testament priesthood are dealt with briefly and also points out 
that priests were more temple oriented and often preoccupied 
with the cultic functions. This article further explains the fact that 
Jesus is the only Priest of the New Testament and He replaced 
Jewish priesthood. An in-depth study of the Letter to Hebrews is 
done to bring home the point that Jesus is the unique High Priest 
of the order of Melchizedek.

Keywords: Levitical, Aaronite, Zadokite, High Priest, Common 
Priesthood, Ministerial priesthood

Introduction

In every human being there is an eager longing for the 
interconnectedness with a transcendental reality. But they are 
unable to have tangible experience with that reality on their 
own efforts. So, God by His love and mercy makes known His 
message of salvation to His creatures through messengers. 
These messengers function as mediators between God and 
human beings. These specially chosen men came to be known 
as priests. Priesthood is universal and common to most religions 
and it forms an essential part of a religious system. Priesthood 
in Christian tradition is modeled after the priesthood of Jesus 
which is something very unique and special. 

* Aju Kurian is a Catholic priest belonging to the Salesians of Don 
Bosco. He is currently the Vice Principal of Don Bosco, Park Circus, 
Kolkata, West Bengal. Email: ajuinc81@gmail.com.
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A General Understanding of Priesthood

The term Priest is used to describe a general category of cultic 
practitioners who perform sacrificial, interpretive and ministerial 
functions. Various religions such as Judaism, Christianity, 
Hinduism, Buddhism etc. articulate the meaning of priesthood 
according to their religious communities. However, one cannot 
see a single definition of priesthood anywhere. Its functions vary 
greatly according to the different times and religious traditions.1  
In some religious traditions the ritual functions are exercised by 
the heads of families and clans.2 The Scripture presents several 
examples of natural and cultic priesthood. The Book of Genesis 
presents Abel as offering his sacrifice to God and the figures 
like Noah, Abraham, Isaac and Jacob who offered their sacrifice 
to Yahweh as heads of the family. The concept of priesthood is 
normally associated with the notion of sacrifice. According to 
this understanding any person who puts aside something he 
wished to offer on behalf of himself or of the community to a 
divine being is recognized as a priest.3

The Term ‘Priest’

The study of the original words used in the Sacred Scripture is 
essential to capture the nuances in understanding the biblical 
perspective of priesthood. In the Bible, a priest is referred 
to in Hebrew as kohen, in Greek hiereus and presbuteros and in 
Latin sacerdos and pontifex. These biblical terminologies reflect 
the etymology, the attribute and the function of a priest. 
Etymologically the word priest derives from the word presbuteros 
which means an elder, a venerable or a respected person or a 
head. Its cognate presbutes means ambassador. In this context 
priest could mean a venerable person who represents God. The 
attribute of priest can be derived from the Greek word hiereus 
1 Joseph Kitagawa, “Priesthood in the History of Religion,” in Robert 
E. Terwilliger and Urban T. Holmes, eds., To be a Priest: Perspective on 
Vocation and Ordination, New York: Cross Book, 1975, 45.
2 Jean Galot, Theology of the Priesthood, San Francisco: Ignatius Press, 
1985, 19. 
3 Clement Dillenschneider, Christ the One Priest and We His Priest, 
Vol. I, London: B. Herder Book Co., 1964, 3.
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and the Latin word sacerdos. Hiereus means a person filled with 
divine power. The noun sacerdos comes from an adjective sacer 
means dedicated to a deity or consecrated or sacred. Hence the 
attribute of a priest is holiness, filled with divine power and 
dedicated to God and His work.4 The functional aspect of a priest 
can be derived from the Hebrew word kohen and the Latin word 
pontifex. The noun kohen appears 740 times in the Old Testament. 
It is the only term used for priests of Yahweh. The derivatives 
of kohen have varieties of meaning such as seer, soothsayer, bow 
down in worship, bring abundance, stand before God, serve, lay 
down, set forth and sacrifice.5 Pontifex means making bridge. 
This word is widely used in the Ancient Roman Empire for the 
priests from the time of Numa Pompilius, king of Rome (753-
673 BC). The English words pontiff and pontifical are derived 
from it. Hence the primary function of a priest is to make bridge 
between God and people and to establish relationship between 
them. Some biblical authors use Komer for idolatrous priests (cf. 
1K6  23:5, Ho 10:5 and Zp 1:4).7

Biblical Understanding of Priesthood 

The Bible contains abundant materials on priesthood and most 
of which are in the Old Testament. In this article, an attempt is 
made to present a few highlights of the rich and varied traditions 
relating to priesthood in the Sacred Scripture. However, historical 
treatment of the evolution of the priesthood is beyond the scope 
of the current study. 

Priesthood in the Old Testament

The history of Priesthood in the Old Testament is very vague. It 
does not speak clearly about the origin and development of the 

4 Xavier Terrence, “Priestly Spirituality: A Biblical Perspective,” 
Indian Journal of Spirituality XXII (2009) 358. 
5 Bergman, “Kohen,” in G. Johannes Botterweck, ed., Theological 
Dictionary of the Old Testament, vol. VII, Michigan: William B. Eerdmans 
Publishing Co., 1995, 66. 
6 All the abbreviations of Biblical Books mentioned in this article are 
taken from page X of the New Jerusalem Bible.
7 Terrence, “Priestly Spirituality: A Biblical Perspective,” 359.
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Levite, Aaronite and Zadokite priesthoods which were the three 
existing forms of priesthood those days. However, it presents in 
a systematic manner the operation of the various types of priests 
in the long history of the people Israel.

Levitical Priesthood: In tracing back, the history of Israelite 
priesthood, one can see that the most likely candidate for 
priesthood was the Levite. Their pre-exilic history is not very 
clear. In the earliest tradition of Israel Levi was considered 
a tribe with secular status. Levi was one of the twelve sons of 
Jacob (cf. Gn 29:31, 30:24, 35:16). At the early stage of the history 
of Israel the Levites were having the same social status of other 
tribes. But the entire tribe was not functioning as priests. Some 
scholars believe that Levi was originally a secular tribe. The 
change in their status took place after the division of the land 
among the tribes of Israel and the tribe of Levi did not have a 
distinct territory.  “By way of compensation it achieved in Judah 
and Israel the status of gerim, strangers or foreigners.” So, it 
was natural that from this time onwards they were engaged as 
priests in lesser sanctuaries.8 However, it is in the early traditions 
of the desert period, where one first hears about the Levites 
who served as priests. This might have taken place because of 
Moses, a Levite, who not only served as Israel’s leader but also 
functioned as a priest. Moses appointed the Levites as priests of 
the ark in the central shrine of Israel which gave them a special 
prestige.  Hence, other Israelites preferred to have them as 
priests. In general, they fell into four categories namely, using 
‘Urim and Thummin’ to obtain an oracle about various matters 
(cf. Ex 17:9, 19:17, 20:2, 21:5, 24:8), expounding the law of Moses 
(cf. Ex 17:18, 17:9-10, 31:9-11, 24-26), serving before the ark (cf. Ex 
10:7-8, 31:9,25) and sanctifying and receiving offering (cf. Ex 18:1, 
26:24). In the desert the Levites had been given the right to serve 
the ark and by virtue of this they became the keepers of central 
sanctuary that was solely reserved for them. As the Levites grew 
in number, some were made available for the local sanctuaries. 

8 John Kuttiyil, “The Israelite Priesthood: Its Origin and Development 
in the OT Times,” Aikyasamiksha 4 (March 2007) 11-12. 
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Anyone could be a priest at a local sanctuary but Levites were 
preferred.9

The Aaronite Priesthood: Aaronites are the priests who claimed 
descendants from Levi through Aaron. They are often referred to 
as sons of Aaron.  Aaron and his descendants are the pre-eminent 
models of what it means to be a priest. They performed most 
holy rituals, handled holiest of sacred objects and entered the 
holiest of places. They oversaw all the priestly functions in the 
temple. In Exodus and Leviticus, Aaron and his sons are singled 
out to serve God as priests and their main duty was to preside 
over the cultic ceremonies (cf. Ex 28-29, Lv 8-9). However, their 
names are not mentioned in 1 and 2 Kings and Ezekiel. In 1 and 
2 Chronicles, one sees a prominent positive role for Aaron. He 
is brother of Moses (cf. 1 Ch 5:29) and he and his sons make 
sacrifices and offerings and atonement in the most holy place in 
the temple (cf. 1 Ch 6:34) and Aaron and his sons are set apart 
to perform the most sacred of duties such as to burn incense, 
to minister and to bless (cf.1 Ch 23:13, 24:19). Prominence of 
Aaron and the Aaronites as priests is a post-exilic phenomenon. 
Pre-exilic period mentions only few times about them often in a 
neutral or a negative way and rarely as priests. However, Aaron 
and Aaronites family played an important role in the religious 
structure of ancient Israel.10 

Zadokite Priesthood: Zadok and Abiathar were two priests 
at the Jerusalem shrine during the reign of King David. The 
genealogy of Zadok constitutes a problem for the Old Testament 
scholars because of the lack of available information. Zadok is 
first mentioned in 2S 8:17, where he is listed as the son of Ahitub. 
There are number of opinions regarding his genealogy. The 
probable answer is that he was a priest of Jebusite Jerusalem 
before the conquest by David. To be conciliated with the 
Jebusites, the king retained their priests to serve in the state as 
official priests along with Abiathar. As a Jebusite, he supported 
King Solomon because Solomon was born in Jerusalem from 
9 Merlin D. Rehm, “Levites and Priests,” in David Noel Freedman, 
ed., The Anchor Bible Dictionary, vol. 4, New York: Doubleday, 304- 305.
10 John R. Spencer, “Aaron,” in David Noel Freedman, ed., The Anchor 
Bible Dictionary, vol. 1, New York: Doubleday, 1998, 3-6. 
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Bathsheba who was a woman from Jerusalem. Solomon, the half 
Jebusite, in return to the loyalty of Zadok made him the sole 
official priest among the royal official and Abiathar was sent to 
Anatoth. Thus, the descendants of Zadok held a monopoly on 
the Jerusalemite priesthood from the time of Solomon until the 
exile (586 BC). In the restored temple of Ezekiel, only the sons 
of Zadok were permitted to serve as priests on the ground that 
they alone were faithful to Yahweh when the Levites and the rest 
of Israel were unfaithful (cf. Ezk 40:46; 43:19). Thus, Zadokites 
priests of Jerusalem became a kind of superior clergy. They 
apparently managed to hold on to the high priesthood until the 
time of Antiochus Epiphanes (2 BC).11 

Functions of the Priest in the Old Testament
The Old Testament priests did not have all the duties from the 
beginning. The functions evolved as the necessity arose due to 
various historical situations. Such evolutionary processes also 
continue to deepen the theology of priesthood and priestly 
duties. Some of the important functions of the Old Testament 
priests were:

1. Guarding the Sanctuary: Among the nomads and semi 
nomads, the heads of the family or tribal elders performed 
ritual sacrifices of animals. With the permanent settlement 
came sanctuaries. Specific group of people were charged 
with the guardianship of sacred precincts (cf. Nm 1:53, 3:28). 
The sacrifices were offered by worshippers themselves, but 
priests were permitted to take a portion of the offering for 
their sustenance (1 S 2:16). 

2. Uttering Oracles: The priests were also associated with 
dispersing oracles. When the difficult decisions to be made 
they were consulted as official mediator to know the will 
of God. Yes or no questions were answered with the help 
of Urim and Thumim the sacred lots that were cast in order 
to discover God’s will (Jg 17:5, 1 S 14:41-42). This priestly 
function gradually declined during the monarchy because the 
prophets took over the task of disclosing the will of God to 
Israel.

11 George W. Ramsey, “Zadok,” in David Noel Freedman, ed., The 
Anchor Bible Dictionary, vol. 6, New York: Doubleday,1998, 1034-36. 
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3. Teaching: During the time of monarchy priests functioned 
as teachers. Teaching Torah was considered to be the 
primary function of the priests. They taught Israel Yahweh’s 
ordinances. The prophet Hosea castigated the priests of the 
northern kingdom for neglecting knowledge and forgetting 
to instruct the law of God (cf. Ho 8:12). The prophet Ezekiel 
speaks about the nature of instruction. The nature of instruction 
was to teach people the difference between the holy and the 
common, and to show them how to distinguish between the 
unclean and the clean (cf. Ezk 22:26). Closely related to the 
teaching function of priesthood was its jurisprudence. In 
disputed cases they and the secular judges arrived at ruling 
together (cf. Dt 17:8-13, 21:5).

4. Cultic duties: During monarchy, the cultic ministry of the 
priesthood took concrete shape. Slowly all sacral acts through 
which sacrifice was brought into immediate presence of God 
came to be reserved to priesthood. Priestly ministry was 
primarily an altar ministry. The deeper reason for reserving 
this function was probably the greater holiness of priest. 
Leviticus explains in detail the altar ministries of priests such 
as sacrifice (cf. Lv 1-3), incense offering (cf. Lv 16:12), replacing 
the bread of the presence on the Sabbath (cf. Lv 24:8), lamps in 
the holy place (cf. Ex 30:7), and sounding the festal trumpets 
(cf. Nm 1:8, 10). The various duties of the priests share the 
common basis of mediation. In oracles and instruction, the 
priests represent God to the people whereas in sacrifice and 
intercession, he represents the people to God.12

Priesthood in the New Testament
The New Testament material on priesthood is very meager. Jesus 
did not call either Himself or His disciples as priests. It is striking 
that the cult and the figure of a priest are used very sparingly 
in the sayings of Jesus. He takes His image from secular world 
rather than from that of priestly ministry.  His words as a whole 
are closer to the prophetic type than priestly one. He imbibes a 
prophetic spirit and brings it to a new height.13 That does not 
12 Bergman, “Kohen,” 66 - 69.
13 Schrenk, “Hiereus,” in Gerhard Kittel, ed., Theological Dictionary of 
the New Testament, vol. III, Michigan: William B. Eerdmans Publishing 
Company, 1965, 263.
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mean that He intended to do away with the priesthood altogether. 
If Jesus abstains from using the title of priest, the reason is that 
the priesthood He claims is not like the Jewish priesthood then in 
existence.14 Though a meagre reference, Jesus is indeed presented 
as priest in the New Testament teachings. Christ came as a priest 
and made priestly offering to the Father (Heb 10:5-7, 1 Tim2:5) 
and some books proclaims Christ as the one mediator between 
God and man. Apocalyptic 1:13 alludes in passing to a vision of 
Jesus robed in priestly vestment. The death of Jesus is described 
as sacrifice that we read in 1 Cor 5:7 and Jn 19:36. At the last 
supper Jesus gave us the redeeming blood of the covenant (Mk 
14:24). On the Calvary Christ is presented as priest and victim, 
dying willingly in obedience to the Father.15

Jesus: Replacer of the Jewish Priesthood 

Jesus has no priestly ancestry. He is not born into a priestly 
family. Joseph is of the ‘House of David’ (cf. Lk 1:21). He does 
not belong to the tribe of Levi but to that of Judah. It is a sign 
that henceforth the priesthood will have nothing to do with 
ancestry nor will it constitute a privileged caste. Besides there is 
between Jesus and the Jewish priesthood a profound difference 
in mental attitude and it becomes clearer when Jesus’ public 
ministry unfolds. Those who are called high priests during 
His time rejected the message of the gospel. They see Jesus as a 
rival. They enclose themselves in their own religious legalistic 
system and privileged status. Jesus does not want to be part of 
a complacent priesthood that looks out for its own interest and 
glory and heaps heavy burden on the faithful. He refrains from 
letting the new priesthood be poured into the old frame work 
of the Jewish priesthood. He shows that He is bringing a new 
religion and priesthood. 

Jesus’ position against Jewish priesthood, a priesthood 
essentially concerned with the worship in the temple, comes to 
the fore in the declaration “here, I tell you is something greater 
than the temple” (Mt 12:6). Jesus means that there is in Him a 

14 Galot, Theology of the Priesthood, 32. 
15 Palmer P.F. Priest and priesthood, Christian. in New Catholic 
Encyclopedia, Vol. II. Washington: The Catholic University of America, 
1967.

1082



NCC REVIEW September 202222

temple more exalted than the temple of Jerusalem. His intention 
is not to destroy worship and priesthood altogether but to make 
sure that worship and priesthood are raised to a more exalted 
level. The expression of Jesus “destroy this sanctuary, and in 
three days I will raise” (Jn 2:19) challenges the scrupulousness 
of Jewish authorities and their worship. The declaration ‘I will 
raise up’ alludes to the resurrection of Christ, but in so far as 
it constitutes the erection of a new temple, that is of a new cult 
and of new priesthood. Jesus’ declaration is very decisive. It 
attests that Christ is deliberately setting on inaugurating a new 
priesthood different from the old. In His clash with the Jewish 
priesthood, He discloses the distinctive characteristics of His 
own priesthood.16

Jesus as High Priest in the Letter to the Hebrews

The Letter to the Hebrews is the most important passage in the 
scripture to understand the theology of the priesthood. In fact, 
Christ as high priest becomes main theme of the epistle. Ten 
times the author calls Jesus as ‘High Priest’ (cf. Heb 2:17, 3:1, 
4:14, 15, 5:5, 10, 6:20, 7:26, 8:1, 9:11) and several times more he 
refers to Jesus as ‘priest’ (cf. Heb 7:11, 15, 21, 8:4, 10:21). Here 
the author tries to show the meaninglessness of old system by 
comparing the priesthood of Christ with that of Aaronic order 
(cf. Heb 4:14-7:28) and the priestly work of Christ with that of 
the line of priests that had gone before (cf. Heb 8:1-10:8).17 The 
author explains the entire salvation history in terms of the 
priesthood of Christ. It also presents how disciples understood 
His priestly identity.18 The powerful concept of the high priest in 
Hebrew texts rests on the deep impression made by the obedient, 
merciful and dedicated life and death of the Son in the light of 
His exaltation. The Son fulfills and transcends the cults as High 
Priest. In order to establish this fact, the author reveals the Son as 
full revelation of God, higher than the angels, more than the Old 

16 Galot, Theology of the Priesthood, 36-38. 
17 Neil R. Lightfoot, Jesus Christ Today: A Commentary on the Book of 
Hebrews, Michigan: Baker Book House, 1980, 39. 
18 S. Joseph Lionel, My Beloved Theological and Sacramental Reflections in 
the Christian Priesthood, Bangalore: Asian Trading Corporation, 2010, 13.
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Testament bearers of God’s self-declaration, faithful in his house 
and mediator of the covenant.19  

Uniqueness of the Priesthood of Christ

Jesus as High Priest is unique. This uniqueness is because of two 
reasons. First and foremost, He is worthy of our faith because He 
is the Son of God. Secondly, His uniqueness consists in the fact 
that He has compassion on human beings.20 

The Eternal High Priest

The Epistle to the Hebrews presents the entire salvation work of 
Christ in terms of His priesthood and sacrifice. It shows that Jesus 
had claimed priesthood and that His disciples had understood 
His claim to a priestly identity. Because of His sacrifice, Christ 
has been proclaimed for all eternity the high priest of the order 
of Melchizedek (cf. Heb 5:6-10, 6:20, 7:17). The Letter stresses this 
royal title when it uses the name Melchizedek to mean ‘king of 
righteousness’ and ‘king of Salem’ which is equivalent to ‘king 
of peace’ (cf. Heb 7:2). He is prior to Jewish nation and belonging 
to a higher rank. The fact that the scripture is silent about the 
origin of Melchizedek means that Melchizedek had no human 
origins. “He has no father, mother or ancestry, and his life has 
no beginning or ending, he is like the Son of God. He remains a 
priest forever” (Heb 7:3). The eternal origin is that of the son and 
this guarantees that the priesthood is eternal. 

The Mediator of the Covenant

This letter to the Hebrews presents Christ as the mediator of 
a new covenant (cf. Heb 9:15). The old covenant was one God 
made with Moses on Sinai (cf. Heb 9:18-21). The new covenant 
was established because the old covenant was imperfect. Christ 
is the only mediator between God and man (cf. 1 Tm 2:5). All 
Christians are called to participate in this mediatory role on 
behalf of all people more so with all those who are chosen. 
All the priests are mediators between God and men (cf. Heb 

19 Schrenk, “Hiereus,” 274 -276. 
20 Joseph Kanayankal, “The Priesthood of Christ According to the 
Letter to the Hebrews,” Aikyasamiksha 4 (March 2007) 30.
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5:1-4). “The specific nature and the essential difference of this 
mediatory function of priests is that it is pastoral by which the 
priest personally represents Christ, the supreme pastor and 
the one mediator.”21 The priest is mediator between God and 
man, between Christ and people and between the Church and 
the world (cf. 2 Co 3:6). The priest is the mediator of the new 
covenant, established at the last supper by His words ‘this is 
the blood of the new covenant’ (cf. Mt 26:28). This covenant is 
completed and ratified by the shedding of His blood on the cross 
(cf. Heb 9:16-18). Here Christ Himself became the offerer priest 
and the offered, the consecrator and the consecrated. This Jesus 
is the priest of the new covenant.22

Jesus Christ the Merciful and Faithful High Priest 

The author of the Letter to the Hebrews refers to Christ as a 
merciful and faithful high priest (cf. Heb 2:17). The merciful Christ 
refers to Christ’s relationship to the humanity where faithfulness 
has reference to His relationship to God. But a perfect blending 
of these two qualities makes the healthy and perfect constituting 
of priests insofar as they have to represent God before the people 
and also represent the people before God. Fidelity enables them 
to remain committed to the cause entrusted to them by God. Their 
mercy empowers them to be in union with humanity within the 
frame work of human existence.

The Letter also shows the humanity of Christ (cf. Heb 2:10-18). 
The priesthood of Christ, the core reality of the new covenant 
is the perfect expression of His humanity, characterized by its 
fidelity, integrity, mercy, love and above all its altruism. To reach 
that stage Christ has to undergo a process of maturing, trials and 
sorrows and be totally obedient. The author states that, “for the 
high priest we have is not capable of feeling our weaknesses with 
us, but has been put to test in exactly the same way as ourselves, 
apart from sin. Let us, then, have no fear in approaching the 

21 Kanayankal, “The Priesthood of Christ According to the Letter to 
the Hebrews,” 34.
22 Kanayankal, “The Priesthood of Christ According to the Letter to 
the Hebrews,” 34.
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throne of grace to receive mercy and to find grace when we 
are in need of help” (Heb 4:15-16). It is this faithfulness to God 
and mercy and compassion towards the human beings so well 
realized in Christ that should stand out as the basic characteristics 
of all priests of the new covenant.23

One who Offered Himself as Sacrifice

The priests of the Judaic period had to offer sacrifices everyday 
first for their sins and then for the sins of the people. But Christ is 
the High Priest unlike them: “holy, innocent and uncontaminated, 
set apart from sinners, and raised up above the heavens; he has 
no need to offer sacrifices everyday… thus he did once and for 
all by offering himself” (Heb 7:26-27). Jewish priests offered 
sin offerings and burned offerings which were unacceptable to 
God. But Christ offered His body, His life in perfect obedience 
and God’ will, as an offering pleasing to God. This echoes the 
proclamation of the gospel that Jesus made throughout His life 
(cf. Mk 1:14-15). Jesus’ life and ministry was centered on the 
gospel of the kingdom of God.  He proclaimed this good news 
with words, deeds and life itself and did Father’s will on earth 
and offered His body and blood as a sacrifice pleasing to God.

Ministerial Priesthood

We have seen that Jesus established a new priesthood by 
replacing the old through the erection of the new temple. He also 
attests to His own will to establish a lasting Church by entrusting 
to the apostles the mission to evangelize the whole world (cf. Mt 
28:18-20) and to gather all people into one-fold, a task He could 
not accomplish by Himself alone. As He asks His disciples to 
pray that workers be sent to gather a very plentiful harvest, He 
anticipates a large number of coworkers to share in His apostolic 
mission.24 He bestows upon them all the powers that will foster 
and develop the life which His own sacrifice merits for the 
whole people (cf. Mt 16:15-20, 18:18, Jn 20:21-23). “These are all 
indications for us to perceive the intentions Christ expressed, and 

23 Joseph Pathrapankal, “Christian Priesthood: in the Footsteps of the 
‘Faithful and Merciful High Priest’ Heb 2:17-18,” Jeevadhara XL (2010) 
282-283.
24 Galot, Theology of the Priesthood, 71.
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the decisions He took in order to make provision for the exercise 
of His priestly ministry after His departure from this world”.25 
The ministerial priesthood in the Church is the continuation of 
the priesthood of Christ transmitted through the apostles by 
the grace given through laying on of hands. It is the apostolic 
ministry of the gospel that has come down to the Church as the 
priestly ministry. The ministerial priesthood differs essentially 
and not only in degree from common priesthood. Both in their 
own way share the one priesthood of Christ.26

Common Priesthood
The common priesthood of all Christians is clearly enunciated in 
1 P 2:9-10, which describes the community as the ‘living stone’, 
‘a chosen people’, ‘a royal priesthood’, ‘a holy nation’ and ‘a 
people belonging to God’.27 The common priesthood consists in 
the consecration of the all Christians who have received God’s 
favours through His self-offering. So, all are called to yield fruits 
of this salvation and they are to let themselves ‘be built into a 
spiritual dwelling’ and participate in the redemptive suffering. 
They are called to offer spiritual sacrifice which is essentially 
communitarian in nature. Common priesthood highlights 
the priesthood that pertains collectively to the whole body of 
Christians. “It is from this collective body that the few are called 
for ministerial priesthood” (Lionel, 2010, pp.70-71). The same 
idea is also seen in the book of revelation (cf. Rv 1:6, 5: 9-10, 
20:6) which praises the lamb for having ransomed with its life 
chooses persons from ‘every tribe and language and people and 
nation’ to make them ‘into a kingdom and priests to serve God’ 
(cf. Rv 1:6). All Christians are priests because they are redeemed 
and purchased by the blood of Christ and also, they share in the 
priesthood of Christ through Baptism.28 

Conclusion 

25 Matthew Vellanickal, “Biblical and Theological Vision of 
Priesthood,” Bible Bhashyam XXXVI (June 2010) 105.
26 Vatican Council II, Dogmatic Constitution on the Church, Lumen 
Gentium (November 21 1964) in A. Flannery, gen. ed., Vatican II: The 
Conciliar and Post Conciliar Documents, Bombay: St. Paul’s, 2007, no.10. 
27 Thomas Malipurath, “Re-Imaging the Christian Priesthood of our 
Times,” Bible Bhashyam XXXVI (June 2010) 123.
28 Lionel, My Beloved, 70-71. 
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Today the society is confronted by a gamut of problems and 
dangers like aggressive violation of human rights, destructive 
effects of globalization, marginalization of women, Dalits 
and Tribals, terrorism, casteism, consumerism, religious 
fundamentalism, dictatorial regimes, denial of pluralism, 
ecological exploitation etc. These forces vie with one another 
virulently to divide and fragment humanity and to destroy the 
earth. In such a dehumanizing and life destroying context of 
twenty first century, a priest is called upon to respond rightly 
and righteously in order to accelerate the growth of the reign of 
God. The need of the hour is to become a prophetic priest of God. 
Reigniting priesthood with the prophetic spirit will enable priests 
to respond appropriately and fruitfully to the challenges posed to 
the promotion of the reign of God. This article has been a modest 
attempt in this paper to discover the different and meaningful 
ways by which a priest can carry out his ministry in the world by 
modelling his life after Christ. It is seen that the priest of the Old 
Testament were mere cultic functionaries but in NT we see Jesus 
as fulfillment of priesthood. The priesthood attributed to Jesus 
here is not an overly cultic and hierarchical priesthood but one 
that is obtained through His self-giving death that He offered as 
the perfectly efficacious sacrifice. All Christians are exhorted to 
exercise our common priesthood for the betterment of the world.
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THE DIASPORIC ANXIETIES OF 
IMMIGRANT RELIGIOUS MINORITIES IN 

CANADIAN LITERATURE
- Latina Sharon Nivatha F* M. Mary Jayanthi**

Abstract:

The paper attempts to trace the treatment of religious identity 
and marginalization in the works of two celebrated diasporic 
Canadian authors, Mordecai Richler and Rohinton Mistry. 
Richler hailed from the Jewish community of Montreal, Canada, 
while Rohinton Mistry belongs to the Parsi or the Zoroastrian 
community of the Indian subcontinent and wrote about Parsees 
living in India. Both writers’ works deal with the resultant 
anxieties of fragmented identities of these diaspora communities. 
Both authors’ literary works delve into the ghettoization of their 
communities and are deeply nostalgic in their tone. The paper 
attempts to find similarities and contrasts of themes across lines 
of religious identity, displacement, and internal workings of 
historically persecuted and marginal communities in closely-
knit settlements. 

The Diasporic Anxieties of Immigrant Religious Minorities in 
Canadian Literature

Mordecai Richler is one of the most celebrated writers in 
Canadian literary history and has authored several novels and 
essays offering revealing social commentary. Richler was born in 
an orthodox Jewish family in Montreal, Quebec, in 1931. Canada 
had closed its door to emigrant Jews seeking refuge at his birth. 
Despite his grandfather being an orthodox rabbinical scholar, 

*  Latina Sharon Nivatha F, PhD Research Scholar, Holy Cross College 
(Autonomous), Affiliated to Bharathidasan University, Trichy, Tamil 
Nadu.
** Dr. M. Mary Jayanthi Assistant Professor of English, Holy Cross 
College (Autonomous), Affiliated to Bharathidasan University, Trichy, 
Tamil Nadu.

1090



NCC REVIEW September 202230

Richler grew up to consider himself an atheist. His novels give 
us a view into the journey of first-generation Jews in Canada 
through several characters.

Richler’s literary works have been credited with immortalizing 
the Canadian-Jewish community in several of his novels and 
essays. He left Montreal as a young author and spent 20 years 
away. However, his writings never abandoned the Jewish 
community in Montreal. He delves into the complexities of 
how diverse socio-religious identities found their space within 
Canada. The Jewish community in Canada remained tightly knit 
along religious identity and developed ways to preserve the 
community’s insularity.

Many of his works chronicle the history of first-generation 
immigrant Jews. In an interview, Richler recounts his family 
history of how his grandfather mindlessly traded a ticket to 
Chicago for a ticket to Montreal during his travel to the New 
World. (Richler, The Street 15) He grew up in Montreal, where 
significantly fewer Jews had settled compared to New York. 
Many young third-generation Jews continued to view the United 
States as where they should end up. Richler recounts that many 
young Jews growing up in Canada considered New York the 
cultural capital of their community.  

Richler’s works also represent the angst of marginalization that 
the Jewish-Canadian community endured during the terrible 
period of their persecution at the hands of the Nazis. Richler 
characterized himself as a minority within a minority, as he 
was an English-speaking Jew living in an area predominantly 
inhabited by francophones (in a primarily English-speaking 
country). At the same time, the Jewish community endured the 
conflict between Hebrew and Yiddish.

In his celebrated novel, Son of a Smaller hero (1972), Richler delves 
into the fictionalized depiction of the community in which he 
grew up around the same time. The book is set in a working-
class Jewish neighbourhood of Montreal, Quebec. The plot traces 
the career of Noah Adler, who rebels against his religiously 
orthodox Jewish family. Richler has treated the representation 
of his community in a rather unsparing manner when he tackles 
anti-semitism and the negative stereotypes associated with the 
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community on the one hand. On the other hand, he brings out 
the internal follies of his community. The novel throws light 
on the hypocrisy of seemingly religious people. Noah’s father, 
Wolf, tries to rescue a box that he thought was full of money 
when a fire breaks out at an office. The box contained a copy of 
the Torah. He gets caught in the fire and loses his life, following 
which a false narrative of Wolf’s selfless sacrifice for protecting 
his religion is circulated within the community. People, 
including Adler’s family, who knew the actual story, continued 
propagating this rumour. Noah’s grandfather, who professed 
solid religious orthodoxy in his life, continued to pursue his love 
affair with a much younger woman. Noah’s fragmented Jewish- 
Canadian identity makes him question these hypocritical actions 
of people within his community and family. Such fragmentation 
of identity can also be traced to the linguistic experience of 
the Jews in Canada. The children of immigrant Jews grew up 
in a country that remained embroiled in an ongoing tussle 
between the two official languages. The Jewish community also 
underwent internal conflict between Hebrew, believed to have 
sacred origins, and Yiddish, which had a more secular character.

Richler’s non-fictional writing also delved into the question of 
the ghettoization of the Jews in Canada and how it created the 
ground for the breeding of the community’s exclusivity. He 
recalls that he did not have any Gentile friends until he reached 
university. Richler discusses how this social isolation and 
marginalization of the Jews created exclusive fraternities within 
the community, preventing inter-community interface. He 
argues that Jews do not stand in opposition to discrimination; 
they oppose discrimination against the Jews. (For the Sake) He 
further notes how despite the modernization of the community 
in the form of keeping English names of Jewish babies and other 
ceremonial or cultural changes, many believers will continue to 
believe that there has been a great return to the traditional Jewish 
values. He notes:

What’s happened, it seems to me, is that religion has been 
modernized and, in the process, emasculated, shorn of 
most of its mystery and beauty. Jews, I think, have become 
Canadian by renouncing much of what was singularly 
lovely in their heritage. This is not to say that I expect 
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Jews to return to the time of the musty synagogue over the 
grocery store, or that I think Jewish children ought to wear 
side curls again, but it looks to me as though we’ve gone 
too far in disowning our past. (For the Sake)

Richler’s writings have often been criticized for promoting 
anti-semitic stereotypes through the titular character of The 
Apprenticeship of Duddy Kravitz (1959), Duddy Kravitz. Kravitz 
is a third-generation, working-class man from the Jewish 
community in St. Urbaine’s Street Montreal who dreams of 
acquiring great wealth and status and making it big. The novel 
is set in 1930s and 1940s. It follows Duddy’s journey in the form 
of a bildungsroman, or coming-of-age novel. The character 
of Duddy is ruthless in his pursuit of self-interest and wealth 
accumulation. He possesses almost caricature-like traits that 
informed several reigning stereotypes about the Jews. At a young 
age, Duddy embodies ceaseless ambition and a desire to acquire 
massive wealth and land. His grandfather gives him the advice 
of attaching a man’s value to the virtue of owning land. Instead 
of understanding this advice as his grandfather’s Zionist belief, 
he misunderstands it to mean his grandfather’s encouragement 
to pursue shameless self-interest to acquire land as a material 
possession. This characterization has often led to criticism that 
accuses Richler of validating anti-semitic stereotypes. (Gould) 

Richler’s community led him to associate the idea of ghettoization 
with the concept of the survival of the people. In this context, 
marrying and assimilating outside the community was viewed 
as a path to extinction of the community. However, this led to 
an airtight differentiation of the Jews from other communities in 
Canada. He recalls how many of his acquaintances continued to 
harbour deep suspicion and fear of anti-semitism at the hands of 
Gentiles, despite their development as a community. This theme 
of rigid differentiation caused by non-assimilation is traced 
throughout his novels. 

Rohinton Mistry is a celebrated India-born Canadian author. 
He moved to Canada after graduating in Mathematics from 
the University of Bombay (now the University of Mumbai). He 
gained widespread literary acclaim with novels like A Fine Balance 
(1995), Family Matters (2002), Such a Long Journey (1991), etc., and 
short stories like Tales from Firozsha Baag (1987). Most of Mistry’s 
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works deal with the Parsi community residing in Bombay and 
significant representations of the working class. The Indian Parsi 
community or Zoroastrians emigrated from Persia (present-day 
Iran). Parsis remain a very sparse community globally, with a 
vast majority residing in Bombay. The anxiety of the extinction 
of the Parsi community remains a rife theme throughout Mistry’s 
novels. Despite considerable socio-economic influence, the Parsi 
community remains vulnerable to communal violence and 
conflicts.

Mistry’s novel Family Matters is set in the backdrop of Bombay 
in the post-Babri Masjid riots period. The central character 
of Nariman Vakeel is forced to live with Roxana Chenoy, 
his daughter. Her husband, Yezad, runs a sports shop and is 
compelled to use unfair means to supplement his paltry income, 
which inadvertently leads to the killing of his boss, Mr Kapur, 
at the hands of Hindu fundamentalists. By the novel’s epilogue, 
which occurs five years later, Yezad has himself become a 
fundamentalist who remains at odds with his son Murad for 
embodying ideas of liberal secularism. The novel recognizes that 
the face of Zoroastrianism’s secularisation has created separate 
extremism within the Parsis. This means of secularisation relies on 
faith and religion to deal with the problems of intra-community 
conflicts. Parsis have been socially and historically marginalized 
in ways that have reinforced the notion of maintaining purity for 
the survival of the demography. 

Roger McNamara tries to explain the ‘secularisation of 
Zoroastrianism’ (McNamara 6) by borrowing the analysis of 
secularism by scholars such as Charles Taylor. They argued that 
secularisation did not simply bifurcate religion and push it into 
the private sphere. In older times, religion was part and parcel 
of all life’s economic, social, and political factors. However, the 
concept of religion codified certain practices and belief systems. 

Luhrmann’s concept of the Good Parsi came with the 
reconfiguration of Parsi identity between the eighteenth and 
nineteenth centuries. He argues that this remodelling aimed to 
gain favour with the British colonizers and embodied values of 
truthfulness, purity, rationality, masculinity, etc. The belief in 
preserving the Parsi community’s racial purity became widely 
accepted during the colonial period. He delves into the Parsi 
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anxieties of being posited against normative Hindu middle-class 
culture and dominantly Indian culture. (Luhrmann 120)

Family Matters explores the limitations of Parsi honesty and racial 
purity in post-colonial India. Mr Kapur hired Yezad owing to his 
beliefs regarding the Parsi reputation for honesty, but it is due 
to the deception of Yezad that Mr Kapur is killed. Other Parsi 
characters like Jehangir and Roxana also show the hollowness 
of the idea of Parsi honesty. Peter Morey considers the complex 
social contexts that breed dishonesty within the Parsi community. 
(Morey, Running Repairs) When a trait such as honesty becomes 
a defining feature of religious identity, it becomes a yardstick to 
compare and contrast and possibly discriminate within different 
social groups. (McNamara 7) The novel reveals this notion of 
Parsi honesty to be questionable in post-colonial India. In the 
face of adversity, a family is forced to adopt unfair and illegal 
ways to survive. In light of Mr Kapur’s murder, we see how 
Yezad seeks to assuage his guilt by seeking a resort in religion. 
Religion allows him to rationalize the mistakes of his past. In the 
epilogue, Yezad has given up work and spends most of his time 
in prayer. 

In his book on Rohinton Mistry, Peter Morey writes: “Faith is 
manifest in a morally informed interaction with the material 
world, rather than the retreat from it sanctioned by some other 
religions.” (Morey, Rohinton Mistry). The fragility of essentialist 
Parsi identity is revealed throughout the novel. McNamara 
identified Family Matters as a post-secular novel. It recalls the 
follies of secularised religious identities on the one hand and 
posits community practices and faith as viable alternatives to it 
on the other hand. 

Rohinton Mistry’s novel Such a Long Journey chronicles the lives of 
the Noble family living in Bombay. The novel’s background is the 
Indo-Pakistan war of 1971, Bangladesh’s independence struggle, 
and the state of Emergency announced by the Indira Gandhi 
government. In this story, all the residents of the Khodadad 
building belong to the Parsi community, “by presupposition, no 
other shared characteristics are necessary in order to create in-
group/out-group division.” (Minerva 119)
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As a community, Parsis have adopted a progressive approach 
and contributed immensely to the field of technology and 
modernization. Parallels can be drawn between the character 
of Gustad and his stark disapproval of his son Sohrab deciding 
not to attend a reputed technological institute and the unnamed 
narrator’s father in Mistry’s short story Swimming Lessons. This 
short story depicts the life of a thinly veiled autobiographical 
character of a young immigrant in Canada. By the end of the story, 
the father of the unnamed character, back in Bombay, expresses 
his pride in his son’s achievement as a successful writer living in 
Canada. The figures of such educated, modern and anglicized 
Parsis were the product of the community’s cordial ties with the 
British colonials. One can trace this behaviour to the community’s 
cultural acceptance of several British practices. Singh notes that 
in this process of westernization, the Parsis, along with other 
elite sections of Indians, passed on the cultural paraphernalia 
of British culture, practices, and sensibilities to their oncoming 
generations. In the process, this section also passed down the 
otherization of the other compatriots by marking a decidedly 
alien cultural identity. (Singh 30)

A Fine Balance (1995) remains one of Mistry’s most widely-
acclaimed novels, set in the period of the State of Emergency 
declared in India by then Prime Minister Indira Gandhi in the 
1970s. The novel depicts four characters, Dina Dalal, Omprakash 
Darji, Ishvar Darji, and a student, Maneck Kohlah, being led by 
circumstances to live together. Over a period, they develop a 
relationship despite their different religious identities and social 
positions. Omprakash and Ishvar fled their village to escape 
repressive caste violence and move to Bombay. They learned 
the tailoring skill and worked for the widow, Dina Dalal. She 
chooses to live independently of the patriarchal control exerted 
by her brother Nusswan, even after the death of her husband, 
Rustom Shroff. After the death of her husband, when Dina lives 
with her brother, who tells her that she should consider herself 
fortunate to be Parsi, and had she been a Hindu woman, she 
would have been forced to commit sati on her husband’s pyre. 
This dialogue represents the pride held by certain Parsis, who 
considered themselves more enlightened and progressive than 
Hindus, who still followed several dogmatic and superstitious 
rituals such as sati. 
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We can trace several thematic parallels in the writings of 
Mordecai Richler and Rohinton Mistry. The novels delve into 
the diasporic anxieties of marginalized immigrant communities. 
Richler’s writings have brought the Jewish-Canadian experience 
of growing up in Montreal, Quebec, to literary life. It paints a vivid 
portrait of the author’s distant reminiscing of his community 
from a distant land. Similarly, Rohinton Mistry immortalized 
the Parsi community in Bombay in his writings. The novels offer 
brilliant insights into the anxieties of ghettoized and closely-knit 
religious communities and the quest for survival in a foreign 
land. These novels depict other religious minorities such as 
Muslims and Christians and their vulnerabilities and political 
insecurities in India. 

These novels shed light on the invisibilized aspects of exile, 
ghettoization and the barriers to assimilation faced by religious 
minorities. The characters in the novels resort to religion and 
its practices when they are guilty. Beyond a simplistically 
secular notion of religion, these literary works offer community 
practices and specific belief systems as alternatives for preserved 
religious identity. It also provides new grounds for recognizing 
the multiculturalism that emerges in the process. These novels 
suggest how religion, faith and community are instrumental 
in shaping even the seemingly individualistic subjectivities 
of people. They compel us to question the primacy attached 
to national identities beyond the considerations of the diverse 
ethnic, religious, and linguistic identities. The literary acclaim 
and wide readership gained by these authors marks a departure 
from the erstwhile Canadian literary canon and creates the 
possibility of including literature from various religious, ethnic 
and national margins. 
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MAPPING MATRIARCHAL TERRAIN IN 
HELEN EPSTEIN’S WHERE SHE CAME FROM

- M.Jaya Prabaa* D. Laura Dameris Chellajothi**

Abstract:

The Holocaust was a state-organized massacre of  European Jews by 
the Nazi regime under Hitler during the course of World war II in 
the mid-20th century.  Holocaust writers extensively used the genre of 
Life Writing to demonstrate the reality of the troubled past they had 
lived through. Helen Epstein through her memoir tries to ground a 
matriarchal terrain and also reconstructs a vivid description of Jewish 
women’s life in the early 20th century.  This paper focuses on strong 
and independent women characters in Where She Came From and how 
they positioned a unique female realm for their economic and personal 
independence.

Keywords: Holocaust, second generation memoir, female realm

The word Holocaust is derived from the Greek word ‘Holokauston’ 
meaning ‘burnt offering to God’. The Encyclopedia of the 
Holocaust says that the term is applied to the ‘destruction of Jews 
of Europe under the Nazi Europe’ (681) Thus, the Holocaust is 
the systematic annihilation of six million Jews within the short 
span of six years.  Although the history of the Holocaust can 
be fixed in the timeframe of 1933 to 1945, one cannot fix the 
magnitude of that disastrous event. Although the war ended by 
1945, the impact it had created did not end on the same date. 
Life after liberation turned unbearable for the survivors due to 
the persisting traumas of the tragic past. Some survivors tend 
to share their experience whereas a few other survivors remain 
muted for the longer period of their life. Many survivors try 
to find meaning for their life by writing testimonies to register 
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their traumatic life in the camp. Survivors tend to transmit their 
traumatic experience from one generation to another. 

Early Holocaust literature deals only with survivors’ personal 
experience whereas the later Holocaust literature includes wide 
areas such as second generation memoirs, third generation 
memoirs, fiction and poetry. The second generations are closely 
connected with Post Traumatic Stress Disorder (PTSD) due to 
the trauma they inherited from their parents and relatives. A few 
second-generation writers find the real strength of their parental 
generation and aim to pen down the real courage and skills of 
their parents. Instead of mourning for her mother’s loss, Helen 
Epstein goes in search of  solace by dedicating herself completely 
to the task of tracing her mother’s journey in the form of a 
memoir, thereby letting the world know how Pepi and Franci 
stood much ahead of their time.

Helen Epstein was born in the year 1947 at Prague, 
Czechoslovakia. Her family migrated to the United States in 
1948 when she was one year old. After reading many survivor’s 
narratives, testimonies, diaries, she came out with her first article 
on the title Heirs of Holocaust in 1977. This article paved the way 
for her seminal work Children of Holocaust: Conversation with Sons 
and Daughters of Holocaust in the year 1979. Her mother’s death in 
1989 affected her  a lot and became the impetus for ,her journey 
to Czechoslovakia to trace the trajectory of her family history. 
Thus, this odyssey traced her matriarchal terrain to know the 
reason behind her mother’s silence. Virginia Woolf in her work 
A Room of One’s Own states “For we think back through our 
mothers if we are women”(64). The journey revealed the story 
of her great grandmother Therese, grandmother Pepi and her 
mother Franci in the work Where She Came From, published in 
the year 1997. It is also considered a sequel to her first work 
Children of the Holocaust. Epstein’s Where She Came From is more 
like research to fill the aporia of her mother’s life. Her work 
elevates her family history to a higher platform thereby framing 
a prototype for second generation Holocaust memoirs. After her 
deeper research, she realizes that the Holocaust is not so much a 
burden to be carried as a legacy to be preserved.
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Patriarchal society never considered women as their equal 
intellects in the society and tried to marginalize women by 
calling them the weaker sex. Women were not employed in 
great numbers during the first decade of 20th century. The typical 
role of woman as a housewife slowly came to an end with the 
outbreak of World War I. Although the Suffragette movement 
gained equal voting rights for women, it was World War I which 
brought a measure of power to women by bringing them out of 
their confined domestic spaces. When men turned into military 
warriors on the battlefield, women turned into sole breadwinners 
for the family. Invention of technologies was also an added 
advantage as it reduced the time needed for household chores, 
thus making it possible for women to take up employment 
outside their homes. 

Writers and historians of the early 20th century were particular 
in documenting men’s workforce in industry. It was during the 
same period that  many women like Pepi and Franci had their 
own businesses (mainly shops) but there was very little reference 
to these types of women in literature. Becoming seamstresses 
was the most popular work option available to women in the 
early 20th century but no particular work of literature depicted 
the female world of salon. It was only after so many decades 
that Epstein traces the history of these workaholic women of that 
period. 

Franci’s 12-page chronicle mentioned that the female workforce 
was confined to only a few occupations such as teaching, nursing 
and sewing, as other jobs such as those in the postal service, 
railways and the clerical domain were allotted exclusively to 
men. There was also a hierarchy in selecting women candidates 
for these jobs. Jewish women were denied teaching posts as 
they were always reserved for Catholics. Out of the very limited 
number of occupations available to Jewish women at the turn of 
the century, Pepi chose to be a seamstress to cater the financial 
needs of Aunt Rosa and herself.   “Sewing was the only work 
available to a poor young Jewish woman who wished to remain 
respectable” (Epstein 63)
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Pepi was constantly reminded by her aunt  of her triple burden 
of being poor, an orphan and a Jew. “Aunt Rosa told her that 
she was a poor, an orphan, and a Jew. To compensate for this 
triple disadvantage, Pepi had to be compliant and as competent 
and capable as she could be”  ( Epstein 84). Pepi established 
the salon Weigert in the year 1904 and emerged as a business 
woman in the Austro- Hungarian Empire. She managed to run 
her salon efficiently even during the political turmoil of World 
War I. Social unrest prevailed throughout Pepi’s lifetime. Pepi 
was least bothered by the outside world as she always had many 
inner issues to sort out.  Pepi was so used to this kind of social 
unrest during the dual monarchy as well as the during the First 
World War. Thus, she did not anticipate that the Hitler regime 
would turn her life upside down.

Rosa was an orthodox aunt, a guardian to orphaned Pepi and 
acted more as a Jewish matriarch. Rosa wanted her niece to be 
polyglot because she anticipated that Germans would soon rule 
the world, so she made Pepi learn German. She tutored Pepi 
through her education, guided her in learning prayers and the 
Bible and taught her the basics of mending clothes. As a result of 
Aunt Rosa’s care, support and love, Pepi took a firm decision to 
be an independent business woman.

Aunt Rosa wanted her niece to get married at the age of eighteen 
to the son of a local Jewish family. Pepi lived in a society where 
life as an unmarried women was not considered worth living. 
According to Jewish tradition, women were not allowed to 
work after marriage. Pepi was also conscious of her poverty and 
orphanhood, and this impelled her to get married to Weigert.  
After she realized that he had syphilis, she took the bold decision 
to divorce him. She did not flinch at the stigma of society but 
took strong decisions on her own specially to get married for the 
second time. She retained a strong sense of self throughout her 
lifetime and dated Rabinek for almost ten years before marrying 
him. 

Pepi did not fall into the category of ‘absurd fertility’.  She 
gave birth to Franci only at the age of thirty-eight, which was 
considered a very old age to deliver a baby. Although her life 
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went on a roller coaster, she always prioritized her work. “Pepi 
herself had been making clothes for nearly twenty-five years 
before she become a mother. Her work was central to her life.” 
(Epstein 151) She felt herself as more of a seamstress than a 
mother and was least bothered about societal norms. She took 
her own pace in her life’s journey. 

Beauvoir in her magnum opus The Second Sex discusses the 
dichotomy concept of transcendence and immanence. The 
concept of transcendence is centered on man and immanence 
is centered on woman.  Men are associated with activeness, 
progressiveness and greater involvement in the outside world. 
Women are associated with passiveness and  conservatism 
and are mostly confined to looking after the family and house. 
Beauvoir says “In truth, all human existence is transcendence 
and immanence at the same time; to go beyond itself, it must 
maintain itself; to thrust itself toward the future, it must integrate 
the past into itself; and while relating to others, it must confirm 
itself in itself.” (506) Pepi moved to the state of transcendence 
when she established the salon and managed everything on her 
own without the help of any man.  When life pushed her to the 
state of immanence where she had twenty-four hours childcare, 
cooking, we find that she does not give up the salon. She manages 
both excellently by placing her salon one floor down. Thus, Pepi 
is a pioneer in possessing both the quality of transcendence and 
immanence.

The scenario at home was exactly opposite to the salon where 
she felt independent. She considered the salon as a place of 
freedom from all the harsh realities of her life. Her salon was 
equally opposite to the outside world. The outside world is 
completely dominated by patriarchal society whereas the salon 
was a completely matriarchal area where Pepi and Franci were 
the rulers. These two women were in the centre and men were 
pushed to the margin. The Salon was particular in limiting the 
entry of men and even Rabinek was only rarely allowed.  In a 
period when women were pushed to the margin, Franci and Pepi 
were successful in creating a unique female realm by establishing 
Salon Weigert. The photographs of women in the salon’s wall 
make it all the more a female space. The Salon gave her such a 
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homely feeling that she used to sleep in the fitting room. She felt 
that her seamstress job was the only real constant in her life.

Franci entered the world of seamstresses at the age of fifteen to 
meet the economic needs of the family.  During Franci’s coming 
of age, Franci was burdened with the responsibility of being the 
owner of the salon Weigert. Right from her eighteenth yeas, she 
maintained Salon Weigert with thirteen seamstresses working 
under her. She thus ran the business not  only for her needs  but 
rather she helped thirteen other women through this. Although 
all the cousins of Franci left the country during the war, Franci 
was reluctant to leave because she was so much attached to 
salon Weigert and bothered about the survival of the thirteen 
employees. Moreover, Franci optimistically believed that the 
social unrest would eventually settle down in a short period of 
time. She put all her focus on the work, like her mother Pepi 
had done. She was regular to the salon even with the yellow star 
that she was forced to wear by a regime intent on marking out 
Jews as people always meant to be under surveillance. Franci 
was described as “Demanding, ambitious, dogmatic. A 100 
percent business woman. Perhaps not the easiest of mothers to 
live with; perhaps she had to be this way in order to keep things 
going.” ( Epstein 179).Thus, Franci stood as an icon of women 
empowerment. 

Pepi did not parent her child Franci as a caged bird instead 
Pepi wanted her to be a free bird guided by her own spirits. 
Pepi granted Franci all sorts of freedom which she could not 
enjoy under aunt Rosa’s care. The relationship between Pepi 
and Franci was very complex. As Emil Rabinek completely 
turned into a coffee house Jew, Pepi started considering Franci 
as her best friend, business partner, breadwinner, parent, and 
apprentice. With all these attributes, Franci remained more like 
a ‘parentified child’ to Pepi.  A parentified child is the reversed 
role taken by the child to act like a parent to her real parents.

“The centrality of work and its value as an emotional as well as 
economic grounding for a woman was passed down from Pepi 
to Franci, without a word being said. (Epstein 152).”  Epstein 
acknowledges that she naturally imbibed the thirst to work for 
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herself from her female ancestors. Although Epstein cannot 
excel in her mother’s profession, she stands excellent in her own 
domain of journalism. Epstein does not attempt Where She Came 
From to glorify her matrilineal history but the book turns out to 
be a huge success due to its realistic description. She follows the 
true ethics of a journalist and honestly crafts her family history 
like the way her grandmother Pepi and mother Franci sewed 
their clothes. 

 Showalter in her work A Literature of their Own classified woman 
into three stages namely Feminine, Feminist and Female. On 
writing this beautiful and authentic memoir, Epstein went 
beyond the phase of feminine and feminist and enters into the 
female phase. The female phase is known for its self- discovery 
and it is because Epstein presented an authentic experience 
of two Jewish women that she belongs to the third category 
of female phase. It is not relevant to place Pepi and Franci in 
the feminine category as they were associated with the fashion 
industry. All the women mentioned in this memoir did not 
live at the mercy of the men or protest against them for their 
freedom. Instead, they emancipated themselves by creating their 
own female space, namely the ‘salon’. This female space gave 
them financial independence and personal freedom. Hence, 
Pepi and Fraci also belong to the female phase. All the women 
in Epstein’s family are known for their strong, independent and 
radical nature.  They have remained a prototype for all women 
desirous of having their own female space.
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UNITY STATEMENT 
CHRIST’S LOVE MOVES THE WORLD TO 

RECONCILIATION AND UNITY1

The Statement of the World Council of Churches 11th Assembly
Preface

1. We – the fellowship of the WCC – live and witness in a world 
which is at the same time God’s beautiful creation and broken 
by ecological crisis, war, pandemic, systemic poverty, racism, 
gender-based violence, human rights violations, and many other 
sufferings. Inspired by the theme of the assembly, this unity 
statement is written in a pastoral voice. It seeks to offer hope 
to the churches and the world in their situation. It is founded 
in confidence in God’s indefatigable love and begins there, with 
the love that never abandons us. It reflects on the significance of 
that undaunted love, revealed in Christ and kindled by the Holy 
Spirit, for the ecumenical movement. It challenges the churches 
to live and pray for unity, inspired and encouraged by such a 
love as this. It challenges our churches also to commit to witness 
and work together to the reconciliation of all things in Christ.

United in Christ’s love
2. The Apostle Paul wrote to the Christians in Rome:

“For I am convinced that neither death, nor life, nor 
angels, nor rulers, nor things present, nor things to come, 
nor powers, nor height nor depth, nor anything else in all 
creation, will be able to separate us from the love of God in 
Christ Jesus our Lord.” (Rom. 8: 38-39)

Now, as through the ages, the love of God, freely, graciously, and 
unconditionally given, the communion of the Father, Son, and the 
Holy Spirit, is working to defeat all those forces in the world that 
try to separate us from God, from one another and from creation. 

1 Compare 2 Cor 5:11,21.
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The love of God has been made manifest in the incarnation of his 
Son Jesus Christ: in his compassion for so many, in his washing 
of his disciples’ feet, in his gift of a command to love even our 
enemies, and by his arms stretched out in love for the world as 
he gave his life on the cross. We see, in Christ, a love that never 
fails, that overcomes separation and brokenness.

The distinctive Christian call to love

3. In the earliest days of the Church, many wondered at the 
ways in which Christians lived and affirmed their faith. How is 
it, they asked then, that Christians have no fear, even of death? 
How do they have such affection for each other? And where does 
their strikingly different way of living come from? In the second 
century, when Christians were particularly renowned for their 
willingness to stay with the many sick and dying, the author of 
The Epistle to Diognetus2 declared that Christian life is “no mere 
earthly invention…or a mere human system of opinion,” but that 
it comes from the one love of God for humankind. The author 
says to the reader, “…how will you love God who has first so 
loved you? And if you love God, you will be an imitator of God’s 
kindness.”

4. In our times, that early Christian witness to God’s love 
challenges us to love now. We often fail to live up to this calling, 
and honest self-criticism and repentance are constantly needed. 
Church divisions remain. There are wars and conflicts between 
nations and peoples. Many countries and peoples continue 
to face colonialism, oppression and their legacies. The current 
pandemic has made the world’s inequalities more vivid, and 
creation faces a climate emergency. But the churches are rooted in 
a living faith that God makes us and gives us each a true dignity. 
We always look to the hope for a renewed future that is God’s 
eternal promise, and we are moved above all by the love of God 
that is constantly revealed in Jesus Christ. In these days, we hear 
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and proclaim the eternal Gospel message that “faith, hope and 
love abide, these three; and the greatest of these is love” (1 Cor. 
13: 13). It is love, above all, that is the inspiration, the foundation, 
the source of our ecumenical movement. It is in response to the 
love we have seen in Christ, through the Holy Spirit, that we 
are moved to search together for justice, reconciliation and unity 
based on the truth of our faith.

5. Paul’s call magnifies the message of the earlier chapters of his 
first letter to the Corinthians that eloquently describe how we 
are members together of the one body of Christ: by honest self-
examination (11:28), by waiting for one another so that we eat at 
the same table (11:33), by receiving and honouring the variety 
of gifts of the one Spirit (12:4), and by celebrating the apostolic 
witness (12:28). And then Paul shows us the way of love. This is 
why we are affirming, at this 2022 assembly, that Christ’s love 
moves the world to reconciliation and unity.

Today’s world

6. The faithful, the people of the churches, with so many others 
around the world, are deeply affected by the pain of the times. The 
Covid-19 pandemic has separated families, deepened isolation 
and increased death rates. Many families are grieving and longing 
to be united. Intergenerational traumas strain relationships and 
societies. Violent conflicts and wars bring death and suffering to 
every continent. People are being cast out of their homelands by 
war, climate emergency, religious persecution and or the basic 
human need for food, security, and safety, and find themselves 
made often unwelcome refugees. Once again, in some places, 
Christians are killing each other.

7. We are facing many sins of profound injustice, such as 
casteism, racism, sexism, ageism, ableism, colonialism, economic 
exploitation, the unequal distribution of power and resources, 
and the corruption of our relationships with creation, alongside 
so many kinds of alienation. These sins push people apart from 
one another and suppress our God-given longing for recognition, 
connection, and communion. In a world like this, wounded by 
divisions, the churches are called to witness to the indestructible 
power of love to bring together and reconcile. Through the faith 
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they proclaim in the gospel of Jesus Christ, the churches are called 
to bear a counter-cultural witness: the hope of unity, justice, and 
peace. And yet, despite Christ’s invitation to unity, the churches 
continue to remain divided. Amid this division, affecting both 
the world and the churches, Christ’s call to unity rings out even 
more profoundly.

Unity Statements on the way

8. Successive assemblies of the World Council of Churches have 
offered a statement or theme to inspire the churches to reflect on 
why they have chosen to journey together and the significance 
of the call to unity. As we recall what our predecessors said, we 
ask ourselves what we are being called to say in our own time.

9. The 1948 founding assembly in Amsterdam and the second 
assembly in Evanston in 1954 affirmed our oneness in allegiance 
to Christ, addressed the sin of persistent church divisions, and 
expressed hope that the churches might “stay together” in their 
imperfect fellowship.3 According to the assembly of 1961 in New 
Delhi, the unity which is God’s will and gift to the Church is 
made visible when “all in each place” find reconciliation in the 
apostolic faith, sacramental life, ministry, and mission, and are 
united with all in all places and ages.4

10. Seven years later, in 1968, the Uppsala assembly approached 
the vision of unity from the perspective of catholicity as the 
quality by which the Church expresses the fullness, integrity, and 
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totality of life in Christ. Catholicity is, therefore, “the opposite 
of all kinds of egoism and particularism.”5 The assembly held 
together the unity of the Church and the unity of humanity, 
and called the churches to work for the time when “a genuinely 
universal council may once more speak for all Christians and 
lead the way into the future.”

11. The 1975 assembly in Nairobi took up the perspective of the 
assembly Uppsala on conciliarity in its vision of unity. The One 
Church, it stated, “is to be envisioned as a conciliar fellowship 
of local churches which are themselves truly united.”6 From the 
assembly in Vancouver in 1983 came a reminder that visible unity 
has three marks: unity in apostolic faith, unity in the mutual 
recognition of Baptism, Eucharist and Ministry, and unity in 
common decision-making and teaching with authority.7

12. According to the 1991 assembly in Canberra, the unity of 
the Church understood as koinonia will be realized “when all 
churches are able to recognize in one another the one, holy, 
catholic and apostolic church,” in such a way that “diversities 
which are rooted in theological traditions, various cultural ethnic 
or historical contacts are integral to the nature of communion.”8 
At the WCC’s 50th anniversary, the 1998 assembly in Harare 
urged the churches to call one another to “turn to God and 
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rejoice in hope,” as they also reflected on the decade of churches 
in solidarity with women.9

13. All who have been baptized into Christ “are united with 
Christ in his body,” stated the text on ecclesiology “Called to be 
the One Church” adopted by the 2006 Porto Alegre assembly.10 

The Church as communion of believers “is created by the Word 
of God.” As the people of God, body of Christ and temple of 
the Holy Spirit, “the Church is called to manifest its oneness in 
rich diversity.” In our present state of imperfect communion, 
“each church is called to mutual giving and receiving gifts and to 
mutual accountability” because “apart from one another we are 
impoverished.” Finally, the Busan 2013 assembly emphasized 
the unity of the Church as a sign and servant of God’s reconciling 
of all humankind, and indeed of the whole of creation itself, the 
whole inhabited earth.11

An ecumenism of the heart

14. In this 2022 Assembly of the World Council of Churches, we 
now turn to celebrate and affirm the ways in which the quest for 
a true unity is always founded in love: the love of God revealed 
in Christ and lived in the Holy Spirit, a love that moves us, and 
moves the world, to reconciliation and unity. In these times, the 
vision of unity sometimes seems less clear than we would hope 
for and more difficult to pursue, but the call to unity is still urgent 
and compelling. The true goal of Jesus Christ, and with him all 
Christians, is to reach a visible fellowship, one in holy unity. 
The responses made by the churches to the Faith and Order 
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text The Church: Towards a Common Vision12 reveal that we now 
agree more than we disagree on many aspects of the apostolic 
faith, on much about our understanding of the sacraments and 
the imperative to serve God’s people in the world. There is a 
deep commitment to the goal of visible unity, a renewed focus 
on ecumenical spirituality and on ecclesiology that begins with 
baptism. There is a real, increasing convergence about the need 
to hold together the local and the universal in thinking about the 
Church, along with an evangelical passion for proclaiming the 
gospel together and sharing in the mission of God to the world.13

15. We understand this common commitment, as well as these 
convergences, to be visible signs of growth towards unity. 
Churches now ask how this growth might be made visible. 
There is a move amongst some to emphasize the experience 
of ecumenism more than formal agreements and a recognition 
that as we first walk together on our common pilgrimage of 
reconciliation and unity, we are then also led to reflect together 
on questions of faith and truth. The churches’ responses reveal a 
longing for an ecumenism in which we bring all of ourselves to 
the journey and to the table, not separating thought from prayer, 
prayer from action, or action from thought.14

16. There are profound challenges to our unity in these times. 
There remain questions about the limits of diversity in our 
understanding of unity, a request from many for some common 
criteria for discernment, particularly about moral questions, 
and a need to explore together the theological understanding of 
humankind. Some ecumenical conversations are difficult even to 
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begin. Sometimes, even those in communion with each other are, 
tragically, at war. Many voices call for an ecumenism that can 
provide the challenge, inspiration, and courage that will move 
us to change.

17. Can we open our hearts so that Christ’s love may move 
us in ways that breathe new life into the search for full visible 
communion? And is this note of love, heard for the first time in 
this way at an assembly, one that will sound clearly also in the 
world?

18. The work of unity needs to be inspired anew by the love we 
have seen in Jesus Christ. It needs to begin with the love of the 
heart, the love that responds to Christ who said, “I give you a 
new commandment, that you love one another. Just as I have 
loved you, you also should love one another” (John 13:34). The 
love of Christ is the spiritual source of the ecumenical movement. 
It moves us to walk together, compels us to pray together, and 
urges us to respond to Christ’s invitation to be of one spirit and 
one mind. The quality of the relationships between us and our 
churches will inspire our journey and our common work towards 
that full visible communion for which Christ prayed (John 17:20-
23).

19. It is when we are kind to one another as churches, warmly 
welcoming of each other, building profound and evident 
friendship in sincerity and respect, when we are drawn to one 
another out of compassion, fascination, and longing for one 
another – across our differences and divisions – that we will 
find the grace to search for that common faith, the truth together 
held that will overcome our separation. Unity in apostolic faith, 
in sacramental life, in ministry, and in the work of sharing in 
common action together, all need our heads, hands, and feet, the 
whole of us, to be fully engaged (1 Cor. 12). But the vital search 
for agreement in faith, the working together in service to the 
world, the walking the way of discipleship together; all these are 
stirred by the love of Christ, who moves our hearts through the 
Holy Spirit.

20. The search for unity that is inspired by love and rooted in 
deep and mutual relationship may be termed an “ecumenism of 
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the heart.” It is Christlike love that moves us to walk honestly 
and wholeheartedly beside one another, to try to see the 
world through the eyes of others and to have compassion for 
one another, to build the trust that is such a vital part of our 
ecumenical journey. It is love that will reject any distorted kind 
of unity that overcomes, overpowers, or coerces the other, and 
neither will it settle for a weak type of encounter that is merely 
formal. This love goes beyond every level of restriction and 
restraint; it is not abstract, sentimental, soft, or romantic, but is 
embodied and whole, witnessed in the visible and the practical, 
in the passionate and the truly challenging, able to address the 
deepest evil and injustice. We have learned from one another 
that love which in private is tenderness in public is justice.

21. This truest and deepest love then also enables a genuine and 
critical accountability. Admonition and challenge, “speaking the 
truth in love,” as much as gentle kindness, will also be part of 
growing communion. Love embraces our whole being to unify 
mind, body, and soul in igniting true affection and in actively 
resisting evil together for the sake of justice. It includes working 
together for the transformation of the world. It goes as far as 
the challenge and the command to love not only our friends but 
even our enemies. This kind of love, seen in Christ and known 
among us as we are in Christ, receiving him and believing in him 
as the only Son of God (John 1:12; 3:18), can reshape both our 
relationships with each other and our witness to the wider world.

Our witness to the world

22. An ecumenism of the heart springs from an experience of the 
love of Christ stirring in us the metanoia that purifies our hearts, 
minds, and wills so that we are able truly to embrace one another. 
This love can also make us witnesses to love in the world. The 
churches, the nations, the communities of our world today, and 
the whole of creation are groaning and crying out in pain, and it 
is the very love of God working within us that opens our ears and 
hearts to their cries. We have been walking together on the way 
towards visible unity, and we have learned, even on our bumpy 
pilgrimage, that only the love of God can get us moving together 
to enter faithfully into God’s new future. Churches committed 
to growing in communion with one another, to true love for one 
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another across even profound differences, will live in ways that 
are deeply counter-cultural in today’s world.

23. Let us pray that we will never seek to divide or conquer, to 
exploit or humiliate, to overwhelm by violence or enforce unity; 
nor to collude any more with the inequalities of the world. 
Let us not be tempted by politics that is shaped by deepened 
individualism, dangerous nationalism or increasing militarism; 
or accept as inevitable the systemic inequalities that divide the 
world; or suffer without resistance the dominance and dangers 
of consumerism and of those technologies that alienate us from 
one another or that damage our God-given humanity. Out of 
love, we commit ourselves to build a world for the common 
good, for all humankind. We long for the kind of communion 
that celebrates and affirms the dignity of all people and honours 
the whole living earth as the work of God the Creator. Together 
in Christ, formed in Christ’s image, walking the way of love, 
and in repentance, we celebrate unity as both gift and virtue, 
knowing that we are called to bear witness to communion in a 
world that too often creates and exacerbates division. In a world 
of separation, inequality and injustice, Christ calls his followers 
to witness to the unifying power of the love that is a gift of the 
Spirit. This provokes a strong challenge in the world and sounds 
a call to an alternative order, one moving towards unity and 
reconciliation of all humankind and of the whole creation.

25. In faithfulness to the decades of the life of the World Council 
of Churches, we call one another now not only to stay together 
and to move together but, most of all, to love one another, as 
Christ himself commanded his disciples (John 13:34). The 
fellowship of churches in the WCC is invited to pray together 
to the God whose love, revealed in Christ, transforms us. We 
call one another to proclaim together the faith we share that 
God’s love, in Christ, will indeed move our churches towards 
visible unity. We commit ourselves to strengthen each other in a 
transforming discipleship.

For the future

26. We affirm the vision of the WCC for the visible unity of all 
Christians, and we invite other Christians to share this vision 
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with us. We also invite all people of faith and goodwill to trust, 
with us, that a different world, a world respectful of the living 
earth, a world in which everyone has daily bread and life in 
abundance, a decolonized world, a more loving, harmonious, 
just, and peaceful world, is possible. In a world weighed down 
with so much pain, anguish, and fear, we believe that the love 
we have seen in Christ brings the liberating possibilities of joy, 
justice for all, and peace with the earth. Moved by the Holy Spirit, 
compelled by a vision of unity, we journey on together, resolved 
to practise Christ’s love, following his steps as his disciples, and 
carrying a torch for love in the world, trusting in the promise 
that Christ’s love moves the world to reconciliation and unity.

A prayer

Holy God, source and creator of all things,  
eternal love, we give thanks to you: 
Father, who loves us infinitely, 
Son who reveals to us unconditional love,  
Holy Spirit who empowers us with divine love,  
gather us together in your love, 
that we may grow in visible communion 
and so witness to unity in the world. 
Where your people are broken, may love mend. 
When hatred shouts in the world, let love bring peace with justice. 
As creation groans, may redemption come to all the earth. 
Come with your divine love, and enter our hearts. 
Move your church, and move the world  
to reconciliation and unity. Amen.

●●●
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Although it is to be seen if this movement will sustain itself, it is 
noteworthy that the movement of people has been continually 
gathering pace and with thousands of Mizo-Kuki-Chin having already 
migrated and settled in different Jewish ‘kibbutzes’ in the Gaza strip, 
there is also an increasing desire among these communities to join 
them in the Promised Land. Like all the Jews in the world, these 
communities also have kept their faith in the words of the Prophet 
Ezekiel: “Behold, I will take the children of Israel… and will gather 
them on every side, and bring them into their land. And they shall be 
divided into two kingdoms no more”. 

===
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MY DEBUT … WCC
- S. D. Deva Jothi Kumar*

Any student of History who studied Ecumenical Movement 
as a course and secured considerable good grades will always 
dream to witness and experience in person what was studied 
in the books and interpreted. Yes, I had the grand opportunity 
of personally being present in the remarkable and renowned 
WCC meetings, the ecumenical body of the protestant and 
orthodox churches across the world. It was wonderful to see 
Bishops, archbishops, patriarchs, priests, pastors, lay people, 
and youngsters both able and disabled-bodied present greeting 
each other with great respect and understanding.  World council 
of churches 11 assemblies was scheduled this time at Karlsruhe 
Germany From 31st August, -8th September 2022 with the theme 
“Christ Love Moves the world to reconciliation and unity”. 
Karlsruhe being a city with great antiquities of 300 years of 
history warmly welcomed us. 

Morning prayers and biblical reflection and thematic plenaries 
set the tone for discussion for each day. Thinkers and biblical 
scholars from various regions brought agonized experiences of 
the victims of social evils to empower liberation through biblical 
interpretation. Natural disasters and declining of indigenous 
culture are the two important aspects that got serious attention 
in the assembly. The networking zone was with a pool of 
information and challenging thoughts that stimulate the minds 
of the delegates. Ecology, peace from war, moral discernment, 
gender equality, interfaith discussion, Dalit, youth concerns, 
and sexuality are the talks echoed everywhere in the assembly. 
Workshops being the preliminary platforms for exploring new 
ideas the ecumenical conversation with expertise has shaped the 
move of the WCC in a dynamic manner. Business meetings are 
very democratic giving space for the voices of the resent. I had 
the privilege of participating in the Pre-assembly of EDAN

* Rev. S. D. Deva Jothi Kumar is a Programme Executive ESHA, 
Christian Service Agency Nagpur, Maharashtra.
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At EDAN 
Ecumenical Disability Advocacy Network, a global ecumenical 
platform for Persons with Disabilities. Pre-assembly for EDAN 
was held on the 29th and 30th of August at Gartenhalle, Assembly 
venue. 50 Persons with disabilities and allies from Asia, the 
Caribbean, Africa, North America, the middle east, Europe, and 
Latin America were present. I had the privilege of representing 
Indian Disability Ecumenical Accompaniment (IDEA) a standing  
forum of NCCI. Various concerns related to PLWD are discussed  
matters related to theological education, scholarships, employment  
opportunities, ecological concerns affecting PLWD, militarization, 
and church ministry are few mentioned here. It has been insisted 
that the Inter-sectionality to be widened including the trans 
men/woman with a disability in the fellowship of EDAN. Bible 
studies were so inspiring and challenging.  

At Human sexuality programs 
A workshop on human sexuality was held on 6th September 2022 
at 5 pm. There were about 50 members present from various 
countries. The workshop was challenging indeed with human 
library and sharing of the Journey of NCCI with LGBTQIA 
concerns.  Our Bishop Timothy Ravindran from India was also 
present to witness the workshop. At the request of participants, 
we shared the link to the modules and many appreciated the 
work done by NCCI.

I was invited to the WCC studio by EDAN for an interview that 
gave me an opportunity to explore the concerns of Disabled people 
from the Indian perspective.  WCC is slowly paying attention 
to Human sexuality and the intervention of NCCI was highly 
applauded. Some of them even said there is no other country had 
paid such interest and bold stand on LGBTQIA concerns. Our 
modules and systemic intervention with community members 
and churches are highly welcomed. I wish to see WCC invite 
gender diverse persons in to the fellowship. Battery cars and 
wheelchairs should have been arranged to help persons with 
locomotive disabilities. WCC staff members are always helpful 
at request. 

Meeting friends known and unknown, interacting with different 
ministries and leaders, exploring various concerns, kinds 
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of music, indigenous cultures, variety of church traditions, 
and food (especially Pasta and Sauce) all have given a fine 
exploration of true ecumenicism. Ecumenism respects everyone 
and everyone’s tradition with equal stature. People coming from 
various churches and institutions once in eight years to live 
and experience each other and becoming rejuvenated with the 
commitment of love and reconciliation is the greatest outcome 
of WCC meetings. I sincerely thank our general Secretary of the 
National Council of Churches in India Rev. Dr. Asir Ebenezer for 
the reference and the WCC leadership for the sponsorship. 
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GURU-SISHYA/ POTTER-CLAY:  
EMBRACING THE DIVERSITY

JEREMIAH 18:1-6 
-S. David Joseph Raj*

“Can I not do with you, O house of Israel, just as this potter has 
done? Says the Lord, just like the clay in the potter’s hand, so are 
you in my hand O house of Israel.” (Jeremiah 18: 6)

Do you remember, as a baby what the first word you spoke was? 
Most probably Amma, Appa, or “Mama,” “Papa.” In the next 
stage of life, as a toddler, we learnt a lot more words from our 
teachers. During our primary school education, our teachers 
taught us skills and knowledge to read, write and do arithmetic. 
As such, teachers, as important pillars, play a unique role in the 
upbringing of every child in the world and in shaping the nation 
thorough their work inside the classroom. 

In this noble profession of teaching, teachers are known to form 
the minds of youth and to bestow the good qualities on their 
students and make them responsible citizens. It is a mission 
taught by Prophets, Saints, Sufis and Gurus. 

To honor this profession and the teachers, we commemorate the 
birthday of our Second President Dr. Sarvepalli Radhakrishnan 
on 5th of September as Teacher’s day in India. This day is marked 
as Teacher’s Day as Dr. Radhakrishnan. When a group of students 
once told him about the elaborate arrangements that they were 
making in order to celebrate his birthday, Dr. Radhakrishnan 
told them that he’d much rather have them honour all teachers 
on that day.  However, various countries have specific dates 
to mark the day. International Teacher’s Day is celebrated on 
5th of October every year. On the whole, the day is marked to 

* Rev Dr S. David Joseph Raj is a Presbyter of CSI Kanyakumari 
Diocese. Currently he is teaching in the Department of History of 
Christianity at Gurukul Lutheran Theological College and Research 
Institute, Chennai.
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honor teachers and to celebrate their contribution in general. 
India is the only place in the world where the Guru is referred 
to as God. Here in India, the Guru has always been regarded 
as life elevator of every student. The mantra that is chanted 
as Shanti Mantra highlights how Gurus and Sishyas must work 
towards keeping their relationship sacred. 

Om Sahana Vavatu is a prayer that invokes the Supreme God to 
protect both the Guru and the Sishya from any negative energies 
creeping between them. 

Om, May God protect both teacher and the student 
May they be nourished together 
May we work together with great energy 
May our studies be enlightening 
May there be no hate between us, 
Om Shanthi Om Shanthi Om Shanthi

The sanctified relationship between the student and the 
teacher that is mentioned in this mantra is weakened in today’s 
mainstream education. The relationship that once enjoyed high 
regard in India has today become transactional. The advent of 
technology, and the prospect that it offers in the form of finding 
solutions to any problem in the world, has made students forget 
the value that a Guru or a Teacher can add to their life. This leads 
to schism, since the relationship between a teacher and student is 
much more than the mere transfer of bookish knowledge. In the 
context of the pandemic, online learning became an inevitable 
alternative but it still remains true that such technologies can 
never fully replicate the experience of learning from Gurus. This 
is one of the serious concerns to be addressed in the face of online 
learning. 

We have several examples from Indian epics which show the 
sacredness of the Shisya/Guru Student-Teacher relationship. The 
Story from Katha Upanishad, in which Nachiketa waits for three 
days without food and water to meet and learn the mystery of 
life after death from the Lord Dharmraja, speaks volumes about 
the devotion that the student must have towards his guru. The 
devotion of Ekalavya towards his Guru made it possible for him 
to sacrifice his fingers, in order to give up his dream of becoming 
a supreme archer upon the request of his Guru Dronacharya. 
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This highlights how elevated the relationship of a Guru- Shishya 
was in our ancient times.

The equivalent for the word GURU is used in the Bible almost 
fifty times. Three Hebrew words are translated as Guru in the 
Old Testament. Ab = Father (1 Sam. 10:12), Meveen = Wiseman 
(1 Chro. 25:8), Mlamdeem = Teacher (Ps. 119:99). The New 
Testament uses the word didaskalos to mark the word GURU. 
This word as noun has emerged out of the root Didasko which 
means ‘to teach’. Jesus also calls himself ‘Guru’ in the Gospels 
(Matt. 8:19; 12:38; 19:16; 22:16, 24, 36; Mk. 4:38; 9:17,38; 10: 17, 
20, 35; 12: 14, 19,32). There are several instances in the Gospel of 
Luke wherein Jesus is addressed as Guru. Both the words Rabi 
(Jn. 1:38) and Rabuni (Jn. 20:16) mean guru. Jesus introduced 
himself as Guru and Lord (Jn. 13:11). 

With this background in mind, we would do well to ponder 
on Jeremiah chapter 18 verses one to six.  Here we see a theme 
that can be entitled ‘Guru/Shisya Potter Clay: Embracing the 
Diversity’.

The narrative of the potter in Jeremiah 18:1-6 is one of the most 
known, loved and theologically quoted passages. Upon closer 
reading and analysis of Jeremiah 18:1–6, I have realised that the 
text is much more complex than it appears at face value. The 
historical setting of this event is probably the first part of the 
reign of the wicked king, Jehoiakim. The prophetic sign that 
Jeremiah was about to witness was to teach him a lesson and to 
give him a lesson to teach. The place of the potter’s house was 
the small factory or workshop where the potter prepared clay 
vessels. It was probably located in the Hinnom Valley, south of 
Jerusalem, with access to the drainage of the valley and to the 
pools of Siloam. The industry probably gave its name to one of 
the nearby city gates, the Potsherd Gate.

The passage begins to explain the message of the prophetic act 
that Jeremiah witnesses, which quickly reminded him that God 
is God. He is fully sovereign over human beings and nations. 
Likewise, God’s words declare that human beings are the solely 
responsible for their own actions. 

Jeremiah responds in obedience and goes down to the potter’s 
house. He describes what he observes. “The word for ‘potter,’ 
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Kadar, primarily means ‘to form, shape, or fashion.’ The root is 
used extensively of Yahweh’s work, especially in creation, and 
often appears in parallel with Bara, ‘create’: Yahweh shaped 
humankind from clods of clay.”

The root word for “making” is used eight times in verses 1-12. It 
means ‘to do, to make, to execute, to prepare.’ Atsah is often used 
to “make something.” The potter is making a vessel on his wheel. 
Actually, the noun “wheel” is dual in number, meaning two 
wheels. This potter’s tool consisted of two wheels made of stone 
or wood connected by a vertical shaft. The potter would spin 
the lower wheel with his foot allowing him to form the clay on 
the upper wheel with both hands.  Keeping this as  background 
there are three important things for us to learn from Jeremiah 
18:1-6.

1. Marred Clay  
Jeremiah 18:4 - “But the pot he was shaping from the clay was 
marred in his hands;”

 As the potter worked to form the vessel, he noticed that for 
some reason the vessel wasn’t turning out the way he intended. 
Scripture says that the vessel was ‘marred’. Marred means – 
unfit. There was something about the vessel that the potter was 
forming that caused it to be defective. As I thought about this, 
I realized that there are two key factors that determine how a 
vessel will turn out marred:

i. The Skill of the Potter/Guru/Teacher

If we the potter/Guru/Teacher are out of order or unskilled, 
every vessel we make would deviate from the desired form. I’m 
sure that somewhere in the process, both the clay and the potter 
would be down on the floor together. But what about the potter 
in this story? Was the potter unskilled? Was it the fault of the 
potter that the vessel became defective?

Who is the potter in this story? It is God. Does God lack the 
ability to form a vessel? Did not the LORD God form a human 
being from the dust of the ground and breathed into his nostrils 
the breath of life, and the human became a living being” (see Gen 
2:17) Therefore we can know for certain that the problem wasn’t 
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with the potter and his ability. That means that the problem must 
have been with the clay.

ii. The Condition of the Clay

For some reason the clay wouldn’t cooperate that day. Perhaps 
there were still some impurities in the clay that still needed to be 
removed. Or perhaps there were air bubbles that would cause 
the finished product to be weak. Maybe the clay was too wet or 
too dry. We don’t know what the problem was; we only know 
that there was something wrong with the clay that would cause 
the finished product to be less than what the potter had planned.

2. The potter mends the Clay  

Jeremiah 18:4 “he reworked it into another vessel”

At this point the potter had taken a major decision to mend the 
clay. The potter could have thrown the clay away at this point. He 
could have said that this clay is completely useless and discarded 
it. There’s a beautiful old gospel song about this passage entitled 
– “He Didn’t Throw the Clay Away.” The first verse says –

Empty and broken, I came back to Him A vessel unworthy, so 
scarred from sin. But He did not despair…He started over again 
And I bless the day, He didn’t throw the clay away.

The potter could have thrown the clay away; but instead, he 
chose to mend whatever was wrong with the clay and start again. 
Bible commentaries portrayed that the potter had to mend the 
clay over several times. There wasn’t just one problem with the 
clay, there were several. Yet the potter didn’t give up on the clay. 
He patiently worked with the clay until he was able to produce 
what he had planned.

Dr. APJ Abdul Kalam, points out that “the modern ideology of 
being a well-learned person is to sharpen the merit of a student. 
For any student, to rise from being average to an extraordinary 
one, only bookish knowledge was not sufficient, one should walk 
the paths of all branches, like theory, reading, understanding 
and its practical application.”  He further says that, “It is easier 
to build strong children than to repair broken adults”. Dr. 
Abdul Kalam believed that “if children were mending in their 
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attitudes, values, ideas and, ideals, a better world with a hope for 
tomorrow could be achieved. The best method of education was 
by imparting behavior patterns. Teachers and parents should 
behave in such a way as to instill values in children. Enlightened 
behavior of parents fosters a spiritual and moral atmosphere at 
home.”

When a child is empowered by the parents at various phases 
of growth, the child gets transformed into a responsible citizen. 
When a teacher is empowered with knowledge and experience, 
good young human beings with value systems emerge. When 
religions are empowered and become spiritual forces, peace and 
happiness will blossom in people's heart. 

3. The potter molds the clay and makes a useful vessel
Jeremiah 18: 4 - “shaping it as seemed good to him”

In Genesis 2:7 “God formed man of the dust of the ground.” 
Molded out of clay, we are, in a literal sense, pottery. God 
physically shaped Adam from the clay of the earth and breathed 
life into him. We are all humans, a word that is akin to humus, 
meaning “earth” or “clay.” The apostle Paul referred to our 
bodies as “Treasure in clay jars” (2 Corinthians 4:7).

We are clay in the hands of the Potter. This perception 
acknowledges God’s handiwork as the Master Potter, or Creator, 
of our physical body. It also recognizes God’s authority to shape 
us inwardly, to spiritually fashion us into a vessel fit for His use, 
molded as an image of our Lord Jesus Christ. The apostle Paul 
says God wants to form us into “a vessel for honor, sanctified and 
useful for the Master, prepared for every good work” (2 Timothy 
2:21). This gives us a biblical basis for thinking of the events and 
influences of our lives as His hands and fingers, molding us like 
a potter molding clay.

In the midst of Job’s suffering, Job reminded God, “Your hands 
shaped me and made me. Will you now turn and destroy me? 
Remember that you molded me like clay. Will you now turn me 
to dust again?” (Job 10:8-9) Isaiah rebuked Israel for thinking 
that the clay, knew more than God, the Potter (Isaiah 29:16; 45:9). 
Jeremiah lamented that Israel, “once worth their weight in gold,” 
had reduced themselves to mere “pots of clay” (Lamentations 4:2).
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Sometimes we think we’re unusable and even unredeemable.  
We’ve made mistakes, have fallen into iniquity, and we begin to 
believe God can no longer use us. Our problems are occasionally 
of our own making, and our pain may arise from our own 
stupidity. But when we bring our mistakes to the God, confess 
them earnestly, God can take our mistakes and iniquities from us 
and then mold us into a vessel that glorifies Him.

Here I conclude the Bible study with the two living witness 
biographies which help to improve our call and commitments in 
our future ministries. 

First one is about Savitribai Jyotirao Phule (3 January 1831-10 
March 1897). She was an Indian social reformer, educationalist, 
and poet from Maharashtra. Along with her husband, in 
Maharashtra, she played vital role in improving women's rights 
in India. She is considered to be the pioneer of India's feminist 
movement. Savitribai was illiterate at the time of her marriage. 
Her husband Jyotirao Phule educated and encouraged Savitribai 
to successfully finish her primary education.  She enrolled 
herself in two teachers’ training programs. After completing 
her teacher's education, Savitribai Phule started teaching girls 
at the Maharwada in Pune. Savitribai may have been the first 
Indian woman teacher and headmistress. She worked to abolish 
the discrimination and unfair treatment of people, based on 
caste and gender. She is regarded as a key reformer of the social 
reform movement in Maharashtra.

The second example is of a 19-year-old girl named Hannah 
Alice Simon. Beating all odds she proved that no dream was 
impossible. Hannah Alice Simon, a student from Kochi, put 
another feather in her cap by obtaining the top spot in the 
disabled category of the class 12 board exams. Hannah is 
a motivational speaker and singer. Despite having the underlying 
condition “Microphthalmia” which left her blind, she scored 
496 out of 500 in CBSE class XII. She is not only doing well in 
school, but she also published a book called "Welcome Home" 
with six short stories featuring young girls. Hannah emphasized 
her parents’ decision to allow her to attend a regular school by 
saying, “Instead of giving me an education in a school for disabled 
students, my parents thought of admitting me to a normal school so 
that I don’t face any difficulty for my further studies in college.” “I 
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was bullied, young, and kept at a distance even as I grew older. 
But I know that even as I move on in my life, I will face these 
kinds of challenges. So facing them from early childhood has 
made me stronger to face bigger challenges in life,” she said. She 
also noted that her parents treated her no differently regarding 
studies or opportunities. “For my parents, I am not special. All 
three of us are special equally. I am just one among three children. 
They never told me that I am different. They always said you are just 
like the other children, and I can do anything the other children can. 
When my friends were running races, I also wanted to run. My parents 
used to take me to the school ground and ran with me as they held my 
hands,” she added. Hannah's father, Simon Mathews, attributed 
her confidence and perspective to her mother, Lija Simon. “When 
Hannah was a child, she faced bullying in school. Friends kept her 
out of friendship. Hannah’s mother is the main person behind her to 
pull her up, supporting her all the way. She supported her in such a 
way that boosted her confidence. All those difficulties made Hannah 
stronger. Hannah also understood everything pretty well. She accepted 
the challenges,” said Simon Mathews. Vision-impaired Hannah 
has become the only Keralite to win a full scholarship to 
the University of Notre Dame in Indiana, US. “She is a very 
talented person and her extra-curricular activities helped her 
get the full scholarship to the university which provides the 
best course in psychology,” said Lija Simon, her mother.

Mending and moulding students and sending them into the 
world to make a difference, especially, for the lost, least and 
forgotten, has always been a goal of our education system. We 
will not always understand what God is doing in our lives, or 
why He is doing it. Sometimes the process will be very painful 
and confusing. But perhaps it is in those moments of pain and 
confusion that God is able to do some of His best work. Perhaps 
it is in those moments of brokenness that the Potter is able to 
gently fashion the vessel into something beautiful for His glory.

Take me, mold me, use me,  
fill me I give my life to the Potter’s hand  
Call me, guide me, lead me, walk beside me  
I give my life to the Potter’s hand. (Darlene Zschech)
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OBSERVANCE OF AUGUST 10TH  
PROTEST DAY AGAINST INFAMOUS 1950 

PRESIDENTIAL RULE ALL OVER THE 
COUNTRY

Diocese of Madras, Tamil Nadu
August 10th Protest Day Protest was observed in Districts 
Headquarters under the Leadership of the Most Respected 
Bishops, Heads of Dalit Concerns Departments and 
Pastors.  Many Dalits Christians and public were participated 
in these protests. CSI Madras Diocese organised a conference 
on August 10th in Chennai, in the conference they appealed for 
support from Tamil Nadu Government for the long pending 
demand to include Dalit Christians in the Scheduled castes list.

Arcot Lutheran Church
The Arcot Lutheran Church observed August 10th Protest Day 
in its Five Regions. The Bishop of Arcot Lutheran Church 
Rt.Rev.V. Samuel Kennady led the protest in its headquarters 
at CUDDALORE, the Deputy Mayor of Cuddalore Mr. 
Thamarai Selvan and former Member of Legislative 
Assembly Mr. Ila. Pugazenthi participated in the protest and 
extended their support for Dalit Christians. In other four 
regions at TIRUVANNAMALAI, VIRUDHACHALAM, 
ULUNDURPET, and in CHENNAI the Local Pastors conducted 
the Protest and explained about the protest day and shared the 
Dalit Christians issues to the public to get their support. In all 
the regions of Arcot Lutheran Church more than 100 people 
participated with enthusiasm in the protest.  Specially in Chennai 
Region they observed protest through prayer fellowship 
demanding the rights and privileges of Dalit Christians and 
Muslims, some students from the Gurukul Theological College, 
Chennai also participated in solidarity.

Tamil Evangelical Lutheran Church

Tamil Evangelical Lutheran Church organised public protest 
at Tirupur with the coordination of CSI and Roman Catholic 

NCCI NEWS
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Churches. Rev. G. Ashok Kumar (General Secretary Youth 
Department – TELC) conducted the public protest. The TELC 
western region Superintendent Minister Rev. Dr.A.Christopher 
Chellappa and Pastors from TELC, CSI and Roman Catholic Priest 
Fr. Hiyasinth and more than 75 Dalit Christians participated in 
the Protest. Tirupur Viduthalai Chiruthaikal Katchi members also 
participated and extend their solidarity addressed and explained 
in detail in the protest about all kinds of social oppression faced 
by Dalit Christians as they were denied in the Scheduled caste 
List.

Indian Evangelical Lutheran Church

Rev. Elizabeth Joseph from Indian Evangelical Lutheran Church, 
diocese of Ambur conducted Protest Day Programs in Ambur 
and delivered the protest day speech. The younger generation 
and elders participated in the protest. The members who 
participated in the protest affirmed their solidarity and support 
for the Scheduled Caste Status.

NCCI at IPC, Nagpur

The National Council of Churches in India observed the 
National Protest Day on 10th August in Nagpur at India Peace 
Centre. Around 30 members from Nagpur came to deliberate 
on the matter on Scheduled caste status for Dalit Christians and 
Dalit Muslims. Mr. Shibi Peter, (National Coordinator, NDCW)
delivered the keynote address to the gathering on the current 
status of the Dalit Christian case and the role of Churches 
and individuals. Further discussion was led by Rev. Asir 
Ebenezer(General Secretary, NCCI) to follow up the movement 
in grassroots level and also suggested to organise an event on 
25th August in Nagpur. The program challenged and provoked 
the Dalit Christian communities to take the batton forward. Mr. 
Asher Noah moderated the program and discussion.

The church leaders who participated in the protest in various 
places, emphasized the constitutional rights which have been 
denied to Dalit Christians for a very long time. They addressed 
about the several commissions appointed by the Government of 
India to study the problem, which recommends to include Dalit 
Christians in the scheduled caste list. Through these protests 
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held at various places, the struggles of Dalit Christian to get the 
constitutional rights has been brought to the people’s forum. The 
public has seen the protest and, in some places, they voluntarily 
came and participated heard the protest day speeches and got 
to know about these problems and expressed their support. 
The Protests concluded with the determination that we should 
continue to fight hard in various ways until the inclusion of Dalit 
Christians and Dalit Muslims in the Scheduled Caste list and 
ensure that we and the future generations to get the constitutional 
rights.
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BANGALORE

CALLS FOR APPLICATIONS FROM QUALIFIED CANDIDATES FOR THE FOLLOWING
POSTS:

Associate Professor/Professor:
1. Christian Theology 
2. Religion (Primal Religion)

Administrative Posts:
3. Bursar
4. Registrar

Qualification: An earned doctorate from a University recognized by the Senate of Serampore 
College, in the field of specialization, preferably with teaching experience and      competence in 
teaching at the post-graduate level.

For Religion (Primal Religion), The candidate should have at least one of the following 
qualifications as per the Senate of Serampore requirement (These qualifications are all Senate 
degrees/approved degrees or its equivalence). 
1. M.Th and Doctorate in Religion specialized in Primal Religion. 
2. M.Th and Doctorate in Religion and Doctoral research in the area of Primal Religion. 
3. M.A. and Doctorate in Anthropology and Doctoral research in the area of Cultural Anthropology. 
Such a teacher should also have a basic theological degree.
4. M.A. with at least a subject with Cultural Anthropology along with D.Th. in Religions.

The appointment for the posts will be for a period of three years, the first year being probationary 
year. Application should include curriculum vitae with a bibliography of published works and, at 
least, two selected samples of scholarly publications as well as photocopies of the degree certificates. 
Three reference letters are to be enclosed along with the application.

Administrative Posts:
For Bursar: Preferably a postgraduate Diploma or Degree in Administration/Accounting/Commerce.
Age: Should be below 60 years.
Experience: Should have experience in managing the Finances and Property.

For Registrar: At least an M.Th. II Class with experience in Office Management and 
correspondence. The duties of the Registrar include arranging all examinations, maintenance of full 
and accurate records of the academic work of all students and attending to all correspondence 
related to the process of admission and the Registrar of the Senate of Serampore College 

The appointment will be for a period of three years, the first year being probationary year. The 
application should include:(a) Curriculum Vitae (b)Three references directly sent to the College in 
a sealed cover; (c) Copy of the SSLC Certificate, and (d) Copies of all Degree Certificates.

Applications must reach:
The Principal

The United Theological College
No. 63, Millers Road, Benson Town, Bangalore-560 046

on or before Monday, 21st November, 2022 by 12 Noon. 
A scanned copy of the application is to be sent to:

unitedtcprincipal@gmail.com
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