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EDITORIAL
How Can One be Well…When One Suffers?
TNationalistic aggression coupled with geopolitical tension is
what we see unfolding in the Russia – Ukraine war. Highlighting
national security and his intention to take Russia back to its
earlier USSR days, Mr Putin justified his attack on Ukraine,
formerly a constituent republic of the Soviet Union. Russia has
been declaring its fear of Ukraine being used as a political pawn
of Western and NATO powers. However, Ukraine is resisting
the invasion, highlighting this attack as the violation of the UN’s
charter act, which ensures sovereign equality to all its members.
Also, they see this attack as an attempt to resume Russification,
which Ukraine has been fighting against for long.
Whichever way one looks at the situation, it is without doubt
another war that is extremely asymmetrical in terms of military
strength, with the invading force overwhelmingly larger and
better equipped than the defendants. Nonetheless this war has
lasted longer than the duration military experts were expecting,
thus casting doubt on the academic understanding that the
existence of nuclear weapons deters major armed confrontations
as also exploding the myths that wars decrease as civilization
progresses or that, going forward, wars are likely to be confined
only to the developing world.
War altogether is coordinated violence and it involves the
use of force to kill and injure people and destroy military and
economic resources. According to the account of United Nations
High Commissioner for Refugees (UNHCR) there have been
3.6 million (36 lakhs) refugees from Ukraine since 24 February,
while an additional 6.5 million people have been displaced
internally within the country. This may be one of the largest
refugee outflows over the last fifty years. Humanitarian needs are
increasing exponentially. Women and girl children are the worst
victims of war since they are vulnerable to human trafficking
and sex racketing. More than 500 unaccompanied children were
708
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identified crossing from Ukraine into Romania from 24 February
to 17 March. The exact number of separated children who have
fled Ukraine to neighbouring countries is likely to be much
higher.
The situation in Russia is also worsening, with the country on
the verge of bankruptcy. The economic sanctions imposed by a
large coalition of countries, along with the military costs of war,
have been adversely affecting the economic system in Russia.
The currency has been devalued and people are lining up for
rations. Those who have taken a stand against war have fled from
the country in response to increasing repression and rumours of
conscription and martial law. A facebook post by Journalist Boris
Grozovski throws some light on the situation. He has written
that “…we ran not from bullets, bombs and missiles but from
prison”.
War is the vulgar expression of power and the clash within
political systems underlies every war. When borders are
considered spaces for geopolitical negotiations, pseudonationalist rhetoric silences liberals and humanists who see a
world beyond borders. Within this context the common masses
are trapped between national interests and humanitarian ideals.
They became ‘in between people’ and end up as big losers in
the war, since they are often the most affected in the war. They
are the ones who are cast into emotional turmoil, torn from their
sentiments and attachments. They are the ones who are forced to
develop unaccustomed dependency on outside assistance. They
are the ones who are the victims of the arrogance, ego and the
obsessions of their leaders.
The ‘in between people’ tell us that there is hardly anything
rational about war, and that it only brings widespread calamity.
Leo Tolstoy in the concluding chapter of War and Peace (186569), makes this insightful observation: “You can love a person
dear to you with a human love, but an enemy can only be loved
with divine love.”
709
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they may all be filled with divine love. Let us imagine a better
world where we all can celebrate love not hate. Tolstoy asks
“How can one be well...when one suffers morally?” During the
present situation of pain and suffering due to war let us = alter it
slightly and ask, how can one be well…when one suffers both
physically and morally?

Rev Dr Abraham Mathew
Managing Editor
●●●

NCCI-IDEA campaigns for
Rights of persons with Disability, and
Accessibility and Inclusion in Physical and Mind space
Need HELP?
Call 7028 400 222
or Write to idea@ncci1914.com
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THE CONVERSION DEBATE REVISITED
-Jesudas M. Athyal*
Among all the topics associated with Christian mission in
India, theologically and politically the most explosive ones
are conversion and the new identity of the converted and
consequently, no discussion on mission can be silent on them.
The significance and relevance of conversion, especially to
Christianity, has been a part of the public discourse in most
pluralistic societies, particularly India. This discourse became
more pronounced in recent months as state after state in India
passed draconian legislation aimed at curtailing the right of the
minorities to preach and practice their faith. Equally important,
encouraged by the heavy hand of legislation that was turned
against the minorities, violence has been unleashed on them
in the towns and villages. Almost on a daily basis, we hear of
atrocities committed against people whose only crime may have
been holding a Bible in public or praying in a church. At this
pivotal moment in the history of our Republic, we need to revisit
what Christian mission meant in the Indian context and what is
the meaning of the freedom of religion in a secular, democratic
republic.
One of the characteristics of our current context is that while
conversion, implying a shift in a person's allegiance from
one religion to another, has been challenged by various state
governments, several secular scholars (particularly historians)
have taken a different view of the matter. They have gone
beyond general discussions on conversion as a constitutional
right, and have focused sharply on the dynamics of conversion
in the Indian context. A few historians of the Delhi University,
in a booklet published under the caption, Christian Conversions,
stated at the outset itself: "A sustained programme of violent
attacks on Christian missionaries is a new element in the history
and tradition of Indian life".1 They agree that forced conversion
or conversion through fraudulent means is illegal, but added that
* Dr. Jesudas M. Athyal is an editor of Fortress Press.
1
Sumit Sarkar, Tanika Sarkar & Pradip Datta, Christian Conversions
(Kolkata: Alap, 2004), 38.
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there is little evidence that Christians (or any other minorities in
India) have been indulging in this kind of large scale conversion.
On the other hand, they argue that by failing to act decisively
against chauvinist organizations which are targeting Christian
pastors and members in different parts of India, the authorities
are only increasing the likelihood of copycat attacks in other
places too. As the authors of the booklet put it, the call for a
'national debate' on conversion is not an innocuous one, but one
that is orchestrated by the chauvinistic forces bent on fomenting
communal tension in the society.
In her studies on conversion in Goa, Rowena Robinson has
also been raising questions about the relationship between
conversion, continuity, and change. Her analysis shifts from
a focus on the historical encounter and engagement between
missionary and indigenous people in India to a consideration,
through ethnographic material, of present-day patterns and
modes of persistence and change in our country. Robinson also
explores issues relating to the sociological study of converted
communities in India in a comparative perspective.2
The question whether conversion is a religious right or a human
right has vexed scholars for long. It is fairly well accepted in
jurisprudence that an individual’s right of freedom to profess,
practice and propagate any religion and to convert to another
faith and religion inherent in it, is a condition and guardian of
all other democratic freedoms and fundamental human right
in state, society and culture. We therefore, need to ask, what
are the conditions in India which accentuate self-aggressive
communalism, perhaps more than in other countries. It is a
fact that when the Christian missionaries made converts and
created Christian communities, they imposed a British law
as the personal law of the Indian Christian community and
separated them from other religious communities legally.
The scholars have pointed out that India is the only country
where Christians have a separate civil law like ours. Therefore,
religious conversion here also became a transference from one
legal religious community to another. The missionaries also
See, Rowena Robinson, Conversion, continuity, and change: Lived
Christianity in southern Goa (New Delhi: SAGE India, 1998).
2
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identified conversion to Christianity as an extension not only
of the western culture but also of western Christendom and
made religious conversion to Christianity a transfer from Indian
culture to an alien culture. Because of the intolerance of the caste
structure, the Christian converts, especially in North India, had
to be organized in mission compounds where the cultural ethos
of the community life was that of the western missionaries. It
was only when conversion became a group movement among
the Dalits and the Tribals that the social and cultural structures
and values of the converts’ traditional life came to be kept intact.

Ecumenical Discussions
The discussions in independent India of freedom of religion as a
religious and human right need to be located within the context
of the ecumenical discussions of the past century on church,
community, and conversion. While there were a few instances in
the early decades of the last century when Indian Christians not
only critiqued the pattern of mission represented by the western
missionaries but went on to formulate Indian Christian responses
to that, the first concerted attempt was at the third International
Missionary Council Conference in Tambaram in 1938. The book
of the Dutch missionary Hendrik Kraemer titled, The Christian
Mission in the Non-Christian World prepared as a study material
for the conference was a seminal, decisive contribution in the
history of mission. As Joshua Kalapati put it, the purpose of
Kraemer’s presentation “was to state the fundamental position of
the Christian church as the witness-bearing body in the modern
world, relating this to different conflicting views of the attitude
taken by Christians towards other faiths.”3
Kraemer’s position at Tambaram came in for serious criticism
from Indian Christians for his almost absolute separation of
the ultimate truth from penultimate values and for giving
Joshua Kalapati, “Tambaram International Missionary Council
Conference, 1938” in The Oxford Encyclopedia of South Asian Christianity,
Edited by Roger E. Hedlund, Jesudas M. Athyal, and Joshua Kalapati
(New Delhi: Oxford University Press, 2012), 675.
3
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syncretism a rather negative theological meaning. Despite such
criticisms, however, Kraemer’s focus on the need for Christian
mission to be sensitive to multi-faith contexts set the pace for
the theological discussions in India on conversion, baptism, the
church and koinonia over the next few decades. In tune with the
nationalist awakening and independence movements in most
parts of Asia and Africa, there was a strong plea at Tambaram
for the unhindered development of indigenous churches. As
M. M. Thomas put it, Tambaram reflected "the new search by
Asian churches for their selfhood freed from the paternalism
and domination of missions to be able to relate themselves to
the emerging national selfhood of their peoples within the
universality of the worldwide church".4
Criticism, however, followed the IMC conference as well. The
emphasis there on the centrality of the church came in for
criticism later - by the evangelicals who feared that the centrality
of the gospel was forgotten, and by ecumenists who stressed
the significance of the 'agenda of the world' for the mission
of the church and the church understood as the sign of the
coming unity of humankind. Discussions on what institutional
form the church should assume and what would be its role
and relevance in a pluralistic society like India continued well
into the following decades. While the understanding of the
form and mission of the church was varied, it can be safely
assumed that Tambaram ensured that questions of missiology
would be integrally related to ecclesiology in the future.
During the post-Tambaram period historian Kaj Baago raised the
question of the relation between conversion and the church. His
question was whether "membership in the visible fellowship" was
integral to conversion.5 Lesslie Newbigin, missionary and bishop
M. M. Thomas, "An Assessment of Tambaram's Contribution to the
Search of the Asian churches for an Authentic selfhood", in International
Review of Mission (Geneva: World Council of Churches, 1988), 394.
5
Kaj Baago, "The Post-Colonial Crises of Mission - A Reply", International
Review of Missions vol. LVI no. 221/January 1967, ed. Brash, WCCpublications, Geneva, 99.
4
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in India for a long period, argued that the adoption of the traditions
and customs of the 'Christian community' is indeed required for
one to 'belong to Christ.' A personal commitment to and belief in
Christ need necessarily be nurtured within the fellowship of the
church, he believed. As Newbigin stated: "The New Testament
knows nothing of a relationship with Christ which is purely
mental and spiritual, unembodied in any of the structures of
human relationship."6 M. M. Thomas joined the discussion at
this point and argued that in conversion, the issue is neither the
participation of the convert in a visible Christian fellowship nor
the outright denial of any form of church but, "the transcendence
of the Church over religious communities, which makes possible
the Church's taking form in all religious communities."7 The
key question here was neither the affirmation nor the denial
of the church but what form the church should take in India.
As noted above, the centrality of the church was at the core
of Newbigin's understanding of mission. To a certain extent,
the Indian Christians present at Tambaram too shared this
view and stressed the significance of the corporate life and
witness of the church in the spread of the gospel. But there
were also criticisms for emphasizing the church but forgetting
the centrality of the gospel of the kingdom. Vengal Chakkarai
and the missionary Stanley Jones feared that an emphasis on
the church "would lead to a preoccupation with ecclesiastical
issues and to Christian communalism to the neglect of God's
world outside the Church."8 The global ecumenical movement
later corrected this - at the Strasbourg WSCF Conference of
the Life and Mission of the Church in 1960 - by affirming that
the 'world' was more integral to the gospel than the church.
On the question of the meaning of Christian mission in pluralistic
societies too, Newbigin seemed clear on the role of the church.
On whether it was possible to have a Christian fellowship
George R. Hunsberger, Bearing the witness of the Spirit: Lesslie
Newbigin's Theology of Cultural Plurality (Michigan/ Cambridge, UK:
William B. Eerdmans Publishing Company, 1998), 178.
7
Bearing the witness of the Spirit, 179
8
An Assessment of Tambaram, 393
6
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culturally within the Hindu milieu, he said: “A man who is
religiously, culturally and socially part of the Hindu community
is a Hindu. If at the same time, his allegiance to Christ is accepted
as decisive, as - therefore over-riding his obligations as a Hindu,
this allegiance must take visible - that is social - forms. He must
have some way of expressing the fact that he shares this ultimate
allegiance with others - and these ways will have to have religious,
social and cultural elements.”9 Newbigin seemingly rejected, as
sociologically and theologically unrealistic, any form of Christian
witness that does not involve a central role to the church.
M. M. Thomas endorsed Newbigin's affirmation of the key
role of the church in mission but feared that the encounter of
Newbigin - an ecclesiastical leader in India - with the liberal
theology of non-Church Christianity, could make him suspicious
of any form of criticism of the present church. Thomas stressed
that the question is not so much whether the church is essential
or non-essential as 'what form the Church should take in
India’. For him, the liberating faith and grace which are the
marks of the New Humanity in Christ are not confined to the
framework of the Church alone. In other words, while the new
humanity in Christ is affirmed by the Church, it also transcends
it and is present and can be discerned anywhere outside the
Church. He fears that Newbigin seemingly treated the Church
as a 'substitute' for the New Humanity of Christ. The New
Humanity, Thomas affirmed, is wider than and transcends the
Church. "This is probably the crucial issue of difference between
us in our understanding of the Church I have anticipated."10
For Thomas, one of the clearest signs of Christ's work in the
contemporary world was the growing awareness of other
religions, in India especially, neo-Hinduism. "Christ, not
Christianity or western culture, has been the slogan of many NeoHindu movements in the 19th century, even as Christian missions
M. M. Thomas, Some Theological Dialogues (Madras: CLS, 1977), 121122.
10
Some Theological Dialogues, 113
9
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insisted on the three as one packet."11 It is in the context of the
acknowledged Christ of the Hindu renaissance that questions of
Christ-centred fellowship of faith in Hinduism or Christ-centred
secular fellowship become relevant. While the New Humanity
inaugurated in Christ affirmed and transcended the Church,
it also widened the horizons of the Church. And therefore,
the question in India continues to be, what is the nature of the
fellowship of those who acknowledge Jesus Christ as in some
sense central and decisive in mediating God to human persons.
A post-script from the twenty first century may be added to these
discussions. When Newbigin insisted a person who is religiously,
culturally and socially part of the Hindu community is a Hindu
and that if that person’s allegiance to Christ is accepted as decisive,
this allegiance must take visible - that is social – forms, Newbigin
may not have anticipated the toxic political and social climate
in India about a century later. As noted earlier, because several
states have adopted laws that severely restrict interreligious
conversion and also, since the social conditions in large parts of
the country are hostile to any new converts (who are often poor
Dalits), formal conversions, at least to Christianity, have almost
come to a standstill in recent years. But the gospel continues
to be shared, often privately, and people positively respond
to the gospel, again without attracting much public attention.
Because of the threat of a social backlash and the fear that the
new converts will lose the benefits of reservation (affirmative
action), most such new believers continue to remain “culturally
and socially part of the Hindu community” as Newbigin’s words
assumed radically new implications.
The question, how do we count the number of Christians in
India where several new believers have not formally converted
to Christianity is an important one. Citing the official census
figures of the Government of India - which showed the Christian
population in the country fell from 2.6 per cent in 1971 to 2.3 per
cent in 2001 – some scholars have argued that Christianity is a
Prasanna Kumari (ed.), Liberating Witness (Madras: Gurukul, 1995),
11.
11
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“failed project” in India.12 Critics of this position however, point
out that the official record on Indian Christian population does
not often reflect the ground realities. A more realistic estimate
reached by independent scholars including Philip Jenkins would
put the Christian population in the country closer to four per
cent, say 45 million people.

Christ-centred/inspired Fellowships outside the Church
The ambiguity about the number of Christians in India should
be seen within the context of the phenomenon called ‘multiple
religious belonging’ where people do not have their exclusive
allegiance to one religion; instead, they belong to more than a
single religious tradition. In a survey the Gurukul research Centre
conducted some years ago, it came to light that there were many
people in the city of Chennai who had accepted Jesus Christ as
their personal Saviour but had chosen to continue in their own
religious, cultural and caste communities without conversion
to the Christian religion. Some of them maintain close spiritual
fellowship with disciples of Christ minus the sacramental aspects
but others pursue their devotion to Christ without such support.
There are several such cases, not only of Christians but also of
others who simultaneously practice Hinduism, Buddhism and
Sikhism. In other words, we cannot any longer compartmentalise
people on the basis of religion.13
In India, the relevance of Christ-centred fellowships outside the
framework of the organized church therefore, is a question that
has more than mere academic significance. The presence of such
fellowships that transcend the communal identity of the church
is essentially part of the history of Christian witness in India.
There have also been Hindu groups such as that of Subba Rao
of Andhra Pradesh which were "committed to spirituality and
Tony Joseph, “Why Christianity Failed In India” in Outlook India
magazine. https://www.outlookindia.com/magazine/story/why-christianityfailed-in-india/293895 (Accessed, March 6, 2022).
13
See, Herbert E. Hoefer, Debate on Mission (Madras: Gurukul Lutheran
Theological College, 1979), 321
12
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religious rites centred in the Crucified Christ as saviour and
Healer" but which decided to stay outside the mainstream of the
structured church of baptized believers. There were others like
Manilal C. Parekh who took baptism which was considered, "a
purely spiritual sacrament, signifying the dedication of the new
disciple to Christ" conferring the privilege to make known the
name of Christ. But Parekh felt strongly that, "the new disciple
should remain within his community, witnessing from there."
His complaint was that the Christian Church had become a civic
community instead of a spiritual fellowship.14

The Danger of Dogmatic Secularism
The wave of religious nationalism and sectarianism that is
sweeping across India has added an urgent dimension to
discussions on conversion and Christian mission. Religion in
modern India is invariably linked to secularism. Secularism in
this context is defined as freedom from discrimination on the basis
of religion and also, the promotion of progressive and renascent
movements in all religions, especially movements aimed at the
liberation of the downtrodden sections of the society. Indian
secularism is the product of modern Indian history, evolved
mainly during the days of the struggle for independence and
later, of nation building. The neo-Hindu movements of the 19th
and 20th centuries was in essence the struggle of Hinduism
to build up a religious humanism in active dialogue with the
secular and socialist movements of the country. Islam was slower
than Hinduism to respond to the modern impact and reform
itself from within; however, Indian Islam too soon produced
movements in line with Islamic modernism. The role of the
Christian mission, especially Christian educational institutions,
in facilitating the evolution of new religious movements in
India has been well documented. What is important is that
all these reform and liberative movements, in the context of
the awakening of the marginalised people, contributed to
the evolution of a common platform for dialogue between
renascent religions and social reform movements, in the process
building up the foundation of a secular and democratic India.
14

Liberating Witness, 13
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Several theologians and social scientists feel that one of the reasons
for the rise of religious fundamentalism and communalism in
recent times is that this vibrant movement - at the intra-religious
and inter-religious levels and also, between secular/humanist
forces on the one hand and faith communities on the other - has
become dormant in recent decades. The forces of secularism and
renascent religion, vibrant at the dawn of India's independence
seven decades ago, are seemingly on the retreat today. Over
the years, renascent forces in religion were overtaken by more
aggressive and shrill voices from within. Equally important, the
secularist movement, caught up in the web of rigid academic
confines and political compulsions, turned hostile to all
expressions of religiosity in public life. Due to all these factors,
the dialogue of the religious and secular, crucial for building up
a secular ethos, became dormant. As M. M. Thomas put it,
it is my conviction that it is the strengthening of the closed
secularism with this total privatization of religion and the
development of what may be called dogmatic secularism which
rejects any relevance of religious values in the public realm,
along with the slackening and marginalising of religious and
social reform movements, that have created the spiritual vacuum
which is now sought to be filled by religious fundamentalism
and communalism.15
It needs to be underlined that the hope of a secular India lies not
so much in the separation of religion and the secular but in the
positive and healthy interaction of the renascent and liberative
elements in both. As Thomas further put it, “if religion is part of
the problem in India, religion must also be part of the solution."
Our task as Indian Christians should be to enlarge the scope of
the discussion by including the socio-political movements in the
building up of our secular democratic nation where people of all
religious and secular convictions may empower each other and
strive together towards a just and free society.
●●●
J. John & Jesudas Athyal (ed.), Religion, State and Communalism: A
Post-Ayodhya Reflection (Hong Kong: Christian Conference of Asia,
1995), 14.
15
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FOR WATER JUSTICE, CHURCHES OUGHT
TO BECOME “BLUE COMMUNITIES”!
-Dinesh Suna*
Would you ever buy a sandwich for rupees 10,000? I guess no one
would, even if he or she were a billionaire. Because it’s insanely
expensive for a sandwich. About 200 times more expensive,
assuming the sandwich costs about rupees 50. However, most
of us have paid the equivalent of that “10,000 rupees-sandwich”
for – guess what? A bottle of water!
Many of us have been compelled to pay Rs. 15 for a one litre bottle
of water at a restaurant or airport kiosk. This price is around 2000
times more than the price of tap water. How on earth do we not
think twice before buying this insanely expensive product which
is practically available for free from our kitchen tap?
This is the power of marketing. Through numerous
advertisements, we have been told that tap water is not safe
for us to drink. However, the problem of “bottled water” is not
only the price. The problem is much more serious. Bottled water
mostly comes in plastic bottles. Today we are buying more than
1 million plastic bottles every minute.
When we finish drinking the water, we dump the bottle in a
garbage bin or in a so-called “recycle bin”. However, statistics
have shown us that more than 91% of these plastic bottles end
up in landfills and in the oceans. Where they remain for up to
1000 years before fully biodegraded. If the business, as usual,
continues it is estimated that by 2050, there could be more plastics
in the oceans than fish (by weight).
Further, the problem of bottled water is not limited to plastic
pollution alone. The problem is larger. Bottled water industries
* Mr. Dinesh Suna is the Coordinator of the Ecumenical Water Network
of World Council of Churches (WCC), Geneva since 2012. The EWN
raises awareness on the urgency of the water crisis and to strengthen
the voice of Christian churches in the water debate.
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are an impediment to the realisation of the human right to water.
This is discussed in detail later in this article.

WCC became a blue community
Because of these problems associated with bottled water, the
World Council of Churches (WCC) became a blue community in
2016 and banned bottled water on its premises and appealed to
its member churches to do similarly.
What is a blue community? A blue community has to respect
three criteria: 1) Recognize water as a human right; 2) Say “no” to
the sale and use of bottled water in places where tap water is safe
to drink; and 3) Promote publicly financed, owned and operated
drinking water (in other words say no to privatisation of water).
The concept of the blue community was started by the Council
of Canadians through its “Blue Planet Project”, targeting
the municipalities of Canada. However, soon it had spread
to different parts of the world. Today we have several blue
communities involving institutions, universities, churches and
cities including Bern, Switzerland, Paris, Berlin, Brussels, and
several municipalities in Canada’s Quebec province.

Water privatisation
For most developed countries, water services were by and large
under public control from the beginning, through the ministries
and the water authorities of the government. However, with
the increased demand for clean water and to promote PublicPrivate-Partnership, countries slowly started to privatise their
water services. Quite notably under the leadership of then Prime
Minister Margaret Thatcher, water was privatised in England
and Wales in the late 1980s.
In the 1990s, privatisation of water rapidly expanded as the World
Bank’s IFP (International Finance Corporation) lent around 75
billion dollars to countries for water and sanitation projects
including water privatisation. The two French water service
giants, Suez and Veolia, are the world’s largest private water
firms and responsible for the majority of water privatisation
around the world.
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When water privatisation is offered as a solution to municipal
budget problems and ageing water distribution systems, it
creates a greater problem, leaving communities with higher
rates, worse service, job losses, and more. The primary motive
of the corporations is to make a profit. This will influence their
pricing/tariff fixing, catering, quality, professional integrity, etc.
While the government is accountable to its public irrespective of
the communities’ ability to pay the water bills, the private water
operator is not accountable to anyone. Often the contracts signed
by them with government authorities run 20 years or longer and
make it difficult for successive governments to pull out of the
contract.
Nevertheless, today, thanks to the blue communities, more and
more cities are making their water public again. A report by
the Transnational Institute (TNI), Public Services International
Research Unit and the Multinational Observatory suggests that
“180 cities and communities in 35 countries, including Buenos
Aires, Johannesburg, Paris, Accra, Berlin, La Paz, Maputo and
Kuala Lumpur, have all ‘re-municipalised’ their water systems
in the past decade.”
AquaFed, a federation of more than 400 private water operators
including Suez and Veolia, continues to claim that they provide
clean and safe drinking water to over 1 billion people and thereby
they contribute to the realisation of the human right to water.
In a debate organised by the Ecumenical Water Network (EWN)
of the WCC between AquaFed and EWN in Geneva, we pointed
out to them the problems of privatisation of water and clarified
the WCC-EWN’s position of public control over waters system.
We said, “private companies are not the solutions…Focusing on
community participation is the answer.” That is why we strongly
believe in being a blue community.

Water and sanitation are human rights
In 2020, we are celebrating the 10th anniversary of the recognition
of water and sanitation by the United Nations as human rights.
We have made significant progress in ensuring the right to
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water and sanitation for all. However, SDG 6’s (Sustainable
Development Goals) universal access to water and sanitation by
2030 is still a far-fetched dream. According to the new JMP Report
2019 (Joint Monitoring Programme) of UNICEF and WHO, 2.2
billion (220 crore) people around the world do not have safelymanaged drinking water, while 4.2 billion (420 crore) go without
safe sanitation services and three billion lack basic handwashing
facilities.
By 2025 two-third of the world will be facing water stress. As the
resource becomes scarce, tensions between different users may
intensify, both at the national and international level. Over 260
river basins are shared by two or more countries. In the absence
of strong institutions and agreements, changes within a basin
can lead to transboundary tensions. A 2014 survey of the world’s
500 largest cities estimates that one in four is in a situation of
“water stress”.
According to UN-endorsed projections, global demand for
freshwater will exceed supply by 40% in 2030, thanks to a
combination of climate change, human action and population
growth. This year 21 cities in India are predicted to be running
out of groundwater. The Middle East-North Africa area (MENA)
is the most water-stressed region on Earth. Twelve out of the 17
most water-stressed countries are in the MENA region.

Respecting water rights
In such a scenario, how can we realise the human right to water
and sanitation? This is why being a blue community is to respect
the human right to water and to work towards its full realisation.
People may have different ways of understanding the human
right to water. Some may argue that the right to water means
water should be free. However, unlike air, which is free for us
to breathe, water has a cost – particularly that of treating it and
providing an infrastructure for delivery to our homes.
But the cost has to be affordable. In the case of a given community,
if its members cannot afford to pay any amount because they do
not earn enough, access to water should be made free for them.
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Some countries have experimented with this aspect. The WHO
has stipulated about 100 litres of water per day per person as a
minimum amount of water for decent living.
The government of Delhi, India has allocated about 20,000 litres
of water per family per month, which equals about 166 litres/
day/person in a family of four. However, if anybody exceeds the
20,000 litres cut-off even by a litre, they will have to pay the full
water bill. This system has a safety net for the poor as they get
their minimum water need met for free. The rich, however, will
find it hard to manage with 20,000 litres/family/month and will
have to pay the full price.
Besides affordability, the human right to water and sanitation
has four other important criteria / “normative content”. They
are accessibility, availability, quantity (sufficiency) and quality
and safety.
Now let us revisit the issue we had set aside for later consideration–
how bottled water is an impediment to the human right to water.
It is the government’s responsibility to provide clean water to
its citizens, fulfilling all the above five normative conditions of
the human right to water and sanitation. However, when the
rich don’t complain about unsafe drinking water through the
taps, because there is always the alternative of bottled water
available in the market, the government can continue to evade
its responsibility to ensure clean and safe water from the taps in
the households.
The lead contamination of water in the U.S. city of Flint,
Michigan, that began in 2014 is a case in point. The majority of
those affected were African Americans who did not constitute
an influential rich community. That led to negligence and
overlooking the quality of the tap water for more than a year.
Besides bottled water was supplied to the community for more
than a year because tap water was contaminated.
The most famous bottled water comes from Pacific region:
Fiji water. It is interesting to note how an American company
markets Fiji water as “earth’s finest water, bottled at the source,
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untouched by man, until you unscrew the cap”. The irony is that
the local people of Fiji are struggling to get access to clean and
safe drinking water in the wake of climate change. But people
around the world are drinking this surreal Fiji water.
Water and Climate Change are inextricably linked. Using water
more efficiently will reduce greenhouse gases.

Virtual water
Have we ever imagined that we “eat” more water than we
drink? You may be surprised that we “eat” 3496 litres of water
every day, and of this we consume only 137 litres on average for
domestic needs, including drinking and sanitation. This hidden
water we use is called “virtual water”. A kilogram of meat
represents about 15400 litres of virtual water. You may ask why?
That much water is used by the cow for fodder and water right
from the animal’s birth till it becomes at least three years old
and is slaughtered, packaged and shipped from one part of the
planet to another.
For this reason, it is important to choose wisely what we want
to eat. A vegetarian diet consumes only a fraction of the water
used by a meat-based diet. So, it’s not enough to save water
physically where we can control only some 137 litres of water/
day, whereas by choosing what and how to eat we can save a
great deal of water from our daily consumption of about 3496
litres of virtual water.

What can we do as churches and individuals?
Let us become a blue community.
Respect the human right to water and say no to bottled water.
Save “virtual water” by choosing what and how to eat.
Join the campaign for water justice.
●●●

727

NCC REVIEW January - February 2022

23

THE SILENCE OF WOMEN IN
SHASHI DESHPANDE’S NOVEL
THAT LONG SILENCE
S. Prabhu*
M. Shameem**
Abstract:
Women are seen in most societies as preservers of peace and
happiness at home. Women are conventionally expected to
possess certain essential virtues, which go to make a family a
dreamland on earth. Adjustment, understanding, sacrifice,
dedication, modesty, humility, loyalty, decency and courtesy
are some of the most important virtues traditionally expected
of a woman. Such qualities should reflect in their behavior and
attitudes. Every woman as a wife, as a mother, or as a grandmother
has rich attributes to shape and form the lives of other intimates
of the house for their good. As a wife, she wields a great influence
on her husband. She remains not only as his bed-mate but also
his help-mate. A woman need not be silent all the time because
the silence of a woman is not always golden. But at the same
time, she need not be outspoken all the time because silence on
the part of woman is sometimes golden. She must know when
she should be silent and when she should be outspoken. If she
alternates between speech and silence in a manner appropriate
to different situations, the house in which she lives is really a
place of happiness. This paper explores the way the theme of
silence is handled in Sashi Deshpande’s acclaimed novel, That
Long Silence
Keywords: Women, Silence, Society, Virtues, Tolerance
* S. Prabhu is a Ph.D. research scholar (Part Time), at Kandasami
Kandar’s College, P.Velur, Namakkal (Dt.), Tamilnadu, India.
** Dr. M. Shameem is Assistant Professor of English, at Kandaswami
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Introduction
Shashi Deshpande’s novels deal with feminine consciousness.
While Shashi Deshpande has been very particular about selecting
female protagonists, there is no attempt at selecting or focusing
on male protagonists. But as many critics of Shashi Deshpande
have revealed, her women narrators transcend their gender in
order to explore the male psyche. Whether Shashi Deshpande is
feminist or not is a contentious issue because she herself labeled
her work as feminist fiction. A novel is by and large an author’s
privative vision and purely subjective. Similarly, That Long
Silence presents Shashi Deshpande’s personal views on marital
disharmony. It can be argued that in the protagonist Jaya’s
silence any Indian woman may find her own silence.
Deshpande believes that changing one's personal life in a given
social situation is, undoubtedly, challenging as most women
live without a room of their own. The woman's issue in India is
different from what it is in western countries. Shashi Deshpande
was born in 1938, to an urban middle class English educated
family in Dharwad. She had her education first in Bombay and
then in Bangalore. Her father Adya Rangachar, better known
as Sriranga was a famous Kannada writer and Sanskrit scholar.
Shashi Deshpande acquired her love for reading and writing
from her father. She got her degrees in Economics and law
in which she got gold medals. She did a journalism course at
Bharatiya Vidhya Bhavan and worked for a couple of months as
a journalist for magazines like Femina and Eve’s Weekly etc. She
then went on to do a Ph.D in English in the University of Mysore.

Women being silence
Deshpande’s main characters can be seen moving from a passive
acceptance to that of active assertion. They neither succumb to
societal pressure nor break away from accepted traditional and
societal institutions. They remain intact as successful individuals.
Though they were born and brought up in traditional families,
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they want to be more than mere daughters, wives and mothers.
They are neither rebels nor are they conformists. Being women
they were silence.
In That Long Silence Shashi Deshpande depicts two different
pictures of Indian women - the lower strata of women engaged
in domestic chores to earn their living and educated middle class
women. Though from different social backgrounds, they have
one thing in common: they believe that a woman’s success lies
in the success of marriage. Women in this novel, no matter to
which class they belong, prefer to get married and maintain their
marriage, for failure in marriage is considered to be a woman’s
greatest failure.

Jaya’s silence
When Jaya, in That Long Silence, was born, her father felt very
glad and he wanted her to be victorious in every attempt she
would make. That was why she was named Jaya. As a loving
daughter, she is very much attached to her father. Her father is a
pragmatist and radical in outlook, and he wants all his children,
two sons and one daughter, to be very modern.
She has started blaming her father for making her become
unsocial. She expresses her despondency by saying to herself:
Why had I made feel I was someone special? Why had he
made me feel …with them, not walking past, invisible,
ignored (TLS.136).
Hence, she has been silently suffering inside herself for the loss
of happiness which she could have enjoyed in her childhood.
She could not be outspoken by opposing her father’s rules. As
she loves, and feels confident with, her father, she silently obeys
his words.
After her father’s death, her brother shoulders the responsibilities
of the family. Her brother thus comes under pressure from his
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uncles to discharge responsibilities of her sister. Her brother, at
the same time, also wants to leave for the U.S. So, he arranges
the marriage of Jaya with Mohan without the consent of Jaya.
She says:
Dada wanted me off his hands he wanted to be free of his
responsibility for an unmarried younger sister so that he
could go ahead with his plans. After Appa’s death, the
kakas never let Dada forget his role as the man of the house.
And so Dada had cleverly maneuvered me into a position
from which not marrying would have been childish,
irresponsible and unfavourable to dada (TLS.160).
She silently suffers and feels agony for her marriage because she
wishes to do her higher studies. She at first refuses marriage and
tells her brother of her desire to go to college. But her brother is a
clever arguer. He argues that Mohan is fairer than Jaya, knowing
well that women have a preference for fair complexion. He also
explains about the poor situation of their family.
Jaya’s silent acceptance of marriage on the other hand, became
an advantage for her in that it enabled her to get a good family.
It is true that people in middle class families want to have a good
and comfortable life which providence has denied to them, and
they find it difficult to realize their dreams. Jaya enters into her
family life with a lot of dreams without realizing that she has
to suppress her own thoughts and desires. Outwardly she is a
satisfied housewife married to an apparently caring man, with
a comfortable home, with no dearth of material comfort. But on
scrutiny, it is revealed that to achieve the stage of fulfillment as
a wife, Jaya has systematically suppressed every aspect of her
personality that refuses to fit in with her image as a wife and
mother.
Normally Jaya loves Mohan very much but Mohan is indifferent
to Jaya. She is caught in the dilemma, firstly trying to be a suitable
wife to her husband and secondly, struggling to express the
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emotions of women’s experience, but seldom expressing them
in a male – dominated, chauvinistic society. Mohan, steeped
in the norms he had learnt in his own family says to Jaya “My
mother never raised her voice against my father, however badly
he behaved to her” (83). So, Mohan expects Jaya also should not
raise her voice against him. From this Mohan’s attitude is clearly
depicted. So, Jaya lives according to Mohan’s choice.
Generally, a woman’s identity is defined in terms of her
relationship with man as a daughter, a wife and a mother. It
means virtually a woman doesn’t have an identity of her own.
This happens in Jaya’s life too. Usually, the ritual of re-naming
the bride on the wedding day is the custom in some Brahmin
communities. Jaya also is renamed as Suhasini by Mohan. The
name Suhasini carries the meaning of a soft, smiling, placid
motherly woman, who makes herself loving and also lovingly
nurtures her family. She accepts her name as Suhasini silently.
Even though she is an educated woman she remains silent and
taking the new name, Suhasini, she considers her husband to be
a sheltering tree And Jaya also proceeds to keep the tree alive
and flourishing even if she has to water it with deceit and lies..
She has made a good beginning with “a story about a man who
could not reach out to his wife except through her body” (TLS
144). Mohan is very apprehensive that people of his acquaintance
may assume that he is the kind of person portrayed in the story.
So, he was very angry with Jaya. But, Jaya was silent. She knows
there is no truth in this accusation, and she does not try to reason
with Mohan, as she does not like to risk her relation with him.
Jaya says:
Perhaps, if Mohan had been angry, if he had shouted and
raged at me, if he had forbidden me to write, perhaps I
would have fought him and gone on. But he had only
shown me his hurt. And I had not been able to counter that
I had relinquished them instead, all those stories that had
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been taking shape in me because I had been scared-scared
of hurting Mohan, scared of jeopardizing the only career I
had - my marriage (TLS 144).

So, after this incident she had stopped, yet she was left with
nothing- just emptiness and silence. She could not be outspoken
here because she had to maintain peace in her family. Silence
is thus appropriate here for Jaya to preserve happiness in her
family. In this way, women like Jaya are unable to act freely.
They must keep silence in response to the hurtful words of their
husbands. Here silence is the cost of peace and happiness in the
family.
Eventually, Jaya becomes so depressed that she stops writing.
Mohan does not brother about that. He does not any case
reassure Jaya. But Kamat, her neighbor on the floor comes to her
rescue. He analyses her stories objectively and tells her how she
could make them more forceful and hitting. Kamat also tells her
that she has been feeding on wrong sentimental notion, “women
are the victims…” (148). He rebuilds her morale and suggests
that she send her writings to women’s magazines. Kamat who
is a hard critic knows well that Jaya is capable of giving greater
credence to the roles as wives, mothers and aunts and says:
You know something – I never can imagine you writing
this. This you, I mean. I can see the woman who writes this
…’ he’d narrowed his eyes as if focusing on some vision,
she’s plump, good humoured, pea brained but shrewd,
devious, skimming over life… (TLS 149)
So, he encouraged Jaya to write her stories under a pen name.
She is unhappy that the writer in her could not come to light in
the estimation of Mohan to whom she had been no writer, only
an exhibitionist. Hence, she starts to write under the pen name
Seetha. She writes the kind of stuff which pleases the publisher
and makes her husband feel proud of her as a writer, but she
herself has fallen like an imposter. She writes a column for a
733

NCC REVIEW January - February 2022

29

woman’s magazines where a character called Seetha says and
does things in which Jaya does not believe herself.
That column, yes, it had made me known. My profile
silhouetted in stark black that accompanied each article
frightened me each time I saw it. It was like seeing someone
masquerading as myself, or as if I was masquerading as
the woman who wrote that column (TLS 119).
Therefore, Jaya suppresses her feelings at every stage of her life,
and makes compromises to conform to the role of an ideal Indian
woman. In order to become an ideal wife, she has to snip off the
bits of her that had refused to be Mohan’s wife. As a result, she
has been masquerading not only as the writer of Seetha but also
as Suhasini. So, silence has become a virtue to Jaya that helps her
to have a good relationship with her husband. She feels that if
she is outspoken and blurts out her real feelings, it would spoil
her relationship with Mohan.
She bandages her eyes tightly without questioning Mohan
anything about his job. It was enough for her to move to Bombay
and she could send Rahul and Rati to good schools and she could
have things she needed and travelling first class.
So, she maintains silence. But silence is not fair here to Jaya. If
she was outspoken here, she could have prevented the Mohan’s
act of malpractice in his company. It is a fact that women are the
creators or destroyers of the family. When the husband goes the
wrong way one would expect the wife to correct him. It is the
duty of Jaya to lead her husband in a correct path. So, woman
plays an important role in the family and she need not be silent
all the time.
However, when a woman asserts herself to take a different
path and ceases to be the silent sufferer, she is often faced with
hostility. It is not accepted in the family. If the woman is silent,
she will be expected always to be silent. Hence, she should not be
silent always. She should act according to the situation.
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Breaking of Jaya’s silence:
In the case of Jaya, Mohan is not sensitive to her feelings. He
persists in his accusations. Jaya feels hurt and becomes furious
at the accusations. She reaches the end of her tolerance. There is
a limit for everything. Too much of anything is not good. The
man should be dominant at a certain level only. If it goes beyond
a limit, there will be a revolt against man by woman certainly.
Unable to bear his angry accusations, she breaks her silence to
talk back to Mohan. The altercation between them reaches a stage
where Jaya for the first time in her seventeen years of marriage,
experiences real anger, which robs her of words:
But as if I’d been struck dumb, I could stay in my place,
pinned to it by his anger, a monstrously huge spear that
went through me, excruciatingly painful, yet leaving me
cruelly conscious.(TLS 121)
The breaking of silence also becomes an advantage to Jaya to
realize about her position in her life. Having realized her position,
now she rejects even the image of two bullocks yoked together
signaling a loveless couple. Now, she has belief in herself. The
intense searching of the self has brought knowledge of life which
cannot be lived in a vacuum. Jaya does not look at herself and
Mohan as two individuals with independent minds. She realizes
that the fault is her own.
There are many women like Jaya who are silently suffering
male domination and often this also because of their silence.
Mohan’s mother is one of them. She had to pass her days in
abject poverty and humiliation. He did not realize that his house
was plagued by scarcity and the obedient wife was hamstrung
by her destitution. His mother also tolerated all his behavior
silently. She was unable to talk even a word to him due to his
male supremacy. The information given by Vimala, Mohan’s
sister, to Jaya presents a picture of a miserable woman. She told
her that her mother was baking something once when Vimala
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was preparing to go to school. All of a sudden, she heard her
mother screams. Jaya’s mother spent her life only in silence. She
suffered silently throughout her life without any help from her
husband. She does not dare to revolt against her husband. So,
her silence itself causes death for Vimala’s and Mohan’s mother.
Hence, silence becomes a disadvantage to Mohan’s mother. If
she was outspoken, she would not have had to suffer in silence
and her life also could have been saved.

Vimala’s silence:
Mohan’s sister Vimala’s suffering is indifferent. She herself did
not have a better deal. In spite of her view that she was different
from her mother, there was something common between them.
As her mother died of being silent, unheard and unsung, she also
died uncared and unattended. When Jaya and Mohan went on
their annual trip to Sapthagiri, there they learnt from Vimala’s
mother-in-law that Vimala had been in bed for over a month,
yet she did not know what her ailment was. They took her to
the hospital where the doctor was rather surprised to know that
Vimala’s hadn’t told of her illness to anybody while she had
been suffering so much.
Vimala also kept silence without talking about her illness even
to Mohan and was driven to death. Her silence is not fair to
Vimala and it leads to misery for her. She could be outspoken to
Mohan about her illness but she does not. Hence, death becomes
inevitable for her.
Normally after marriage, many women feel that there is some
distance between them and others in their parental home. Jaya
also felt like that. When she visited her parental home with
Mohan after marriage, she met Ramukata who told her that he
had prepared the family tree, covering the past two hundred
years. He had written names of the great grandfathers, uncles
and fathers, and sons. Jaya was surprised to see that her name
did not appear anywhere in the list. When she asks Ramukata
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for the disappearance of her name in the family tree, he tells her
that she does not belong to that family and she is now part of
Mohan’s family. Mohan also approves it. Jaya is saddened by
this and becomes silent. In patriarchal societies a woman’s rights
are in her natal family get curtailed after she gets married. After
marriage, she belongs to her husband’s family and she works
for her husband and children but not for her parents. Though,
Jaya could not be outspoken here, one can witness her silent
sufferings over the non-inclusion of her name in the family tree.

Nayana’s silence:
Another woman, who suffers from her husband’s threatening,
is Nayana, the sweeper. She is already a mother of two girls, her
two sons having died soon after birth. She had lost her second
son, recently. She was pregnant again. She hoped that this time
she would get a boy. Jaya asked her why she was craving for a
male child. Her husband tells her that she must give birth only to
a male child. He threatens to throw her out if she gives birth to
another daughter. Nayana bears this suffering silently. Through
Nayana suffers silently, she has courage to oppose her husband.
She feels that her silence will not give any value to her. She does
not get any help from her husband. She take care of her family
and her children all by herself. She pawns her anklets with the
Marwari for the treatment of her eldest daughter. So, she dares
to go up against her husband. She tells him:
Let me see your courage. Take yourself another woman
you want, roll in gutters. I can’t prevent you, but you try to
throw me out of this house (TLS 190).

Jeeja and Tara and Manda’s silence:
The woman in the lowest stratum of the society also suffers
silently because of their silence. Jeeja and Tara belong to this
category. They live in a chawl and do all kinds’ odd jobs that
come their way. Jeeja is a childless widow. Her husband is a
drunkard and he marries again because Jeeja cannot bear a child.
She does not complain against her husband nor against the other
woman. She accept his second marriage in silence.
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After a few months the second wife of her husband dies of
T.B., leaving Jeeja to bring up her two children. Her son Raja
Rama marries Tara. He is a drunkard and beats up his wife. He
does not support or provide anything for the family. He extorts
money from his wife. So, Tara and his daughter Manda go along
with Jeeja to earn their livelihood. They have to work throughout
the day for their livelihood because their men are drunkards,
reluctant to do any work. These women were also in silent
distress because of their husbands. Their silence becomes a curse
for them and they are unable to protest against their husbands.
Their children are also affected and they are unable to meet even
their basic needs.
Tara’s eldest daughter, Manda would go to school in the
morning, collect money for the milk in the afternoon, deliver the
milk, stand in queue for rations, for kerosene, and helps Jeeja on
holidays in scrubbing utensils.
The silent suffering of Jeeja, Tara and Manda reminds us of the
olden days. A century ago, in many very poor homes, baby girls
were often put to death as soon as they were born. The agony
of women that began in ancient times continues to this day.
Hence, the woes of Jeeja and Tara remind make them feel that
they should not have been born as women. They labour all the
twenty-four hours for their livelihood, partly because their men
are drunkards, reluctant to do any work.

Conclusion:
From the above it is clear that it is the fate of a large number
of women to suffer in silence. Their silence becomes an asset
or a liability to them, varying according to their changing
situations. Such women do not talk of their physical ailments or
their maladies with anybody, not even to the husbands or other
relations. All these women suffered silently and died silently.
Thus, Deshpande is deeply shocked by women’s tendency to
suffer and die silently. Their silent sacrifice often goes unnoticed.
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There are times when a woman finds it prudent to keep silence.
But at times she has to break that long silence, especially when
they find themselves harassed and pushed to the edge of her
endurance place in a man-oriented world. The protagonist Jaya
in That Long Silence also suffered a lot because of her silence.
She did not fight for herself alone. She could be said to be, in
her own way, a crusader for women’s emancipation. All women
should realize their position and the way they are treated by
men. They have to understand the consequences of their silence
and act according to the situation. They should not be silent all
the time.

References:
Deshpande S (1989). That Long Silence, Epigraph. Penguin
Books. 196p.
Dwivedi OP (2009). A Spectrum of Indian English Literature,
JAPSS Press, Inc, ISBN 978-0-557-47470-7.
Nayak A (2011). Making of the New Woman in Shashi
Deshpande’s Novels. The Criterion. Int. J. Eng. 1(3):1-10.
ISSN (0976-8165).
Renganathan M (2009). “Indian Woman at the Cross Roads: A
Study of Shashi Deshpande’s Heroines,” J. Lit, Cult. Media
Stud. Number 1, summer.
Singh RK (1997). Anger in Action: Exploration of Anger in
Indian English Writing, Bahri Publication, New Delhi p.81.
Uma Narayan C (1997). Dislocating, Cultures: Identities,
Traditions and Third World Feminism.” New York:
Routledge.
Weedon C (1999). Feminism, Theory and the Politics of
Difference. Oxford: Blackwell.
●●●
739

NCC REVIEW January - February 2022

35

RE-ASSESSINGTHE CHARGE OF
GUILT THROUGH SILENCE BY THE ROMAN
CATHOLIC CHURCH
DURING THE HOLOCAUST
D. Annie Vimala* & Laura DamerisChellajothi**
Abstract
Though history can provide us with a great many examples
of antisemitism throughout the ages, the Holocaust stands as
a dreadful piece of history that the human race should never
repeat. Antisemitism was one important ideology arraigned
against Jews in Christian lands, as it was believed that Jews were
the murderers of Christ. In spite of the fact that the Church was
in no way involved in this gruesome act, Rome, by its official
silence at the time, was always considered as somehow complicit
in the Holocaust. This paper argues against this misconception
and tries to point out the valid reasons behind the Roman
Catholic Church’s silence during Holocaust.
Key Words: Rome, Catholic Church, Pope, Nazis, Antisemitism,
Jews.
Among all the tragedies of world history, the Holocaust stands as
the greatest tragedy, one which, despite all the available analysis,
still remains largely unfathomable. This is mainly because of the
inadequacy of the historical documentation of this horrendous
event. The Holocaust was a well-planned operation of the
Nazis aimed at the elimination of the Jewish race. The reason
behind this genocide is believed to be the prevalent prejudice
and hostility directed at the Jewish race. Antisemitism had been
* D. Annie Vimala is a part time research scholar at the Dept. of English,
Bharathidasan University, Trichy, Tamil Nadu.
** Dr. Laura Dameris Chellajothi is Associate Professor at the Dept. of
English, Bharathidasan University, Trichy, Tamil Nadu.
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around for nearly two millennia when Hitler and his ardent
followers intensified it through their own philosophies and
forced the whole world to witness in silence the transportation
of Jews earmarked for slaughter.
The historical reason for Christian antisemitismwas the
accusation that the Jewish people betrayed Christ and conspired
to have him executed by the Roman colonial regime that ruled
Palestine in the first century. Jews were often re-cast as Judas
or as Cain; biblically both have been held guilty of shedding
innocent blood. In the New Testament, Judas is one among the
twelve chosen disciples of Jesus, who betrayshim for 30 pieces
of silver1. Whereas Cain is portrayed in the beginning of the
Old Testament, at the Genesis of the world, and singled out for
murdering his own brother Abel out of jealousy,2 Judas killed
himself after betraying his master. Cain became a wanderer, and
it is believed that Jews were banished with the same curse, the
fate of Cain, and have become wanderers without a nation of
their own. This kind of stereotyping by the then society paved
the way for a strong hatred of Jews. Even the literature around
the world pictures Jews as cunning and money grubbing without
any scientific proof. Shakespeare’s Shylock from Merchant of
Venice, is a scheming money lender and Barabbas of Marlowe’s
The Jew of Malta, is a psychopath.
Many theological researchers of antisemitism have documented
this kind of stereotyping of the Jews in the theological ideologies
of the Catholic Church and many have concluded that the
Holocaust was a part of this Christian preaching in the Catholic
Church. The present paper tries to argue against theview that
holds the Catholic Church as one of the main instigators of the
Holocaust. And also, this present study tries to examine the
truer nature of Holocaust with the conceptualized framework of
1.
2.

The Gospel of Matthew 26:15, The Holy Bible
Genesis 4: 1-8, The Holy Bible
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Hitler, his religious beliefs and also the real reasons behind this
mass murder. It is believed that this hatred against the Jews was
institutionalized by the Catholic Church. Though this theological
or religious anti-Jewishness had its origin in the Catholic Church,
the racial anti- Jewishness was not anywhere in the doctrines of
Catholic theology.
The Churches and their theologians had formulated
compelling religious, social, and more ideas that provided
a conceptual framework for the perception of the Jews
as less than human, or as inhuman, devilish and satanic,
and these churches and theologians had proclaimed Jews
traitors, murderers, plague, pollution, filth, and insects
long before the National-Socialists called Jews traitors,
murderers, plague, pollution, filth, devils, and insects.3
But one religion is often hated by another. Christianity, Judaism,
Islam and Hinduism have often exchanged hostilities with each
other and the pages of world history arereplete with holy wars
and crusades. This paper puts forth two main ideas against the
common misjudgment against theCatholic church or against the
then Pope Pius XII.
Hitler’s mother was a Catholic and his father had no religious
beliefs. In his childhood Hitler was a Catholic but later his interest
was confined to the architecture of the Roman churches. In many
of his speeches, he always emphasized work and the law of
nature. But he was purely diplomatic and materialistic. He used
Christianity whenever he needed the favors of the Christians in
his territory. “Today I believe that I am acting in accordance with
the will of the Almighty Creator: by defending myself against
the Jew, I am fighting for the work of the Lord”4.
Robert Michael, Holy Hatred Christianity, Antisemitism, and the Holocaust
(PalgraveMacmillan, 2006), 5
4.
Adolf Hitler, Hitler’s Secret Conversations, 1941–1944 (Signet Book,
First Edition, Enigma Books, 2000), 679
3.
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Though in many of his public speeches, Hitler openlyreferred to
himself as a warrior of Christ and inspired his men to kill Jews for
shedding the blood of Jesus Christ, in many of his private table
talks he was much against Christianity. He calls Christianity as
something against natural law, which systematically works to
bring about the failure of the human race. In many places he also
advised his friends that Christianity must be allowed to have a
slow death.
Nothing would be more foolish', he declared, 'than to reestablish the worship of Wotan. Our old mythology had
ceased to be viable when Christianity implanted itself.
... I especially wouldn't want our movement to acquire
a religious character and institute a form of worship. It
would be appalling for me, if I were to end up in the skin
of a Buddha.5
The main reason behind the revival of antisemitism and converting
this age-old dogma into racial hatred is not something that Hitler
developed from the church. The growth of science and his hatred
for the Jews made him believe that Jewish blood was corrupting
his superior Aryan race. He used this antisemitism only to revive
the anti-Semitic spirit within the nation. One of the main reasons
behind this terrible event is lebensraum, which means the view
that Germany was for Germans6. Jews who settled in Germany
and other European countries were increasing in population
and in wealth, while on the other hand many Germans were
unemployed and many German women were having abortions
because of financial constraints. “An expert Reichs Committee
for Population Questions, convened….to investigate and combat
the “national scourge” of abortion”7
Friedländer Saul, The Years of Extermination: Nazi Germany and the Jews,
1939-1945 (London: Phoenix, 2014)
6.
Adolf Hitler, Mein Kampf, 1st ed., (Pharos Books, 2019), 61
7.
Renate Bridenthal, et al, When Biology Became Destiny (Amsterdam
University Press, 1984), 69
5.
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Therefore, Hitler concluded that if Jews were thrown out of
Germany, his men could occupy their posts. He approved of
legalized looting of Jewish properties. Over a short span of
time all the Jewish properties were transferred to the Aryans,
as he called ethnic Germans. And when Nazis boycotted the
Jewish businesses, the church was silent. This would be the first
situation where the church’s attitude towards the Jews would
be noted. But the church was made to believe that it was for the
economic welfare of the nation. As far as the Catholic church was
concerned, no action was taken against the Nazis nor was
any statement were made until the pogrom that came to be
remembered as Kristallnacht, in November 1938,when the Pope
requested every congregation to help the Jews.8
The Catholic church under leadership of the Pope undertook
many rescue activities and saved thousands of Jews. There are
records of gratitude from prominent Jews in post-war years
thanking the church for extending help.9 Thoughmany critical
voices are raised about the neutrality of Rome or the Silence of
Rome during Holocaust, the church had its own reasons. Hitler
was rising to be a dictator, his army was capturing every land
possible, and Rome was afraid of losing its territory. And as the
Catholic church was neutral, it was able to rescue as many Jews
as possible. If, however, the Pope had publicly denounced the
atrocities of Nazis, the Church would have been the next target
of the Nazis and the Jews would have suffered even more.
There were also records of catholic priests and nuns put in the
camp. Olga Lengyel in her memoir remarks, “Indeed, the tortures
and humiliations to which the priests were subjected were
frequently more horrible than any other I had ever seen”10 The
clerics were also used for many crucial medical experimentations
Dariusz Libionka, "The Catholic Church in Poland and the Holocaust,
1939–1945", in The Holocaust and the Christian World (2000).
9.
https://www.nytimes.com/1944/06/17/archives/jews-of-rome thank-pope-foraiding-them-chief-rabbi-says-pius-and.html
10.
Olga Lengyel, Five Chimneys (Hamilton & Co., 1959), 121
8.
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including castration. Catholic nuns also shared the worse
experience in the camps. Lengyel particularly remembers a
nun from Poland who suffered unbelievable humiliations in
the hands of the SS. The German SS took her habit away and
had forced her to walk naked. Lengyel also records that a large
collection of nun’s habits were given to the brothel women.
If the Catholic Church was involved in this butchery of Jews, the
Church would have saved its people from the sadistic Germans.
As the power of the German increased, they started targeting
the Catholic Churches whenever the church protested again the
Germans.
This is evident from the testimony of sister Pasqualina, the
supervisor of the Pope’s household. She claimed that Pope had
once set out to write to the Nazis on the suffering of the Jews but
after learning about the case of Holland, he desisted.11 InHolland,
a bishop had spoken out against the deportation of Dutch Jews
by the Nazis. In retaliation the Nazis began harassing the church.
Therefore, the Pope decided to be officially neutral and help the
Jews in secret. Though the moral dilemma is still unresolved, one
thing is evident, which is that Rome did not encourage
the Nazis’ cruelty or propagate antisemitism during Holocaust.
Though it was silent throughout the war, it is necessary for the
world acknowledge that Rome was only a religious power and
as such could not stand against the magnitude of the Nazis’
power. Throughout history Rome had always been seen as a
peacemaker.
Thus, this paper concludes that the antisemitism that maybe
glimpsed in Catholic theological texts from the distant past cannot
be viewed as being a motivating factor behind the Holocaust.
While the church’s neutrality is open to moral critique, it must
Dariusz Libionka, "The Catholic Church in Poland and the Holocaust,
1939–1945", in The Holocaust and the Christian World (2000).
11
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BIBLE STUDY
MATTHEW 20: 17-34
GATEWAY TO GREATNESS:
THE WAY OF THE CROSS
Prasad Mathew*
How do we achieve greatness in life? What is greatness at all?
Do we want to be successful by being faithful or adopting any
method to be ‘successful’ and ‘first’? We are in the season of
Great Lent. The different ecclesiastical traditions have different
methods of observances attached to the Great Lent. It is a time
for our preparation to identify ourselves to the passion of Christ,
to ‘re-member’ the pain of the Cross, to celebrate the victory of
Resurrection and to bring all these experiences into the dayto-day life of the Christian community. Surely, it is not to get
satisfied by repeating an every year recurring ritual to claim our
spiritual purity and superiority and to blame others who are not
observing it in the same way that we do by branding them as
‘spiritually poor’.
The basic factor and the source of origin of Lent in the life of the
Church is ‘the 40 days fasting of Jesus’ in the wilderness before
the beginning of his public ministry. This was the strength for
Jesus to take-up the great task entrusted with him by the Father.
There are different words connected to the fasting and feasting
during these days. The most important word is ‘fasting’. To fast
means ‘to abstain from…’ anything that is a stumbling block
to our spiritual life - our relationship to God, with the fellow
beings and with the nature. The different habits that we follow,
the attitude that we keep within and outside of our community,
the way that we fulfil the responsibilities within the Christian
vocation etc. may need constant improvement, which are
reminded and repaired during these special days. How can our
* Rev. Prasad Mathew is the Vicar of the Mar Thoma Syrian Church,
Coimbatore. He previously served as Professor of Christian Theology
and Ethics in the Mar Thoma Theological Seminary, Kottayam,
Dharmajyoti Vidya Peeth Seminary in Faridabad and as Principal of St.
John’s School, New Delhi
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‘ego’ be repaired? What about our craze for power, positions and
possessions?
The passage, that we ponder now, falls in the wider context of
Jesus’ journey to Jerusalem and the challenges that he had to
face there (Mtt. 19:1-22:46). Here we see the different predictions
about the passion, Jesus’ approach to them and his preparation
to face them, which the disciples were not able to comprehend.
In our specific passage (20:17-34) we see that the mother of James
and John, the sons of Zebedee, bringing her sons to Jesus and
making a request to get special positions for them in his glory, in
the ‘Reign of God’. A similar passage is found in Mk.10: 35-45,
where the brothers request to Jesus directly, while Matthew has
put it in the mouth of their mother. It is believed that their mother
is closely related to Mary, the mother of Jesus and thus using the
influence. Here Jesus makes the third prediction of the passion
and resurrection. Also, we see a specific mention, for the first time,
of the deliverance to gentiles and of his own crucifixion. Based
on this passage and by re-raising certain questions addressed by
Jesus, let us try to understand the gateway to greatness, the way
of the Cross, which Jesus has opted.
1. Are you able to accept my personal teaching to you? (Vs, 1719)
Jesus took the 12 disciples aside because this was a private
teaching to those who have accepted and acknowledged his
Messiahship. It is not that we make mere public witness by
accepting and acknowledging the Messiah but it should be
visible and practically followed in the life of the community.
This attitude should be genuinely reflected in our character and
daily conduct.
2. Do you know what you are asking? (V.23)
It is common in our generation too, that we are crazy for power
and positions. There is no limit for what we are longing to
achieve in life but we need to have a clear idea about what we
are praying for. To the ambitious request Jesus’ response is that
748
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anything that is the prerogative of the Father, the Son do not
attempt to interfere. Also, he taught that our mind should not be
pre-occupied with selfish thinking, instead we have to be aware
of the well-being and the opportunities of others too.
3. Will you be able to drink the Cup that I am going to drink?
The disciples expected the exaltation of Jesus without suffering
and he should decide for himself. Next to him, they expected
that Jesus should plan for the disciples in a selfish and nepotic
manner. Here ‘the Cup’ means suffering and drinking it is
experiencing it voluntarily and vicariously for the benefit and
betterment of others. Answering to Jesus the brothers responded
that they would drink the cup for which Jesus answered
affirmatively. This has become true when James was put to
death as a martyr (Acts 12:2). John probably had lived up to the
ripe old age. Neither of them was ready to become a martyr in
the coming pass-over but Jesus was prepared. Saving the whole
creation by delivering them from their sins is the agenda of the
Son of Man, which was the purpose for which Jesus has come.
Suffering on the Cross was indispensable for Jesus as he didn’t
opt for any short cut but only following and obeying the Will of
God. What about our personal preparation for sharing the ‘cup’
in our practical life?
4. Do you know the way to glory?
It is implied in Jesus’ answer that the they haven’t understood
‘what is glory’. It is evident again in v.24 when Jesus realized that
the other disciples also have the same intention and that is why
others were indignant to the move of James and John. Though
the ten have not placed their request they too had similar way of
approach. Most of us may think, exercising authority over others
is the point of glory. Jesus would like to teach us that living by
accepting the life of Jesus as a point of reference is glory and that
is the testifying factor of our authority.
5. How can one become the chief or into a position of power?
(V.26)
The request on behalf of James and John could be the first
‘ecclesiastical intrigue’ to capture power, bypassing other
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deserving persons/ equals, within the group, which has been very
common later in the history of the Church. Jesus cautioned his
disciples that in most of the human societies position and power
are attractive intertwined elements, which everyone would like
to attain. Seldom people abstain from such temptations. Usually,
power and position are sought for personal gains like name,
fame and finance. He also reminded them that it shall not be the
intention among them, instead they should keep the standards of
the Reign of God. Jesus taught that greatness is shown in service
for Christian ministry. The word ‘diakonos’ is used here and we
must imbibe and follow its true meaning. When Jesus washed the
feet of his disciples (John 6), there also he showed the example
of the servant leader through which one attains greatness and
moral power within their community.
6. What is the way to become first? (V.27)
Everywhere all persons wanted to be the first. Whether it is in
the family among the siblings or among the colleagues or in the
Church, all of us trying to be the first and in the forefront. Being
a ‘slave’ (duolos) and having the mindset to be the ‘last’ is the way
that Jesus wanted to propose to all his disciples to become first.
The ‘model leadership and training’ that Jesus proposed is very
difficult to adopt in the present-day scenario but it is possible.
The practicality of this ‘servant model’ can be implemented and
experienced only if we are obedient and committed to follow the
way of self-sacrifice and respecting the worth of others.
7. Do you know the mission, the method and the style of the
Son of Man? (v.28)
Jesus was asking them, whether they know the purpose of
Incarnation or not. The earthly mission of incarnated Jesus
was to fulfil the mission of God (mission dei) in reconciling the
whole creation within and with God. Restoring the beauty and
koinonia of the creation is possible only by bringing back the
original purpose of God behind creation and by equipping us to
accept the Will of God. The basis for such an attempt is the role
model shown in the atoning death of the ‘Son of Man’. Serving
the fellow beings and obeying the Will of God in his life is the
style exemplified by Jesus Christ. We too have to follow it. The
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word ‘lutron’ (ransom) is used here which means ‘paying the
price’. Yes, the atoning sacrifice of Jesus on the Cross is very
costly and he paid the ransom by sacrificing himself on the cross
for and on behalf of the whole creation to redeem us from our
rebellious, disobedient and sinful nature. This is the answer
to all who search and plan for short cuts to achieve the target
and to be ‘successful’ in life and career. ‘Being faithful is more
important than becoming successful’ is the lesson that Jesus
taught throughout his ministry.
How do we apply the lessons for life taught by our Lord? Do
we sincerely make an attempt to follow Jesus and his teachings,
even while serving the Church in different capacities and holding
different responsibility roles? It is the time of introspection for
us, especially during the Lent season. Let us follow the words of
Jesus Christ,
“… whoever wants to become great among you must be your
servant, and whoever wants to be first must be your slave – just
as the Son of Man did not come to be served, but to serve, and to
give his life as a ransom for many.” (vs.226-28).
●●●
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BOOK REVIEW

THE SPIRIT SHAPED CHURCH: A SPIRIT
ECCLESIOLOGY IN INDIA,
by Swarup Bar, Fortress Press, 2020
(ISBN 978-1-5064-6689-7), xi + 257 pp., pb $26.00

Riyako Cecilia Hikota*
This well-structured, clearly-written, insightful book is highly
recommended to anyone who engages with the classic dilemma
of how to stay faithful to Christ while remaining rooted in one’s
own local culture and society (especially when that is historically
non-Christian). As a response to this dilemma, Bar proposes a
“permeable Spirit ecclesiology”; it promotes the type of the
Church that is centered on Christ but open to broad engagement
with the outside society beyond its own boundaries through the
presence and work of the Spirit. Bar focuses on the complex and
plural contexts of India, but no prior knowledge of or specialized
interest in India is necessary to appreciate his contribution. In
fact, many readers from other countries in Asia as well as
Africa, where Christianity has been imported as a “Western” or
“European” religion and has remained a religion of the minority,
are very likely to find some insights or inspiration in this book.
As a non-Indian reader who is not so familiar with the situations
in India, I appreciate Chapter 1 very much, where Bar gives a
concise but detailed overview of the specific challenges which
the Church in India has to face. In short, these challenges come
from the following two points: the fluidity and dual or multiple
religio-cultural belonging, and the need to respond to the
marginalize communities who constitute the majority in the
church in India. Bar argues that these challenges call for a church
that is both relational and distinctive, which can be ensured by
the joint working of Christ and the Spirit.
* Dr. Riyako Cecilia Hikota, Catholic University of Eichstätt-Ingolstadt,
Germany
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In Chapter 2, Bar makes a case for a permeable Spirit ecclesiology.
He discusses the different ecclesiologies of Jürgen Moltmann
(relational), Stanley Hauerwas (distinctive, ecclesiocentric),
Kathryn Tanner (Christo-theocentric), and Amos Yong
(permeably pneumatological). Of these four ecclesiologies, Bar
approvingly adopts Yong’s, virtually uncritically (at least in this
chapter). According to Bar, Yong’s type of “permeable Spirit
ecclesiology” can avoid the shortcomings of the other three
models. He says, “Yong’s model quite efficiently upholds the
dialectics of the church where the borders of the church ensure
relationality and distinctiveness with the dialectical features of
universality and particularity, static and the dynamic, spiritual
and the material or bodily, and unity and diversity” (p.107).
In Chapter 3, Bar gives a historical-theological overview of
different trends or models of the Church in India. According to
Bar’s summary, Indian ecclesiology has historically developed
from an exclusivistic one to an increasingly inclusivistic one.
Chapter 4 discusses further in depth three Indian theologians’
different ecclesiologies: the borderless pneumatic ecclesiology
of Pandipeddi Chenchiah, the Christ-centred koinonia of M.M.
Thomas, and the permeable Spirit ecclesiology of Samuel Rayan.
Bar argues that while Chenchiah lacks distinctiveness and
Thomas lacks a pneumatological emphasis, Rayan provides a
model that is christologically and pneumatologically balanced
and also is relevant to the various social issues in India. According
to Bar, Rayan’s ecclesiology can also complement Yong’s Spirit
ecclesiology by responding to the particular concerns in Indian
society. (As his treatment of Yong in Chapter 2, Bar here seems
to be too uncritically adopting Rayan’s model.)
In the last Chapter 5, Bar attempts to apply the permeable Spirit
ecclesiology developed in the previous chapters to some concrete
issues in Indian society: ecumenical relations, multiple religious
belonging, and interfaith relations. In short, the permeable Spirit
ecclesiology can respond to these issues effectively, because
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such an ecclesiology “with its negotiable and soft boundaries
can provide motivation for the churches to create extra space
for such people. These spaces can be fellowships of like-minded
people in a non-judgemental environment while providing them
with opportunities for growth and nurture in their spiritualities”
(p. 218).
Bar’s thesis is very clearly stated, and the entire book is wellstructured and quite readable. That being said, a more nuanced
treatment of Yong and Rayan (instead of virtually uncritical
acceptance of them) would have made Bar’s argument even more
interesting and convincing. Even if Bar is right to say that their
ecclesiologies are the most relevant for the Indian context, their
ecclesiologies themselves seem to be far from being “satisfying
on all fronts” (p.175). For example, theologians with a stronger
“christocentric” focus could criticize their Spirit ecclesiologies.
Overall, this book seems to be an exemplary project of contextual
theology. From the beginning, Bar is clear about his focus on the
Indian context, and as far as it is concerned, he has admirably
accomplished his task. Furthermore, Bar’s argument is relevant
and insightful for those who share the same kind of drive
that obviously motivates Bar: namely, the drive to pursue an
ecclesiological model that is truly rooted in their own culture
and society. On the other hand, for better or worse this book
stays within the limitation of contextual theology as well. Bar’s
argument is basically one-way street in the sense that it is not
yet entirely clear how his insights from the Indian context could
enrich and challenge back the so-called “universal” or “Western”
theology, even though he briefly mentions that his proposal can
have implications for the wider ecclesiological discourse at the
end of the book. (Perhaps this point also seems to be reflected in
the way he critically discusses Moltmann, Tanner, and Hauerwas,
but virtually uncritically adopts Yong and Rayan.) However, to
be fair to Bar, it should also be the challenge to be taken by the
entire field of contextual theology.
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NCCI NEWS

A Joint Call for Prayer
Catholic Bishops’ Conference of India (CBCI), National
Council of Churches of India (NCCI) and Evangelical
Fellowship of India (EFI)
Moved by the pain and suffering of the people of Ukraine caused
by war, we join world leaders and the leadership of our respective
global and regional communions in calling for an unconditional
ceasefire.
We uphold the citizens and inhabitants of Ukraine especially
elderly, sick, people with disability, women and children who
are the most often among the greatest targets of violence and
war. We believe that we have a responsibility to pray for the
transformation of leaders who take up arms in anger or revenge.
May God’s protection and providence be upon Ukraine and
Russia by which the entire region shall experience peace for ever.
Responding to the present situation in Ukraine, Pope Francis
said, “My heart aches greatly at the worsening situation in
Ukraine.” World Council of Churches appealed to the churches
around the world to “…pray for a change of hearts and minds,
for de-escalation, and for dialogue instead of threats.” The
World Evangelical Alliance (WEA) called for an immediate end
to the attacks on Ukraine and requested the churches to pray for
restoration of peace. Hearkening to this clarion call we, CBCI,
NCCI and EFI, the ecumenical fellowships in India together in
solidarity with all people of goodwill are encouraged to observe
Wednesday, the 2nd March 2022 as a day of prayer and fasting (in
many traditions it is Ash Wednesday). The attached intercessory
prayers are recommended to be prayed weekly during the season
of Lent on any suitable day.
The God revealed to us in Scripture is a God who has suffered
at the hands of an empire, and so let us together pray for the
accompaniment and intervention of God within our situations.
We make this Lent even more special by keeping this intention
in mind for peace and harmony in the world, in Ukraine and in
our own nation.
Archbishop Felix Machado
Secretary General, CBCI

Rev Asir Ebenezer

General Secretary, NCCI

Rev Vijayesh Lal

General Secretary, EFI
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Proposed Litany for all Christians who may recite this
every week during Lent on any suitable day.
Leader: At a time when peace and harmony are the most sought
after gifts by the whole humanity, let us, as one community of
Christians bring our prayers before the Lord, who is the Prince
of Peace.
Response: Lord shower us with your peace and love
1. For our Church leaders, that inspired by the Gospels and
the Holy Spirit they may strive to accompany flock in their
distress and pain by uniting them centred on the Lord.
Response: Lord shower us with your peace and love.
2. For solidarity in our global human family, that we may work
together to protect those who are most vulnerable and most
in need.
Response: Lord shower us with your peace and love
3. For our leaders in public office, that they continue to work
for good governance, and keep the needs of the poor and
marginalized always before them.
Response: Lord shower us with your peace and love.
4. For peace and harmony in Ukraine, in Russia and in the entire
Baltic region that the Lord may show our world leaders the
futility of war which is not the solution, but rather war brings
more suffering, poverty and unemployment especially to the
most vulnerable.
Response: Lord shower us with your peace and love
5. For a greater openness among world leaders, to see life
beyond the boundaries of race, religion, and nation to affirm
common humanity that upholds the coexistence of all.
Response: Lord shower us with your peace and love
6. For all people who are working to build peace in their
communities: that they may inspire others by their example
and be strengthened to carry on, even in the hardest times.
Response: Lord shower us with your peace and love
7. For the strength on our part to teach our children how to
resolve differences non-violently and respectfully, and the
courage to model it in our own behavior.
Response: Lord shower us with your peace and love
757
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Aben. Kohima telephonic interview, 6 June 2019.
Lima. Yisemyong telephonic interview, 3 June 2019.
8. For our faith community, that we may celebrate and welcome
Repa.Changtongyatelephonic
interview,
3 June
2019. our ministries, and
the diverse faces of Christ
in our
worship,
our
leadership.
Senti
and
Aien.Dimapur telephonic interview, 7 June 2019.
Response:
Lord
showerinterview,
us with3your
peace and love
Sungkum.
Dimapur
telephonic
June 2019.
Juneviolence
2019.
9.Toshi
Forand
allAben.Chumukedimatelephonic
people who have been interview,
affected 7by
as they
rebuild
theirtelephonic
lives: that
they may
Wapang.
Ungma
interview,
7 Junefind
2019.peace in their hearts to

move forward with hope.
Response: Lord shower us with your peace and love

Unpublished Materials

Concluding
prayer:Study of Christianity and Heraka (Kampei) Cult
Haisuitei. “A Historical
Among
thegracious
Zeliangrong
of Nagaland.”
BD Thesis,
Senate we
of
Good
and
God,People
who loves
and delights
in all people,
Serampore
College,
1989.you, knowing that the spark of life within
stand
in awe
before
each person is the spark of your divine life. May our hearts and
minds be open to celebrate similarities and differences among our
sisters and brother (people). Send your healing and reconciling
Spirit in order to bind the wounds created by war, pain, death
and suffering, and to promote understanding, justice, and love.
We place our hopes for peace and harmony in our committed
action and in your living presence in our neighbors. May all
= = =
peoples live in peace! Amen.

NCCI Women’s Concern promotes

THURSDAYS IN BLACK

Campaign
in Churches and Christian/Ecumenical Organisations
To address

GENDER INJUSTICE

particularly Domestic Violence and Rape
Need Help?
Feel Free to call: 9455059522 / mail us your concern:
jyoti@ncci1914.com; ncci@ncci1914.com
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