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EDITORIAL
When Hypermasculinity Becomes an Ideal!
The performance of masculinity as a determiner of governance has
been highlighted once again through the policies of Taliban regime in
Afghanistan. Gendered norms and identities imposed by Taliban
expose the nexus between toxic masculine culture and fanaticism.
Being a construct, masculinity is produced and reproduced with the
intention of acquiring a monopoly over power equations.
In the first Taliban news conference after the group regained control of
the Afghan capital, Kabul, the Taliban spokesperson, Zabiullah
Mujahid sought to reassure women, saying; “Our sisters, our men have
the same rights,”. The weeks since August 15, when Kabul fell to the
Taliban, have brought a steady stream of bad news for women and
girls. Almost every day brings further evidence that they are
implementing a massive rollback of women’s rights. The United
Nations Population Fund says that nearly 80 percent of internally
displaced people in Afghanistan are women and children.
Even when girls/women are allowed to study or work, many fear going
outside and say they have to leave education or work because they
cannot move about safely. Taliban are often enforcing the rule
requiring a male chaperone. Their idea of women as weak and
vulnerable has repeatedly been enforced to establish the male claim of
being the protector and provider of women.
Masculine enterprises have been constructed centred around power
and its inequalities. Their stronger, and aggressive images are meant to
affirm and create a binary of strong and weak through which easy
power operations are possible. Often it is being operated in consensus.
The consensus is one that is built among those who benefit from the
promotion of masculinity, as well as many of those who are oppressed
by it, notably women and the weak. Those who resist the aggression of
masculinity will be branded as violators of existing ‘traditional’
cultural norms and ethos and hence offenders. Violence is an easy
method used as a tool to handle offenders and thus reveals the role of
violence in patriarchal systems. Violence is the crudest and bluntest
form of power. Contemporary Afghanistan is witnessing the same.
391
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It is easy for fanatic movements to emerge as offshoots of religions and
to use religious symbols to legitimise their masculine nature since
religious customs and traditions have been shaped in a patriarchal
mould. Undermining any liberal streams within religions, the fanatic
streams organise themselves in a masculine form and seek mass
support for their programmes. In case it doesn’t work out well, they use
terror and violence to demand the submission of people towards their
ideas. Promotion of a fear psychosis among the public is another
method for them to build their own adherents. Masculinity is in fact a
fluid term. Yet masculinity is constructed in a binary format, where the
other is highlighted as the one who ought to be defeated because the
other is always portrayed as a potential threat. In such a context
masculinity has an instrumental value for mobilizing consolidation.
Masculine expressions of religions are aggressively visible in
contemporary India in the name of identity affirmations. When
democratic values show innate characteristics of countering any form
of inequalities including those which appear in the form of customs or
of traditions, it is easy for those who enjoy the privileges of inequalities
to counter it by using the tools available within democratic set-ups
themselves. The logic of communal mobilizations is disclosed here.
Religions dismantle themselves by becoming more rigid, hard, and
authoritarian, and through this communities are manipulated for
partisan socio-political and economic interests. No religion is an
exception.
Democratising religions is the necessity of the hour and this should be
evolved from the religions themselves. Elitism within religions shows
a tendency to maximise the role of religion in democratic politics. The
process of democratisation may fall into the other danger of
secularisation of religion where a patronising kind of secularism may
take advantage of it. Hence the challenge before the church is to seek
ways to facilitate the coexistence of religion and democracy. The
political institutions also have a greater role to facilitate such a
coexistence. Only then can we have a healthy equation between
religions and the state, one that fosters peace, justice and respect for
plurality in democratic societies.
Rev Dr Abraham Mathew
The Managing Editor

=
=
=
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Ethno-Philosophy: An Inquiry into Its Origin,
Nature, and Relevance
- Basil Pohlong*
Introduction
Ethno-philosophy is a combination of the words ‘ethno’ and
‘philosophy’ where ethno refers to an ethnic group. Hence ethnophilosophy refers to the philosophical system upheld by a particular
ethnic group which is generally embedded in collective knowledge,
thought, belief and experiences. These are generally manifested in
thoughts, systems of knowledge and actions of people belonging to a
common culture. Hence ethno-philosophy is so called because its
focus is on the elements of philosophical thought that underlie the
patterns of life and the belief system of a given group of people. As a
kind of philosophy it seeks to articulate and explore the communal
philosophy that is embedded in the traditional beliefs, thoughts and
practices of a particular community. In this manner, ethno-philosophy
seeks to examine, articulate and analyse the intellectual heritage or the
collective thoughts of a particular group by probing into its worldview,
customs, tradition, and the experiences of its people. Thus ethnophilosophy explores into the collectivity of thoughts exhibited by the
people belonging to a particular ethnic group. This can be done either
by applying standards and norms of philosophy or by inquiring into the
philosophizing system that is carried out within the framework of a
particular tradition. Ethno-philosophy, as it is usually done uses the
latter method and seeks to justify the philosophical pursuits carried out
within the framework of a given tradition. In this manner it differs from
the mainstream philosophy that is done in the West; but the issues that
it addresses have philosophical dimensions. In this manner culture and
tradition have a significant role to play in the development of ethnophilosophy.
Origin
Ethno-philosophy originates from the African intellectual tradition.
Hountondji argues that the so called African philosophy embodied in
*Dr. Basil Pohlong is Assistant Professor Department of Philosophy North
Eastern Hill University (NEHU), Shillong.
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the treatises of Tempels, Mbiti, Abraham, Senghor and others are
ethnographic works which do not qualify as philosophy proper.
However, he prefers the term ‘ethno-philosophy’ in so far as they
amount to little more than descriptions of communal African beliefs
and practices, which do not correspond to philosophy as expressed by
individual western thinkers. Though Hountondji does not accept such
treatises as philosophical treatises, nonetheless he admits that they
contain something more than mere ethnographic work which
according to other thinkers qualifies them as philosophy. It may be
mentioned that many indigenous philosophers and others try to
develop an indigenous philosophy by studying their collective
thought, beliefs, practices etc. Placid Tempels developed Bantu
Philosophy which he discusses about the philosophy of the Bantu tribe.
John Mbiti authors a book called The Mind of Africa which explores
the philosophies in Africa. Such treatises are not considered by
Hountondji and others as treatises in philosophy but as ‘ethnophilosophy’ in order to differentiate it from ethnology or philosophy.
However, some African scholars accept ‘ethno-philosophy’ as a
branch of philosophy in a non-derogatory sense. Indigenous African
philosophers1 like Odera Oruka, Kwasi Wiredu, Gwame Gyekye and
1

Oruka felt that Hountondji was placing artificial, indeed un-African, limits on the
definition of philosophical thinking if he is so exclusively identified its form and
content as having to conform to its counterpart in the West. Africa had always had its
philosophical thinkers, whom he refers to as ‘sages’ in that rather than merely being the
keepers of their cultures’ traditions, they were also actively, uniquely, and eminently
rationally critical of them.In most cases they displayed critical and analytic abilities
that accorded them the status of genuinely philosophical thinkers (Oruka 1990).
Wiredu, though more inclined to Western style of philosophy, yet he made an attempt
to highlight the importance of reason in the African context. He seeks to distill the
irrationalities involved in the understanding of culture of the native people and
encourages African philosophers to appreciate the heritage of the past by determining
which elements of their indigenous culture should be preserved and which elements to
be modified or discarded (Wiredu 1980).
Gyeke endorses a conceptual approach to African philosophy supplemented by
fieldwork to clarify the use and meanings of oral literature. He believes that
philosophy is a universal undertaking, and therefore to be found in all cultures. What
may differ between cultures, however, are the various philosophical positions taken
with regards to a particular philosophical issue. For him what one does find in every
culture in the world are certain common philosophical concerns and questions
(Gyekye 1995).

394
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others use the term ‘ethno-philosophy’ to refer to the philosophy of a
particular ethnic group. It is unquestionably articulative and
interpretative of the communal thought and practice. If philosophy is
an intellectual exercise or an inquiry pertaining to some fundamental
questions relating to the reality of the world, human life and human
relationship with what is around, such exercise is available in other
cultures as well. Such intellectual exercise is not characteristic of a
European culture only where humans everywhere engage in some sort
of pursuits like questioning, argumentations, conceptualizations, etc.
as a search for knowledge and wisdom. But such pursuits are carried
out at the communal level rather than at the personal level, thereby
making an appeal to collective thought, experiences and so on. Hence
the kind of philosophy that is engaged is collective and impersonal.
Thus the term ‘ethno-philosophy’ refers to the philosophy of a group of
people within a particular tradition; it is a branch of philosophy which
is carried out at the communal level for understanding the
philosophical issues and problems perceived and experienced by the
people. In other words, we can say that it is no longer confined to the
African sub-continent, but as a branch of philosophy it crosses beyond
the boundary of African intellectual traditions. Ethno-philosophy is
understood to refer to the bodies of beliefs, thoughts and knowledge
that have philosophical significance and which can be re-described in
terms drawn from academic philosophy, but which have not been
consciously formulated as philosophy by philosophers, though
accepted by indigenous philosophers. These bodies of beliefs and
knowledge are manifested in the thoughts and actions of people who
share a common culture.
If ‘ethno-philosophy’ is accepted as a branch of philosophy, then it is
not absent in other indigenous groups of people or cultures. It may be
mentioned that every ethnic group in North-east India, for example,
engages in some sort of philosophizing activities and discourses in
addition to other activities. Fidelis U Okafor (1997) argues that the
development of Japanese philosophical thought is akin to what may be
found in African philosophy. Similarly, we can claim that the
development of philosophical thoughts amongst the various ethnic
groups is akin to what is found in Africa. This indicates that ethnophilosophy is not a misconception which has no foundation. Rather it
is considered as a sub-group of philosophy having specific objectives
and methods. The aim of this paper, therefore, is to highlight the
395
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relevance of ethno-philosophy in the understanding of the culture,
religion and other aspects of an ethnic world. In other words, the role of
ethno-philosophy can be found useful in cultural study, in religious
study, in linguistic, ethnology and more specifically for the promotion
of mutual understanding and tolerance amongst the cultures of the
world.
As mentioned earlier the term ‘ethno-philosophy’ was first used by
2
Paulin Hountondji to refer to the philosophical tradition of Africa. It is
sometimes named as ‘Africana Philosophy’. Africana philosophical
tradition has historically tended to emerge from within the context of
Africana intellectual culture rather than from the confines of the White
academy though not completely removed from European philosophy.
Given its moorings outside the white academy, such philosophical
discourse has its history and basis within the tradition. This requires
first of all highlighting the way philosophical inquiry addresses
distinct problems and themes that are deeply rooted in the normative
practices and traditions of academic philosophy, and understanding the
particularities that emerge from concrete problems adjoined to
intellectual, existential and social conditions and history of various
ethnic groups. In the process an inquiry into the intellectual tradition of
various ethnic groups or communities is involved. To situate such
intellectual or philosophical pursuit within the legitimate area of
philosophy necessitates the defence of the category of particularity as
it relates to the content and
It may be mentioned that Placide Tempels while trying to develop the
Bantu philosophy realizes that the Bantu people initially have no
philosophy through which they can conceptualize and make sense of
the world. He therefore tries to develop Bantu philosophy basing on the
thought, belief, concepts and language of the Bantu people. Along with
him other philosophers from Africa try to develop an indigenous
philosophy specifically to a particular tribe. While studying the Bantu
tribe in Africa, Tempels observed that primitive peoples have neither
ontology nor logic and are unable to recognize the nature of belief or
even of reality as such. This concern, eventually has led him to build a
philosophy which centres round the local cultural components and
language instead of applying universal categories used by
2

Hountondji, Paulin, (1996) African Philosophy: Myth and Reality (rev. ed.),
Bloomington and Indianapolis, I N: Indiana University Press.
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philosophers. In this manner he made a serious attempt to build a
philosophical system based on Bantu thought. In other words, he made
an effort to develop a philosophy that is embedded within the lifeworld of the Bantu people. Such pursuit was carried forward by other
native scholars and philosophers like Leopold Senghor, Kwame
Gyeke and others. In the first half of the twentieth century a number of
texts were published, primarily by European scholars, linking the word
“philosophy” to the cultures of sub-Saharan Africa (Tempels 1949).
But such attempts were rebutted by some of the leading philosophers
of Africa. Leopold Senghor for example insisted that the intellectual
and cultural integrity of Africa must arise from an African rather than
from a Western paradigm. Fidelis Orafor in his essay entitled: In
Defence of Afro-Japanese Ethno-philosophy (1997) tries to relate
Japanese philosophy with the African philosophy where he argues that
Japanese philosophy has to be understood from within the Japanese
culture and vocabulary. Similarly the works of Mrinal Miri and Sujata
Miri reflect their engagement with the philosophy of the various ethnic
groups in North-eastern India in this way. This have contributed
immensely towards the understanding of the cultures of these various
ethnic communities.
Nature/Characteristics of ‘Ethno-philosophy’
Let us try to examine some of the characteristics of ethno-philosophy
as they are reflected in its very definition and contents. First of all,
ethno-philosophy refers to the collective beliefs, knowledge,
assumptions and practices of the people. This stands in contrast to the
academic philosophy which is the product of individual thinkers.
According to Odera Oruka, the essential characteristics of ethnophilosophy are that “it requires a communal consensus. It identifies
with the totality of custom and common beliefs of a people. It is not
3
identified with any particular individual(s).” “Ethno-philosophy is
so called because its focus is on the elements of philosophical thoughts
that underlie the patterns of life and the belief system of the given
4
people” (Okafor). “Ethno-philosophy is also characterized as “folk
philosophy” because it is said to be an articulation of a communal
3

Oruka H. Odera (ed.) (1990) Sage Philosophy: Indigenous Thinkers and the
Modern Debate on African Philosophy. Leiden: E. J. Brill. P.
4
Fedelis U. Okafor, “In Defence of Afro-Japanese Ethno-philosophy”, in
Philosophy East and West, Vol. 47. No 3, 1997, pp. 364-365.
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philosophy that is embedded in the traditional worldview or thought
5
system of any particular African community-or the whole of Africa.”
In this way ethno-philosophy is philosophizing on the worldview and
an unveiling of the thought system or way of thinking of a particular
community within a cultural region or the entire region. “It has to be
emphasized here for the sake of clarity that ethno-philosophy has a folk
nature to the extent that it is an exposition of the elements of the
philosophical thought that undergirds the way of life of the people as a
collectivity.”6 According to Hountondji, the following are the major
characteristics of ‘ethno-philosophy(i) Ethno-philosophy essentially speaks about the philosophies of
various tribes or groups rather than of philosophy as the product of
individual thinkers.
(ii) The sources of ethno-philosophy are in the past, in what are
described as the authentic African cultures of pre-colonial times.
(iii) These sources are to be found in oral literature like parables,
myths, proverbs, stories etc.
(iv) The definitive meanings of these oral texts are often determined by
non-African scholars in a non-African vocabulary.
According to Okafor the essential characteristics of ethno-philosophy
can be summarized as follows.
(1) It is a philosophy of the “folkness” predicated on the existence of
the communal mind.
(2) There is an absence of abstract logic: it is devoid of the kind of
universal ideas characteristic of western philosophy.
(3) It is a philosophy of anonymity: it is not of a particular individual,
but rather of a “commonwealth”; the individual philosopher only
interprets and unveils the philosophy.
In contrast to academic philosophy which reflects the individual’s
creativity and intellectual capacity, ethno-philosophy is rooted in the
collectivity of the people which refers to their worldview or to the way
of life of the people. It is rooted in the indigenous system of thought or
5
6

ibid
ibid
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intellectual heritage of a particular group of people in contrast to the
philosophy found in the West, which is specifically the product of an
individual mind. It is to be noted that the definition of ethnophilosophy is complex and ambiguous because it arises out of a basic
ambiguity in the definition of philosophy itself.
Ethno-philosophy is a pursuit which represents how a community or
group collectively philosophize on various issues within the boundary
of a culture or community. Mbiti, for example seeks to highlight on the
philosophical understanding of African people concerning different
issues of life. He says, “Philosophy of one kind or another is behind the
thinking and acting of every people, and a study of traditional religions
brings us into those areas of African life where, through word and
7
action, we may be able to discern the philosophy behind.” His
intention is to write down the philosophical understanding of African
peoples concerning different issues of life. Hajime Nakamura, one of
the prominent Japanese philosophers while explaining the nature of his
philosophical venture, declares “I shall take up, in my study of the
ways of thinking of a people, the characteristic popular sayings,
8
proverbs, songs, mythology, and folklores of the people.” Nakamura
uses the study of philosophic ideas to carry through an inquiry that lies
largely beyond the traditional scope of philosophy. He enquires into
the modes of thought or ways of thinking of the various groups of
people in the East. The communal element of ethno-philosophy is very
well acknowledged by him. It may also be mentioned here that Graham
Parkes, writing on the nature of Japanese philosophical thought,
explains that the feature of this tradition that makes it quite different
from its western counterparts is that philosophy did not develop as a
separate discipline in isolation from life, but was rather embodied in
particular forms of practice. This view is widely accepted in most
eastern traditions. Philosophy as it is projected in this manner is a
collective thought of the people or a way of thinking of the people both
past and present. The collective thought or way of thinking of the
people belonging to a particular group or community reflecting their
7

John Mbiti, “African Philosophy and Religion” in TsenaySerequeberham,
ed. African Philosophy: The Essential Readings (New York: Paragon House,
1990), p. 18.
8
Nakamura Hajime, “Ways of Thinking of Eastern Peoples: India, China,
Tibet, Japan”, ed. Phillip P. Wiener (Honolulu: East-West Center Press, 1964),
p. 10.
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past and present can be obtained through their common beliefs,
perception and life experience.
Relevance
Ethno-philosophy if taken in a positive sense has lots to contribute
even in academic circles. Understanding the cultures of the people
across the globe is our passion. Media, education and other factors are
contributing towards this goal. We know that culture is not only the
sum total of what people do, have and think, but also what they strive at
and aspire for. Philosophy of culture, as any other discipline makes an
attempt to inquire into those aspects of culture which are directly
involved with the life and experiences of the people. The question of
values, norms, meaning of life, etc. come into the picture. Such are the
concerns of philosophers and these are not directly dealt with by other
disciplines. Further, ethno-philosophy with its emphasis on the
collectivity and intellectual heritage of the people provides a ground
for cultural study, religious study and even linguistic study. To study
culture, as mentioned earlier is not only to study those elements which
are directly experienced but also to inquire into those aspects which
guides people to lead a meaningful life. As a result, one has to relate to
the intellectual legacy as well rather than applying other universal
categories. Senghor (1972) insisted that the intellectual and cultural
integrity of Africa must arise from an African rather than a western
paradigm. It may be mentioned that the collectivity orientation or
communitarian life is found in many tribal cultures. Such orientations
are operative in a number of spheres, including the family,
occupational groups, community life, and politics. This factor
becomes important, for it perpetuates the influence of the collective
interest and goals over the individuals.
Cultural norms and worldview prescribe a mode for collective life and
orientation. It may also be mentioned that each ethnic group adopts a
certain system of epistemology which might be different from the
western paradigm. Hajime Nakamura(1964), a Japanese philosopher
for example uses the study of philosophic ideas of many Asian
traditions through an inquiry that lies largely beyond the traditional
scope of philosophy. This inquiry seeks to analyse the modes of
thoughts or ways of thinking of the Asian people. Again, Yoshiharo
Matsumoto(1960), maintains that folk philosophy which is found
400
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among the Japanese is devoid of the rationalism of western thought.
According to Oruka, folk philosophy is devoid of the pure rationalism
of western thought. It contains its own logic, its own rationality and is
less abstract than western rationalism. Senghor (1971) argues that
African modes of understanding or epistemology were distinctive in so
far as they did not arbitrarily attempt to isolate reasoning from
emotion. For him it was the western philosophy and psychology that
made this rigid distinction and was seemingly obsessed with keeping
the latter under control. One can find in every culture in the world
certain philosophical concerns and questions to which different
answers in different formats have been proposed. However, we must
also keep in mind that ethno-philosophy must be progressive in the
sense that it provides meaningful suggestions for intellectual
development and progress.
The quest for the relevance of qualities like ‘folkness’ and ‘communal
mind’ as characteristics of a philosophy that takes people’s
weltanschauung, though, rejected by western philosophers for various
reasons, is something that needs to be examined. This reflects the
reasoning or thinking that underlies the existential outlook, the
patterns of life, belief system, aesthetic and moral values (and)
customary laws and practices of a particular people. Graham Parker
while analysing Japanese culture observes that a feature of Japanese
tradition is quite different from its western counterpart in that
philosophy did not develop as a separate discipline in isolation from
life, but was rather embodied in particular forms of practice. (Oraforp.
367).
It is true that philosophizing is a universal phenomenon that is going on
in every culture and intellectual tradition. Every tradition has its own
way of conceptualizing realities, its own respective ways of explaining
the world, human destiny and so on, thereby engaging in some sort of
philosophical exercise. Therefore, since we differ culturally, we can
exhibit different philosophical positions regarding a particular
philosophical issue. What one does find in every culture in the world
are certain common philosophical concerns and questions to which
different answers are sought. Such philosophical orientations amount
to the plurality of philosophies and the interculturality of philosophy.
The concept of intercultural philosophy has already acquired a proper
place in philosophy circles. To neglect plurality and multicultural
401
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world, the neglect and occlusion of non-western thought, according to
Wiredu, is a kind of neo-colonialism. Even if one is not compelled by
moral arguments, there are good reasons for studying a broad range of
the world’s philosophical traditions. Comparative philosophy should
provide a direction for enriching philosophy and philosophical
horizons. To follow Rorty’s argument, philosophy would seek not a
privileged standpoint from which it could pass judgment on cultural
developments, but a way to compare and contrast the vocabularies of
different cultures. How things “hang together” in the midst of plurality
would be the goal of comparative philosophy. Further, without losing
track of the spirit of philosophy as it is generally understood, ethnophilosophy does not undermine philosophy in any way; it only tries to
make it more practical by relating it to the facts of experience.
In Lieu of Conclusion
If philosophy were to have more impact and relevance it has to respond
to the needs of the time. In other words, it has to expand its horizons so
as to cater to various kinds of philosophical issues. Instead of confining
itself merely to abstract ideas and issues it should undertake the task of
inquiring philosophically into the culture, beliefs system, value
system, and worldview of a given group of people in order to articulate
and understand how they understand the reality that they lived with and
proposed and aspire to live. Time has come for non-European voices in
the field of philosophy as in many other fields, to become audible. As
Vattimo remarks, “The other cultures are finding their voice and
assenting themselves as autonomous visions of reality, with which
Europeans have to start a dialogue.”9 If what Vattimo says is correct,
then it opens a room for others to assert their view and seek dialogue
with other dominant cultures. Anyone seeking mutual understanding
and dialogue can and must recognize and respect otherness. Ethnophilosophy can contribute towards this movement as well. Besides its
relevance in cultural studies and ethnology, it can also play a vital role
in promoting intercultural understanding and dialogue. In short, ethnophilosophy, in addition to providing us knowledge about the
philosophies of the various ethnic groups, also provides a platform for
intercultural understanding and intercultural philosophy.
9

G. Vattimo, Nihilism and Emancipation (New York: Columbia University
Press, 2004), p. 52.
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Psycho-social-Political Exploration of Impact of
Hindu Nationalism on Naga Christians:
Implications for Pastoral Care and Counselling
- Jongshimanen*
1. Introduction
Indian politics is in a state of considerable flux with Hindu nationalism
emerging as the dominant political force more visibly than ever before.
In recent years, we have seen an unprecedented surge in electoral
politics with the Hindu nationalist political party, the Bharatiya Janata
1
Party (BJP) coming to the forefront of national politics. The political
hegemony of the Hindu nationalists is such that today, they openly
advocate their agenda with political rhetoric, hate, violence and brute
force which was unthinkable in the past few decades. Hindu
nationalism has greatly reshaped the socio-cultural-religious and
political contours of India and as such, its overarching impact has also
been greatly felt and, in particular affected Nagaland, which is a state
where the majority of the population are Christians. Nagas today are
2
being challenged by the way Hindutva tries to usurp the Naga
heritage. In all likelihood, it could be the lackadaisical, ignorant and
indifferent attitude of the Nagas that paved way to this cultural
infiltration. As such, this paper is an attempt to explore the psychosocial-political impact of Hindu nationalism on Nagas, and in the
process offer therapy for pastoral care and counselling.
2. Background
2.1. Naga Christians: On 22nd Dec. 1872, when Nagas embraced
Christianity from the American Baptist Missionaries they considered
*Mr.Jongshimanen is the Youth Director of Dimapur Ao Baptist Church
Dimapur, Nagaland. He did his M.th. (Counselling) from UTC Bangalore.
1

Edward Anderson and Arkotong Longkumer, “Neo-Hindutva: Evolving forms,
space, and expressions of Hindu Nationalism” Journal of Contemporary South Asia
Vol.26, 2018 – Issue 4. (3rd June 2019), https://www.tandfonline.com/doi/full/
10.1080/09584935.2018.1548576.
2
Read its view by Ram Puniyani, “Communal Fascism in India-Hindutva: Religion or
Politics? Hindutva, Zionism and Cultural Nationalism: An Inter-Faith Response
edited by Viji Varghese Eapen, (Chennai: CSI, 2012), 8.
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the Naga village government system and morung3 as heathenish and
refused to participate in it by creating new villages for Christians.4
Within a few decades Nagas were evangelized and Baptists became the
dominant Christian denomination. Evangelism was primary and
5
socio-political concerns were neglected. “Separation of Church and
State” was adhered to strongly even to the extent of not paying taxes to
the village government. In this paper, the term ‘Naga Christians’, is
taken to mean those Christians that are within Nagaland state. As per
the census of 2011, the state’s population is 1,980,602, of which
90.2% are Christians, and more than 98% Nagas identify themselves as
Christians.6 Naga Christians in total constitute only 0.16 % of India’s
population.7
2.2. Hindu Nationalism: Originating as a distinct ideology between
the 1870s and 1920s, Hindu nationalism derived from socio-religious
movements initiated by upper-caste Hindu associations, such as the
Arya Samaj, in reaction against British colonialism and Christian
missions,8 and out of a sense of victimhood.9 Pratap Bhanu Mehta
defines Hindu nationalism as an attempt to make Hindus selfconscious of their identity as Hindus. It seeks to create a Hindu identity
that can transcend the internal social, cultural, political and regional
distinctions of people classified as Hindus. It attempts to create a selfconsciousness of their own history, creating a common identity, to
protect and glorify the claims of Hindus. It fundamentally tries to
3

A place where male above 18 years of age used to meet for teaching and learning
called ‘Arju’ in Ao Naga dialect. For more detail see,C. Walu Walling, ed., Ao Osep: Ao
Dictionary (Impur: Ao Baptist Arogo Mungdang, 2005), 25.
4
Tajen Ao, Christianity Versus Ao Naga (Mokokchung: Tribal Gospel Mission
Publishers, 1984), 120-124; See also James H. Cone, “Christian Faith and Political
Praxis” Confronting Life: Theology out of the Context edited by M.P. Joseph (Delhi:
ISPCK, 1995), 13-17.
5
Similar views by A. J. Van den Blink, “Pastoral Counselling and Pastoral
Psychotherapy: The Impact of Social Change and Social Difference” Pastoral Care
and Social Conflict edited by Pamela D. Couture and Rodney J. Hunter (Nashville:
Abington Press, 1995), 197.
6
https://en.wikipedia.org/wiki/Christianity_in_Nagaland (5th June 2019).
7
https://en.wikipedia.org/wiki/2011_Census_of_India (5th June 2019).
8
Christophe Jaffrelot, The Hindu Nationalist Movement and Indian Politics (Delhi:
Penguin Books, 1999), 11.
9
R. Sahayadhas, Hindu Nationalism and the Indian Church: Towards an Ecclesiology
in Conversation with Martin Luther (New Delhi: Christian World Imprints, 2013), 53.
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posture for itself cultural primacy in the territorial entity called India,
10
thereby defining India as the land belonging to Hindus.
Savarkar claimed that Hindutva was not a word but a history from
where Hinduism is derived, and only a small fraction of that history at
11
that.
M.S. Golwakar wrote, “To keep up the purity of race and its
culture, Germany shocked the world by…a good lesson in Hindustan
12
to learn and profit from.” Also, “our one supreme goal is to bring to
13
life the all-round glory and greatness of our Hindu Rashtra.”
To make a Hindu nation, RSS has more than 6000 units in North-East
India.14 They use political leverage and intimidation through violence,
threat, propaganda, law, making Hindu fanatics as administrators,
giving unmerited importance to certain concerns like Ghar Wapsi,
Cow vigilantes, Beef ban, Citizenship Amendment Bill, Uniform Civil
Code, deliberate imposition of ‘Good Governance Day’ on 25th
December, Digital Day, and International Yoga Day to meet their ends.
3. Operational Definitions: Psycho-Social-Political
The psychosocial domain relates to the individual’s major drives and
impulses, interpersonal issues, and adjustments to the demands of the
social order, understanding of self in relation to the social
10

Pratap Bhanu Mehta, “Introduction to the Omnibus” Hindu Nationalism and Indian
Politics (New Delhi: Oxford University Press, 2004), viii; Similar idea has been
expressed by other scholars like John Zavos, The Emergence of Hindu Nationalism in
India (New Delhi: Oxford University Press, 2000), 5.
11
V.D. Savakar, “Essentials of Hindutva”(12th June 2019), http://savarkar.org/en/
encyc/2017/5/23/v001.pdf.
12
Ram Puniyani, “Communal Fascism in India-Hindutva: Religion or Politics?,” 8.
13
M.S. Golwalkar, Bunch of Thoughts, 3rd ed. (Bangalore: Sahitya Sindhu
Prakashana, 2000), 43; Similar views of Golkalkar in Perry Schmidt-Leukel,
Religious Pluralism & Interreligious Theology (New York: Orbis Books, 2017), 67;
Similar views by M.S. Gill, “Religious-Based Identity Politics in India Since 1947”
Religious Demography of India: Myths and Realities edited by Lancy Lobo and Jayesh
Shah (Jaipur: Rawat Publications, 2018), 101.
14
Archana Prasad, “The RSS and the Politics of Tribal Identity” Peoples Democracy,
XLIII/9 (2019).(3rd June 2019).https://peoplesdemocracy.in/2018/0311_pd/rss-andpolitics-tribal-identity.
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environment. It focuses on the individual’s interaction with the social
15

environment and on social role identity and performance. A
sociological approach to politics implies the analysis of the operation
of power in social contexts and relationships and its consequences for
social action and stability.16 Thus, the mindset, behaviour and political
operations of the people will propel one towards meaning, satisfaction
and freedom in life.
4. Methodology
This research employs empirical studies – qualitative method and
17
18
Ateptsüng therapy is proposed to assist Viktor Frankl’s Logotherapy,
analysing the cases by the psychosystemic19 approach to pastoral care
and counselling.
15

M.J. Meadow, “Psychosocial Development”Dictionary of Pastoral Care and
Counselling edited by Rodney J. Hunter (Bangalore: Theological Publications in
India, 2007), 1018.
16
Tony Bilton, et al., Introductory Sociology (Madras: MacMillan India Limited,
1987), 55.
17
Meaning ‘fireplace,’ ‘hearth,’ ‘cooking place,’ or ‘kitchen.’ C. Walu Walling, ed., Ao
Osep: Ao Dictionary, 25; It is literally a fireplace but for the Nagas it is much more than
that-it is a place where whole family member used to gather around for dinning,
sharing, reasoning, to motivate, help, and solve problems. Tribal ethos, moral,
spiritual, cultures and economic life were taught/learnt that ultimately help one to find
meaning in life. Household activities weremostly around ‘ateptsüng’ where all were
welcomed.
18
Logotherapy comes from Greek word logos (word) which Frankl translates as both
meaning and spirit. It focuses on human beings to seek meaning in one’s life by helping
the client with the quest. R.C. Leslie, “Logotherapy” Dictionary of Pastoral Care and
Counselling edited by Rodney J. Hunter (Bangalore: Theological Publications in
India, 2007), 662.
19
It refers to the reciprocal interplay between the psyche of individuals and the social,
cultural, and natural orders. This orients pastoral caretakers in particular ways to our
past concern for individual healing and offers a promising way of conceiving our
future relationship to the multiple environments influencing care. This theory enables
us to position the ministry of care more prominently among larger social and political
interpretations of the pastoral situation, without losing focus of the healing, sustaining,
and guiding needed by individuals, groups, and families.Larry Kent Graham, Care of
Persons, Care of Worlds: A Psychosystems Approach to Pastoral Care and
Counselling (Nashville: Abington Press, 1992), 13.
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5. Case Study
20

5.1. Heraka Cult and Rani Gaidinliu: In 2015, the Central and
State government decided to construct Gaidinliu memorial hall-cummuseum in Kohima. A high-profile birth centenary commemoration
function was held on 24th Aug. 2015 in New Delhi, where PM Modi
21
was the chief guest.
In 2016, the 18th Assam Rifles constructed a
Cultural Hall at Heraka Temple premises Jalukie, and advised youths
not to stray from the path of ancestors i.e. Heraka, which was followed
22
by the prayers offered by Heraka priests. These perceptions give the
impression that Gaidinliuis used as a promoter of Hinduism among the
Nagas. Nagaland Pradesh Congress Committee (NPCC) accused BJP
of creating communal disharmony among Nagas by relentlessly
pursuing a strategy to eulogize Gaidinliu and the Heraka cult in order
to gain a foothold in Nagaland, projecting her as ‘spiritual leader of the
Nagas,’ politicizing her as pro India Naga icon and the attempt of BJPRSS combine to replicate its deadly cocktail of politics laced with
religious colour to polarize the people and distort the history of
23
Nagas. The Faculty of Clark Theological College, has also strongly
20

Gaidinliu’s cousin Jadonang founded Heraka religious cult which later turned into
political movement to drive out British from Manipur and Naga areas, in which she
joined at the age of 13, claiming herself as an incarnation. She later became pro Heraka
cult movement to carry out their mission. It is claimed that Hindu nationalist Sangh
Parivar aligned with the Heraka movement since 1970s. The Morung Express
(Dimapur) 3 July 2016; John Parrett, as cited by Mannen, Heraka was a combination of
traditional Naga animistic beliefs and practices with Hindu elements. Jadonang had
appointed a Brahamin to lead prayers. Gaidinliu was against Christianity. Heraka cult
tenet is found more akin to the tenets of Hindu gods thus, she naturally became
friendlier with religious organizations like Vishva Hindu Parishad which was proved
by their active participations and in organizing her memorial centenary. T. N. Mannen
IAS, “Rani Gaidinliu, was she a priestess or freedom fighter or both?” The Morung
Express (Dimapur)4 September 2015, http://morungexpress.com/rani-gaidinliu-wasshe-a-priestess-or-a-freedom-fighter-or-both/; Read details in Haisuitei, “A Historical
Study of Christianity and Heraka (Kampei) Cult Among the Zeliangrong People of
Nagaland”(BD Thesis, Senate of Serampore College, 1989).
21
“Rani Gaidinliu Birth Centenary” The Morung Express (Dimapur), 24 August 2015,
(1st June 2019), http://morungexpress.com/birth-anniversary-rani-gaidinliucelebrated.
22
“Cultural Hall inaugurated at Heraka Temple” The Morung Express (Dimapur) 3
July 2016, (5th June 2019),http://morungexpress.com/cultural-hall-inauguratedharaka-temple.
23
“NPCC accuses BJP of creating disharmony among Nagas” The Morung Express
(Dimapur) 24 August 2015, (1st June 2019), http://morungexpress.com/npcc-accusesbjp-of-creating-disharmony-amongst-nagas.

408

ncc review September 2021

21

objected to the centre’s move for Gaidinliu Memorial Hall in
24
Kohima.
5.2. Baba Ramdev in Nagaland: Ramdev’s interest toward Nagas is
shown by his two visits. The first was on 23rd & 24th February 2011,
to promote yoga which was conducted in Dimapur and Kohima and
when he visited Kohima village. To Longkumer, it was striking to see
the presence of tradition, spirituality, business, politics and Z-plus
security combined in Ramdev’s arrival, and the “Free of charges” to
the yoga session was a huge surprise.25 Eventually, he formed Patanjali
Yog Samiti Nagaland (PYSN). His second visit was on 15th January
2018, for Patanjali Ayurved Limited (PAL) laying series of foundation
26
stones. He stated that his mission is to see all of India as a healthy,
scientific and secular country27 and that there was no political nor
28
religious agenda behind the initiative to set up the institutions.
5.3. Vajpayee’s Ashes Immersion Controversy: State BJP President
TemjenImna Along personally brought the ashes of Vajpayee to
Nagaland on 24th August 2018, and kept them at his residence despite
much opposition even within his party, and immersed them in an
undisclosed river on 27th August 2018.29 From all sections of the State
there were huge protests as it was totally alien to Naga Culture and
tradition. Nagaland People’s Front (NPF) charged BJP for “hurting”
the sentiments of Nagas by bringing the ashes, that BJP should not mix
24
Faulty CTC, “On Rani Gaidinliu’s Memorial” The Morung Express (Dimapur) 4
September 2015, (1st June 2019), http://morungexpress.com/on-rani-gaidinliusmemorial.
25
Arkotong Longkumer, “Nagas Can’t Sit in Lotus Style: Baba Ramdev, Patanjali and
Neo-Hindutva” Journal of Contemporary South Asia Vol. 26, 2018, Issue 4 (3rd June
2019), https://www.tandfonline.com/doi/abs/10.1080/09584935.2018.1545008?
journalCode=ccsa20.
26
Kallol Day, “Ramdev’s Patanjali Ayurved Limited invests in Nagaland,” The Indian
Express (Kohima)16 January2018.(3rd June 2018) https://indianexpress.com/article/
north-east-india/ramdevs-patanjali-ayurved-limited-invests-in-nagaland-5025953.
27
The Morung Express (Dimapur) 16 January2018.http://morungexpress.com/
patanjali-invests (3rd June 2019).
28
Bikash Singh, “Baba Ramdev to set up five Institutions in Nagaland” (3rd June
2019). https://economictimes.indiatimes.com/news/company/corporate-trends/babaramdev-to-set-up-five-institutes-in-nagaland/articleshow/62525731.cms.
29
https://timesofindia.indiatimes.com/city/kohima/atal-bihari-vajpayees-ashesimmersed (4th June 2019).
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politics with religious rituals. Nagas have every right to feel bad and
30
provoked by this action, Kikon asserted.
6. Psycho-Social-Political Threat Among the Naga Christians:
An Analysis
6.1. Psychological Threat: Nagas as an indigenous community were
not under any external rulers to feel threatened by, and thus resisted
anything that pertains to practices outside their ethos and practice.
BJP’s usurpation of Heraka and its assimilation to Hinduism, labelling
Nagas as originally Hindu, has been a huge challenge, for they never
identified themselves with Hinduism even before Christianity, said
Lima.31 This use of Nagas as their political servants to meet their ends
have disturbed the Nagas causing tension, fear, despair,32 confusion
and insecurity.
6.2. Sociological Threat: During one of the Ramdev’s yoga
exhibitions a few Naga politicians along with ‘non-locals’ participated
and these few were taken as representing all Nagas. The Patanjali Yog
Samiti, Nagaland does not have any Nagas as members but purposely
uses this name to spread false propaganda. Their teaching on food
33
habits is a clear direction to ban beef, alleged Repa. Capt. Yirei
Lungleng, Federal Government of Nagaland also said, the immersion
of Vajpayee’s ashes in Nagaland is a “despicable act of arrogance on
the part of BJP and is a serious insult to the Naga people and the Naga
nation.”34 This poses an alienation threat to the social fabric of the
Naga society since such a practice was alien to Naga culture.
6.3. Political Threat: Sungkum, a young politician, argued that the
selection of candidates by the village council is determined mostly by
power and money. Naga politicians who hanker after power and
30

https://timesofindia.indiatimes.com/kohima/bihari-vajpayees-ashesarticleshow/.cms (3rd June 2019).
31
Telephonic interview with Lima, Yisemyong, 3 June 2019.
32
Praxis without faith leads to despair. Despair is the logical consequences of a praxis
that does not know the eschatological hope derived from historical struggle. James H.
Cone, “Christian Faith and Political Praxis” Confronting Life: Theology out of the
Context edited by M.P. Joseph (Delhi: ISPCK, 1995), 27.
33
Telephonic interview with Repa, Changtongya, 3 June 2019.
34
https://www.easternmirrornagaland.com/fng-says-immersion-of-vajpayees-ashesin-nagaland (3rd June 2019).
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money ultimately join the BJP, despite the latter’s biased agenda and
manifestos.35 The Vajpayee family’s last rite for the departed soul had
been “usurped” by BJP for petty political gains and the lone decision
by state BJP president displayed eagerness to please the communal
master by following and observing alien rituals which was an insult to
all Nagas36 alleged the NPCC. This caused huge tensions, despair,
hopelessness and confusions in the political lives of Nagas, despite the
clarion call from the NBCC and churches not to contest on behalf of, or
to vote for, the BJP.
6.4. Economic Threat: Longkumer argued that Baba Ramdev's foray
into the region through the promotion of yoga and swadeshi as patriotic
duty is a form of ‘neo-Hindutva.’ Sao Tunyi, as cited by Longkumer
said that, we should not be fooled into thinking that Ramdev’s
business investments are a secular initiative, by reminding Ramdev’s
speech that he would behead lakhs of people who don’t say ‘Bharat
Mata Ki Jai.’ His visit is the slow entry of Hindutva for the propagation
of BJP and RSS’s fantasy of Bharat. On the other hand, the Punglwa
Village Council Chairman said that land being offered to Patanjali is
community land, and was quite unsure, vague about what the govt. and
PAL were planning to do. Chief Minister and Higher & Technical
Education minister informed the villagers that they will bring ‘big
project’ for them.37 While dozens of dented foundation stones are
lying un-attended in the jungles of Nagaland, the sugar-coated
promises and lands being given away freely to PAL make Nagas
deeply confused and therefore afraid that they will be marginalized to
the periphery and force to labour for PAL in their own motherland.
6.5. Religious Threat: The construction of Gaidinliu Memorial Hallcum-Museum and Heraka Cultural Hall, revival of the Heraka cult and
the formation of PYSN, usurpation of political power by imposing
Hindu rituals, the camouflaging of Hinduism through entertainment,
are all clear endeavours of Hindu nationalism in Nagaland. Many
35

Telephonic interview with Sungkum, Dimapur, 3 June 2019.
Prasanta Mazumdar, “BJP has turned immersion of AB Vajpayee’s ashes into
political circus: Nagaland Congress” The New Indian Express (Guwahati) 24 August
2018. (3rd June 2019) http://www.newindianexpress.com/nation/2018/aug/24/bjphas-turned-immersion-862277.html
37
Arkotong Longkumer, “Nagas Can’t Sit in Lotus Style: Baba Ramdev, Patanjali and
Neo-Hindutva” 7.
36
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church leaders in the State saw the ash immersion as propagation of
RSS ideology.38 However, according to lay Christians like Senti and
39
Aien, the act was a sign of true secularism. On the other hand, there
were also others like Toshi and Aben who argued that the BJP leader
should not have performed the Hindu ritual.40 Z. Keyho, the General
Secretary of Nagaland Baptist Church Council said, “The church along
with the rest of the country also mourned … However, if the state BJP
president was eager to lower the dignity of his professed faith in
undertaking a ritual of another religion, all because of being a BJP, then
41
it would be a very unwise and unwarranted move.” Thus, there are
rising tensions around the fear that Nagas and their children will be
forced to worship idols one day.
7.

Application of Logo Therapy

As Naga Christians go through a lot of confusion, tension, alienation,
marginalization, despair, hopelessness, insecurity, they experience
psycho-socio-political and religious disturbances. Logotherapy will
be able to help Nagas discover meaning in life through all these
experiences. By identifying sources of meaning in the past it can help
to provide meaning in the present.42 Logotherapy takes everything for
good. The fundamental motivational forces in life are:
43

7.1. Freedom of Will: Power and money makes one a slave to
freedom of will. Even though every individual has Freedom of Will,
the Hindu nationalists with their central power and money influence
both public and the politicians and takes away their freedom. So also,
38

https://timesofindia.indiatimes.com/india/vajpayees-ashes-immersed-despiteopposition(3rd June 2019).
39
Telephonic interview with Senti and Aien, Dimapur,7 June 2019.
40
Telephonic interview with Toshi and Aben, Chumukedima,7 June 2019.
41
https://www.ndtv.com/india-news/nagaland-bjp-immerses-vajpayees-ashes-insecret-after (3rd June 2019).
42
Man [sic] is seeking deliverance from social and economic evils, from the sin of war,
from poverty, from the frustration of life. Man is seeking to be saved, individually and
as a society. He is beginning to understand that it cannot be done by cold nor hot wars,
by Communism or Fascism or Capitalism. There is the opportunity for us today to
demonstrate that Jesus Christ has the solution to our problems. It must show that
Christian faith works, in individual and in society. Seize the opportunity, lest it will
pass. Urgency call to Christian action. W. M. Ryburn, Christ and Society (Madras:
Central Youth Committee of the National Christian Council, 1956), 154-155.
43
Viktor E. Frankl, Man’s Searching Meaning (New York: Pocket Books, 1959), 172.
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in a way they force people to buy swadeshi products. Churches can
remind members that everyone has the ability to choose, make their
own decisions and possesses freedom of will.
7.2. Will to Meaning:44 On one hand, Hindu nationalists are
assimilating Heraka culturally, socially and religiously. On the other
hand, Naga politicians are performing Hindu rituals, this confuses the
people. They lose meaning in life as they don’t know what they are
living for. Churches can redefine the meaning of life and help them to
rediscover their will to meaning clarifying the purpose of life.
7.3. The Meaning of Life:45 Centuries of existence are being
challenged by introducing new art of living – yoga and food habits. The
forceful impositions of International Yoga Day, Good Governance
Day and Digital Day does not give any Meaning of Life to Nagas.
Thus, churches can help draw meaning from past experience and use
that to help members find the meaning of life in the present.
8. Implications for Pastoral Care and Counselling
Pastoral Care is helping acts done by representative Christian persons,
directed towards the healing, sustaining, guiding and reconciling of
troubled persons whose troubles arise in the context of ultimate
46
meaning and concern.”
Counselling is a specific task within the
umbrella of Pastoral Care to resolve undue tension, resolve harmful
conflict, improve insight and self-understanding, increase selfacceptance, release internal resource, provide information, make
44
Freedom of will belongs to one’s experience where the freedom is a freedom within
limits, because we are not free from conditions, be it biological, psychological or
sociological. But is and always remain free to take a stand towards these conditions and
retain the freedom to choose our attitude towards them.Viktor E. Frankl,
Psychotherapy and Existentialism: Selected Papers on Logotherapy (New York:
Simon and Schuster, 1967), 3.
45
People need something to live for, people’s search for meaning is a primary force in
their lives. This meaning is unique and specific and can be fulfilled by him/her alone,
only then does it achieve a significance that will satisfy his/her own will to meaning.
Viktor E. Frankl, Man’s Searching Meaning, 154-155.
46
Being human means being responsible for fulfilling the meaning potential inherent in
a given life situation, where meaning of life differs from person to person. What
matters, therefore, is not the meaning of life in general but rather the specific meaning
of a person’s life at a given moment.Many ignores their past lives but identifying
sources of meaning in the past can help provide meaning. Viktor E. Frankl, Man’s
Searching Meaning, 172.
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realistic choice, attain self-fulfilment and self-actualisation.47 Pastoral
caregivers can follow these steps for attaining meaning and freedom in
life as mentioned below:
8.1. Liberating: It involves the intricate and delicate processes of
raising awareness about Hindu nationalism in Naga society. This
entails the critical and analytic examining of both Hindu nationalism
and status of the Nagas that cause the current situations of threat and
confusion. Pastoral caregivers are called upon to be involved in social
and cultural action for personal and communal liberation48 from
money power, political slavery, and ignorance.
8.2. Reconciling: As ‘God was in Christ reconciling the world to
Godself’ (2 Cor. 5:19) we must also involve bringing together Nagas
that have become estranged and alienated from each other - church and
village council, Nagas tribes and Heraka followers,and NBCC and
Naga BJP leaders. The pastoral caregivers can actively and creatively
bring reconciliation in ways that are respectful of their differences by
49
being sensitive to culture, faith and personality so that in unity Nagas
can stand against any threat and the confusions of Hindu nationalism.
8.3. Healing: Nagas are in need of physical, emotional, psychological
50
and spiritual restoration. Healing of the tensions between tribes,
confusions and misunderstandings within and among political parties,
religious sentiment, and power and money blindness. Without healings
for these sicknesses, Nagas won’t be able to combat Hindu
nationalism.
47
Charles Jaeckle and William A. Clebsch, Pastoral Care in Historical Perspective
(New York: Jason Aronson, 1964), 4; Similar view is found in Abraham Mathew,
“Introduction to the Theology of Pastoral Care and Counselling” A Study Book on
Counselling edited by George Varghese (Kottayam: CSST & TMA Institute of
Counselling, 2016), 56; Also in Howard Clinebell, Basic Types of Pastoral Care and
Counselling (Nashville: Abington Press, 1984), 48.
48
Ezamo Murry, An Introduction to Pastoral Care and Counselling (Delhi: ISPCK,
2011), 141-144
49
Emmanuel Y. Lartey, In Living Color: An Intercultural Approach to Pastoral Care
and Counselling (London: Jessica Kingsley Publisher, 2003)67; In psychosystemic
caregiving it is called principle of “organicity.” Larry Kent Graham, Care of Persons,
Care of Worlds, 46.
50
Emmanuel Y. Lartey, In Living Color: An Intercultural Approach to Pastoral Care
and Counselling, 66; In psychosystemic caregiving it is called principle of
“conscientization.” Larry Kent Graham, Care of Persons, Care of Worlds, 46-47.
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8.4. Sustaining: As Nagas are striving to survive as an indigenous
community by resisting Hindu nationalism, the pastoral caregiver can
bring out the inbuilt tendency, amazing resilience and will-to-live as
Nagas. Help find strength and support from within to cope adequately
with secularism and pluralism which cannot be changed, facilitating
coping mechanisms within them.51 Break barriers and help for mutual
acceptance and co-existence so that Nagas can sustain themselves as a
community at such a time as this.
8.5. Guiding: Pastoral caregivers can enable Nagas in faith and love,
to draw out that which lies within them – leading them to the threshold
of their mind. Nagas need to be drawn out to the very limits of their
capacity if they are to experience life in its splendour and mystery.52
53
We can be an advocate to bring change in social order by giving
awareness to the ignorant, proclaim freedom and rights against
favouritism, remove confusions and indifferent attitude towards Hindu
nationalist activities in India and in Nagaland in particular.
8.6. Empowering: The Pastoral caregiver is to ‘draw out and build up’
the unnoticed strengths and resources within and around Naga
community.54 Empower members to stand against the evil system and
structures, against those usurping the individual’s rights to vote, to
exercise freedom of religion, and the well-established cultural heritage
to combat Hindu nationalism.
9. Reflection and Evaluation
As Hindu nationalism advances towards Nagas with force and all
possible means, it become s inevitable to resist by bringing meaning to
their lives. It is important to become aware of the fascist nature of this
fanatical Hindutva Nationalism, which causes, as Arundhati Roy
interprets “the slow, steady infiltration of all the instruments of state
power…slow erosion of civil liberties” and make people proud of
51

Emmanuel Y. Lartey, In Living Color: An Intercultural Approach to Pastoral Care
and Counselling, 62.
52
Emmanuel Y. Lartey, In Living Color: An Intercultural Approach to Pastoral Care
and Counselling, 63-64.
53
Emmanuel Y. Lartey, In Living Color: An Intercultural Approach to Pastoral Care
and Counselling, 65.
54
Larry Kent Graham, Care of Persons, Care of Worlds, 47.
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something while they have lost everything.56 Hindu nationalists are
igniting Heraka culturally, religiously and socially, while Ramdev
infiltrates through business and health. On the other hand, Naga
politicians are confused about their religious identity! These create
confusions and pose psycho-social-political challenges. However, it is
also sad to discover that many Nagas are ignorant and indifferent
towards Sangh Parivar’s activities in Nagaland. Aben was ignorant
about Heraka.57 Wapang replied, she has over-heard about Vajpayee’s
58
ashes and Ramdev, but was ignorant about Heraka!
If young
educated people like them are still ignorant and indifferent about these,
the majority Nagas who live in rural areas will be totally ignorant about
Hindu nationalism in Nagaland.
To combat these challenges, Ateptsüng stands at the perfect strategic
59
place as agency to educate, to understand, to reason together and live
towards same socio-political-religious and cultural direction. The
traditional practice of whole family coming together around ateptsüng
was a sort of therapy – they could discuss, decide, and solve problems;
elders impart moral values like respect, help, acceptance, hope, love
60
and thereby give meaning to life in relation to others for what they
live for. These were learnt in ateptsüng when they gather around as a
family, which can be called as Ateptsüng Therapy. This therapy can be
applied to assist Logotherapy in order to combat the threads,
confusion, ignorance and indifferent attitude of Nagas as follows:
9.1. Establishing Stage: The pastoral caregiver can use ateptsüng
dynamics to establish and find meaning, identity and satisfaction
among Nagas, that external forces like Hindu nationalism will not be
able to annihilate them easily.
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9.2. Rapport Stage: Ateptsüng provides opportunity to develop the art
of expression, discipline, and inculcate virtues like acceptance and
respect for others. The pastoral caregiver can adopt this medium to
bridge differences between individuals and tribes, political parties,
with Heraka followers informally yet with respect and sincerity to
combat Hindu nationalism.
9.3.Empowering Stage: In the midst of Hindu nationalism, the
pastoral caregiver can use Ateptsüng at grassroot level to empower
Nagas to take pride in their cultural heritage as second to none,
confident about their ability to decide their own future, and
independent. Thus they can stand against psycho-social-political
threats such as CAB, Uniform Civil Code, Beef Ban, Digital Day,
Good Governance Day, International Yoga Day and so on.
9.4. Spiritual Formation Stage: Pastoral caregiver can make use of
Ateptsüng dynamics for spiritual foundation. Ateptsüng can be used as
‘Family Altar’ to train children in the way they should go, so that when
they are old they will not turn from it (Prov. 22:6).Thus, no matter how
strong the Hindu nationalist force may be, one will be like the house
built upon the rock.
10. Conclusion
The Sangh Parivar is highly strategical with Nagas: igniting Heraka to
assimilate it into Hinduism, bringing yoga as a way of life, introducing
Patanjali with swadeshi for economic control and money and power
for political hegemony. However, the innocent majority living in the
rural areas are still ignorant. Thus, churches must take initiative to
protect, guide, heal, sustain, reconcile and empower their members
giving meaning in life through Logotherapy and Ateptsüng therapy
combating psycho-social-political challenges. By keeping in mind the
pluralistic ethos, it is fitting that for the Nagas that the Church engages
herself in the political life of the people and take proactive initiative by
reaching all sections of the community, generating the awareness
needed to overcome ignorance and indifferent attitudes towards Hindu
nationalism.
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An Empirical Study of Jesus Christ’s Love for the
Transgenders with Reference to Madras Diocese’s
‘Ministry Among Transgender’ (MAT)
- R. Steffi* and V. Sangeetha**
The research paper is an empirical study that aims to bring to light
Jesus Christ’s love for the transgender community. The objective of the
paper is to refer to the remarkable service extended to the transgender
community by the Diocese of Madras – Church of South India (CSI),
Tamil Nadu, India through its ‘Ministry Among Transgender’ (MAT).
To strengthen the objective of the paper the researcher has stated and
referred to some of the church’s services rendered to the transgender
community and certain Biblical references that demonstrate the
relationship between God and transgenders.
The Madras Diocese has constituted MAT as a special cell to serve the
transgenders. Rev. Henry Jeba Richard, Presbyter, CSI Madras
Diocese, has been appointed as the director of MAT to execute its
mission. He shared with the researcher the various activities of MAT,
constituted to effectively serve the transgenders. It incorporates
concrete ideas that are well distinguished into aim, objectives, action
plans, strategy, and future plans (Richard 211-15)1.
*Ms. R. Steffi is a Ph.D. research scholar at the Department of English,
Periyar University, Salem. Her area of research is ‘Transgender Literature’.
She has presented papers at national and international seminars and
conferences. She has published research articles on her research domain in
various research journals.
**Dr. V. Sangeetha is Professor and Head, Department of English at Periyar
University, Salem, Tamil Nadu. Her areas of specialisation are Australian and
Canadian Literatures. She is interested in the current trends of literature,
commonwealth literature, Tamil literature and translation studies. She has
published three books and many of her articles have appeared in peerreviewed journals and books. She is a Senate Member and Dean, Faculty of
Arts in her University. She is a member of the Academic Council of Periyar
Maniammai Institute of Science and Technology, Vallam, Thanjavur.
1

Rev. Henry Jeba Richard shared with the researcher the details of MAT from the
‘Reports of the Boards and Committees’, Pgs. 211 to 215 submitted for the 32nd
Madras Diocesan Council of Madras Diocese - 2021, Church of South India (CSI).
Further reference details are provided in the ‘Works Cited’.
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MAT meticulously works for the wellness of transgenders. Their aim is
to create an inclusive and egalitarian community and to accommodate
transgenders in the churches besides ensuring their rights. The
objectives of MAT are profound; they are framed certainly to address
the needs of transgenders because MAT proposes to advocate an
understanding of transgenders, equip transgenders as trained
theologians and enumerate literatures about transgender lives. The
most vindicating is their objective to create awareness about
transgenderism among the transgender community and churches.
Furthermore to execute it, transgenders are reached through NGOs,
church, and government; the churches are reached through church
fellowships, congregations, teachers and students at schools and
colleges and through parents (Richard 211).
Their ‘Action Plans’ involves both short term and long term plans.
Their short term plans focus on identifying transgenders and providing
them an authorised identity proof such as the Aadhaar card. Providing
shelter, education, help to aged transgenders, medical aids and
psychological assistance to transgenders are also some of the short
term plans of MAT (Richard 211-12).
The long term plans of MAT are to train transgenders to attain jobs in
both skilled and non skilled domains. Skills such as sewing,
computing, sports, hotel management, car driving and geriatric care
are imparted in the transgenders to equip themselves to perform
effectively in their career. To work in the non skilled domain,
transgenders are trained to perform security jobs at educational
institutions and hostels. Moreover MAT provides, economical aids to
transgenders such as arranging bank loans to initiate their own
business such as small and petty shops; MAT volunteers to offer legal
assistance to transgenders to access the various relief measures
pronounced by the Government of India for the welfare of
transgenders (Richard 212).
The strategy of MAT is well defined and practical, they are: identifying
transgenders, promoting acceptance of transgenders, extending an
optimistic approach towards them, share with them the word of Jesus
Christ through the Holy Bible, help them revamp their lives, identify
their talents to acquire job opportunities to lead a decent and
independent life and inviting transgenders to the churches to
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encourage the congregation accept and understand transgenders
without any bias (Richard 212).
The report of MAT constituting the activities for the period 2018-2021
depicts the truth that the service rendered by MAT has contributed to a
holistic development of transgenders in the eleven targeted areas of
MAT – Koyambedu, Perambur, Ernavoor, CIT Colony Anna Nagar,
Kannigapuram, ICF Quarters, Namachvayapuram (1),
Namachivayapuram (2), Pondicherry, Vizhupuram and Cuddalore.
The transgender groups who live in the slums and rural dispatched
villages of these targeted areas are the beneficiaries of MAT (Richard
213).
The report of MAT also proclaims that two of their transgender
beneficiaries were appointed as evangelists of the Madras Diocese in
January 2017 after being baptised and theologically trained. At three
slums per week they are involved in perpetuating prayer and Christian
fellowship among their transgender community. The transgender
evangelists were also invited to few churches of Madras diocese and
through their church visits to Avadi and Trisulam MAT was able to
instil an understanding of transgenders among various congregations.
It can also be learnt through the report of MAT that transgenders of the
targeted areas are provided medical aids through CSI Kalyani
Hospital, Mylapore, Chennai and some of the needs of the transgender
beneficiaries are met by the diocesan funds (Richard 213).
The missionary work of MAT have invited people from other diocese
to meet and greet transgender beneficiaries of MAT. It can be
reclaimed from the report that six students from Tamil Nadu
Theological Seminary, Madurai paid a visit to the transgender’s
village, Vizhupuram maintained by MAT in the month of September
2019. Besides bringing people from the neighbouring diocese, the
missionary activities of MAT also invited people from abroad. On
01.11.2019 two pastors from United States of America have visited the
Madras Diocese and they were shown the various action plans of MAT
and on 02.02.2020 a few visitors from the United Kingdom met the
transgender missionaries (Richard 214).
Special event like ‘Transgender Sunday’ was celebrated by MAT at St.
John’s Church, Pondicherry on the first week of September 2020. A
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social activist from Chennai was invited as the guest speaker to impart
an awareness about transgenders to the congregation (Richard 214).
The accomplishments of MAT as discussed in their report is a selfless
one. It is much evident in their service rendered to transgenders at the
time of COVID-19; various transgender groups of Chennai,
Pondicherry and Vizhupuram were helped by some of the pastors of
the Madras Diocese. When the pandemic struck the lifestyle of
transgenders, relief measures were executed among the transgender
community through the sponsorship of MAT (Richard 214). Besides
being pioneers in rendering various service to the transgender
community, MAT has also ventured a worship centre exclusively for
transgenders at Vizhupuram. It started functioning from 23.12.2020.
The idea of MAT to spread the joy of Christmas to the transgender
community during the Christmas season in the years 2019 and 2020 is
also a remarkable one (Richard 215).
Despite training transgenders, MAT has constituted self help platforms
such as tailoring centre and detergent making for the transgenders at
Vizhupuram (Richard 215) to exercise skills that they have acquired
through MAT. In doing so, MAT acts as an ‘incubation centre’,
assisting budding transgender entrepreneurs and instilling in them the
conviction to do business and lead an independent and economically
stable life. Institutions acting as incubation centres is an emerging
trend in the higher education mode of India and is being recommended
by the renowned educationalists of the country. These kinds of
initiatives by the Church would pave way for the amateur transgender
entrepreneurs to evolve as business tycoons of the country in the
future.
All these efforts of MAT are providing support to the transgenders both
spiritually and worldly. Their future plan to provide health cards to
transgenders (Richard 215) is promising and pledges to uplift the
transgender community of the targeted areas from deprivation. Their
aim of contributing to an egalitarian society and to induce an active
participation of transgenders in Churches is reflected in all their plans.
The active involvement of the Bishop and the Presbyters of the Madras
Diocese combat the injustice done to transgenders. Their initiation of
MAT is sure to bring progress to the transgenders and a commendable
change in the society.
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The data provided by Rev. Henry Jeba Richard is transparent. The
philanthropic approach of MAT is found to be reflected in their service
executed so far and their futuristic approach holds clarity.
Besides MAT, some other Churches in India too execute various relief
measures to provide support, respect and acceptance of transgenders.
The congregation and the dioceses of the Church appoint pastors
specifically to guide transgenders to lead a righteous life free from sin
and evil. A couple of the remarkable service carried out by some of the
churches in India are quoted below for reference.
“Formed in Cochin under the aegis of Pro-Life Support, a global social
service movement within the church, the ministry is significant as it is
one of the few outreach programs for the transgender community by
the institutional church in India” (Catholic News Service)2. “In midDecember, sisters of the Congregation of the Mother of Carmel offered
their buildings to form an exclusive school for dropouts among
transgender people, considered the first of its kind in the country. The
nuns offered their venue after at least 50 building owners declined to let
out their buildings,” (Catholic News Service). Transgenders who are
exploited in various parts of the world find refuge in these kinds of
missionary activities of the Church; it initiates to safeguard
transgenders from damnation.
The acronym ESHA that stands for Ecumenical Solidarity for HIV and
AIDS is a project of National Council of Churches in India (NCCI). On
a brief note, ESHA’s focus on Human Sexuality and Gender
Diversities acquires attention. ESHA caters to the needs of gender
minority groups - transgenders, to help them overcome the stigma that
they are enslaved to. The initiatives of ESHA to institute understanding
of transgenders and help transgenders to lead a peaceful life are
prolific. By pooling in dioceses, churches, pastors, congregations and
the members of the transgender community ESHA is active in
extending help to the transgenders. ESHA strives hard to offer
inclusive environment to the transgenders by designing a training
module and teaching about transgenders to the Christian community.
2
The internet resource Catholic News Service, and a few other internet resources
referred further in the paper does not contain page number so as per Modern Language
Association MLA (8th edition), the writer of the article or the title of the work is
referred in the in-text citation and further details of the resources are provided in the
‘Works Cited’.
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ESHA also identifies transgender personnel to constitute effectiveness
in their mission of creating an inclusive environment for the
transgenders. Though they strive for the wellbeing of LGBTI+, their
effort to enhance the status of transgenders in India and rehabilitate
their lives is a noteworthy perspective (“ESHA Background”).
ESHA has volunteered to observe ‘Transgender Day’ on 20.11.2020.
Various events were organised by ESHA to commemorate
‘Transgender Day’. The events were ‘Interfaith Prayer and Sharing’,
‘Interreligious Prayers, Heartbreaking Experiences, Solidarity to Live
their Lives with Dignity’, ‘The Transgender Remembrance Day’ and
‘Transgender Day of Remembrance’. Online forums were
instrumented by ESHA at various timings of the day to commemorate
the Transgender Day. The events included webinar, speeches and
prayers. It can be observed that the various events involved active
participation of transgenders (“Observing Transgender Day: 20th
November 2020”).
Like MAT, NCCI also reached out to the transgender community at the
time of COVID-19. Transgenders were supported by NCCI by
providing them the primary need, food.
It was heartening to see courageous initiatives of reach out to the
marginalized transgender communities during the COVID – 19
Pandemic, by the members of the National Ecumenical Forum
for Gender and Sexual Diversities (NEFGSD) of the NCCI,
which has been an inclusive forum of LGBTIQ activists and
allies from various churches, instituted by the NCCI since 2014.
Such outreach activities happened in Telangana, Tamilnadu and
Kerala, where the Forum members under the leadership of Rev
Asir Ebenezer, were able to engage churches and other wellwishers in the area to lend a helping hand. (Ninan)
Transgenders are being helped by the Churches across the globe too;
they possess a concrete understanding of transgenders. They offer the
help that is most required for the transgender community. Apparently,
they express Christ’s love in all their actions.
On the other side of the spectrum, some evangelical churches do
not accept those who change their gender but instead look to
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provide special pastoral care for transgender people. The
Lutheran Church-Missouri Synod, for instance, gives advice to
ministers on how to counsel transgender people and encourage
them to seek treatment for dysphoria. The Pentecostal
denomination Assemblies of God “supports the dignity of
individual persons affirming their biological sex and
discouraging any and all attempts to physically change, alter, or
disagree with their predominant biological sex.” And the
Southern Baptist Convention approved a resolution in 2014
stating that transgender people can only become members if they
repent. (Sandstrom)
Hence, the church is driven by the word and love of God and
encourages transgenders to lead a life free from sin and evil. It is
evident in all the church’s services quoted above. Hence both the
people and body of Christ express the love of Jesus Christ in serving
the transgender community and through Christ’s love they drive the
weary souls of transgenders towards eternity.
The benevolent actions of the churches quoted above evidently assure
that the transgenders are not aliens to Christianity. There are references
in the Bible that vigilantly register the relationship between God and
transgenders, and the existence and survival of transgenders; the
following Bible verses recapitulate it.
“For some are eunuchs because they were born that way; others were
made that way by men; and others have renounced marriage because of
3
the kingdom of heaven” (The Holy Bible, Matt. 19.12). Through the
word ‘eunuch’, the above Bible verse indicate the truth that
transgenders existed in the past and transgenders – the gender variant
people were addressed as eunuchs. While in the present, ‘eunuch’ is
replaced by the term ‘transgender’. It is because the term ‘eunuch’ does
not elaborately define the gender variant people. The term
‘transgender’ which evolved due to various vigorous research on the
gender variant people defines the gender variant people clearly and
unambiguously.
3

The Holy Bible that is referred in the research paper is ‘New International Version’.
The citation for the Bible is referred in ‘Works Cited’ for further reference.

428

ncc review September 2021

41

The etymology of the word eunuch is: “ “castrated man,” late 14c.,
eunuk, from Latin eunuchus, from Greek eunoukhos “castrated man,”
originally “guard of the bedchamber or harem,” from euno-,
combining form of eune “bed,” a word of unknown origin, + -okhos,
from stem of ekhein “to have, hold” ” (Harper).
Furthermore, the references given below, explain the functionality of
the eunuchs. It affirms the existence of eunuchs, their occupancy in
different country’s empires and their significance.
Harem attendants in Oriental courts and under the Roman
emperors were charged with important affairs of state. The Greek
and Latin forms of the word were used in the sense "castrated
man" in the Bible but also to translate Hebrew saris, which
sometimes meant merely "palace official," in Septuagint and
Vulgate, probably without an intended comment on the qualities
of bureaucrats. (Harper)
A castrated human male. Eunuchs were used as guardians of
harems in ancient China and in the Persian empire of the
Achaemenids and also at the courts of the Byzantine emperors
and the Ottoman sultans. They became the friends and advisers
of the rulers of these powers, as they did of Roman emperors.
Castration was also imposed as a form of punishment . . . was
practised voluntarily by some Christian sects (the most notable
Christian eunuch being the theologian Origen); and was used to
produce male adult sopranos in Italy – castrati – until Pope Leo
XIII banned the practice in 1878. (Wright 209)
Having pondered on the etymological study of ‘eunuchs’ it can be
examined that eunuchs - the transgenders of the past were associated
with the royals. They were living a comfortable life when compared to
the transgenders of the present. The eunuchs were charged with vital
duties in various empires across the globe and were not subjugated.
Moreover, to identify the difference between the transgenders of the
past and the present, the etymological reference of ‘transgender’ too is
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brought into context. It provides a better understanding of the term
transgender and exemplifies its currency.
. . . psychiatrist John F Olivan used transgenderism in the
medical text Sexual Hygiene and Pathology, published in 1965.
Olivan used the term transgenderism in a medical sense to
indicate an “urge for gender (‘sex’) change.” What’s particularly
fascinating about this history is not the quest to determine
coinage, but that even within its first five years of documented
use, the term took on new, even opposite, meanings. Currently,
transgender is generally understood to be a broad category
encompassing many gender identities and expressions,
including transsexual, genderqueer and cross-dresser, among
many others. (Rawson)
On comparing the etymology and definition of ‘eunuch’ and
‘transgender’, it can be noticed that eunuchs were predominantly
addressed as castrated people; their societal roles are majorly
addressed rather than their biological characteristics. Contrastingly,
the etymology and definition of transgenders state the biological
condition of transgenders. The increasing researches on transgenders
have paved way for the same. But the status of transgenders in the
society is not concretely discussed as that of eunuchs. There are few
identifiable differences between eunuchs and transgenders. By
identifying these differences, it can be observed that the societal status
of the eunuchs have been respectable when compared to the present
societal status of transgenders. Ideally the comfort that the eunuchs of
the past witnessed have to be brought back to the transgenders of the
present too.
Having pondered upon the etymological data of ‘eunuch’, the
interpretation of Matt. 19.12 is made effective and has paved way to
acquire the following factors. The first factor is that transgenders have
been addressed as eunuchs in the past. The second factor is that
existence of eunuchs is affirmed. The third factor is that there are three
states in which a person is acclaimed a eunuch; the first state is that
some are affirmed as eunuchs by birth. It indicates the impotency of a
person and is concerned with the biological condition of an individual.
The second state is that some are made eunuchs and this refer to the
person who undergo castration to work in royal courts. The third state
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is that some remain eunuch for the kingdom of God, this refer to the
people who develop sexual abstinence. They abandon marriage and
acclaim celibacy in order to follow God. Through this Bible verse, the
social conditions of eunuchs can be analysed but the biological
condition cannot be obtained. Only the first two states of being
eunuchs that involves one’s physiological condition can be related to
the gender differences of transgenders.
In chapter 8 of the book of Acts of the Holy Bible, the reference of an
Ethiopian eunuch can be identified, between the verses 26 and 40.
“Now an angel of the Lord said to Philip, “Go south to the road—the
desert road—that goes down from Jerusalem to Gaza.” So he started
out, and on his way he met an Ethiopian eunuch, an important official
in charge of all the treasury of Candace, queen of the Ethiopians” (Acts
8. 26-27). “The eunuch was reading this passage of Scripture:” (Acts 8.
32). “Then both Philip and the eunuch went down into the water and
Philip baptised him” (Acts 8. 38).
By interpreting the above Bible verse, the cultural context of eunuchs
during that time could be perceived. The eunuchs were in powerful and
responsible positions in the government; eunuchs were educated, led
an elite life, were religious, possessed an urge to know more about the
Scripture, were humble and possessed the urge to get purified through
baptism. The urge in the Ethiopian eunuch to get baptised and lead a
pure life depict the preparations that the transgender community in
those days indulged in order to acclaim eternity.
Transgender’s ‘God’s belief’ and their belief in the ‘promise of
baptism’ - “You are all sons of God through faith in Christ Jesus, for all
of you who were baptised into Christ have clothed yourselves with
Christ. There is neither Jew nor Greek, slave nor free, male nor female,
for you are all one in Christ Jesus” (Gal. 3.26-28), can also be studied
through chapter 8 of the book of Acts. As the Bible proclaims, the act of
the Ethiopian eunuch is a testimony to the transgenders of the present
era, to attain a wilful endeavour.

4

In the researcher’s perspective, God is a male.

431

ncc review September 2021

44

Eunuchs are mentioned both in Old and New Testament of the Bible. In
Old Testament, the reference of eunuchs can be found in the book of
Isaiah. “For this is what the Lord says: “To the eunuchs who keep my
Sabbaths, who choose what pleases me and hold fast to my
covenant—to them I will give within my temple and its walls a
memorial and a name better than sons and daughters; I will give them
an everlasting name that will not be cut off” (Isa. 56.4-5).
God utters the word ‘eunuch’ and He4 never differentiates them from
his other creations. He treats them as His sons and daughters. He gives
them His promises and wants them to be holy. This exhibits God’s love
for the transgenders. Adding to it, it can also be analysed from Isa.
56.4-5 that the gender differences of the eunuchs were identified and it
differentiated them physiologically from cis gender. But it did not
alienate them from sons and daughters. Eunuchs lived in unison with
the cis genders, despite their biological differences.
Consequently, the societal status of transgenders in the royal courts of
kings and queens can also be traced in the Holy Bible.
Then Isaiah said to Hezekiah, “Hear the word of the Lord: The
time will surely come when everything in your palace, and all
that your fathers have stored up until this day, will be carried off
to Babylon. Nothing will be left, says the Lord. And some of your
descendants, your own flesh and blood, that will be born to you,
will be taken away, and they will become eunuchs in the palace of
the king of Babylon.”. (2 Kings 20.16-18)
Hence these are the various Biblical references that the research paper
has referred to, to reiterate the relationship between God and
transgenders. These Biblical verses also exhibit God’s love for the
eunuch, the comfortable lifestyle of eunuchs and their responsibility in
the royal courts.
The importance of eunuchs in the royal courts can also be traced in one
of the world’s classic literature Antony and Cleopatra written by
William Shakespeare. Shakespeare has penned down the affinity
between eunuchs and Queen Cleopatra in Antony and Cleopatra and
has indicated its significance. “Queen Cleopatra and General Antony
enter, accompanied by “her Ladies, the train,” and “with Eunuchs
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fanning her.” (Heims 5-6). “Philo deplores what he sees, suggesting
that Antony himself has become one of Cleopatra’s eunuchs” (Heims
6). Antony and Cleopatra which was written around AD 1606 too
documents the comfort of transgenders in the royal courts. It can be
witnessed from the above quotations that eunuchs never faced any
subjugation nor pushed to the periphery of the society unlike the
present.
Over the years, the comfort of eunuchs vanished due to the societal evil
– patriarchy and were uprooted to a discomfort zone by the patriarchal
society. The discomfort zone persuaded transgenders to indulge in
sinful acts like sex work, changing physical anatomy, acting against
the law and also substance intake. Evidently, substance intake by
transgenders is seen as an outcome of their stress. “Jaclyn M. W.
Hughto, . . . assistant professor of behavioral and social sciences and of
epidemiology at Brown University, told Healio Primary Care. “These
experiences of mistreatment result in gender minority stress and can
lead some transgender individuals to misuse substances to cope with
distress” (Michael).
The illegal acts have labelled transgenders as convicts and have made
them act against God’s will. But the transgenders who suffer due to
their gender dysphoria and who are really in need of help without
indulging in any sinful actions are helped by people who think beyond
and against patriarchy. Those people have brought to light the intricacy
of gender dysphoria as quoted below to procure an understanding
about transgenders.
Gender dysphoria is defined as a “marked incongruence between
one’s experienced/expressed gender and assigned gender, of at
least six months’ duration”, which causes significant distress.
Studies suggest that between 1 in 10,000 and 1 in 13,000 males
and between 1 in 20,000 and 1 in 34,000 females have this
condition. Many more people report some sense of
incongruence, but not to the extent that they are diagnosed as
having gender dysphoria—perhaps between 1 in 215 and 1 in
300 people. (Roberts 17-18)
In India, both the government and the Church along with other NGOs
promote plans to encourage the wellbeing of transgenders. The
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Government of India aims to improve the societal status of the
transgenders and the following welfare schemes implemented in
different parts of the country pay witness to it.
“The Aavin tea stall in Charring Cross was inaugurated in
February of 2020. The initiative was designed to provide
sustainable livelihoods for a group of transgender women who
are part of the Nilgiris district transgenders self-help group”
(Premkumar 3).
”No less than 13 members of the transgender community have
been selected recently as constables under the Chhattisgarh
police. This is truly historic and thrilling for a community that
had no legal recognition till the Supreme Court in NALSA vs.
Union of India (2014)” (Vij 7).
Apart from the church and the government, every individual in the
society should also strive to end transgender discrimination. But
unknowingly, most of the comrades of the society, having been driven
by stereotypical cultural norms, obtain the gender stereotypes and
subjugate transgenders. “Often cultures will develop inflexible social
codes that limit what is deemed to be masculine or feminine. But these
go way beyond what the Bible says, and can lead to real tension and
difficulty for those who don’t quite fit those patterns” (Roberts 43).
Moreover, the reason for gender stereotypes is the mechanism of the
human brain. The stereotype mechanism is engrained in the human
brain and the gender stereotypes is the by-product of it.
The most primitive part of the brain, shared with all species that
have more than a minimal nervous system, is the brainstem
surrounding the top of the spinal cord. This root brain regulates
basic life functions like breathing and the metabolism of the
body’s other organs, as well as controlling stereotyped reactions
and movements. This primitive brain cannot be said to think or
learn; rather it is a set of preprogrammed regulators that keep the
body running as it should and reacting in a way that ensures
survival. (Goleman 10)
The root part of the brain that programmes the monotonous activities
hinders a person to think beyond the stereotypes. Unfortunately, the
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gender different transgender who do not fit into gender stereotypes
become victims to it and are subjugated by a person’s root brain.
The tension created by the gender stereotypes enslave transgenders to
dismantle their physique and disrespect God’s creation. Therefore the
bewilderment triggered by the gender stereotypes highjacks the power
of reasoning in transgenders; it drives some of them to operate their
body and change their physique to get accustomed with the
stereotypical gender norms. This psychological conflict of the
transgenders can be associated with the mind dispute – ‘neural
hijacking’.
. . . emotional explosions are neural hijackings. At those
moments, evidence suggests, a center in the limbic brain
proclaims an emergency, recruiting the rest of the brain to its
urgent agenda. The hijacking occurs in an instant, triggering this
reaction crucial moments before the neocortex, the thinking
brain, has had a chance to glimpse fully what is happening, let
alone decide if it is a good idea. The hallmark of such a hijack is
that once the moment passes, those so possessed have the sense
of not knowing what came over them. (Goleman 14)
Neural hijacking can also be considered as a influencing factor that
trigger transgenders to undergo Sex Reassignment Surgery (SRS). But
SRS bring regrets to most of the transgenders. Their regrets cannot
bring back the body that they were crested in by God.
It is a little-reported fact that people who undergo sex reassignment surgery do not, statistically, report higher levels of
happiness after the surgery. That is, acting on the desire to live as
the opposite gender to the one that accords with biological sex
does not bring peace to a heart. This is consistent with a “Genesis
1 – 3” worldview, because the Bible tell us that embracing a
desire at odds with the Creator’s design will never bring ultimate
happiness. (Walker 67)
This sinful behaviour of transgenders is triggered by the patriarchal
society. The patriarchal society who are gender prejudiced thrust
gender stereotypes on transgenders which again is sinful. Neither the
idea of patriarchy nor the decision of transgenders is fair before the
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eyes of the Lord because “No-one who has been emasculated by
crushing or cutting may enter the assembly of the Lord” (Deut. 23.1).
The ignorance of the cis genders have led the transgenders into trials
and tribulation over the last few centuries. Because of it transgenders
struggle physically, emotionally, socially and economically. They get
drowned in wilderness. But they are being saved by the unconditional
love of Jesus Christ. Jesus Christ never forsakes transgenders nor
abandons them. The same is witnessed in a case study shared by
Andrew T. Walker in his book God and the Transgender Debate: What
Does the Bible Actually Say About Gender Identity? Walker shares the
case study of Selmys who undergoes gender dysphoria. Selmys does
not fumble over her gender dysphoria rather she accepts it and handles
it the Christ way.
Suffering in Christianity is not only not meaningless, it is
ultimately one of the most powerful media for the transmission
of meaning. We can stand in adoration between [sic] the cross,
and kneel and kiss the wood that bore the body of our Savior,
because this is the means by which the ugly meaningless
atheistic suffering of the world (the problem of evil) was
transmuted into the living water, the blood of Christ, the
wellspring of Creation. The great paradox here is that the Tree of
Death and Suffering is the Tree of Life. This central paradox in
Christianity allows us to love our own brokenness precisely
because it is through that brokenness that we image the broken
body of our God—and the highest expression of divine love.
That God in some sense wills it to be so seems evident in
Gethsemane: Christ prays, ‘Not my will, but thine be done,’ and
when God’s will is done it involves the scourge and the nails. It’s
also always struck me as particularly fitting and beautiful that
when Christ is resurrected his body is not returned to a state of
perfection, as the body of Adam in Eden, but rather it still bears
5
the marks of his suffering and death. (Walker 112-13)
5

The quotation in the original text is italicized so as per the MLA (8th edition)
documentation style, the passage is quoted in ‘Italic’ font style.

436

ncc review September 2021

49

Selmys is not reacting to the patriarchal world. She does not give heed
to SRS and dismantles her body. The same can be possible for any
transgender with gender dysphoria. Transgenders should not
encourage the rudeness of patriarchy by hurting their body. They
should accept their differences and not give way for physical harming
such as SRS.
Relatively, transgenders are suggested to initiate themselves to lead a
virtuous life as the Ethiopian eunuch in the Bible. They should support
and stand as witness for the service rendered to them by the Church and
the people of Christ.
For someone who struggles with gender dysphoria and becomes
a Christian, there is no promise that those feelings will go away.
But they have been promised the presence of the Holy Spirit,
who assures them of their new identity as God’s children, and
give them a new longing to please him. That will involve
recognising that what ultimately matters is not what my feelings
may say about myself, but who God made me to be , which is who
I will be in the resurrection. (Roberts 60-61)
Biblically, the gender differences that the transgenders possess can be
viewed as a struggle that has to be overcome through faith, prayer and
waiting in the God’s premise, to yield deliverance. So, transgenders
have to be spiritually guided to debridge form sin and lead a
harmonious life. This is being executed by the ‘Christian maturity’
gained by the body and people of Christ. Transgenders are brought to
light by some incomparable humanitarian deeds of the body and
people of Christ as enclosed and emphasised by the research paper.
They exhibit the love of Christ in all their service to the transgender
community. This would surely get multiplied in the future to serve
more number of transgenders. God’s love is sure to drive more number
of Churches and individuals to save transgender souls from damnation.
Apparently, the subjugating nature of the humankind has to be
overcome by training the brain to think beyond the stereotyped
reactions and draw efforts to understand gender dysphoria.
Transgender subjugation should be brought to an end.
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God’s word proclaims that “Jesus replied: “ ‘Love the Lord your God
with all your heart and with all your soul and with all your mind.’ This
is the first and greatest commandment. And the second is like it: ‘Love
your neighbour as yourself.’ All the Law and the Prophets hang on
these two commandments.” ” (Matt. 22.37-40). As people who have
accepted Jesus Christ and His teaching, they should love their
neighbours which by default addresses to the transgenders too. On
obeying and practising God’s commandment the entire world would
be witnessing harmony and the transgenders would find an
opportunity to realise the unconditional love of God.
Hence, it is hoped that the research paper has served as an eye opener
for the Christians who are unaware of the transgenders and their
references in the Bible and attempts to help them win over their sheer
ignorance. For the non-Christians, the research paper serves as a
preliminary document to make people aware of God’s love for
transgenders and the service rendered to transgenders by the people
and the body of Christ. Hence, the research paper has accomplished its
aim by bringing into its context the various references that assures
Christ’s love for the transgender community.
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From Ethereal to Earthy: A Theological Enquiry
into the Ethical Cogency of Planetary Theology from
a Comparative Perspective
- Allen P. Joseph*
Introduction
What should a global response to ethical questions look like? Should it
take a universalist and relative stand, which will endanger both the
identity and individuality of every worldview? Or should we continue
to ignore important global questions for the sake of safeguarding our
religious tradition, uniqueness, and individuality? Any sensible,
ethically-concerned global citizen will decline to say “yes” in
answering that second question. Certainly, if no consensus is reached,
at least in the theoretical realm, the stalemate will continue and the
global ethical dilemmas will persist. But how can an inter-worldview
consensus be reached when people find it difficult to come to terms
even within one’s own religion? The situation is even more
challenging when the parties involved come from different schools of
World Religions. Beyond that difficulty, moreover, there are those who
do not take the underlying metaphysical questions seriously. From a
Christian point of view, the difficulty lies primarily in the
pervasiveness of theologies that have no commonalities with other
worldviews, although many of them are just as concerned ethically as
Christians are, and in some cases even more concerned than many
Christians are. Here in lies the relevance of Sallie McFague’s Planetary
Theology, because it addresses that gap as a challenge that can be met.
This paper argues that McFague’s Planetary Theology can be used as
an effective tool in addressing global ethical predicaments, because it
can join hands with other worldviews, secular or otherwise, even while
not losing its own identity as a Christian theology. To test this
proposition, this essay compares Planetary Theology to the Islamic
concept of al-maslaha, proposed by Tariq Ramadan, and to the
*Allen Joseph works now as the dean of an online theological training
program based in Kerala. He has a Th. M, as well as an M. A. in Islamic
Studies from the U.S. He is also currently enrolled for a PhD in Religious
Studies. He is in the pursuit of serious interfaith dialogue between the
evangelical communities and the Muslim world.
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Cosmopolitan Ethics set forth by secular philosopher Kwame Appiah.
The first part of the essay looks into the definition of Planetary
Theology and its aptness for current global issues. The next two
sections compare Planetary Theology with maslaha and
Cosmopolitanism. The essay limits itself to these three aspects, and
does not consider ethical philosophies-theologies in otherworld views,
such as Judaism.
Planetary Theology: What it is?
In her work Abundant Life: Rethinking Theology and Economy for a
Planet in Peril, Sallie McFague introduces “Planetary Theology”. At
times she also calls this theology “Planetary Living.” She summarizes
its major precepts in the following words:
The general outline of this theology…as a movement toward the
earth; from heaven to earth; from other worldly to this worldly;
from above to below; from time and history to space and land;
from soul to body; from individualism to community; from
mechanistic to organic thinking; from spiritual salvation to
holistic well-being; from anthropocentricism to Cosmo1
centrism.
Unlike some other conventional models, Planetary Theology as a
theological model does not claim to have its origin ‘from above’. In
fact, elsewhere in the book McFague dispels the notion that theology
is a divine enterprise, saying, “Theology is mundane, not a religious
activity.”2 What she probably means by that assertion is that, while
God and God’s revelation are not subject to alteration, one should not
take “expressions about God” (theology) as immutable. For theology
is, after all, a human expression, not a divine endeavor. Moreover,
within its human sphere, Planetary Theology shifts theology’s center
from anthropocentrism (focus on the individual) to cosmo-centrism
(focus on the community). It also shifts from “abstract spirituality” to
“mundane relationality.” Thus, it looks at theology’s origin and
function in a new way.
1

Sallie McFague, Abundant Life: Rethinking Theology and Economy for a Planet in
Peril (Minneapolis: Fortress Press,2001), 131.
2
Ibid., 32.
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McFague’s Planetary Theology does not arise in a vacuum, but has its
own theological context, to which it refers by accepting or rejecting
aspects of that context. McFague presents that background in arguing
that there are two types of worldviews today – a “Neo-Classical
Economic Worldview”3 and an “Ecological-Economical Worldview”.
In keeping with her ethicist contemporaries, McFague explains that
economic models are not just models regulating the world economy,
but also present whole worldviews; hence, each presupposes a way of
life. The same can be said of all conventional theology, too. Thus, the
persistent, traditional model of understanding the relationship between
God and creation (i.e., theology) has been the “Monarchic Model”.
McFague analyses this model in her work, Models of God: Theology
for an Ecological, Nuclear Age. She writes, “…it [Monarchical] model
has resulted in….a pattern of ‘asymmetrical dualism’ between God
and the world, in which God and the world are only distantly related,
and all power, either as domination or benevolence, is on God’s side.”4
It is clear that this has been the most familiar model in Christianity thus
far. Applying this model has resulted in consequences, as McFague
5
notes, at times, “very dangerous” ones. For instance, one adverse
element of this theological worldview is that it is always “dualistic and
6
hierarchical.” Dualism presupposes an individuality that becomes
individualism, which then evolves into the driving force behind most
of the world’s ideologies, both religious and economic. McFague
explains this point further: “…Christianity—at least since the
Protestant Reformation, and especially since the Enlightenment—has,
through its individualistic view of human life, implicitly and
sometimes explicitly, supported a neoclassical economic paradigm
and a consumer culture that has devastated the planet and widened the
7
gap between the rich and the poor.” The core of her argument is that a
“monarchic model of theology” together with a “neo-classical
3

The Neoclassical Economics view holds that there are absolutely no values in
economics. Its adherentsbelieve that it is as objective as any other natural or scientific
disciplines. For a detailed discussion on the neo-classical economic worldview, see
Chapter 4 of Abundant Life, “The Contemporary Economic Model and Worldview”.
4
Sallie McFague, Models of God: Theology for an Ecological, Nuclear Age
(Philadelphia: Fortress Press, 1987), 64.
5
Ibid.
6
Ibid., 67.
7
Sallie McFague, “New House Rules: Christianity, Economics, and Planetary
Living,”Daedalusvol.1 (Fall 2001): 126.
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economic model” has devastated all known aspects of ethical and
moral life, and devastated creation. Therefore, she stresses that a
paradigm shift in our theological model is more than necessary-hence, her move to a planetary theology.
But Is It Not a Christian Theology?
Planetary Theology is a compelling approach, even globally.
However, it can be argued that it is still a Christian Theology. As such,
can it be a viable paradigm for the world? For instance, how does an
Islamic worldview, with its strict, radical-dualism, fit into Planetary
Theology, a cosmo-centric worldview?
First of all, one needs to understand that McFague does not equate her
Planetary Theology with pantheism. In her survey of prevailing
worldviews, it is true that she discusses the perceived strength of
pantheism as a worldview at some length. However, she does not
promote any of its common traits -- in fact, to the contrary; “There is no
place where God is not,” she writes. She then inquires of Planetary
Theology, “Is this pan-theism? Are we saying that God and the world
are identical? No, they are not.…”8 What she apparently means here is
that God is the “unseen-reality” who is observed and experienced
through the “seen realities” around us. She says further, that we do not
meet God face to face, we meet God in the world.9 Her words clearly
suggest that McFague is not arguing for a theology of pantheism. Her
focus is not on a creation equal to God, but on a creation in which God
wants us to treat each other with uttermost reverence and respect.
If McFague’s theology stresses the necessity to treat creation better,
and if it is theistic—then her approach is not foreign to Islam either.
Modernist Islamic thinkers (a generic title of convenience) like Tariq
Ramadan distinguish between “timeless principles” and “contingent
10
models.”
By “timeless principles,” he may mean that the
interpretation and application of Scripture should change with time
8

McFague. Abundant Life,149.
Ibid., 150.
10
Tariq Ramadan, “The Way (Al-Sharia) of Islam,” in The New Voices of Islam:
Rethinking Islam and Modernity a Reader, ed. Mehran Kamrava (Berkeley, Los
Angeles: University of California Press,2006),70.
9
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even while its essence remains immutable. This is precisely what
McFague meant when she declared that “theology is not divine, but it is
11
mundane.” Tariq Ramadan elucidates this idea further: “Faithfulness
to principles cannot involve faithfulness to historical models because
times change, societies and political economic systems become more
complex, and in every age it is in fact necessary to think of a model
appropriate to each social and cultural reality.”12 This statement is not
just an appeal to reform, rather it signifies that every model that cannot
respect the necessities of a particular time is not a religious model at all.
Today’s pressing concerns are immanent environmental catastrophe
and appalling injustice on the third world, due to an irresponsible
Western (economic) lifestyle. Thus, applying Ramadan’s
aforementioned principle to these situations indicates that any
theology (in this case Islamic) which does not respect any of these
concerns is not theology at all. Therefore, there is no contradiction
between Ramadan and McFague; indeed, they agree as to the basic,
necessary approach.
Another response that this interpretation prompts is the fear that it will
nullify religious tradition. Not only Muslims, but Christians too share
this anxiety. Does a planetary theology nullify tradition? To this
concern, Muhammad Arkoun makes a brilliant point in his discussion
on “Tradition and Islam.” He argues that the “meaning” and
“epistemology” one bears in mind when talking about tradition, should
not be taken for granted. He asserts that the interpretation of the Islamic
ethos in every socio-political situation is varied, depending on the
“needs of ongoing struggles.”13 In other words, for him, tradition is
not a monolithic, non-fluid entity or term. Rather, tradition is the
interpretation of Qur’an and Islamic ideals prevalent in a particular
time and based on its particular needs. Arkoun seems to argue that
when people insist on a particular (traditional) interpretation because it
has worked in the past, they not only misunderstand the “meaning”
behind that theological expression in that particular time and space, but
also restrain Islam from being effective in encountering the scientific,
literary, and cultural challenges of the globalized era.
11

McFague, Abundant Life,32.
Ramadan, 70.
13
Muhammad Arkoun, “Present-Day Islam BetweenTradition and Globalization,” in
The New Voices of Islam, 37.
12
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Arkoun’s principle can be applied equally well to the problem of
literalism. Literalism is generally understood as the true, authentic,
and unquestionable meaning of a “text” or “action” in its original
context. Literalism holds that only the generation closest to the period
of a religion’s origin is the pure one. This is not only an Islamic
doctrine; many Christians share the same view. It has been noted
already that both Ramadan and Arkoun consider this to be a faulty
premise. The authors of Christian Spirituality also attest to this stand
on religious fact: “[The] Christ-event is not a radio signal that is lost the
14
further we go from the source.” In other words, every society can and
ought to experience their “Christ” or their “Quranic Fact”15. This is not
to suggest that there does not exist a “timeless principle” in the Holy
scriptures, in Ramadan’s term. Ethicist Heidi Hadsell says that there is
such a principle, which persists beyond its anachronistic applications.
In her exploration of the ethical relevance of Leviticus 25:2-4 (the
sabbatical year prescribed for agriculture), she promotes an “ethical
resistance”, a resistance that will push us to be faithful to “God and
God’s vision to humanity.”16 Thus, the untimely truth of Leviticus 25
holds within an ethical imperative based on God’s vision for humanity.
Elsewhere, she summarizes this passage as a place where “good
stewardship of land and economy, just relationships, and obedience to
God’s design come together”17. In other words, just as Ramadan does,
Hadsell too talks about an “unchanging principle of scripture”—
which is not literalism.
Not only modernist scholars like Ramadan and Arkoun, but certain
other Islamic scholars also, discuss the Qur’an’s inherent ethical
principles. For instance, Muhammad Qatami, the former president
and an eminent Shia scholar suggested in an address to world leaders
that the ancient culture of Iran, through mystic-philosophers such as
14
Lawrence Cunningham and Keith J. Egan, Christian Spirituality: Themes from the
Tradition (Mahwah, New Jersey: Paulist Press, 1996), 30.
15
“Quranic Fact” is a phrase employed by Muhammad Arkoun to denote a
fideisticview of the fact of the Quran’s (oral) revelation,stressing the authenticity of its
divine origin. However, he does not givethis status to the written corpus. For a detailed
understanding, see Arkoun,58-59.
16
Heidi Hadsell, “Environmental Movements as Forms of Resistance,” in Resistance
and Theological Ethics, eds. Ronald H. Stone and Robert L. Stivers (Lanham,
Maryland: Rowman & Littlefield Publishers, 2004), 55.
17
Ibid
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Sohrewardi, can provide a paradigm for a “Dialogue Among
18
Civilizations”. According to Qatami, however, the most prominent
19
influence comes from Islam itself. Although he was calling for a
comprehensive dialogue and exchange of ideas, he also stressed the
need for doing justice, an Islamic ideal and a high priority of our time.
Similarly, the message of Pope Francis on the “World Day of Peace”
emphasized that “fraternity is the foundation for peace”, and that the
Bible has set up fraternity as a high ideal which can be taken as an
antidote to globalization.20 According to him, “Globalization makes
21
us neighbors, not brothers” , so fraternity is the need of the hour. All
these scholars and religious leaders confirm that religious ethos and
values should be evaluated continually on the basis of their inherent
capacity to do good, not on the basis of any traditional-literal
interpretation by people with a vested interest. Viewed this way, their
idea goes hand in hand with the planetary theology proposed by
McFague.
What About the Secular Question?
It may be true that Planetary Theology as a theological paradigm can
find shared common ground with Islam or different forms of
Christianity, but a huge number of people do not identify themselves
with any of these worldviews. Putting it candidly, can Planetary
Theology find common ground with secularism?
In order to understand this issue, one needs to understand first of all
what precisely is the secular concern. It is generally believed that
secularists are those who militantly oppose any religious talk; far from
it. Prof. Michael Ignatieff, a scholar on public policy and former
Canadian politician, articulates the secular objective brilliantly.
18
Dialogue Among Civilizations is an idea introduced by Qatami as a response to
Samuel P. Huntington’s “Clash of Civilizations.” The U.N. and the academic world
have embraced this concept wholeheartedly ever since.
19
“Empathy & compassion: Believing in dialogue paves the way for hope,"”
Iranian.com, September 8, 2000. Accessed on May 1, 2017,
https://iranian.com/Opinion/2000/September/Khatami/.
20
Pope Francis, “Message of His Holiness Pope Francis, for the celebration of the
World Day of Peace,” Vatican January 1, 2014. Accessed on May 1, 2017,
https://w2.vatican.va/content/francesco/en/messages/peace/documents/papafrancesc
o_20131208_messaggio-xlvii-giornata-mondiale-pace-2014.html
21
Ibid.
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Ignatieff explains that secularists do not worry about whether an
ultimate deity exists or not; rather, they question whether an ethical
system should base its validity on that god’s command or not. This
objection is valid, because there is a myriad of (religious) worldviews
and often they do not reach any consensus, even on minor elements. He
goes further: “. . . spiritual yearnings are universal features of human
experiences, yet it is not obvious why an ethics has to be grounded in
these yearnings or spiritual claims that arise from them. An ethic can
have secular foundations without making final claims about the truth
of these claims.”22 How, then, does a planetary theology respond to a
secular ethics?
On closer analysis, Planetary Theology does not conflict with secular
ethics. Indeed, McFague urges theologians and non-theological
experts from other fields to cooperate. Thus, when defining her
Planetary Theology, McFague explains that, although theologians are
not experts on climate change and consumerism, “their Job”,
nevertheless, “is to bring [the] perspective of Christian faith to bear on
the current and pressing issues of our day.”23 Here, not only does she
challenges theologians to face pressing environmental-ecological
concerns and not to shy away from them on account of their
incompetency, by implication she also is urging Christian theologians
to join hands with “experts” for a common good. Similarly, when
Ramadan talks about al-maslāha, (the good of humanity), he can be
said to be articulating the same principle. This proposed cooperation
does not mean that one has to forego his or her own religious
convictions. In fact, McFague declares that Theology is about God
and the world24 -- meaning that theologians cease to be theologians if
they desist from engaging in discourses about God. In the end, both
McFague and Ramadan seem to suggest that one’s beliefs should not
prevent one from engaging with those who are involved for the highest
good of humanity.
Yet, how is such an engagement achieved on a practical note?
Ignatieff’s ideas appear to be handy here. In the aforementioned quote,
he questions religious attempts to base ethical questions solely on
22

Michael Ignatieff, “Reimagining a Global Ethics,” Ethics and International Affairs,
26, No.1 (2012): 10.
23
McFague, Abundant Life, 39.
24
Ibid.
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metaphysical claims; nonetheless, he admits that “spiritual yearnings
25
are universal features of human experiences.”
If a secular
philosopher can acknowledge the validity of “universal spirituality,”
then why cannot religious people be more sympathetic to secularists’
intellectual objections to supernatural claims? And, by extension, can
both sides use a common compassionate regard as a foundation on
which to build a better world?
The secular philosopher Kwame Appiah presents another paradigm to
address this issue, viz., “Cosmopolitanism.” While “universalism”
tries to reduce every form of life-expression to a single universal
category, Cosmopolitanism on the other hand— in Appiah’s
words—assures, “You can be genuinely engaged with the ways of
other societies without approving, let alone, adopting them.”26 This is
the beauty of Cosmopolitanism, that it acknowledges common
universal, human concerns or virtues, even while resisting any
attempts to put those into universal categories. Appiah adds,
…the points of entry to cross-cultural conversations are things
that are shared by those who are in the conversation. They do not
need to be universal; all they need to be is what these particular
people have in common. Once we [have] found enough we share,
there is the further possibility that we will be able to enjoy
discovering things we do not yet share.27
Hence, Cosmopolitanism aims for people to share common ground,
even while permitting each to remain true to one’s own identity and
exceptions. McFague’s Metaphorical Theology28 presents a similar
principle: In it she advances a theology that takes into account both the
question of Jesus Christ and modern sensibilities29 seriously. In more
ways than one, her Metaphorical Theology is the precursor to
Planetary Theology, but the latter has a focus on Economic-ecological
liberation theology. Such a theology will find common ground with
any sensible secular ideology.
25

Ignatieff, 10.
Kwame Anthony Appiah, Cosmopolitanism: Ethics in a World of Strangers (New
York: WW Norton and Company, 2006), 83.
27
Ibid., 97.
28
Sallie McFague, Metaphorical Theology: Models of God in Religious Language
(Philadelphia: Fortress Press,1982), 40-44.
29
Ibid.
26
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Conclusion
The writer of this essay does not believe that Planetary Theology is a
comprehensive theological system able to define all other expressions
of theology and ethics—whether Christian or Muslim. Neither does it
attempt to reduce rich ethical ideologies such as almaslāha or
Cosmopolitanism to categories of Christian Theology. What has been
attempted here, on the other hand, is a comparison of Planetary
Theology with its close Islamic and secular counter parts. The result
has shown that both Christianity and Islam are capable of generating
responses to moral issues and ethical questions. Certainly, ethical
issues are global and they require a global response. Planetary
Theology assures that there is room for cooperation, regardless of
whether we believe in the same god or not, or in no god for that matter.
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BIBLE STUDY
Zechariah 9:1-17

Freedom: An Invitation To Participate In The
Messianic Itinerary
- Manu Varghese*
“The deepest root of all servitude, is the breaking of
friendship with God and with other human beings, and
therefore cannot be eradicated except by the unmerited
redemptive love of the Lord whom we receive by faith and
in communion with one another.”
Gustavo Gutiérrez
The understanding of freedom and liberation in the Old Testament is
intensely related to the concept of the Messiah. The Messianic concept
in the book of Zechariah is a symbol of solid hope and provides an
alternative vision and philosophy of freedom and life. The Book of
Zechariah, one of the minor prophetical books, was written in a
turbulent situation of Jewish life. Zechariah was a prophet who was
active among the people who came back from the Babylonian exile.
When they came back, the city was desolate, and the people were in a
desperate situation, having lost their faith, its symbols, and hope.
However, the prophets Zechariah and Haggai spoke to the people of
God’s presence and power that surpasses all situations. The name
Zechariah probably means, “Yahweh remembers.” The name is an
allusion to the people that YHWH will not forget them, and he is the
God of fidelity who remembers his promises.
Zechariah 9–14 evidently deals manifests a different literary style to
the visions of chapters 1–8. There is a scholarly consensus that these
chapters arose separately and can be considered as Deutero Zachariah.
The first verse of chapter nine shows the beginning of a new unit with
the inclusion of the words- an oracle of YHWH- masha dabar YHWH.
Zachariah 9 can be considered as ‘a a messianic psalm’ or as ‘a divine
warrior hymn,’ which is common in exilic and post-exilic prophecies
and poems.
*Rev. Manu Varghese is an ordained clergy of Malankara Mar Thoma Syrian
Church. Currently he is the Vicar of Seattle Mar Thoma Church, US.
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However, the context of the text is not clear, or we cannot come up with
a conclusive answer as to the date or context of the text. This text can be
placed in any time of the history of biblical Israel, ranging from the
1
united monarchy to the Hellenistic time. This text, which does not
refer to a particular historical victory, experience, or conqueror, refers
to the interventions in history of God who transcends history.
However, Paul D Hanson says that this text is a resistance of a creative
minority who stood against the local priests and elites who were
preparing for the reconstruction of the temple under patronage of the
Persian imperialists. The temple construction was part of their imperial
2
agenda. The main focus here is not the idea of YHWH’s sovereignty
over imperialism, but the reformation of these structures and their
transformation into a divine mission. This symbolizes a new and
radical vision of freedom and authority; this is not the way of
omnipotence and all-powerful authority but a vision of liberation
based on justice, peace, and co-existence.
The Itinerary of Deconstruction and Reconstruction
Zechariah 9 begins with the description of YHWH’s itinerary. This is a
narration of the reconstruction and deconstruction of the imperial
powers. The journey of YHWH and his ‘word’ begins from Hadrach
(v.1) and encamp at YHWH’s temple (v.8). This text gives a clear and
radical vision of a God who intervenes and transforms not only the
Israelites but also entire nations. The revitalization of history and the
reordering of political structures will take place through divine
interventions. A transformation is possible from the flux of the fickle
world to the eternal divine order.
The oracle begins with judgment on several foreign cities- Damascus,
Tyre, Sidon, Ashkelon, Gaza, and many other cities. None of these
cities posed a threat to Israel during the Persian period or during the
Babylonian or Assyrian periods. This means that the text is not limiting
itself to any particular point/time of history; rather, it is pertinent in any
course of time. These cities were not chosen because of any
contemporary threat that they posed. Instead, it seems that they have
been listed because they were the traditional enemies of Israel and
1

See Ben C. Ollenburger, “The Book of Zechariah.” in NIB, vol. 7, edited by Leander
E. Keck (Nashville: Abingdon Press, 1997), 733–840.
2
Paul D Hanson, The Dawn of Apocalyptic, (Philadelphia: Fortress Press, 1989), 293.

452

ncc review September 2021

65

because their geography was significant in defining the ideal land of
Israel. In earlier Israelite tradition, these cities were believed to be the
borders of an ideal united Israel. So, the inclusion of these cities is not
accidental or unintentional, but this is the hope of the Israelites, a hope,
filled with eschatological visions, especially of the Yom YHWH (Day
of the Lord).
These cities were part of the Davidic Israel, so here the hope is for a
unified Israel. The prophet revitalizes the old memories and re-reads
the history to evoke a radically alternative consciousness of Israel’s
history and identity. The prophet here gives a catalog of things that
have to be destroyed or nullified in the itinerary of the divine word,
which includes the wisdom, defense, and wealth of Tyre and Sidon
(Vv. 2-3). V 6 says that the pride of Philistines will also come to an end.
The itinerary of the divine word includes not only the Israelite cities
but also the neighboring countries and all human beings. A textual
variation is there in v. 1. The NRSV puts it as Aram (To the Lord
belongs the capital of Aram). But in Hebrew, it is ADAM that is given,
3
not ARAM. Adam denotes the entire human being, which fits here
nicely. Divine intervention is inclusive enough to include the whole
human being. However, the intervention of YHWH will deconstruct
the imperial epistemologies, colonial power structures, and
exploitative wealth, but at the same time, YHWH will liberate and
reconstruct the people.
One of the crucial things that the prophet mentions here is that even
though YHWH will end the pride of Philistines, YHWH will keep a
remnant of the Philistines like he does in the case of Israel. I will take
away its blood from its mouth and its abominations from between its
teeth; it too shall be a remnant for our God; it shall be like a clan in
Judah, and Ekron shall be like the Jebusites. The remnant is a solid and
vital concept in the Hebrew Bible. Agamben discusses the concept of
the remnant in his book, The Time That Remains. The remnant is not a
smaller group of elects. It is not a numeric remainder. It is also not the
same as the Jewish people. Rather, the remnant is a figure that people
assume when confronted by the messianic event. The remnant can only
be understood through what Agamben calls the ‘unusual dialectic’ of
the all and the part. He talks about a messianic remnant, which includes
3
It may be because of the Daleth- Resh confusion in Hebrew. Both letters have a
similarity in the Hebrew alphabet.
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the Jews and non-Jews, the all and part. The all and part may point to
the Jews and non-Jews. The remnant is neither the all, nor the part.
Rather it is a division within the part. This remnant will ultimately lead
4
to the fullness of the all. This fullness can paradoxically only be
attained through the part. The fullness of the messianic time is attained
only through the part; put in other way, the messianic fulfillment is
only through the inclusion of even the inimical/hostile nations. The
Philistines, a traditional enemy of Israel, will become a messianic
remnant.
The text also talks about the Jebusites. David defeated the Jebusites
and built Jerusalem, the holy city of Judah; similarly, Ekron will also
become a sacred city. A deconstruction and a reconstruction are
happening here. YHWH will end the violence and bloodshed; rather,
they will become God's own people. It is noteworthy that the enemies
will become his own people, a holy city. The imperial spaces will be
transformed into the spaces of divine interventions. This is the best
example of the deconstruction of the power structures and
reconstruction of the entire created order. The messianic time is not the
time of complete annihilation and destruction but of transformation
and reconstruction, even the reconstruction of the inimical, hostile
communities.
The liberation and freedom envisioned in the Bible is not of exclusion,
rupture, separation, annihilation, and complete destruction, but it is a
manifestation of radical transformation, inclusion, and of love. The
cities that were very much against the liberative visions of YHWH will
also come under the purview of divine interventions.
Freedom through an Encampment of Hope
The journey that started from Hadrach will end at the encampment at
the temple. The intention here is the safety and security of the temple.
Then I will encamp at my house as a guard (v. 8). YHWH directly gives
security here, which gives a creative and strong sense of security to the
people. Through the reconstruction of the empires, YHWH ends the
exploitative and tyrannical regimes by which the divine will become
4

Giorgio Agamben, The Time That Remains: A Commentary on the Letter to the
Romans, translated by Patricia Dailey (Stanford: Stanford University Press, 2005), 5455
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possible in history. The encampment of God in and around the temple
5
shows the eternal presence and incessant interventions of God. The
prophet reminds the people about the tabernacle, not about the palatial
temple. The Hebrew word here used is ( חנהhanah), which, in in in in
in association with beth, has a strong reference to tabernacle and not to
temple. This might be intentional to remind them either about the
wilderness wanderings or about the time of David when there was no
temple but only a decentralized tabernacle. Here YHWH has seen with
YHWH’s own eyes- now I have seen with my own eyes (v. 8). It also has
a similarity with the exodus experience. God looked upon the
Israelites, and God took notice of them (Exo. 2:25). The God who saw
the misery of the people in Egypt now sees with his own eyes as a
firsthand experience. Revitalization of memory has an important role
in the vision of freedom. The prophet is not reminding them to be
nostalgic but to trust and live creatively in the present. Through a rereading of memory and tradition, the prophet reawakens the collective
memories and looks to the future positively and brightly. The
rekindling of old traditions and memory gives freedom, flexibility and
distance in relation to present definitions of reality and arrangement of
power. Where the memory is muted or distorted, people will trust only
the available possibilities provided by the imperial definitions of
reality. The empires, Babylonian, Persian or any other, wants to
establish themselves as absolute; against such imperial absoluteness,
memory can be a keenly subversive activity. The community
introducing in its imagination a tale of how it had been back in the days
before the empire, before the particular set of hopes and fears gained
hegemony. This alternative memory is a threat to the empire because it
asserts not only that it used to be different in past but also that it could
be different in the future.
Demilitarization: A Counter Imagination of Messianic Politics and
Freedom
The focal point of this prophecy is the vision of a restored land, a revisioned king, and a reformed people. This reformation was very much
against royal epistemologies and imperial consciousness, which were
rooted in invasion, violence, militarization, and hegemonic structures.
Nevertheless, the messianic politics is radically different.
5

This is the same vision that we see in Isaiah 65, The New Heaven and New Earth, and
in Revelation 21 - See, the home (tabernacle) of God is among mortals.
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Messianic time is not considered chronologically but kairologically.
Or it is a call to live life differently. In another sense, we can say that
chronos contains kairos, or every moment contains eschaton. One of
the important specialties of the messianic time is the deactivation of
law because the law defines identity. E.g., the law defines who is a Jew
and who is a non-Jew. In the messianic era this law will be deactivated;
hence the matter of who someone is can no longer be decided by any
specific identity because the actuality of identity is suspended. Rather,
6
life is potentiality, and it is radically open. The freedom offered by the
messianic time is not for a few but it is radically open.
The Prophet defines the messianic time very differently in this text.
This is a moment of great exuberance; Jerusalem’s king is coming. The
king is described as “your” king, that is, Jerusalem’s king. The addition
of the pronominal possessive pronoun suggests that this was not just
any king but your king, a particular king. The triumphal entry of the
Messiah is being pictured as victorious, humble, and riding on a
donkey. This can be read in association with the concept of the
suffering servant texts of Isaiah. Lo, your king comes to you;
triumphant and victorious is he, humble and riding on a donkey.
The Hebrew words used here can be translated as afflicted, and
righteous (ani and tsadiq, yasha); these are the words also used in the
servant songs. There are differences of opinion about the identity of
Messiah, a human figure or YHWH? The word yasha can be translated
as “saved;” in that case it might be a human figure and not YHWH. It
can be a democratization of the Messianic concept; it is not an identity
based on the Jewish covenant but on divine potentiality. Righteous,
humble, and afflicted are the unique identity markers of the Messiah; in
Agamben's terms we can say this is not the identity of the law but the
potentiality of the Messiah.7 The symbol presented from V. 10
onwards talks about the messianic time that is radically different from
that of the popular expectations. Here the symbol is donkey, not horse,
the life and activity of the Messiah is not of power, authority and
coercion but of complete dependence and submission.
6
7

Agamben, The Time That Remains, 95
Agamben, The Time That Remains, 97
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The mission of the Messiah is also different, which is none other than
peacemaking- or a creation of a shalom community. The politics of
Messiah is the politics of shalom. V. 10 onwards speak about a
demilitarization, not only of the neighboring countries but of Israel
also – He will cut off the chariot from Ephraim and the war-horse from
Jerusalem. The dominant consciousness of time was about
militarization, weaponization and imperialism, but the messianic
politics proposes counter-dreams of shalom, which the encompasses
peace and wholeness of the entire creation. The creation of shalom will
include not only Israel but entire nations- his dominion shall be from
sea to sea, and from the River to the ends of the earth (v. 10). Messianic
politics is not locally restricted but universally embraced.
Freedom implies a salvation or restoration of the well-being of those
who have been denied their humanness or well-being. It is a call for the
power structures to restore and recognize the dignity and right to
existence that all people deserve. The understanding of freedom gives
a vision of the Messianic politics which embraces not excludes, which
offers shalom not hatred, which gives security not fear, which ensures
justice not invasions, which reconstructs not annihilates. This is the
mission of the Church, to be a community of liberation- not to
accumulate and invade but to ensure hospitality and shalom for the
entire created order.
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ADMISSION TO M.TH. & D.TH. COURSES

THE FEDERATED FACULTY FOR RESEARCH IN
RELIGION AND CULTURE (FFRRC)
An Ecumenical Post-graduate and Research Centre
(Affiliated to the Senate of Serampore College)
Applications are invited from eligible candidates (II Class / Grade B
both in aggregate and respective discipline in which the candidate
seeks to study) for admission to the Master of Theology / Doctor of
Theology courses for the Academic Session beginning in June 2022.
Master of Theology
Old Testament
New Testament
Christian Theology
History of Christianity
Religion
Pastoral Counseling

Doctor of Theology
Old Testament
New Testament
Christian Theology
History of Christianity
Pastoral Counseling

Application forms may be obtained on payment of Rs.500/- by
Demand Draft, from Registrar, FFRRC, Mar Thoma Theological
Seminary, P.B.No.287, Kottayam 686001, Kerala. The last date of
receiving M.Th. application will be 30 November 2021. Candidates
must submit their Senate Transcript along with the application
form. D.Th. application forms should be submitted to the office on or
before 08 Jan 2022.
Contact Details
Office No
:04812304191
Mobile No
:9971450478
Email ID
: ffrrcktm@gmail.com
Web
: www.ffrrc.org

Rev. Dr. Koshy P. Varughese,
Registrar,
FFRRC
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NCCI COMMUNICATIONS
Get NCCI news updates and stay connected
on our network through your comments
Website:

www.ncci1914.com

Facebook:

facebook.com/nccionline

Twitter:

twitter.com/nccionline

YouTube:

youtube.com/nccinet

SMS:

Register your mobile number to get NCCI
alerts/updates on your phone. Details on our
website

News Update:Register your email address to receive
NCCI news updates by email.
Registration details on our website
NCCI NEWS app for Android devices
NCCI NEWS app for AndroidTM devices
on Google PlayTM
Download the app on your mobile
device.
Search for "ncci" on Google Play on your
device.
NCC Review : To subscribe to India’s oldest (since 1862)
Ecumenical journal NCC Review download the subscription
form on the link: https://ncci1914.com/ncc-review/

