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EDITORIAL
A Prophetic Moment . . .
Corona and COVID 19 inflicted untold misery and pain on several
people in the country all through the month of May 2021. Sustained
efforts took us ahead of the curve and we hope to keep the positivity
rate low in the days ahead. Threat of another wave looms large, we pray
that that inevitable moment will not arrive and we will be saved from
the onslaught of the pandemic. Amid this gloom we heard a prophetic
voice. Defining the moment in one of the webinars hosted by the
Christian Conference of Asia, Dr. Jacob John an Internationally
renowned virologist said that Corona is like a prophet challenging us to
introspection. This indeed has a message for all of us in ecumenical
theological circles to ponder upon - The pandemic as a defining
prophetic moment. It becomes to us both a prophetic moment to
introspect and a hermeneutical tool to build a new tomorrow.
The pandemic exposed how hollow the claim from different quarters
and particularly in the election manifestos on ‘Health for All’ has been.
More than ever before the need for a universal, robust, comprehensive,
state-sponsored, state-of-the-art health scheme for all citizens in their
own neighbourhoods was felt. The unimaginative and inequitable roll
out of vaccines, the high cost of treatment, and the scant respect shown
to indigenous systems of medicines leaves much to be desired. It is
time we prioritised health for all and put our heads together to save the
citizens from dying of debt after surviving death. It is time we
redeemed health care from the businesses and held the state
accountable for assuring the health of all citizens without
discrimination. To stem the tide and turn it around involves a
commitment and massive lobbying with the policy makers and the
political leadership. But, it is time we did it.
Lack of equitable and just living conditions particularly in the
overcrowded settlements of the poor in urban centres contributed to
the increasing numbers of the pandemic. It is no longer okay to allow
many people to live in few square feet of per capita living spaces, while
few lived in more than many. This insensitivity should be addressed
and the state must ensure adequate and equitable housing for all
171
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wherever it is required in order that people are treated in their own right
and treated honourably and in a dignified manner.
Marginalised communities and vulnerable groups – the dalits, the
tribals, the elderly, the people with disabilities, the children, and the
migrants - were caught in the rat race. The pandemic revealed how
insensitive we have been to the vulnerabilities of these our fellow
citizens. The lockdowns to control the pandemic ran through these
vulnerable communities of all strata of life and rendered a huge blow to
their life and living itself.
Sustaining the migrants and addressing their agency; providing
opportunities in their spaces to grow as entrepreneurs, artisans, or
collective and cooperative farmers is another of the challenges the
pandemic throws up. Unfortunately the recently enacted farm laws
have been silent on this and deny the agency of the farmer. Civil society
organisations and faith based networks have a role to play alongside
the governments in affirming this.
Domestic violence and gender based sexual violence on all women and
those with different gender identities have been vitiated due to the
lockdown. The lockdown has helped identify abusive spaces which till
now has not caught the attention. The challenge now is to promote
healthy relationship between men and women, as well as to address the
situations of persons with different gender identities in their home
spaces. Insensitivity to the protection of civil and political rights of
citizens resulted in the arrest of people including the 82 year old and
ailing tribal activist Fr. Stan Swamy, even during the pandemic. The
big businesses have reportedly benefitted and grown during the
pandemic exposing the moral depravity of the wealthy sections of the
society
The prophetic moment calls the Christian Churches to a reimagination or a fresh imagination of the Christian mission and
evangelism, as well as rewriting its creeds, as well as worship and
liturgical resources. It is an opportunity to help the church become
Christian. Let us seize the moment!
Rev. Asir Ebenezer
General Secretary

=
=
=
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Christian Roots of a Just Governance
- D.K. Giri*
Deeply distressed by the clutter of secularism in our country, I decided
to examine if religions can contribute to just governance. This exercise
was aimed at reversing secularism, and suggesting active engagement
with the essential social goods contained in religions. While
undertaking this task, I had to embrace two premises, one to show the
unworkability of secularism, instead, advocate religious pluralism,
and to actively use religion to inform the principles of just governance.
The second premise is to equate good governance with the universally
1
accepted political ideology called social democracy . So, the just
governance in the title of this essay is conceptually different from the
terminologies used by the World Bank etc. Just governance or social
democracy is based on compassion and concern for the poor and the
unprivileged, responsible citizenship, responsive governments,
accountability, trust and transparency.
Let us elaborate the concept of secularism and its unviability in the
Indian context. Secularism was inserted into our Constitution during
the Emergency period in 1976 through the 42ndAmendment of the
Constitution of India. But the Supreme Court, in a noteworthy
judgement, underlined the fact that secularism was practiced by the
Indian state since the formation of the Republic2. It stated, “In matters
of state, religion has no place”. At the same time, State is to promote all
religions equally. State’s indifference to religion and indulgence in it
were to work simultaneously. Thus, secularism was misunderstood,
variously interpreted and got mired in confusion and controversies.
More important, by disregarding the role of religion in public life, the
political discourse and practices became devoid of ethics and spiritual
energy. Wrong-doing became a passe in the name of pragmatism and
compulsion of electoral politics and so on.
*Prof. D. K. Giri is Secretary General of Association for Democratic
Socialism.
1
The concepts of Social Democracy, Socialism and Democratic Socialism are
interchangeably used in the essay although they have small degree of differentiation in
their approach. The British Labour Party Members call themselves social democrats
although their party constitution commits them to democratic socialism.
2
S. R. Bommai v. Union of India ([1994] 2 SCR 644 : AIR 1994 SC 1918 : (1994)3
SCC1)
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To be precise, what does secularism mean in India? It is certainly
different from the understanding of secularism in the West, where it
originated from. It is said to have been introduced in 1905 by the
French as ‘laicite’, which meant separation of state from the church.
Laicite is the constitutional principle of secularism in France. In
England, secularism means doing anything unrelated to or outside the
church. While I was studying in England, one of my British friends
exemplified the practice of secularism in his country. He was away for
a day from our regular, daily meetings. When I asked him the reason
for his absence, he said, “Yesterday I was doing some secular work’.
Unable to grasp the nature of work, I asked him to elaborate. He did, “I
was cleaning my car and tending my garden”.
In India, secularism means more than one thing. Unlike in the West, the
state is not separated from religion. The state is religion-neutral. It
does not prioritize any religion, and allows citizens to practice, profess
and propagate any religion. Constitutional scholars interpret these
provisions in twin principles: the state maintaining equidistance from
all religions and according equal respect to all of them. But these have
been tough to realize in practice. The composition of religious groups
is highly unequal, Hindus are 80 per cent, Muslims 15 per cent,
Christians 2.5 per cent, Sikhs 1.72 per cent, and others - Jains,
Buddhists, Bahais, Parses are each less than one per cent. How do we
treat unequal religions equally unless there are solid provisions and
principles to do so? Therefore, the state tends to patronize Hindus and
condescends other religions. It treats the non-Hindus as minorities, and
has set up separate minority bodies to look after their well-being. The
state intervenes in all religions with a differentiated degree of intensity.
The principle of majoritarianism is invoked by some for the
predominance of Hindus.
In sum, because of the indigenization of the concept of secularism,
attitudes to religions have been quite controversial often leading to
inter-religious and politico-religious conflicts. Secularism is often
professed as the state religion where one is accepted to be secular when
s(he)advocates atheism or speaks against their own religions. There
has been a Marxist strain among the intellectuals and opinion makers
who consider religion to be the opium of the people. Such perceptions
have run contrary to the Indian culture which is overwhelmingly
religious. Another aspect of Indian religious spectrum is, two
174
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religions- Islam and Christianity- have come from outside either
through conquest or conversion. So, there is this chasm between the
so-called ‘insiders’ and ‘outsiders’ as explained by a famous
3
sociologist, Professor T. K. Oommen . At any rate, the time has come
to recognize religion as a social good, source of moralism and
humanism in public life and draw on these strengths in building the
society and politics. While acknowledging the role of religion in public
life, one should adopt an approach of pluralism in dealing with interreligious issues and even intra-religious animosities.
The latest rise of ISIS (Islamic state of Iraq and Syria) is by far the
ugliest example of intra-religious conflicts. There are many other
instances: in Northern Ireland (the Catholics and Protestants), in
Afghanistan (Taliban and the rest), Bosnia (Serbian Orthodox
Christians, Roman Catholics and Muslims), Timor Leste (Christians
and Muslims), Iraq(Kurds, Shiite Muslims, Sunni Muslims, Yazidi),
Nigeria (Boko Haram and others), Pakistan(Sunni and Shiite Muslims,
and Ahmadiyya), Somalia (Wahhabi and Sufi Muslims), South Africa
(Animist and Witches). These are conflicts of identities, unless they are
subsumed into the supra-identity of citizenship or are resolved through
practice of pluralism, they will continue to tear societies asunder.
Our second premise is to talk of social democracy and its roots in
religions, in this essay Christianity. Let us look at references in the
Bible to the fundamental social democratic principles of equality,
justice and solidarity. There are circumstantial and scriptural
evidences for upholding these values. To start with, unlike the
Marxists, social democrats are not Godless liberals. In fact, it is their
belief in God and His teachings that led them to embrace socialism. So,
all Early socialists were Christians. They embodied the Christian
values embedded in the Bible and infused those values into socialism.
On the scriptural evidence, there are innumerable exhortations in the
verses that relate to and reinforce the principles of social democracy.
Issues of poverty, exploitation, inequality, social injustice, lack of
solidarity are all dealt in the Bible.
3

Oommen, TK. Insiders and Outsiders in India: Primordial Collectivism and Cultural
Pluralism in Nation-Building. International Sociology. 1986;1(1):53-74.
Doi:10.1177/026858098600100105
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To cite some of the references on the issues for social democracy or just
governance, let us a look at poverty, top of the priorities. Bible has a lot
to say about the poor, rather about caring for the poor. It is said, if any of
the towns in the land, the Lord your God is giving you, if there is a
fellow-Israelite (a human being anywhere) is in need, then do not
refuse to help him (Deuteronomy 15:7). So, helping others is not a
charity, it is the care for the needy that needs to be institutionalized. If
the dominant principle of social democracy is to care for the poor,
express solidarity with the weak, deprived and the unprivileged, the
Bible says a lot more on this. In the same book, Deuteronomy 15:11, it
says “there will always be some Israelites (some people) who will be
poor and in need. I command you to be generous to them”. There are
verses which tell us to be sensitive and responsible in dealing with the
poor; “if you oppress poor people, you insult your God who made
them, but kindness shown to the poor is an act of worship” (Proverbs
14:31). It further says on the Proverbs 21:13, “if your refuse to listen to
the cry of the poor, your own cry for help will not be heard”. On
securing justice for others, the Bible teaches us, “And learn to do right,
see that justice is done. Help those who are oppressed” (Isaiah 1:17).
On the contrary, these days we hear and do the opposite of what Bible
teaches us. The politicians say, for pushing the GDP, give tax breaks to
the rich, cut the employment benefits, discard minimum wage for the
workers, and giving food security is not sustainable. The poor are thus
left in the lurch. The late renowned economist, Professor Raj Krishna
used to say, “we have representations in the Parliament of caste,
religion, corporates, but not of the poor; there is not a voice for the
4
poor” . The legendary German economist, E.F. Schumacher said in his
classic book5, “poverty is degrading and absolute poverty is
dehumanizing”. Later he wrote a pioneering essay on ‘Buddhist
Economics’ which is currently known as ‘compassionate economy’.
The compassionate economy advised in the Bible runs counter to the
neo-liberal economy of free and unbridled business. It talks about the
4

Prof. Raj Krishna was a part of a group called Agenda for Eighties which talked of a
progressive, pro-poor platform in India. The author was a part of the campaign
launched by the group.
5
The book was called, “The Small is Beautiful:A Study of Economics as if People
Mattered” was published in 1973, and was republished after 25 years in 1999 with
commentaries from experts.
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poor only in terms of a trickle-down theory. In reality, it does not
happen. If people are not a part of the planning, they will not be a part of
the product. On 13 March 2013, Pope Francis, in a sharply worded take
on capitalism and its treatment to the poor, denounced the trickle-down
model, He said, “some people continue to defend the trickle-down
theories, which assume that, economic growth, encouraged by free
market, will inevitably succeed in bringing about greater justice and
inclusiveness in the world. This approach which has never been
confirmed by the facts, express a crude and naïve trust in the goodness
of those wielding economic power and in the sacralized working of the
prevailing economic system. Meanwhile, the excluded are still
waiting”.
Admittedly, wealth creation is necessary for distribution. Politically,
socials democrats and welfarists are accused of being indifferent to
generation of wealth and of being more focused on distribution. They
are seen as distributionist, not productionist. This perception has not
been helpful, electorally or otherwise. Even the Bible teaches us,
money(wealth) in itself is not bad, the love of money(greed) is the root
of all evils. “Some people eager for money, wander away from the faith
and pierce themselves with many griefs” (Timothy 6:10). Those who
have greed, fall into temptations, resort to wrongful practices.
To delve deeper into wealth creation, doing it in an ethical and
transparent way is necessary, acceptable and sustainable. Capital
formation in ethical and decent way is part of generating and providing
resources for the people. That is why some people call for Decent
Capitalism. But in the neo-liberal economic order, the neo-rich and the
neo-capitalists make money by hook or crook, have no qualms in using
unethical means- cheating, exploiting and ignoring the poor, The Bible
warns us against such attitude and practice. About the people of
Sodom, God said, “they were proud and stubborn, did not care for the
poor, did things that I hate, so I destroyed them” (Ezekiel 16:50). The
Bible strongly disapproves of any wealth that is created in dishonesty,
injustice, unfairness and exploitation. It says, “Doomed is the man who
builds his house by injustice and enlarges it by dishonest means, who
makes his countrymen work for nothing and does not pay their wages”
(Jeremiah 22:13).
177
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Reflecting on teachings of the Bible, one comes to a firm conclusion
that capitalist economy is contrary to what Bible teaches us whereas
social democratic values and approaches leading to just governance
are close to Biblical tenets. On could confidently say that the essence of
all religions teaches personal, social and moral values which form the
bedrock of a just society. Hence a plea for using religions in the
framework of the principle of pluralism in order to build a saner and
stronger society.

=
=
=
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Global Pandemic caused by COVID-19 derails
Economic and Financial Systems
- A.K. Merchant*
Now into its 2nd year Covid-19 continues to disrupt global economic
and financial systems forcing humanity to its knees; exposing the
haughty posturing of many nation-states. Clearly, lessons of the
planet’s interconnectedness are still not being learnt. Despite some
positive developments that give hope, there is much that should weigh
heavily on the conscience of the human race. Impending systemic
collapse, the crash of the global economy and widespread suffering.
For, those who believe that there are spiritual forces operating beyond
what gives rise to secular and pragmatic ideals, it is clear that
eschatology and messianic hope are two sides of the same coin as
depicted in the sacred scriptures of all religions.
One of the phases of the acts of God is portrayed as the utter destruction
of completely commercialized and materialized civilization through
collapse of its financial structure. ‘The current global health crisis is
but one such challenge, the ultimate severity of whose cost, both to
lives and livelihoods, is yet unknown.’ It has caused massive
downslide, estimated to be more than US$ 12 trillion already since the
start of the global health pandemic. The daily loss during the lockdown
period to the Indian economy last year was reported to be ₹ 32,000
crores (US$ 455 million approximately). Furthermore it was
calculated that India would require a sum of ₹ 70 lakh crores (US$ 1
trillion approximately) to revive its economy. The overall economic
impact of Covid-19 in India has been largely disruptive. Its growth in
the fourth quarter of FY 2020 went down to 3.1% according to the
Ministry of Statistics. The official data of total economic stimulus
provided by the Central Government up until 31 October 2020 is
₹ 29.87 lakh crore (US$ 420 billion).
The Gross Domestic Product has contracted at -24%. As hopes were
building up to restore employment of those who had lost their jobs last
year most unexpectedly the 2nd surge that hit the country from April
*Dr. A. K. Merchant is a social worker and independent researcher and a
National Trustee of the Lotus Temple and Baha’i Community of India. He is
based in New Delhi and can be contacted at <akmerchant@hotmail.com>
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onwards has produced a new setback. It has caused a near collapse of
public health infrastructure and is likely to impact the broader supply
chains of goods and services. While the Government has announced
payment of dearness allowance (DA) as per 7th Pay Commission, this
will benefit only a fraction of the total population. Some of the worst
affected sections of revenue generation are the tourism industry and
the hospitality industry owing to a reduction in consumer activity. The
fuel prices have been raised four times in the past two months,
although the consumption has decreased. On the other hand there is
rise in LPG sales. At the international level, exports have declined,
albeit a rising demand for pharmaceutical products; Covid-19 vaccines
trade is booming. In fact, the profits of Indian pharmaceutical
companies has soared by over 50%. This trend can be adversely
affected if China steps in and starts supplying its vaccines despite trade
and border-related tensions. However, going by what experts say, the
whole the economic impact this year is unlikely to be as devastating as
last year. The overall impact will depend on how fast India manages to
contain the 2nd surge of the Corona virus.
Leaders, prominent thinkers, and commentators have begun to explore
fundamental concepts and bold aspirations to challenge many of the
assumptions that have shaped contemporary public discourse. For
instance, that self-interest and consumerism far from needing to be
restrained, drives prosperity, and that progress depends upon its
expression through relentless competition. This is a system that judges
the worth of an individual chiefly in terms of how much one can
accumulate and how many goods one can consume relative to others.
At the same time they concur with the religious precepts that
possession of wealth is not inherently distasteful or immoral. Wealth
must serve humanity. Its use must accord with spiritual principles; a
wholesome pattern of life must be created.
The principle of the oneness of humanity, and its related tenets, must be
wholeheartedly embraced by those in whose hands the responsibility
for decision-making rests. The concept of world citizenship must be
propagated through educational systems, the media, and global
agendas, be they bilateral or multi-lateral. The United Nations
Organization has often taken the lead, but the responses of sovereign
nations who are its members have been woefully inadequate. To this
end, Covid-19 must be seen as a jarring “Wake up call” and an
180
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important warning to nation-states not to go back to “Business as
usual”. For, the forces of materialism promote quite a contrary line of
thinking: that happiness comes from constant acquisition, that the
more one has the better, that worry for the environment is for another
day. These seductive messages fuel an increasingly entrenched sense
of personal entitlement, which uses the language of justice and human
rights to disguise self-interest. Indifference to the hardship
experienced by others becomes commonplace while entertainment
and distracting amusements are voraciously consumed. The
enervating influence of materialism has impacted every culture, social
milieu and age-group. One has to be ever vigilant and refrain from
wittingly or unwittingly absorbing the norms of a debased society and
falling prey to the negative influences of social media.
Viewing the current scenario, as a member of the Baha’i Faith and one
of the national trustees of the Indian Community, I believe that
ultimately, the restructuring or transformation of the United Nations
system will lead to the establishment of a world federation of nations
with its own legislative, judicial and executive bodies. All of us must
be anxiously concerned with the needs of the critical times we live in,
and focus of the deliberations of world leaders must be on swiftly
resolving the grave problems surrounding humankind; the destinies of
all human beings are intertwined. Whatever the tribulations that a
conflicted world must confront in the months ahead, we must continue
to harness the spiritual resources that can be accessed by every human
being such as the power of prayer and by manifesting the real spirit of
altruism for the safety and good health of all who are battling the global
pandemic.

=
=
=
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M.K. Gandhi on Spiritualizing Politics
- Banyllashisha Kharbuli
Introduction
M. K. Gandhi (1869-1948) was one of the most dynamic thinkers in
Indian history. Gandhi’s life was molded by religious teachings. There
is no part in Gandhi’s life in which religion did not play a significant
role. This also determined his view on politics. The world of politics
according to Gandhi is such that it cannot be isolated from the world of
religion; politics and religion for Gandhi are inseparable. According to
Gandhi the relation between religion and politics is more like that of
the part and the whole. According to Gandhi, politics is as essential as
religion, but if it is divorced from religion it is like a corpse fit only for
burning. In his autobiography, he claimed that it is his faith and
devotion in religion that had drawn him into politics. Gandhi was
concerned with the purification of politics and political life, and that
could not happen without the introduction of religious ideals.
In the Indian political scenario, the relation between politics and
religion is one that defies simple explanations. The relationship
between the two is such that at present one cannot conceive of one
without the other. In India, it seems like politics and religion cannot
part ways; this inseparable relation is not something that has been
made up in present-day society but it has been there since the time of
India’s struggle for independence and is continuing till date. Religion
in India is one of the most fragile or sensitive components that can
either bring together people of different societies or can break the
harmony amongst people. In India religion is at the heart of almost
every citizen and it plays a vital role in the lives of most Indians.
Gandhi’s View of Religion
At the very outset, it is important to note that Gandhi was regarded not
only as a political leader but as a social reformer and a spiritual
philosopher. Gandhi was a devoutly religious man and he held the
belief that it is his religion that has shaped his view of life in different
*Banyllashisha Kharbuli is PhD Research Scholar at the North Eastern Hill
University, Shillong
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spheres of his life. According to Gandhi, religion is the breath of his life
and it is through religion alone that everything else is connected with
the other. Gandhi was strictly against the view that religion should not
be mixed with politics and asserted that politics and religion are
interconnected. According to Gandhi, to be weaned away from
religion is to be separated from the source of light and life. Politics
cannot altogether be separated from religion. “Politics is a part of our
1
being and not separable from the rest of life.” Gandhi had a very
unique conception about the interconnection between religion and
politics. Unlike many other politicians who regarded religion as a
means to attain political goals, Gandhi regarded religion as an end in
itself whether in the sphere of politics or at any stage of life.
Gandhi’s understanding of religion is different from the usual meaning
given to it. “Gandhi’s religion is a religion of morality and spirituality.
It is not the religion of ritualism and dogmatism.”2 According to
Gandhi, religion is the basic need of man as it gives a moral and ethical
direction in life and answers the spiritual questions. “Gandhi’s religion
is not the religion of merely uttering the name of God. To him, religion
is not pride, pedantry or sophistry. He did not mean this or that religion,
a denominational faith, or a creed or a sect. His religion is the science
of soul and God.”3 Gandhi emphasized that his religion is that of love,
tolerance, ethics and morality. “Gandhi’s religion lays stress on
morality.”4 It is important to note that for Gandhi the term religion did
not mean the Hindu religion alone, as he had clearly mentioned in his
autobiography that he had respect for all religions and advocated for
equality of religions.
“Gandhi’s religion may be characterized as ethical spiritualism. To
him, any religion without a moral foundation ceased to be a religion.
Religion and morality were two faces of the same coin and neither of
them could be separated from the other. He held the view that religion
was to morality what water was to the seed sown in the soil. He found
1

Ragahvan Iyer, The Moral and Political Thought of Mahatma Gandhi (New Delhi:
Oxford University Press, 2000) p. 40.
2
K. S. Bharathi, Thoughts of Mahatma: The Philosophical Foundations of Gandhian
Thought, Vol.1 (Nagpur: Dattsons, 1995) p. 31.
3
K. S. Bharathi, Thoughts of Mahatma: The Philosophical Foundations of Gandhian
Thought, Vol. 1 (Nagpur: Dattsons, 1995) p. 60.
4
Ibid.
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the essence of religion in morality or ethics.”5 Gandhi had emphasized
that religion is that force which gives man the realization of one’s duty
as there is no religion which does not prescribe the performance of
actions or duties in accordance with the prescribed morals. “According
to Gandhi, the true religious attitude meant the voluntary acceptance
and fulfillment of one’s duties that naturally came one’s way or what
we call Swadharma. The religious spirit implies observance of one’s
duties not out of fear of penal sanctions, but borne from a sense of inner
compulsiveness generated by compassion and love for human beings.
Therefore, his advocacy of ethical and religious approach to politics is
based on the view that human history bears witness to the conquering
power of religious consciousness.”6 When Gandhi spoke of religion,
he was more concerned with the values and the fundamental ethics that
forms the foundation of all religions and not the dogmatic religious
beliefs of any one religion. For Gandhi, “religion does not mean
sectarianism. It means a belief in the ordered moral government of the
universe. He referred to the religion which transcends Humanism,
which changes one’s very nature which binds one indissolubly to the
7
truth within and whichever purifies.”
Religion in Politics: Spiritualizing Politics
One should understand that Gandhi’s view on religion has a great
resemblance to the ancient concept of Dharma. Dharma has been
defined as a set of moral and ethical values which governed the life of
man and at broader level that of society. The definition of dharma also
includes rights, duties, conduct, law and order. The concept of dharma
as an ethical principle was introduced first by Gandhi in nationalist
politics. He was concerned about the lack of moral principle in politics,
so Gandhi stressed one of the seven ills, as described by him, “politics
without principles.” From this understanding of dharma, Gandhi held
that every individual in every field, especially in the field of politics,
should perform one’s own duty or dharma without any desire because
each and every individual and everything else is governed by this
5

K. S. Bharathi, Thoughts of Mahatma: The Philosophical Foundations of Gandhian
Thought, Vol.1 (Nagpur: Dattsons, 1995) p.56
6
K. S. Bharathi, Thoughts of Mahatma: The Philosophical foundations of Gandhian
Thought, Vol.1 (Nagpur: Dattsons, 1995) p. 33.
7
Anil Dutta Mishra, Fundamentals of Gandhism (New Delhi: Mittal Publications,
1995) p. 37.
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eternal law or the moral law. According to Gandhi, “Religion was
essential to prescribe norms and values in politics as it regulated the
political activities of politicians as well as the masses. He felt that
politics without religion was akin to a life without principle. He
believed in the religious dimension of politics.”8
Gandhi believed that as religion was the fundamental principle in his
life, so religion has to pervade all stages of life. It was with such a
conviction that Gandhi approached politics with a spiritual attitude. “I
felt compelled to come into the political field because I found I could
9
not do even social work without touching politics.”
In Gandhi’s
philosophy, politics is regarded as one of the most crucial phenomena
concerning the welfare of humans in general. According to Gandhi,
politics is the most crucial aspect in building a great society, politics is
that which no one can get rid of because it pervades all lives. Politics as
it is the basic regulator of lives of people is bound to be corrupt and
necessarily evil, therefore Gandhi emphasized the purification of
politics. By purification of politics, he meant the cleansing of politics
and that can be done only through the introduction of religion into the
field of politics. However, it is crucial to note that by ‘introduction of
religion into politics’, Gandhi did not mean a theological religion but
rather he intended to bring politics within the ambit of religious
principles and values.
Gandhi was by nature a truth-oriented man therefore he believed in the
unity of lives and denied the distinction between the private and the
public life, the sacred and the profane. Gandhi was of the view that
political life is merely a reflection of private life, as one performs
selfless duty in one’s private life, in a similar way in the political sphere
one should adhere to one’s own duty. As any man would in his personal
life perform one’s duty selflessly and unconditionally, just like any
father to their child, any child to their parents so in the same fashion
even in political life, one should perform one’s duty with as much
sincerity as the role demands. Gandhi said that political life must be an
echo of private life and that there cannot be any divorce between the
two. Gandhi was a selfless man and for this reason he was more
concerned with the welfare of all irrespective of religion, caste and
8
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creed. The concern of attaining or knowing the Ultimate Truth is what
made him realize that all human beings are equal and as such the
welfare of each and every human became his goal or end in life. It was
with this concern that Gandhi brought in the principles of religion into
the arena of politics so that political institutions may be guided strictly
by such principles and values.
Gandhi propounded the concept of Sarvodaya, which when translated
into English means welfare of all or the greatest good of all. Gandhi
stood for the welfare of all. The concept of Sarvodaya which he
propounded is superior to the Benthamite doctrine of ‘the greatest
good of the greatest number’; he wanted the greatest good of all.
Sarvodaya as propounded by Gandhi aims not at the rise of the few or
many or for that matter the rise of the greatest number. It is not
utilitarianism which stands for the greatest good of the greatest
number. The important essence of Gandhi’s Sarvodaya is that it
emphasizes not only the welfare of all but the all-round welfare of all.
According to Gandhi any society or a nation can develop only if its
members or citizens are fully developed, and development according
to Gandhi means not only intellectual or social but, most importantly, it
implies spiritual enhancement. Development of citizens of a nation can
happen only when the political atmosphere is healthy and such an
atmosphere can only be created by leaders who possess the capacity to
visualize and determine the truth underlying the existence of each and
every one.
Gandhi was from the first determined to approach politics, as
everything else, in a religious spirit, while he had no doubt that his own
fundamental concern was with the religious life. In 1938, he told a
group of missionaries, “I could not be leading a religious life unless I
identified myself with the whole of mankind and that I could not do
unless I took part in politics. The whole gamut of man’s activities today
constitutes an indivisible whole…I do not know of any religion apart
from activity. It provides a moral basis to all other activities without
which life would be a maze of sound and fury signifying nothing.”10
As Gandhi was exposed to different traditions of the world, his
political thought springs from understanding the basic tenets ingrained
10
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in different religions. Truth is one such tenet which underlies all
religions of the world and truth can be arrived at only through treading
the path that leads to it. Gandhi did not subscribe exclusively to any
particular tradition as such, instead he extracted appropriate concepts
from all traditions, be they western or eastern or concepts from ancient
texts and applied it to his social and most importantly political
experiment. Gandhi was very much firm with his decision of
spiritualization of politics because under the influence of the western
tradition he opined that politics had become a dirty materialistic game
so as to suit the interest of the few. “In a materialistic society, regardless
of its religious or humanistic profession, the State and the entire system
of government become corrupt. All political institutions become
merely instruments for the pursuit of power, whether directly or by the
indirect manner in which they maintain and foster the ownership of
property and provide the psychological incentives that are connected
with power.”11
Gandhi was of the view that power is regarded as the inducement to
politics. Power has generally been interpreted negatively, implying
that power has the capacity to impose its authority on institutions by
coercion. Gandhi wanted to do away with the concept of power in
politics but he also contended that power attained by love and service
of people is essential as it aids in the service of people by channelizing
the various social and political institutions in accordance with ethical
and moral norms. According to Gandhi, this idea of power is crucial to
politics because it does not imply an end in itself but a means to various
other ends. “To me political power is not an end but one of the means
of enabling people to better their condition in every department of
life.”12
During his time, Gandhi realized that the political environment was
certainly evil and cruel; he was concerned with the means and ends
employed in politics, he was concerned with the morality of means and
ends employed. However, he was certain that in the political arena the
morality and credibility of means remains unrecognized and only the
ends were aimed at. Hence in order to achieve the political ends, even
11
Ragahvan Iyer, The Moral and Political Thought of Mahatma Gandhi (New Delhi:
Oxford University Press, 2000) p. 39.
12
Ragahvan Iyer, The Moral and Political Thought of Mahatma Gandhi (New Delhi:
Oxford University Press, 2000) p. 42.
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the most unlawful and illegitimate means would be justified without
consideration about the ethics and morals of the means employed.
Gandhi was strictly against such a conception of the means and ends,
for, in his opinion, the means and ends must both be equally pure and
no amount of good ends can be justified unless the means employed are
good and pure. Gandhi was firmly convinced that it is only through the
introduction of religion and its most fundamental principles into
politics that actions can be directed, employing only those means
which are in accordance with ethics and morality. “Gandhi’s view of
the morally legitimate means to be exclusively employed in furthering
political ends was deeply affected by the doctrine of dispassionate
13
action in the Gita.”
According to Gandhi, politics bereft of religion is a death trap which
kills the soul, he emphatically asserted this as he was of the view that if
politics and religion were treated as water-tight compartments then all
round development of individuals would be impossible because then
values and norms would be completely disregarded, which further
results in oppression and destruction of the weaker sections. He was
much concerned about all round development as for him this is a
prerequisite to the attainment of spiritual perfection and only through
spiritual perfection can one be drawn closer to the truth. Gandhi opined
that it is only through spiritualism that man can come closer to truth or
God. It is important to note that for him truth is not merely that which
makes things true, but rather, he regarded truth as God. Gandhi was
very much concerned to bring about a healthy political atmosphere and
this can become reality only when a sense of universal morality arises
amongst individuals. “It was really Gandhi’s intention to protest
against the compartmentalization of human life that had been brought
14
about in the name of the segregation of politics from religion.”
Gandhi’s whole intention of introducing religion into politics was due
to the fact that the modern interpretation of politics, especially the
western concept, has reduced politics merely to the game of cynical
manipulation based on force, fraud, deceit and self-interest. According
to Gandhi, politics concerns every sphere of human life and as such it is
13
Ragahvan Iyer, The Moral and Political Thought of Mahatma Gandhi (New Delhi:
Oxford University Press, 2000) p. 363.
14
Ragahvan Iyer, The Moral and Political Thought of Mahatma Gandhi (New Delhi:
Oxford University Press, 2000) p. 43.
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an art by which the greatest service to man can be done to bring about
social good. Politics, according to Gandhi is also one of the greatest
instruments in the cosmic and spiritual self-awareness of man. Politics
according to Gandhi is the platform which can provide the means for
the total well-being of people in general, hence it needs a moral and
ethical grounding to fulfill the task. Gandhi was clear with his
conviction that it is religion alone which can provide the ethical and
moral basis to politics, hence he passionately argued for the
introduction of religion into politics so as to purify the latter. He
perceived that “morals, ethics and religion are convertible terms. A
moral life without reference to religion is like a house built upon sand.
And religion divorced from morality is like ‘sounding brass’ good only
for making a noise and breaking heads.”15 Gandhi wanted to bridge
the gap between politics and spiritualism, an ideology brought in by
the Western thought. In the West, politics and religion were regarded as
two divergent paths as it was believed that one was a hindrance for the
other because of the constant subordination of the churches by the
opportunistic politicians and this hampers the growth and
development of both, hence politics and religion were segregated as
much as possible. However, Gandhi asserted that religion and politics
can never be separated, for their relation is like that of part and whole.
“Gandhi’s view of politics was the consequence of, and not
16
independent of, his view of morality.”
Conclusion
Religion and politics are two important institutions in India which
have a deep rooted influence and potency to shape the life of each
Indian more than any other fact. Hence these two institutions can be
used either for the welfare of humanity or for its destruction. It is
obvious that the present political scenario in India is tainted with
various inhuman acts that are drawn mischievously on the pretext of
fulfilling the principles of a particular religion for material gain. The
political ideology of Gandhi is opposed to such a destructive spirit of a
few selfish politicians. He held that true religious spirit should be used
even in politics for the good of humanity itself. For him, every religion
15
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deals with truth and it alone should be the ultimate goal for each
individual. So, truth must be the goal even in politics. Let not religion
be used for political gain or vice versa, instead let it be used for
purification of the mind of selfish politicians themselves so as to create
a constructive moral bearing among each citizen and realize Gandhi’s
view of religion and politics ultimately. It is noteworthy to state that
Gandhi’s political thought needs a practical application in the political
field because what is seen in the present days is a complete misuse of
both institutions by people who are ignorant opportunists and do not
have a clear understanding of what each institution is meant for. A very
clear understanding of Gandhi’s political ideology can pave way for
the betterment of society and as society is comprised of individual, it
implies the betterment of each individual.
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Displaced Heroes in the novels of Arundhati Roy
and Mulk Raj Anand
- Mahima Singh*
The concept of the hero in literature goes back to classical Greek
Literature in which a hero is defined as a figure who would overcome
all hurdles in the face of adversity. The word hero translates into
warrior in Greek Literature. According to the dictionary definition,
“Classical heroes are commonly semidivine and extraordinarily
gifted, like Achilles, or, alternatively, are like Beowulf, evolving into
heroic characters through their perilous circumstances”(Gaijan24). In
Indian Classical literature a hero is usually the king belonging to a
higher caste who has an influential position in the power nexus of the
existing society. According to Bharata’s Natyashastra “The word
Nayaka in rhetoric means the hero of a poetic composition (play or
drama). In the Natyashastra, Nayaka has been defined as, one who
relieves himself from any contingency and triumphs over all hurdles
and appears to be the protagonist amongst all the other male characters
of the play” (Gaijan76). He divides them into four kinds according to
their characteristics. We have Dhirodhata, Dhirlalita, Dhirodata and
Dhirprasanta kind of heroes. But these characteristics are attributed
only to Kings, Gods, ministers and Brahmins. In Sanskrit literature we
have the example of King Dushyanta who has the requisite qualities of
being a hero.
In recent years, Indian English literature has undergone various
developments; not only has it caught the eye of the international
audience by winning several literary prizes but it has also shifted its
focal point from domestic issues to issues which are universal. Arvind
Adiga’s The White Tiger and Arundhati Roy’s The God of Small Things
are the best examples of this. They look at the microcosm of society
through a narrative which is contemporary in its essence. With this
there are also changes in the way the heroes are depicted in these
novels.
*Ms. Mahima Singh is a Ph.D. student in Department of English, The English
and Foreign Languages University. Her areas of interest are Indian writing in
English and post-colonial studies.
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This article will inquire into two novels which are considered seminal
texts regarding caste issues - Untouchable by Mulk Raj Anand and The
God of Small Things by Arundhati Roy. Both these texts are divided by
a long-time span of at least 50 years.
Untouchable was written in 1935 and The God of Small Things was
written in 1997. It is worth looking for the key similarities that we find
between these two novels. The first issue which is common to both the
narratives is caste and also how caste has been operating before and
after Independence. Interestingly both the narratives are written by
upper caste authors. This leads us to a common argument one often
hears: how would a writer understand the intricacies of the caste
system in India until unless he / she is at the receiving end of castebased discrimination.
The word displacement translates into “Visthapit” in the Hindi
dictionary or the action of moving something or somebody from its
actual place. When we look at the caste issue a debate which has been
there since time immemorial is that the caste system came with the
coming of the Aryans from central Asia, who exerted control over the
original indigenous people who were also called Dravidians. Since
then, these people have been displaced from their original positions as
indigenes to that of those who are exploited through caste mechanisms
till date. “According to one long held theory about the origins of South
Asia's caste system, Aryans from central Asia invaded South Asia and
introduced the caste system as a means of controlling the local
populations. The Aryans defined key roles in society, then assigned
groups of people to them. Individuals were born into, worked, married,
ate, and died within those groups. There was no social mobility”.
(Mukherjee 123)
These two narratives become interesting study in the way they voice
the concerns related to caste issue without actually giving any
resolution. In brief God of Small Things takes us into Ayemenem in
Kerala in India. It is a story about several generations in Ayemenem
and also about Ammu and Velutha’s love which is doomed from the
beginning as Ammu is a married woman belonging to Syrian Christian
community which has a Brahminical status in Kerala. Velutha on the
other hands belongs to paraya caste in Kerala. According to a social
theory “Most (but not all) Syrian Christians, irrespective of their sect,
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ncc review May 2021

25

have two beliefs. One is that each and every Syrian Christian is
descended from a Namboodiri or Keralite Brahmin convert to
Christianity. The other belief is that their ancestors were converted by
St. Thomas, one of Jesus’s twelve disciples, who reached Kerala in the
year 52 A. D” (Mukherjee132). The second narrative which will be
discussed in detail further is Untouchable by Mulk Raj Anand whose
hero is the 18-year-old Bakha. The story is about one single day in the
life of Bakha, his hopes and aspirations and how these are not fulfilled
because of his low caste status.
This article is not doing any kind of character analysis or comparison
between the two protagonists but it aims to look at the limitations and
inaccessibility to felt life that is evident in the narration because one
has not experienced caste discrimination at all.
Arundhati Roy describes Velutha in a very Greek Heroic way. Velutha
is a young man, a Marxist and somebody who does not conform to the
societal rules. He is unlike any other downtrodden character who has
been described in the past. There is a presumptuous streak about him
which lets the readers believe that one day he would fall in trouble
“Velutha’s lack of complacency causes him various problems
throughout the novel” (Gaijan7). His affair with Amu results in a tragic
end when he is caught by the police, beaten and burned to death for a
crime which he has never committed. His only crime had been to love a
touchable woman and become the father to her touchable kids. When
Arundhati Roy describes Velutha from the eyes of Ammu she depicts
him in a demi – god like way:
“Contoured and hard. A swimmer's body. A swimmer carpenter’s body.
Polished with a highwax body polish. He had high cheekbones and a
white, sudden smile.” (8.8081) the problem with this kind of demigod
description is that the gods can only be worshipped. They do not have a
voice of their own, their human quality is taken away from them by
their disciples. Can we really say that Ammu was ever in love with
Velutha because what makes Velutha so attractive to her is the
possibility of transgression that he opens for Amu. She is a divorcee
with two kids. Almost an untouchable herself in the patriarchal society
which she is a part of. Velutha holds a possibility of a world which is
beautiful and horrific at the same time.
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A world which can only exist in imagination. To invoke that world into
reality is disastrous for both, with Velutha being murdered by the local
authorities and Ammu being ostracized by the society and dying in a
hotel.
What is interesting in the novel is Velutha never really thinks and talks
in the novel. He is described to us through the eyes of Amu. In this way
he becomes doubly displaced in the minds of the readers, first because
of his caste and secondly because he never asserts himself as a
character in the novel. In her paper Dalit Autobiographies: The Artist's
representation of the Self and Community, Priyanka Srivastav
observes, “However, the upper caste writers, although sympathetic,
could not transcend their own caste position to draw an ‘authentic’
picture of the Dalit life in India. Their ‘reformist liberalism almost
always portrayed the ‘untouchable’ as a subject, submissive and
pitiful, resigned to the malice of caste and destiny.”(13) Roy names
Velutha "The God of Loss" and "The God of Small Things," a being
who "left no footprints in sand, no ripples in water, no image in
mirrors"(176). As mentioned earlier there is a dream-like quality
about Velutha. He appears in flashes to the readers as a young man, as a
friend to Ammu’s children, as an untouchable lover and eventually
even in his death Ammu describes him as beautiful, devoid of all pain
and humiliation which has resulted because of his alliance with Ammu.
Arundhati Roy makes Velutha a perfect creature whose internal world
never touches the reader’s.
One of the critics calls Velutha the reincarnation of Bakha. Bakha’s
submissiveness changes into dismissal by Velutha. Mulk Raj Anand
describes one single day in the life of Bakha. Bakha is a sensitive
young man who understands the limitations of being born a sweeper in
the society. Unlike in Roy’s novel, we see the internal world of Bakha
in Mulk Raj Anand’s.
There are similarities with Roy’s technique when Mulk Raj Anand is
describing Bakha “The blood in Bakha's veins tingled with the heat as
he stood before it. His dark face, round and solid and exquisitely well
defined, lit with a queer sort of beauty. The toil of the body had built up
for him a very fine physique. It seemed to suit him, to give a
homogeneity, a wonderful wholeness to his body, so that you could
turn round and say: 'Here is a man.' And it seemed to give him a
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nobility, strangely in contrast with his filthy profession and with the
subhuman status to which he was condemned from birth (Mulk Raj
Anand 34).
We can empathize with his helplessness when he is not able to save his
sister being molested by local pandit, when is being humiliated again
and again for walking on the streets like the touchables. Bakha’s story
is just like that of Raju the guide in the novel Guide by R. K Narayanan.
Narayan gives Raju a certain authority, a free will to understand society
from his own perspective. His internal world is open to the readers. In
fact R.K Narayanan never makes him perfect. He is a thief, a lover
who leaves his beloved, but also a man who is sure even about his
doubts whereas Mulk Raj Anand never really gives Bakha an
opportunity to become a fully developed character. He internalizes his
situation so much that all he can think about is to become the slave of
the English people by cleaning English toilets instead of cleaning
Indian toilets. Mulk Raj Anand becomes the Joseph Conrad of India
while depicting the life story of Dalits. There is a tendency to snatch
away the human quality from Dalit characters.
A hero is somebody who has a quest, who is a warrior, who fights in the
war. The characters of Bakha and Velutha have been reduced to a tragic
portrait in both the novels. The alienation of the Dalits has been
reduced to an affirmation of tragedy by the upper caste authors. The
everyday struggles are reduced to a lost sense of self and identity. The
violence which is enacted in realty also finds its reaffirmation in the
fictional world as well because at the end of every narrative the hero
becomes a schizophrenic, oscillating between imaginary and the real
worlds.
A book like Omprakash Valmiki’s Joothan gives a more realistic
account of the trials and tribulations of Dalit characters. The reader
does not sympathize or feel sorry for the characters, there is a heroic
quest undertaken by the protagonist to overcome the hurdles in life.
Arundhati Roy and Mulk Raj Anand deploy a postmodern writing style
in their narratives, which is always open for further destruction with no
resolution. An issue like caste has always been closed for debates and
nullified in the real world. To keep it unresolved in the fictional world
will only complicate this problem. When we look at the Dalit
characters from the eyes of Mulk Raj Anand and Arundhati Roy we
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find them stereotyped. Velutha being a Marxist distance him further
from his own community. He is a lone fighter who’s rebellious ways
have raised several eyebrows including that of Comrade Pillai. Both
Bakha and Velutha are associated with some kind of loss and pain
which remain secret to the readers.
One wonders whether Dalits have any accessibility to the nexus of
power both in the real and the fictional world. The alternative which is
available to a disillusioned Bakha is either to become a part of Gandhi's
social reform or to convert to Christianity. Both the options show an
internalization of the caste system. The author never reaches a point
where a possibility of a new world is available to the Dalits where they
can live in dignity, free from the humiliation of a casteist society.
According to a critique “The mainstream literature follows Sanskrit
and English aesthetics of beauty and pleasure. Therefore, upper caste
writings present ‘Satyam (truth), Shivam (goodness) and Sundaram
(beauty)and ‘Art for Art’s sake’ in their writings” (Mukherjee 48).
Their writings move around art and beauty. Thus, mainstream writers
evaluate literature on the basis of beauty and pleasure. Under the
impression of these aesthetics, the upper caste writers have depicted
reality which is dominated by imagination.
One idea which is central to both the narratives is the idea of incest in
The God of Small Things and Untouchable. This issue had been
touched subtly but it seems that the idea of love by the Dalit characters
has been reduced to some kind of bestiality in both the novels. In God
of Small Things, the incest between Rahel and Esthappen directly
doesn’t involve any Dalit character but their past has been tarnished by
association with a man who was an untouchable and who was loved by
their mother. In Untouchable it is much more obvious. Bakha observes
his sister and ruminates:
[s]he had a sylphlike form, not thin but full-bodied within the
limits of the graceful frame, well-rounded on the hips, with an
arched narrow waist from which descended the folds of her
salwar’s, and above which were her full, round, globular
breasts, jerking slightly for the lack of bodice, under her
transparent muslin shirt. Bakha observed her as she walked
along swaying. She was beautiful. He was proud of her with a
pride not altogether that of a brother for a sister (p 26).
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These kinds of descriptions reduce a Dalit character to the level of
being sub human where he can articulate his hopes, fear defenses and
creativity only in very sexually passive terms with somebody in a close
relationship. This kind of transgression of love laws would never be
permitted to Brahmin characters even in fiction. The idea that it could
only be the lowest of the low who would transgress social convention,
is established by these writers.
After all there is no moral universe available to the Dalits and even if it
exists it is befogged by the everyday humiliations and struggles, they
have to face. Unlike Raju the guide in R.K Narayan’s Guide, Bakha
and Velutha will never have a chance to become a saint in the real
world. They would never die the death of a hero or a martyr but a death
which would remind the coming generations of the huge gap which
exists between the touchables and the untouchables. Bakha and
Velutha would always remain displaced heroes in the society which
would not tolerate any transgression.
These narratives can only be read as art for art's sake and not art for
life’s sake. We could now take up the argument as to whether there
could be a Dalit hero at all in a literary text which is defined by an upper
caste aesthetics. Critics have observed that a non-Dalit narrative can
never talk about the hopes and aspirations of Dalit society. Dalit
literature is still in its nascent state trying to grapple with sociological
as well as literary issues simultaneously, the literary aspect would take
a back seat for some time and it would channelize its energy towards
some kind of progressive movement. A Dalit hero would not be able to
sustain himself alone in this paradigm. He will have to become part of a
larger group with whose aspiration he can identify himself. his story
cannot be one of love, beauty and fairytale. He is a part of a group that
has a different understanding of society. He would not die the tragic
anonymous death of Velutha as in God of small things. there would a be
larger vision, a quest and a journey which he will have to undertake to
proclaim himself as a hero in the eyes of the Dalit as well as non-Dalit
writers.
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Did Geese come from Trees? A discussion on our
Human Minds, Religion and Sexuality
- Edwina Pereira* and Arif Jafar†
Introduction
For several centuries people believed that geese came from trees. It
was the considered truth. (https://youtu.be/zWSe2qezhm4). What is
perceived as truth forms the belief system which originates from what
we hear, see and interpret based on existing levels of scientific enquiry.
The belief system can refer to a religion or to a world view.
The human mind and ways we behave has more than once
scientifically demonstrated that we surround ourselves with
information that matches our beliefs. We tend to be uncomfortable
with any change that confronts our beliefs. We tend to dismiss or
ignore anything that threatens our world views. We mask realities that
do not conform to what we are used to. We include and ignore or
discriminate against people based on our beliefs.
From the time we are born, we are exposed to a gendering process. This
process is interconnected with the socialization process in all the social
institutions (family, education system, market, media, religion and
literature etc.). It exists in our churches and organisations too. The
patriarchal heteronormative binary is a significant world view we
grow up in - the binary of human beings being male and female.
The system of ‘Patriarchy’ nurtures ‘differences’, ‘division of labour’,
‘discrimination’, ‘disparity’, ‘devaluation’, ‘male domination’,
‘disintegration’, ‘disinheritance’. Patriarchy, so absorbed as the reality
in our minds ultimately keeps women and LGBTIQ+ apart and
prevents them from enjoying full human rights. Patriarchy is so
intrinsically normalized in our minds that it leadsto ‘dehumanization
of women’ and LGBTIQ+ persons. All human beings grow up in this
system and perceive the system as ideal. For example, the concept of
an ideal wife is one that is sacrificing, prayerful, obedient, adjusting
*Ms. Edwina Pereira is an expert on Public health, Gender, Sexuality,
Promoting Inclusion, Strengthening and empowering Child safeguarding and
Wellbeing systems development. Presently she works as a Program Director
- Training at INSA India.
†Mr. Arif Jafar works for the Naz International, a nonprofit organisation in
Lucknow.
199

ncc review May 2021

32

and that of an ideal husband is a person who is the family head,
responsible, bread earner, dominating, etc. Therefore, work
undertaken or contributions of women and LGBTIQ+ are devalued,
ignored and dismissed in our automatic thoughts because the
patriarchal mindset is already formed in all of us. Listen to
https://youtu.be/4tHLUbd7flg for Daniel Francis Mary Mendonca’s
story of being intersex.
Unmasking gender to acknowledge the structures we build, the
systems we value, the beliefs and actions we hold and perform, reveals
uncomfortable truths of violence perpetuated. Further, beliefs linked
to patriarchy and ignorance of gender fuel misconceptions and stigma
against people who defy the patriarchal status quo and are neither
heteronormative nor binary.
Patriarchy and Faith
The patriarchal heteronormative society glorifies heterosexism and
masks sexual diversity. Heterosexism describes the mechanisms by
which those not heterosexuals, the persons who are LGBTIQ+ are
disadvantaged. Subsequently, we align with perceptions, attitudes,
actions in our everyday interactions in such a way that negative
stereotypes of persons who are LGBTIQ+ become growing
discriminatory practices through institutional systems, settings and
social gatherings. The psychological and cultural embedding of sexual
stigma within societal practices has ultimately reinforced the
occurrence of prejudice and discrimination as being the rightful
response. Faiths are interpreted and built on the right and wrong, sin
and purity, God and the evil one from a patriarchal, heteronormative
binary lens, thereby widening the gap and marginalizing the
LGBTIQ+ community.
To overcome the problem , one must engage in discussions
surrounding sex, sexuality and gender. As one bishop said, in the
inauguration of one such workshop, “You know in our culture any talk
of sexuality is a sin. And so, for 3 days we will be sinning. But this is the
age of AIDS (It was in the early 90s). Hence, let us learn about
sexuality.” His opening statement to the workshop. At the end of the
workshop this very same Bishop concluded that our sexuality is a gift
from God. That all are created in the palm of God’s hand (Jeremiah
1:5), the fact that all irrespective of our gender and sexual diversity are
creations of God needs to be acknowledged.
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The ANEKA 3 C National Seminar
Recognizing these facts, the ANEKA 3C National Seminar on
Religion and Sexuality was organized online on 17th and 18th of May
2021 to provide a platform for faith leaders and people from the
LGBTIQ+ communities to communicate, connect and collaborate to
unmask gender forpromoting rights of people who are LGBTIQ+. It is
a well-known fact that if one does not focus on gender diversity, we
allow things to go unmarked. What is unmarked can often be ignored
and eventually not exist. Modifying beliefs, cultural expectations and
practices for promoting diversity and inclusion requires it.
The need to continue to confront these prejudices and violation of
rights was embedded in the ANEKA 3 C National Seminar that invited
faith leaders, members from the LGBTIQ+ communities and allied
organisations. The Seminar looked to build a space for participants to
listen (communicate), empathise (connect) and share needs
(collaborate) non threateningly without polarization. Inclusion within
a faith perspective is a sense of belonging, connection and a
collaborative community living with rights and faith values.
The National seminar was an attempt at eliciting a comprehensive
needs assessment of people with gender and sexual diversity and faith
leaders for promoting inclusion and rights. Examining lived
experiences, needs and responses from both the community and faithleaders’ perspectives did happen at the National Seminar. It was an
opportunity to convince more community-based organisations to
come forward and sit across the table with the faith leaders and legal
experts. It was hoped that arriving at a comprehensive needs
assessment could help connect and support, bridging the gap for added
collaboration.
The Seminar was named the ANEKA 3 –C National Seminar. ANEKA
means diverse. 3 – C stood for Communication, Connect and
Collaborate. The objective of the ANEKA 3 - C National Seminar was
to undertake a comprehensive needs assessment that
a. Promoted rights of people who identify as LGBTIQ+ and
examines how the faith groups can help to support them to live
a dignified life.
b. Threw light on needs of faith communities to help them
promote inclusion of LGBTIQ+ communities and support
their rights.

201

ncc review May 2021

34

Beginning with a prayer in Hindi by Rev Samuel and Rev Vinay of the
Hindustani Covenant Church on the first and second day respectively,
the Seminar had a plenary session with four to five speakers who were
faith leaders and members from the LGBTIQ+ communities on both
days. Plenaries were followed by group work on assessing needs of
children, adolescents, adults of the L and the G and the B, T, I , Q+ ,
coming up with what needs to be there in an inclusion statement or
policy. The complete report of the Workshop can be shared with those
requesting it at inclusion.aneka@gmail.com. A few learnings from the
seminar are included in this article to help those on the fence to
confront their conflicting views, reassert their values and support
bridging the gap of those created ones, totally marginalized at times, by
the very people seeking God’s will in their lives. The National Seminar
helped participants to understand sexual stigma.
Understanding Sexual Stigma
Sexism is linked to stereotypes and gender roles with a prejudice or
discrimination based on a person’s sex and gender. The belief that one
sex or gender is intrinsically superior to another can foster extreme
sexism leading to sexual violence and harassment. For the perceived
superior, the self-worth and self-ownership of the other’s God-created
body becomes unreal, ignored and a non-truth. We have not even
talked about equal rights. Which is why even people experiencing
intimate partner violence justify actions of violence-perpetrators on
them as demonstrations of love!
The sharing of several participants from the LGBTIQ+ communities
manifested moving from self-stigma towards identity. Several
manifestations of sexual stigma viz., enacted sexual stigma, felt sexual
stigma and internalized sexual stigma were shared.
•

Enacted sexual stigma: “Even though I am employed in a
multinational company and earning well, my neighbours want
me to move out of the flat because I am a transwoman”.
Enacted sexual stigma is an act of discrimination or violence
towards a person who is LGBTIQ+. Courtesy stigma is the
term used when enacted sexual stigma involves the family or
supporters of people who are LGBTIQ+. For example, “My
dad asked me to leave the house if I did not want to marry a
man. How will my younger sister get married if society knew I
was a lesbian -that I am attracted to another woman?”
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Faith leaders responded that God loves everybody
unconditionally and one must not judge. Therefore, there is no
room for enacted sexual stigma in homes. One faith leader
offered to share the statement from the conference to the
Education chair of faith-led schools to ensure absence of
discrimination and promotion of bully free environments. He
also offered to share the report with the family commission to
support the parenting of gender non-conforming children.
•

Felt sexual stigma: “It took a long time before I shared my
identity with my mother”. The anxiety of being labeled sinful,
abnormal based on the superior patriarchal heteronormative
binary is felt sexual stigma. Felt stigma could be one of the
reasons why one of the plenary speakers shared that it was
difficult for faith leaders to share their sexual and gender
identity other than asexual or heterosexual and practicing
abstinence or fidelity.
All faith leaders acknowledged that we are created by God.
Need for safe spaces for LGBTIQ+ community to practice
their faiths was brought out by one of the speakers.

•

Internalized sexual stigma: “This seminar is truly different.
Seriously most of the members in our LGBTIQ+ group do not
practice religion. Religion, God and our identity do not see
eye to eye. They are opposing each other”. The patriarchal
heteronormative binary becomes a part of a person's selfidentity. This internalizes the sexual stigma they feel,
consequently creating negative attitudes towards their own
personality and sexuality. “The number of suicides among
young people who are gender non-conforming is increasing
day by day”.
Support groups to help those requiring help to live their
identity was shared by two of the speakers. The need for faith
leaders to unmask gender prejudice, promote inclusion,
counselling and family support so that lives are not lost was a
key need that emerged from the National Seminar.

In all, the concept of inclusion was proposed through the seminar.
Inclusion is respecting and taking into accounts peoples’ different
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perspectives, values and needs. The Four Pillars of Inclusion viz.,
Capability (Plenary 1) Environment (Group Work- Day 1)
Accountability (Plenary 2) and Connection (Group work Day 2)
constituted the process for the Seminar.
Shifting paradigms from Despair to Affirming Identity
Most religions affirm patriarchal heteronormative binaries. So, it was
reflective to listen to one of the plenary speakers of the first day, Mr.
Arif Jafar from Naz International, a nonprofit in Lucknow. He shared
his life as a Queer Muslim highlighting his journey towards an
Inclusion Pillar- capability.
He shared that, “for Muslims, whether queer or not, the religious
identity holds a central place. For Muslims, belief in Allah and the last
day of judgement is a central part of their faith.” He also added that “for
queer Muslims there is always a conflict between their queer identity
and their Muslim identity.”
His despair stemmed from the fact that clerics do not have a positive
understanding on same sex behaviour and give an impression of it
being condemned, quoting certain texts to base their argument on. He
quoted the Qur’an.
There are four statements in Qur’an on male-to-male sex
•

Part 8, Chapter 7 (81) – Al Araf (The Heights)
“For ye practice your lusts on men in preference to women: ye
are indeed a people transgressing beyond bounds”.

•

Part 19, Chapter 26 - SHU- ‘ARAAA (The Poets)
"You approach the males of the worlds and forsake those
whom your Lord has created for you for your mates."

•

Part 19, Chapter 27 – NAML (The Ant)
"Will you indeed approach males in lust excluding women?"

•

Part 20, Chapter 29 – ‘ANKABUUT (The Spider)
"Most surely you are guilty of an indecency which none of the
nations has ever done before you.
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What! Do you come unto the males and cut the passageways
[i.e., vas deferens and/or urethra] and do so in your private
clubs?"
This, therefore, is the dilemma which led him to despair. He embraced
his identity as a Queer Muslim when he realized that none of these
statements spoke of judgement or punishment. He mentioned that
adultery is mentioned nine times in the Qur’an in much more negative
terms with a specific punishment. His interpretation is that adultery is
judged more seriously than male-male sex.
Religion is supposed to bring man and God into greater harmony. He
shared distressing statistics that all faith leaders need to be concerned
about. 42% of people who are Men who have sex with Men (MSM) had
thought of committing suicide and 15% attempted suicide. The
dilemma of who they are and who they ought to be based on patriarchal
values was real, frightening and distressing. This is not just a matter of
faith leaders hailing the resultant consequences of hell and sin. A
glaring need is a question of who reaches those non-binary people in so
much despair that they attempt self-harm of their God created body?
The gendered version of being male and female is despairing for a
kothi. 93% thought that there is conflict in being a kothi and a Muslim.
97% of MSM participants in a research study reported that Islam was
very important in their lives.
There is evidence of a conflict between identity, sexual practice and
Muslim self-identity producing impediments to attaining health
promotion, prevention and self-esteem. He mentioned that a sizable
number of Muslim MSM do not practice safe sex in the desire to die
early.This desire to die comes from the fact that if they die early, they
would “do less sin and hence receive lesser punishment”.
The idea of sin comes from clerics’ preaching on same sex
behaviour.The same Qur’an and other holy books can also be used as
tool to end their despair, Mr Arif Jafar shared. He shared the following:
2:195 – “Do not throw yourselves in destruction.”
•

•

The Qur’an makes it clear that human life is sacred. Life
cannot be taken without justification and the right to life is
inherent in the tenets of Islam. Life itself is a gift from the
Creator that we are obliged to care for.
Only Allah can decide and He loves us all

INNAL LAHA YAH QAMA WA YURIDO [Sura 5 (Mayda) Ayat 1]
•

Only Allah decides – what He wants to
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ALAISALLAHO BE AHLEMIL HAKEMEEN [SuraDeen(95) Ayat8]
•

Isn’t Allah the best decider

FASBEROOH HATTA YAHKUMALLAHO WAHAWA KHAIRUL
HAKEMEEN [Sura Aras (7) Ayat 87]
•

Be patient till Allah decides and he is the best decider

Can religion promote inclusion for people who are LGBTIQ+ so
all can live life fully?
Several speakers from the faith leadership and the LGBTIQ+
community shared in a listening mode and sought to build bridges that
celebrated the uniqueness of all persons, all created by God. They
shared their interpretations that allowed for inclusion in community
life with boundaries in terms of marriage, adoption etc. One does
acknowledge that flowing against the current of what is normal, what
is thought patriarchally pure, what is acceptable will be challenging.
Bringing to the forefront issues in the lives of persons who are
LGBTIQ+, and demystifying the myths surrounding sexuality will
transform prejudiced thoughts we have nurtured from the patriarchal
mindsets we are brought up in. The need for redefining, reinterpreting, re-envisioning our world is real. Time will tell. But who
needs to lead faith and inclusion so that all people live life in
abundance and fully? That question is left to faith leaders to answer.
The more they communicate, listen to the stories of the LGBTIQ+
community, connect and collaborate, the more the potential for rightful
change and inclusion.
After all, today people do not believe that geese came from trees, even
though for centuries they believed it to be the
case!(https://youtu.be/zWSe2qezhm4)
References:
1.
2.
3.
4.

https://buffer.com/resources/6-powerful-psychological-effectsthat-explain-how-humans-tick/20210527
Presentation of ArifJafar at the ANEKA 3 C National Conference,
2021
https://youtu.be/zWSe2qezhm4
https://youtu.be/4tHLUbd7flg
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BIBLE STUDY

Pentecost: The outpouring of the Holy Spirit for
Renewal
- Aswathy John*
Introduction
The feast of Pentecost is celebrated in the month of May in the
Church’s lectionary and it is also a time of renewal in every aspect of
life. The Church realizes the empowering activity of the Holy Spirit
and encourages everyone to experience it through faith and devotion.
The Church in the 21st century needs renewal and revamping,
especially in the context of the Covid-19 pandemic. People
everywhere are struggling to breathe. The breath of life, comforter and
helper is the only advocate who stands with us and counsels us. Hence
the meditation on the topic is relevant. The historical book of the New
Testament, the ‘Acts of the Apostles’, beautifully narrates the activity
of the Holy Spirit on the day of Pentecost, on which the apostles
gathered together at the Upper Room in Jerusalem.
The ‘Acts of the Apostles’ is generally known as the book of the work
of the Holy Spirit. The people and the Church are empowered by the
Holy Spirit and this is powerfully expressed in all chapters of the book.
Acts Chapter 2 starts with the experience of the day of Pentecost and its
narration. The experience of the Pentecost had come when they
(Apostles and others) were together in one place. How do we
understand the event of Pentecost? What is the meaning of Pentecost?
How did it become a remarkable day in the history of the Church? Can
the present Church experience the same? Can anyone be the custodian
of the Holy Spirit and its gifts? These are some genuine questions
coming to the mind of a reader. In order to understand the history of
Pentecost we need to go back to the Old Testament background of it.
Historical background
“Pentecost” is the Greek name for a festival known in the Old
Testament as the ‘Feast of Weeks’ (Leviticus 23:15; Deuteronomy
*Prof. Dr. Aswathy John is Vice-Principal of Serampore College.
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16:9), which celebrated the end of the grain harvest. The word
“Pentecost” means “Fifty”, referring to the fifty days that have elapsed
since the wave offering of Passover.“The Feast of the Weeks” is one of
the pilgrimage feasts to Jerusalem during the year. In the Rabbinic
literature, it can be seen as the conclusion or completion of the
Passover.
This festival includes sacrificing and feasting for seven weeks and a
day after the first fruits of the grain harvest had been offered. Thus, the
Pentecost is also known as the day of first fruit. As the day is the fiftieth
day counting from the day of Passover, this festival is known as
penthkosth/i in the Greek speaking society or Hellenistic Judaism.
Also the day of Pentecost was celebrated as the commemoration of the
moment of the giving of the law at Sinai in the third month after the
Exodus (Exod. 19:1), that is in the third month after the (first) Passover
(in Egypt).
Scholars might have varied opinions regarding the Pentecost
experience and they may differ in their ideas and views. However, the
early church commemorated a specific incident on the day of
Pentecost and may have also recollected the prophecy of book of
Joel(Joel2: 28-31). Hence, we may understand that the Pentecostal
account focuses on the gift of the Spirit as the fulfillment of Joel’s
promise of the ‘Spirit of prophecy’ to all God’s people, and the
reception of this as the powerful inspiration of witness to Jesus. The
chapters that are following the Pentecost event in Acts portray the
‘Spirit of prophecy’ exclusively as an empowering for mission. The
‘Spirit of prophecy’ is not merely an empowering to witness but it is
essential for experiencing the ‘life’ of new exodus salvation. The
‘Spirit of prophecy’, thus, also has a soteriological function.
The narrative of Acts chapter 2 can be divided into four parts (1) the
narrative of the Pentecost event (2:1-13), (2) Peter’s Discourse to the
Assembled Israel: Explanation of the Event (2:14-36), (3) Reaction to
Peter’s Discourse (2:37-41), &(4) A summary of community life:
telling the results of the events and their apostolic interpretation (2:4247). But Acts 2:1-4, the narrative part of the Pentecost is so crucial in
this event and the other three parts of Acts chapter2 can be regarded as
the explanation of the Pentecost narrative.
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The extraordinary event happened in the place and the explanation
given by Luke the evangelist pertains to a unique experience in the life
of the people who had gathered there. It was accompanied by
phenomena such as violent wind, sound and divided tongues as of fire.
The event may intend to indicate ‘awesome’, ‘wondrous’ signs which
are associated with endowments of the Spirit. The word wind
resembles the Spiritor creative breath of God. Luke may allude to
God’s gift of the breath of life in the LXX (septuaginta) and life-giving
breath reflecting Gen. 2:7 (Acts 17:25). Thus, the use of this term wind
may indicate that the Spirit of the Lord is the giver of new life.
The sound or noise like the blowing of a violent wind came from
heaven suggesting the powerful presence of God (cf. 1Kgs 19:11), as it
filled the whole house where they were sitting. The same experience
can also be found in 2 Sam 22:16; Ps 33:6; Ezek. 37:9; John 3:8. The
sound of the storm echoes the event of the Sinai theophany where “a
very loud trumpet blast” was heard (Exod. 19:16).
Fire is a symbol of God’s presence in the Old Testament (Exod. 19:18;
Isa. 66:15) and it is also associated with purification or judgment (Isa
4:4; Jer. 7:20, Joel. 2:30-31; Mal. 3:2-4; 4:1). In the New Testament,
the term ‘fire’ can be related to the promise of the baptism of the Spirit
in Luke 3:16. In relation to the expression of ‘Fire’ we may also find
the proclamation of John the Baptist, who declared that the coming
Messiah would baptize Israel with the Holy Spirit and with fire. John
the Baptist uses fire coming with wind as symbols of judgment.
Moreover, the experience of Pentecost may be noted as the reversal of
the incident at Babel. In Gen. 11:1-9 we read the narrative of
construction of tower of Babel. It is an event that can be viewed from
different perspectives. It could well be perceived as the desire of
people to become greater than God, and of their seeking to be
independent of God. In order to scatter the people, God confused their
language and when they were confused, disunity was the result and
they found themselves scattered over all the earth. God, who is the
creator and sustainer of all, deliberately confuses language, which is
the very basic medium of communication. The people thus lost their
unity and became a diaspora community. We will do well to read Acts
chapter 2 against this background. Read in this way the event on the
day of Pentecost can be seen to present us with valuable lessons.
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1. Unity of the People. The unity of the people and the specialty of
speaking in other languagesis visible in 2:5-11. Even though people
from different places gathered under one roof they could understand
each other. The ability to understand each other became the basis of
unity. Also, the unity among them in the midst of differences was
possible only with the work of the Holy Spirit. When they could
understand the language of each other, they felt the sense of belonging.
It was necessary for the people to be scattered in order to fill the face of
the earth as we see in the incident of the tower of Babel. In Genesis 11
the mission of God is explained as a centrifugal activity. It was the
activity of God who sent them away from the place of their attraction to
be His witnesses. It is a journey of the people to go out and search for
others. In order to send the people away from their secured and safe
zone, confusion of the language and disunity was inevitable. The
Tower of Babel incident points to the reality of dispersion of people
from the centre to different places. However,on the day of Pentecost,
the unity of the people was regained. The scattered and divided people
are seen here as coming together, centripetally, to experience God’s
presence again. In Jerusalem they gathered and experienced unity.
Even though they spoke different languages they could understand
each other in their own languages. The event of Pentecost is the
culmination of the journey from a centrifugal situation to a centripetal
one. This is the work of the Holy Spirit.
2. The day of Pentecost gives the evidence of pouring of Holy Spirit
on all people. By reciting verses from the Prophet Joel (Acts. 2: 16-18)
Luke, through the mouth of Peter, brings the reality of the gift of Spirit
on all people and the Spirit leads them to prophesy. The Spirit of God
does not discriminate; therefore, the Spirit encourages everyone to see
visions and dreams. The gift of prophecy, vision and gifts are given to
young and old, women and men and slaves. The Spirit does not
discriminate between people in terms of gifts and talents, whereas it
equips and empowers all. All flesh on earth is eligible to receive the
Spirit. There is no geographical difference or any regional difference in
experiencing the gift of the Holy Spirit.
The present-day Church has to think about the prevalent
discrimination and hostile attitude or contempt towards the weaker
sections of the society. Women, children, Dalits, tribal people and
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Adivasis are often alienated from the activities of the Church. Also, at
times the Church fails to discern the activities of the Spirit within its
members irrespective of caste, colour, creed, gender, language and
ethnicity. It is high time to rethink and rejuvenate the policies and
perspectives of the Church.
3.The day of Pentecost is a time of Celebration and Renewal
The visible expression of the Holy Spirit on the day of Pentecost is
calling for the renewal of the Church. As we have seen above, it united
the people together in spite of their differences of language for
communication. The gift of language united them. Secondly the gift of
the Spirit promises to endow everyone. Hence, it supplies the courage
to speak out the truth. Here Peter, with additional enthusiasm and
encouragement, spoke to the crowd who had gathered there. He was
addressing a multilingual, multiregional or an inclusive community.
But they could enjoy the message delivered by him and it created
visible changes in their lives. The message made such a positive impact
on them that they got inspired by the working of the Holy Spirit in them
and joined the Church. (Acts 2: 41-42). All who confessed took
baptism and joined the community of the Church. Hence the church
becomes a community of believers who repent and believe in Jesus
Christ. The Church provides a platform for the believers to have
fellowship with one another and share the joy of life. The Church can
celebrate life and its renewal when it comes together, forgetting the
differences and accepting the limitations. Moreover, the Church feels
its unity in diversity, which is the basic principle in the holy trinity. At
Pentecost, Jews and proselytes were united by the Spirit to form the
new body, the Christian church. The Day of Pentecost is the inaugural
day for celebrating life together with unity and love and for the renewal
of people.
Conclusion
The experience on the day of Pentecost is an extraordinary event that
happened in the life of the Church. The Acts of the Apostles proclaims
the incidents and events happened throughout the life of the Church.
The empowering activity of the Holy Spirit creatively worked
throughout and this was visible in the daily activities of the apostles
and the life of the people. The breath of life, the life-giving Spirit is
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needed now more than ever before. We need to plead and cry out in the
midst of struggle and pain, saying ‘come Holy Spirit, renew the whole
creation.’ The special experience of the people who gathered in
Jerusalem encouraged others as well. They celebrated the life of
togetherness. The unity and love, ability to prophesy, visions and
dreams and the willingness to stand with others in their need are all
possible only with the help and initiative of the Holy Spirit. In the
midst of differences and limitations, the Church should be a pointer to
the experience of unity, love, and should act as a channel of source of
life in the midst of uncertainty, fear and even the ongoing pandemic.
The New Testament Church and its experience continue to motivate
the present generation to rethink, revive and to renew its witness to
Christ.

=
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NCCI-IDEA campaigns for
Rights of persons with Disability, and
Accessibility and Inclusion in Physical and Mind space
Need HELP?
Call 7028 400 222
or Write to idea@ncci1914.com
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NCCI NEWS
NCCI condemns the Attack on Palestinian territories; urges
Government of India to urge Israel to stop the attacks
The Kairos India Partnership of the National Council of Churches in
India (NCCI), consisting of the Christian Institute for Study of
Religion and Society (CISRS), the Student Christian Movement of
India (SCMI) and the National Dalit Christian Watch (NDCW)
condemn the continued evictions of Palestinians and forced military
presence in holy sites of the Palestinian communities leading to acts of
aggression and inappropriate use of force by Israel causing untold
suffering and loss of human lives.
We realize that the conflicts have a history and geopolitical interests of
dominant communities. Debate on who incited and who provoked will
continue unabated. Yet we call for restraint on both sides to the conflict
so that loss of lives and property will be avoided.
We extend our solidarity to the families of the victims and we stand
with the people of Gaza who are largely affected by the trauma of the
attack of the Israeli armed forces. Let God enable all the affected ones
to experience eternal peace and concord in this time of grief and chaos.
As the world goes through the struggles in controlling the pandemic
the challenges such as these put a dire question towards demeaning the
idea of humanity and coexistence of diverse communities in different
places.
The Kairos India Partnership believes in dialogue and peaceful
coexistence of peoples of both Palestine and Israel. We stand in
solidarity with the people of Palestine who are at the receiving end and
support expressions of solidarity to Palestine that are coming in from
different parts of the world.
We recognize the intervention of India’s Permanent Representative to
the UN in affirming the rights of the people of Palestine, and call upon
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the Government of India to use its good offices, and through its
diplomatic channels, urge Israel to restrain from such use of brutal
force over the Palestinian territories, particularly at this time over
Gaza. This will help avoid instability, and avert a war-like situation that
looms over the region.
May God grant, to all parties to the conflict, the moral and ethical
conscience – that we are meant to live justly, with all people and
ethnicity, in peace and with reconciliation.
Rev. Asir Ebenezer
General Secretary, NCCI
May 19, 2021

=
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NCCI Dalit And Tribal/Adivasi concern
campaign against Caste in Church

"No One can serve Christ and Caste”
Practise of Caste is Sin, and Untouchability Crime
Discrimination based on Caste in your Church?
write to : dataconcerns@ncci1914.com
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STATEMENT BY HUMAN RIGHTS EXPERTS ON THE
INTERNATIONAL DAY AGAINST HOMOPHOBIA,
TRANSPHOBIA AND BIPHOBIA
The right to freedom of religion or belief and the right to live free
from violence and discrimination based on SOGI are both built on
a promise of human freedom

LGBT persons deserve that promise fulfilled
On the eve of the International Day Against Homophobia, Transphobia
and Biphobia (IDAHOBIT), which will be held on 17 May 2021, a
group of United Nations and international human rights experts calls
on States, faith-based institutions, religious leaders and other
stakeholders to consider the negative impact of exclusionary or
stigmatizing narratives on violence and discrimination against lesbian,
gay, bisexual, transgender, and gender diverse (LGBT) persons. LGBT
and gender diverse persons are and have always been part of all faith
traditions around the world and, as all human beings, must be
recognized as worthy of love and belonging.
Freedom in general, and freedom of thought, conscience and religion
or belief in particular, are cornerstones of the international human
rights framework, and the right to freedom of religion or belief of all
human beings during their life course, including that of LGBT persons,
must be recognized. Religious authorities have a responsibility to
ensure that religion and tradition are not utilized to promote
discrimination of persons based on their sexual orientation and gender
identity.
However, imputations of sin to the conduct and choices of LGBT
individuals in the name of religion are often used as the justification for
criminalization and other punitive measures in legal systems that, in
many cases, derive from colonial structures that were superimposed on
cultural views that were more accepting of diversity. Currently, 69
countries continue to criminalize same-sex relationships or forms of
gender expression, with some even prescribing the death penalty for
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same-sex relationships. Several of them in the Middle East and North
Africa, South and South-East Asia, and sub-Saharan Africa justify the
maintenance of legal prohibitions of homosexuality, introduced in
most cases by colonial authorities, on the grounds that they uphold the
tenets of Islam or Christianity, and therefore are necessary to maintain
public morals.
Further, incitement to violence and discrimination on the basis of
personal characteristics by faith-based leaders has been documented in
many instances. Such incitement constitutes hate speech and is
protected neither by freedom of expression nor by freedom of religion
or belief. Religious institutions are entitled to autonomy in the
administration of their affairs and may have varying opinions about
sexual orientation and gender identity related matters, but under no
circumstances should their authorities incite violence or hatred. In this
context, the right to freedom of religion or belief of some cannot be at
the expense of the right for all humans, regardless of one’s ethnicity,
race, status, sexual orientation and gender identity, to lead a life free of
violence and discrimination. Any action that infringes the latter breaks
the logic of indivisibility and interdependence that forms the
cornerstone of the international human rights framework, and, in fact
undermines the core tenets of almost all religious traditions, which
regard every human being as valuable and possessed of equal dignity.
The human rights system and religions are intrinsically linked by this
one core objective: “recognition of the inherent dignity and of the
equal and inalienable rights of all members of the human family
[which constitutes] the foundation of freedom, justice and peace in the
world.”
These principles are at the core of the defense of human rights of LGBT
persons, and LGBT rights defenders should be free to defend and
promote the rights and freedoms of their community in a safe and
enabling environment, particularly when relating to persons,
communities and populations that live in the intersection of identities
that create particular risk of violence and discrimination. For example,
the right to freedom of religion or belief and the right to live free from
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violence and discrimination based on sexual orientation and gender
identity should also be ensured by States in all places in which persons
are under the custody of the State, such as places of deprivation of
liberty, and in places where the State maintains regulatory attributions,
such as education and health-care settings.
Over time, robust international and national laws have developed in
the area of freedom of religion or belief, cementing the right of peoples
to practice their religion or belief, or even to change or renounce them,
which plays a central role in how individuals create bonds with their
communities and participate in social life. Certain narratives, coupled
with false affirmations presented as science-backed fact, feed the fake
notion that there is an inherent conflict between these rights of
religious freedom and the basic human rights of LGBT individuals.
This manufactured contradiction then becomes another tool that
perpetuates and aggravates their sociocultural exclusion.
Faith traditions teach the need to listen to those who are silenced and
uplift those who are oppressed. They ask us to find the common ground
in the human experience. They urge to embrace others, especially
those who are different. Faith motivates many to work tirelessly for the
common good by finding life purpose and making unique
contributions to the world. They inspire many to make the choices that
will allow reaching their fullest potential and be their most authentic
selves so that they can lead with love, courage and kindness. In that
sense, an inclusive faith perspective on sexuality and gender can create
a profoundly meaningful space of hospitality and acceptance, where
people can thrive together, express themselves authentically and feel
closer to each other.
We believe that the international human rights framework and the
humanistic principles at the core of every religion have an
interdependent role: to safeguard and promote the inherent and equal
dignity of every human being, to guide people and societies in their
quest for happiness, and to build a world where everyone can live free
and equal. This is why today we urge all people of faiths and beliefs and
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religious leaders to adopt and embrace public discourse that is
respectful and compassionate - and refrain from reproducing
narratives that perpetuate stigma, justify discrimination, and promote
violence. Similarly, we call on all States and other stakeholders,
including businesses, to reject laws, policies and practices that
discriminate or fuel prejudice against LGBT persons and to actively
foster the institutional and societal conditions that will enable them to
exercise and enjoy all their human rights and contribute to society on
an equal footing with everyone.
Adapted from:
https://www.ohchr.org/EN/NewsEvents/Pages/DisplayNews.aspx?N
ewsID=27091&LangID=E

=
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NCCI PAYS TRIBUTE
Rev. Prof. Dr. Thathapudi Matthews Emmanuel – a Tribute
The National Council of Churches in India mourns the untimely death
of Rev. Prof. Dr. Thathapudi Matthews Emmanuel, Secretary, Board of
Theological Education of the Senate of Serampore College
(BTESSC), who was called to glory on Saturday, the 24th April 2021 in
Bangalore.
Rev. Dr. Thathapudi, was an ordained minister of the Canadian Baptist
Mission (CBM) Church in Andhra Pradesh belonging to the
Convention of Baptist Churches in Northern Circars (CBCNC). He
was a distinguished Professor of Old Testament at Andhra Christian
Theological College in Hyderabad, where he also served as its
Principal for three years from 2014 to 2017. After completing his
schooling in Kakinada, Dr. Thathapudi earned his degree of Bachelor
in Theology from Andhra Christian Theological College, Hyderabad
and Bachelor of Divinity from Union Biblical Seminary, Pune. He
earned his Master in Theology degree from Federated Faculty for
Research in Religion and Culture, Kottayam and a Doctorate through
the South Asia Theological Research Institute, Bangalore.
He was committed to theological education and motivated several
young scholars to excel in the field. His stint as the Secretary of the
Board of Theological Education of the Senate of Serampore College
saw an active interaction between the church and the theological
fraternity. Dr. Thathapudi made meaningful contribution as the
member of the General Body of NCCI. He was always keen to
facilitate healing among different factions in churches and ecumenical
councils. His untimely demise leaves a vacuum within the theological
fraternity and in the ecumenical movement in India.
While we mourn with the bereaved and pray for comfort and peace to
the family, we also celebrate his prophetic witness and passion for the
rights and dignity of the dalit community in India and the most
backward among them.
Rev. Asir Ebenezer
General Secretary

=
=
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Rev. Dr. Santanu Kumar Patro – a Tribute
The untimely demise of Rev Dr Santanu Kumar Patro, the Registrar of
the Senate of Serampore College has cast a gloom over the minds of
several of his associates and friends in the country and in the world. As
an administrator and an ecumenical leader, Dr Patro has been a close
friend of the NCCI and its network churches and their theological
colleges for so many years, walking together on many contemporary
issues that the NCCI network has involved, particularly during the last
decade.
Born on October 20, 1960 in Berhampur, Odisha, he was ordained as a
Presbyter of CNI Cuttack Diocese. Besides the Church of North India,
his services included the World Vision India, as a Faculty at Eastern
Theological College, Jorhat and Gurukul Lutheran Theological
College and Research Institute, Chennai and as Registrar of the Senate
of Serampore College from 2013-2021. His area of specialization was
in the field of Religion and was a renowned scholar in religious studies,
writing many articles and guiding many students. His scholarly
articles on various subjects related to mission, ministry, theological
education, religious studies, interfaith relations, ecumenism, etc were
published in many reputed journals.
He was a visionary who always aimed for achieving great things for
God. He worked tirelessly to take theological education to the higher
levels which will in turn be a lasting contribution to churches in India
and the Global South. His dream to provide quality theological
education was seen during his service at the Senate of Serampore
College. He had a special concern for the marginalized, through his
teaching and service, whereby he was a true friend of the marginalized
sections of our society. He envisioned an effective theological
education that takes seriously the sufferings of the people as the basis
of theologizing. As the Registrar of the Senate, we have seen some
path breaking initiatives being taken, along with the NCCI in the areas
of HIV and AIDS and thereafter in the area of gender and sexuality. A
new syllabus in these sensitive areas of HIV and AIDS and then
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Human Sexuality was implemented at the Senate through his
initiatives.
Being an ecumenist, Dr. Patro upheld the spirit of ecumenism in his
writings and was one of his qualities which stood out during his
ministry, particularly during his services at the Senate of Serampore
College, which is a conglomeration of different colleges belonging to
churches of various denominations. He understood the need for
ecumenism in theological education and took serious efforts to
develop it by embracing leaders of different churches with the utmost
respect. In our long standing relationship with Dr Patro, the NCCI
member churches and its affiliated theological colleges had a close
relationship with him, promoting ecumenical values and challenging
them towards key issues. As NCCI, we have indeed lost a true friend in
Dr Patro, which we recognize as an irreparable loss for the ecumenical
fraternity in India.
At this time of grief and loss, we extend our heartfelt condolences to his
wife and children and share in solidarity in bidding a tearful adieu to
Rev Dr Santanu Kumar Patro. May our resurrected Lord give strength
to the family and may his life be an inspiration to all of us in the times
ahead.
Rev. Asir Ebenezer
General Secretary, NCCI
May 11, 2021
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