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EDITORIAL
“We are hard pressed, but not crushed...”
India is currently confronting the deadly outbreak of the second wave
of Covid 19. It has strained the health systems leading to an
unprecedented number of deaths, leaving people distressed and in
agony. The country is in the grip of a public health emergency. Entire
life systems have been paralyzed, multiplying the struggles of the
common masses.
While the central and state Governments are accusing each other for
their failures in handling the disaster, the citizens of this country are
crying for oxygen in their houses, streets and hospitals. There is a
desperate rush to seek help. Social media is flooded with messages
begging for blood, beds and medicine. The overconfidence of
authorities dragged people out onto the streets in the name of elections,
political gatherings, sporting events and religious observances,
leading to the severe rise in cases. The stench of death is everywhere,
displaying how citizens can be orphaned by a state.
Who is to be blamed when people line up with the dead bodies of their
loved ones at the burial grounds, waiting their turn for hours? Whether
it is official arrogance, populistic politics or bureaucratic
incompetence, it is a fact that there is seething anger at the
government’s feckless handling of the second wave of the pandemic.
Within this context, as orphaned citizens, the most we can have is a
guilty consciousness of our own contribution to the failure in
following protocols. But let us not put a full stop here…
With tears let us join hands and come together now to redeem our
world with a commitment to reclaim life in the midst of this deadly
crisis. In the context of death, we have a responsibility to explore the
possibilities of life- life in abundance. This pandemic reminds us that
life can be regained by redeeming the sick planetary communities and
this is possible only by showing solidarity with the communities
struggling to have life. In the process, the forces of death and their
unholy nexus with ‘the powerful’ which together subdue the earth and
its resources, will be exposed.
National Council of Churches in India has lost many companions who
have been journeying with us for long We thank God for their life and
111
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witness. Indeed, their passing away is a great loss, yet as Paul says in 2
Corinthians, we would like to affirm that “We are hard pressed on
every side, but not crushed; perplexed, but not in despair;”
In this issue of NCC Review, the article, Gandhiji, Gram Swaraj and
Gram Arogya, discusses the significance of Panchayati Raj for
building up just and healthy societies in India. As an expert in dealing
with Panchayati Raj, Dr George Mathew draws its genesis from
Gandhian thoughts and asserts that Panchayati Raj is a must if we are to
have a just society.
In their article Democratic Exclusion, Contemporary India and
Differentiated Unity in the Holy Spirit Dr Don Schweitzer and Dr
Swarup Bar show how exclusion of communities is happening even
through so-called democratic governing strategies and tactics. This
analysis has been done based on Charles Taylor’s explanation of
“democratic exclusion”. They also have explored how the work of the
Holy Spirit can be perceived to create an ethos in which different
cultural/linguistic and religious groups are included in a unity in which
their identities and differences are preserved.
How betrayal leads to depression for Claire, a character in Marian
Keyes’s novel, Watermelon has been elaborated on by A. T. Princy and
Dr. K.Sindhu in their article Pains of Betrayal and the
Companionship: An Analysis from the novel Watermelon, in an effort
to understand the impact of betrayal in human life. The destructive
potential of betrayal always destroys companionship and hence this
article calls us to develop mutual trust in relationships.
Rev Dr Margret Kalaiselvi’s article Social Media and Geopolitics
discusses social media and its influences elaborately. The world of
social media accelerates communication speed and because of it, new
political waves are being created and propagated. The author stresses
the need to use social media to echo the voices of the common masses
and through which new political views of the people could be
constructed and propagated.
In the article Tower of Babel: A Tale of Two Cities, Rev Arun Thomas
A, exposes the possibilities of the tale as an opportunity to explore the
consciousness of the people and their dealings with the land in a given
112
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time period. The Tower of Babel in the Bible has been taken as an
example to highlight how life and its meanings are embedded in it and
hence emphasises the point that a tale can help us a lot to re-imagine
our socio-political-religious-cultural context.
Dr. Havilah Dharamraj in her Bible Study titled The Servant and the
Warrior: An Intertextual Reading of Jesus as the Coming King of a
New World deals with the Servant and warrior king images of God and
their significances. While the Servant brings hope the Warrior-king
brings terror. Both the images which are seemingly contradictory in
nature complete the depiction of the dual work of Jesus: the
deliverance of the oppressed, and the death of the oppressor.
We hope that this issue of the NCC Review will challenge us all in
gaining new insights for the engagements ahead.
Rev Dr Abraham Mathew
The Executive Secretary
NCCI - Policy, Governance and Public Witness

=
=
=
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Gandhiji, Gram Swaraj and Gram Arogya
- George Matthew*
Gram Swaraj:
It is very well known that Gram Swaraj (Village Republic) was a
special concern for Gandhiji and he believed that the base of India as a
nation is its villages and if a village has to prosper and survive it must
have its own independence and authority. A village should be a
republic that is governed by swaraj (‘rule over self’ rather than ‘selfrule’). In the year 1835, the British Governor-general in India, Charles
Metcalfe referred to Indian villages as ‘little republics’. From the
beginning, India had the potential for swaraj as its social cornerstone.
Gandhiji realized the scope of harnessing it and hence his vision for an
independent India was in consonance with ‘Gram Swaraj’ and his
vision was that the interdependence and symbiosis among a cluster of
villages would lead to a holistic socio-economic sustenance and
development of the community.
Gram Arogya:
In Hindi, Arogya means health. Good health is the foundation upon
which ‘good’ life thrives and hence ensuring the health of the
community is the primary concern for villages where the inhabitants
rule themselves. When a child is born, the environment she/he is born
in shapes the ethos for the child and more so the precepts of ‘health
assurance’ that the community of a village offers to itself. This is
possible only through a rural lifestyle. A gram includes the following
social units: the family - nuclear or joint, the neighbourhood of the
family and the neighbouring villages. It is important to ponder upon
the question: What is the concept of health in the minds of the
communities today when they aspire to adopt the Gram Swaraj
lifestyle? Is it perceived as the availability of, and access to, the
prescribed medicines which have to be shipped from faraway places?
*Dr. George Mathew is Chairman, Institute of Social Sciences, New Delhi.
He can be contacted at <gemathew@yahoo.co.in> This article is based on the
talk: “ Mahatma Gandhi – The Healer, His Views on Self Health, Reliance and
Other Determinants of Public Health” delivered in the webinar organized by
National Institute of Naturopathy, Pune, Ministry of AYUSH, Government of
India (Oct.-Nov. 2020)
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This perception pushes the community towards artificial ways of
reinforcing health. On the contrary, if we follow nature’s way to ensure
one’s health, it would have to be through the Gram Arogya as
envisioned by Gandhiji. Today we have to introspect on whether
Gandhiji’s vision has been allowed to fructify.
The Rural-Urban Divide:
68% of India’s population is in its rural areas. Modernization and
facilities that uplift the standard of living of citizens are concentrated in
urban areas and not in the rural areas. This creates a rural-urban divide
which hinders the social development of India’s villages. If we can
eradicate this divide, that is the way which will help to ensure quality of
life in the rural areas. This can happen only if power, authority and
orientation are vested with the rural people through the Panchayati Raj
but the implementation of this ideology is facing challenges in presenttimes.
Gram Swaraj and Gram Arogya in 21st Century India:
It was a sad commentary on India's national commitment to
democratic decentralization that despite the village having a history as
the basic unit of administration and despite the nationalist movement's
commitment to panchayats and Gandhiji's unequivocal propagation of
the ideal, the first draft of India's constitution did not include a
provision for panchayats. When Gandhiji learnt that the proposed
constitution did not provide for panchayats, he remarked that this was
certainly an omission calling for immediate attention, if India's
independence was to reflect the voice of the people. Then it took more
than 25 years to make its villages ‘constitutional bodies’ units as per
the 73rd constitution amendment. It was in the year 1993 that the
villages became part IX of the constitution. Following the Balwantrai
Mehta Committee (1959) recommendations, in some states like
Karnataka, Kerala, West Bengal, Andhra Pradesh and Gujarat,
panchayats came into being. Then, the time taken to make panchayats
part of the constitution was longer than expected.
Today the big question is: What is the current status of these village
panchayats in the States and Union Territories of our country? In the
73rd Constitutional Amendment Act (1992, with effect from April 24,
115
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1993) the 11th Schedule has given 29 subjects under the jurisdiction of
the panchayats. They are: 1. Agriculture, including agricultural
extension 2. Land improvement, implementation of land reforms, land
consolidation and soil conservation 3. Minor irrigation, water
management and watershed development 4. Animal husbandry,
dairying and poultry, 5. Fisheries 6. Social forestry and farm forestry
7. Minor forest produce 8. Small scale industries, including food
processing industries, 9. Khadi, village and cottage industries,
10. Rural housing, 11. Drinking water, 12. Fuel and fodder, 13. Roads,
culverts, bridges, ferries, waterways and other means of
communication, 14. Rural electrification, including distribution of
electricity, 15. Non-conventional energy sources, 16. Poverty
alleviation programme, 17. Education, including primary and
secondary schools, 18. Technical training and vocational education,
19. Adult and non-formal education, 20. Libraries, 21. Cultural
activities, 22. Markets and fairs, 23. Health and sanitation, including
hospitals, primary health centres and dispensaries, 24. Family welfare,
25. Women and child development, 26. Social welfare, including
welfare of the handicapped and mentally retarded, 27. Welfare of the
weaker sections, and in particular, of the Scheduled Castes and the
Scheduled Tribes, 28. Public distribution system, 29. Maintenance of
community assets.
The big question is: Are the States in India implementing the 73rd
Constitutional Amendment in letter and spirit? The answer is: ‘no’.
It may be noted here that, in the above mentioned 29 subjects, item no.
23 is about health and sanitation, hospitals and primary health centres.
Today, the matter of concern is that the aspirations under item 23 have
not fructified in the village panchayats; except in very few states.
There are 2.5 lakh villages in India and primary health centres (PHCs)
are crucial to the basic health of the citizens therein. If we have well
equipped PHCs in all our Panchayats, the scope for holistic community
development through medical facilities especially, naturopathy and
natural lifestyle would have been enormously enhanced. Naturopathic
treatments and natural lifestyle are geography-specific; nonetheless
nature works best for the health of the people living in a particular area.
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Gram Swaraj and Gram Arogya in the Cyber-era
In the present-times, no state or district is alien to the cyber era and
digital facilities are reaching even remote villages slowly but steadily.
However, today, we cannot depend only on the power of cyber-era
without giving due importance to human resource. After so many years
of independence and bringing panchayats to the centre stage, there is a
dire need for training the elected representatives of the Panchayats. In
this way, human capital can be harnessed through education.
Education and training must consist of exposure to modern technology
alongside field work at the grass roots level.
While travelling across the country, I have seen that only very few
states are taking initiative to strengthen local government and they
have made a quantum jump. Let us take the case of Kerala. Kerala is
the best example of a state giving importance to Gram Swaraj and
Gram Arogya. Kerala has 941 Grama Panchayats, 152 Block
Panchayats, 14 District Panchayats, 87 Municipalities and 6
Corporations. In every Panchayat in Kerala, one can see well-equipped
PHCs with buildings, infrastructure, medical personnel and
administrative staff in the village panchayat and its sub-centres. Also,
there is a healthy competition between the PHCs of adjacent village
panchayats to improve their communities’ quality of life which
manifest vibrant outcomes. This model of Gram Swaraj and Gram
Arogya can be implemented across India. For this to happen, political
will is a necessary condition.
Atmanirbhar Bharat
The Union Government introduced: Atmanirbhar Bharat (Self-reliant
India Mission) in 2020 with Rs. 20,00,00,000 (20 lakh crores) for
economic stimulus package. The focus is on strengthening local
markets, production and supply chains and the Prime Minister had
stated that “It is time to become vocal for local”.
The Atmanirbhar Bharat must be pursued while keeping in mind that
in a country with 1.32 billion people, 900 million are in the villages.
The implementation aspect of Atmanirbhar Bharat and how to make
the ideas a reality must be discussed in depth taking seriously the key
role of the rural local governments: the Panchayati raj. Today it is a
117
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reality that no human development programme can be meaningfully
implemented with a top-down approach.
Gandhiji’s conviction and vision were focused on natural, human
resources. If we focus meticulously on Gandhij’s vision, only then can
the vision of Atmanirbhar Bharat be realized. We must create an ethos
for implementing this programme. It has to start from neighborhoods,
primary schools and every nook and corner of the country. For this to
happen, a people’s campaign is necessary. How can it take place? We
need a lot of willpower, that too at various levels of our society. It is the
need of the hour and this opportunity must not be left under-utilized.
The Challenges to fulfill Gandhiji’s Vision
The big issue today is: why are we not able to bring to reality
Gandhiji’s dream and vision? The reason is that there are many who are
opposed to this dream of Gandhiji. Many political leaders are not
enthusiastic about strengthening Panchayats. If they had the will, they
would have implemented it a long time ago. Moreover, the officials
and bureaucracy, and the social forces who control the villages are not
taking the local government issues seriously. The provisions of the
Panchayats (Extension to Scheduled Areas) Act, 1996 or PESA, which
was specially passed by the Parliament for the millions of tribals in
India are neither implemented nor are they even discussed. The
people’s campaign for strengthening Panchayats faces many
challenges. In this context, I am happy to learn that the National
Institute of Naturopathy, Pune, inaugurated its Tribal Unit in Gohe
Budruk village, on the outskirts of Pune city on October 2nd, 2020. It
shall serve the tribal community in healthcare and its education.
Public Health and Healthcare specialists of the Future:
From home, from the school onwards, when children are growing up,
the younger generation should understand the challenges to be faced in
life. For this to happen, education is the necessary condition. Once that
is done, youth should form Gram Arogya Sena (platoon of healthcare
professionals). It should be given maximum public awareness. Then
after joining the platoon, the youth should train themselves by getting
exposed to society and become real soldiers, warriors. Thus, social
capital will be created for working towards assuring health for all, by
making the village ‘Self-Health Reliant’. Gram is more than 70% of
118
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India’s population and the transformation in rural landscape will have
a domino effect. Motivation is needed to create a culture of ‘Yes, we
can’ where all students and youth can say ‘Yes, we can!’ The slogan:
‘Yes, we can’ was the slogan for electoral campaign by Barack Obama
who was significantly inspired by Mahatma Gandhi.
It may be mentioned here that when women come to the forefront and
take leadership in our society, they face serious problems. Let me
mention here the tragedy that took place in Villapuram Ward of
Madurai City, Tamil Nadu. This is a weavers’ colony which had no
drinking water. Leelavathy, a resident of the Villupuram weavers’
colony, stood as a candidate in the municipal election from the ward in
1998 with the commitment that if elected, all residents would get piped
water there. She won the election. She kept demanding for water in the
area where already pipelines had been laid but there was no water
because of the water-mafia. After six months of constant struggle in the
local Municipal meetings, it happened that municipality water came to
this colony. When the water came, it was a big celebration. Next day,
she went to buy some bread and other items for her two daughters to
carry to school. Even as she was making the purchases at the counter of
the shop, two men came with a sickle and beheaded her for going
against the profit-making water tankers. I read about the incident in the
newspaper and visited the weavers’ colony next day and seeing the
grieving community decided to make a feature film on the incident.
The film: “Swaraj: The Little Republic”, was produced with the help of
many well-wishers. It was shot in Rajasthan, the state which has acute
water problem. “Swaraj” had been to more than 30 International Film
Festivals, winning seven awards. I must say that it was a proud moment
in my life when I received the gold medal for the best film on social
issues from the President of India, Dr. Abdul Kalam ji, at the All India
Film Festival ( 2002) held in the Vigyan Bhawan, New Delhi.
If a woman at the lower level of society contests elections, she
becomes a victim of those forces which are against the empowerment
of women. In 1994, when the new panchayati raj became operational,
33% seats at all levels were reserved for women. Today in most of the
states, it is 50%. But what is the reality on the ground? Thousands of
women, particularly from the Scheduled Castes and Tribes, have lost
their lives because of the fiefdom of numerous oppressive elements.
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An often-asked question is: How to bring in, self-health reliance for the
people in the villages, when their struggle is for their survival through
economic development?
In fact, both economy and health are inter-related and feedback looped.
No aspect of what has been discussed should be considered in isolation
and every state government should have plans to approach the scenario
in a holistic way. Every state in the country should learn from other
states about the pluses and minuses. Then the states could plan how
they could be for the people and with the people.

=
=
=
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Democratic Exclusion, Contemporary India and
Differentiated Unity in the Holy Spirit
- Don Schweitzer* & Swarup Bar†
In the late 1990s, Canadian philosopher Charles Taylor participated in
a seminar at the Centre for Studies in Social Sciences in Kolkata, India.
He presented a paper entitled “Democratic Exclusion (and Its
Remedies?),”1 in which he identified a tension in modern democracies
that creates a permanent temptation for them to become exclusive of
minorities. Taylor developed this idea with reference to social and
political developments in North Atlantic countries, and to the rising
prominence of the Hindutva ideology in India. A central theme of
Hindutva ideology is that India is a Hindu country, the sacred land of
Hindus. Other religions are foreign intrusions whose members should
identify with Hinduism or leave the country.
What follows will summarize and supplement Taylor’s idea, then
describe how it has been born out in the governing strategies and
tactics of the present regime in India. Then we will explore a
contrasting dynamic in the work of the Holy Spirit, how the Spirit
works to create an ethos in which different cultural/linguistic and
religious groups are included in a unity in which their identities and
differences are preserved. The Holy Spirit works to create a variety of
cultures, languages and religions, and “invites us to accept the
2
different,” so that in church and society, unity is built up from variety.
This characteristic of the Holy Spirit can be a source of hope for
minorities in India today.
A Tendency in Democracies to exclude Minorities
It seems paradoxical to argue that democracies tend to exclude
cultural, linguistic and religious minorities; as “democracy” means
rule by the people, and “people” is meant to include everyone.
* Rev. Dr. Don Schweitzer is McDougald Professor of Theology at St.
Andrew’s College, University of Saskatchewan, Canada.
† Rev. Dr. Swarup Bar is Associate Professor of Theology at Bishop’s
College, Kolkata.
1

Charles Taylor, Dilemmas and Connections: Selected Essays (Cambridge, MA: The
Belknap Press of Harvard University Press, 2011), 124-45.
2
Samuel Rayan, Breath of Fire (London: Geoffrey Chapman, 1979), 94.
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Democracy is a philosophy of inclusion and recognition. Everyone in a
democratic society is to be included in its public life and every member
of society is theoretically recognized as having an inherent dignity. All
members of a democratic society are to be represented in its decision
making and the views of all are to be respected.
However, Taylor observes that if everyone is to be included and
everyone’s views respected in a democratic country, then its
3
population must have “a high degree of cohesion,” for its polity to
function well. If a country is to be governed by the people, then the
people need to have shared values and common allegiances that bind
them together, giving them a collective character and shared outlook.
As Taylor puts it, democratic “states need something like a common
identity.”4 If a social group within a democratic society does not
identify with the values and identity of the rest of the population, the
way is open for them to reject rule by this people, or to be rejected by
them.
According to Taylor, the legitimacy of government decisions that
shape a democracy also depend on its members not only being
represented in its decision making, but also deliberating together about
the decisions in question. A democracy requires a lively civil sphere,
where the issues facing it are explored and viewpoints on them
discussed in a public conversation that informs decisions made about
5
them. Taylor points out that this too “implies a degree of cohesion.”
This kind of public conversation requires that members of a
democratic society know one another, listen to each other and
understand one another. The legitimacy of popular sovereignty and the
viability of a democratic society depend upon this kind of ethos and the
assurance that it will continue in the future. This legitimacy also
requires that citizens be motivated to fulfill these responsibilities of
listening to one another, etc.. Sustaining this assurance and motivating
citizens to fulfill these civic responsibilities requires that a
democracy’s citizens be “strongly committed to one another by means
of their common allegiance to the political community.”6 This
commitment to listening and understanding one another, to
3

Taylor, Dilemmas and Connections, 124, 129.
Ibid, 124.
5
Ibid, 129.
6
Ibid, 130.
4
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participation in public conversations also means that democracies
7
“require a high level of mutual trust” among their citizens. If mistrust
develops between social groups or between a social group and the
government, the resulting tensions may unravel the commitment and
allegiances upon which democracy rests. In sum, “a modern
8
democratic state demands a ‘people’ with a strong collective identity.”
Democratic states must cultivate this to ensure their survival.
This need for social cohesiveness, commitment to civic
responsibilities and participation in public conversations indicates that
the health of democracies depends partly on their social capital. Social
capital “refers to connections among individuals – social networks and
the norms of reciprocity and trustworthiness that arise from them.”9
Such relationships typically increase the productivity of individuals
and provide interpersonal ties that help bind societies together. Robert
Putnam highlights the difference between two types of this: bonding
and bridging social capital.10 Bonding social capital refers to the social
connections and networks existing within relatively homogenous
communities such as an extended family or a community of farmers.
Bridging social capital refers to connections and networks that
“encompass people across social cleavages.”11 An example might be
the relationship between a Hindu seamstress and a Muslim clothing
store owner. The rise of a tendency to exclude minorities in India has
been facilitated by the destruction of bridging social capital between
different religious communities. Conversely, the Holy Spirit’s work of
building unity out of variety is facilitated by establishing and
maintaining such social networks and connections.
Taylor argues that democracy does not inevitably lead to the exclusion
or oppression of minorities. But alongside the impetus in democracy to
include everyone in its public life, “there is a standing temptation to
exclusion, which arises from the fact that democracies work well when
people know each other, trust each other, and feel a sense of
12
commitment toward each other.” The need for a common identity
7

Ibid.
Ibid.
9
Robert Putnam, Bowling Alone (New York: Simon and Schuster, 2000), 19.
10
Ibid, 22-3.
11
Ibid, 22.
12
Taylor, Dilemmas and Connections, 133.
8
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can lead to democracies seeking to form their members “into a single
13
mold,”
a narrowly defined identity which all must adopt, that
excludes those who are different. Taylor describes this as “’inner
exclusion’, the creation of a common identity around a rigid formula of
politics and citizenship, which refuses to accommodate any
alternatives, and imperiously demands the subordination of other
aspects of citizen’s identities.”14 Social groups which refuse to
subordinate their identity to this notion of citizenship are then declared
unpatriotic and denigrated as not belonging. He concludes thus:
democracies are in a standing dilemma. They need strong
cohesion around a political identity, and precisely this
provides a strong temptation to exclude those who can’t or
won’t fit easily into the identity which the majority feels
comfortable with, or believes alone can hold them
together.15
Democracies are social projects. Their institutions and governing
decisions help produce their collective identities, which must
periodically be renewed and sometimes transformed due to changes in
their context. If democracies fail to appropriately renew or change
their collective identity, the legitimacy of their ruling institutions may
fall into disrepute and social disintegration ensue, as has happened in
the United States in recent years. Such failure can create an opening for
movements oriented towards social exclusion, as has happened there
and in India.
The Rise of Democratic Exclusion in India
Since citizens must share a common identity for a democracy to
function well, democracy in India faces significant challenges. The
great diversity of India’s population along the axes of caste, language,
16
religion and class, creates social pressures towards fragmentation or
exclusion, so much so that during India’s struggle for independence,
many predicted it would fail as a state. To date, India has proved such
13

Ibid, 134.
Ibid, 136.
15
Ibid, 138.
16
Ramachandra Guha, India After Gandhi (New York: HarperCollins Publishers,
2007), 8-9.
14
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nay-sayers wrong, maintaining its democratic processes and its unity
as a country. However, in recent years, the ascendancy of Hindutva
communalism has exemplified the dynamic Taylor identifies that
17
pushes towards the exclusion of minorities. With the BJP in power,
India has moved towards becoming a Hindu counterpart to Muslim
Pakistan.
In India there are factors that help to create a common identity for its
diverse population. The Hindi film industry, or Bollywood, is a
unifying cultural factor for most of the country though its
incorporation of talent and cultural forms from different regions and its
production of movies that are watched and film stars who are
18
recognized throughout India. India has a strong and lively public
sphere in which social and political issues are widely discussed. The
economic integration of India also has a unifying effect in many
states.19 As well, the need for a strong common identity in democracies
can be met by an ideology of inclusion. Economic necessity can also
create an openness to including those who are different. Still in recent
decades a movement towards the exclusion of religious minorities has
gained majority political support in India.
In another essay, Taylor argued that nationalism, such as propelled
India to independence, can trigger a tendency to exclude minorities.
Nationalism posits a cultural identity as the basis of the shared values
and common allegiances that bind a people together and make
20
democracy possible. This cultural identity may be closely linked to a
religion or belonging to an ethnic group. In a nationalist perspective,
the state serves not only to create a common identity, but also to
preserve a given cultural identity as the basis of this.
Taylor argues that nationalism is a response to a modern question,
21
“What/whom is the state for?” The answer to this question is partly
given in response to “the call to difference,” that modernity creates. As
modernity encounters traditional cultures through colonization or
globalization, it is generally experienced as threatening these. This
17

Taylor, Dilemmas and Connections, 124.
Guha, India After Gandhi, 753-5.
19
Ibid, 751-3.
20
Taylor, Dilemmas and Connections, 127.
21
Ibid, 128.
18
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threat is partly to the dignity of traditional cultures. Nationalism is born
partly as an assertion of a culture’s dignity in the face of this threat.22 It
often begins as a refusal to be incorporated into a colonial project.23
Majorities and minorities who are equally threatened and insulted by
colonization can rally together in this refusal. But as the nationalist
struggle succeeds, the question becomes less what are we against and
more what are the determining identity markers of this culture that we
are for?
At this point Taylor distinguishes between liberal nationalism, in
which part of the cultural heritage that is being defended and promoted
includes “the liberal regime of rights and equal citizenship, attributed
to all members of the political unit, regardless of differences, even of
24
ethnicity,” and nationalisms that define the common identity they
promote in purely ethnic or racial terms. In the former, a place is
guaranteed for minorities. In the latter there is no safeguard against the
democratic tendency towards exclusion. As Taylor argues, “the
outsider has no place in a regime of popular sovereignty, where the
25
people are ethnically defined.” Paul Tillich also argued that
nationalism defined purely in terms of an ethnic or racial origin
typically “has dangerous consequences, producing internal division
26
and external aggression.”
In Gandhi’s nationalist vision, true
patriotism meant serving “the welfare of the whole people.”27 Gandhi
and Nehru embraced a liberal, inclusive nationalism, partly because
this was and is the only realistic policy in a country with a population as
diverse as India’s.
There are numerous reasons why the majority of Indians have turned
from the liberal nationalism of Nehru to the illiberal nationalism of the
BJP. The educational system has failed to adequately provide secular
28
socialization. Disenchantment with the Congress party created by
22
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massive poverty,29 widespread corruption within the Congress party,
and its failure to sustain a unifying vision that could capture the
nation’s imagination, created an opening on the political stage which
Hindu communalism could fill. The Emergency of 1975 undermined
“the democratic texture of Indian polity,”30 and enabled Hindu
communalism to gain political legitimacy by “forming a part of the
31
anti-authoritarian bloc during the post-emergency period.”
The
energetic mobilizing by Hindutva organizations and their provoking of
communal riots that destroy bridging social capital between disparate
32
communities have helped to break down the conviviality between
disparate religious and cultural groups that supported a unifying,
inclusive social ethos in India.
However, the election of two subsequent BJP majorities in India is
largely due to the charismatic leadership of Narendra Modi, and his
success in transforming the BJP into his personal political vehicle. In
the 2014 election, Modi “campaigned as an inclusive, modernizing
33
technocrat.” Many who voted for him and the BJP did not support its
Hindu communal ideology. Muslims in Assam, farmers now
protesting at Delhi, Dalits and middle-class Hindus voted for him
because of his charisma, his image as a strong, decisive and effective
leader, and the vision he set forth of a New India as a successful, high
tech state. Yet beneath this front a Hindutva ideology is at work.
Hindutva Nationalism and its Exclusionary Policies in India
Hindutva is a term coined by V.D. Savarkar (1883-1966), one of the
prime influences of the Hindutva movement. Hindutva means
‘Hinduness’. For him a Hindu is one who accepts the land of one’s
forefathers as one’s Fatherland (Pitribhu), expressed in its common
classical language Sanksrit and represented by common history,
culture, laws and rituals. The essentials of Hindutva are a common
nation (Rashtra), a common race (Jati) and a common civilisation
(Sankskriti). All this sums up to become the Holyland (Punyabhu) for
29
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the Hindus.34 Exclusionary tendencies are inherent in the idea of
Hindutva. T.N. Madan notes Savarkar’s claim that Muslims and
Christians do not look upon India as their Holyland and therefore these
communities should be excluded as per this ideology. They can be
incorporated only if they look upon the nation as their fatherland as one
worthy of worship.35 Exclusionary tendencies, however, could be said
to have originated from the Arya Samaj, established in 1875, by Swami
Dayanand Saraswati (1824-1883). This movement had its main slogan
‘Back to the Vedas’ as an effort to reform Hinduism from its core.
However, Dayananda rudely rejected the revealed knowledge of other
religions like Christianity and Islam in one of his main works, Satyarth
Prakash36. It was Arya Samaj again which launched the program of
reconversion (Shuddhi) of Hindus who have been converted by the
missionaries but are willing to rejoin Hinduism again.37 So an effort
towards conscious discrimination and exclusion was seen in the Arya
Samaj which may be taken to be the precursor of the Hindutva
movement. Later the movement spread into its various functionaries,
the RSS (Rashtriya Swayamsevak Sangh) being its chief voluntary
organisation, the VHP (Vishwa Hindu Parishad), the Sangh Parivar
and the political wing, the BJP, which arose from the Jana Sangh.
Hindutva ideology is based on claims of a particular land for a
particular community. The main aim of Hindutva is to see India as a
country identified as a single nation, with a particular culture and a
particular religion and preference for one language. This ideology
conflicts with the cultural, religious and linguistic diversity of the
Indian population. India does not have a national language (it has 22
official languages and numerous regional languages), but the
Hindutva brigade favours the imposition Hindi as a national language,
ignoring the other languages which are part of India. This makes it an
exclusionary brand of nationalism.
Hindutva nationalism shows particular interest in reviewing and
challenging secular historiography, making sustained efforts to rewrite
34
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history.38 M.S. Golwalker, a prominent Hindutva ideologue and RSS
leader proposed the idea of re-writing Indian history to suit a Hindu
interpretation. He argued that Hindus are indigenous people of the soil
39
from the beginning.
It challenges the Aryan invasion theory,
commonly held among scholars to propose that Hindus have always
been the most ancient of peoples in India. Hindutva ideologues
propose that a nationalist reading of the history of India should be
40
based on Hindu heroes such as Prithvi Raj Chauhan , Krishnadeva
41
42
Raya , Shivaji etc to the exclusion of the Islamic empires like the
Mughals.43 In line with this, history textbooks are re-written for
schools in different states of the country, in such a way that Muslims
are presented in a poor light as intruders and invaders, who came to
44
India for looting and murder.
However, it is well-known that
religious policies of Indian Muslim rulers ranged from tolerance and
syncretism of Akbar the Great to bigotry and fanaticism of
Aurangazeb.45
It is widely alleged that Hindutva nationalism and its exclusionary
policies threaten the secularist ideals of the Indian Constitution, which
guarantees various rights and privileges to religious minorities (eg.,
Articles 25, 30, 44, 370 of the Indian Constitution). This expresses
India’s basically secular character. The complaint allegedly raised by
Hindutva ideologues is that the secularist ideas enshrined in the Indian
Constitution are pseudo-secularist and Western. The Indian idea of
secularism differs from Western secularism, which broadly implies
equidistance of the state from religion, and which can take the shape of
prohibition of religious association in state activities. In India,
38
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secularism means neutrality between different religious traditions and
46
that all religions have status and dignity in India. M.T. Cherian notes
that in the hands of the votaries of Hindutva,
The secular education is changed for religious education.
Secular historiography is being changed for communal
history, and the Constitution which is a guarantee for
secularism is under the threat of revision… The minority
rights are affected, freedom of religion is curtailed, and
provisions guaranteed by the Article 25 of the Constitution
of India are curtailed. The members of minority religious
communities are alienated by the government headed by
47
the BJP.
Hindutva nationalism is also exclusionary regarding the marginalised
sections of the population. It is common knowledge that the caste
system in India has been detrimental to the Dalits, as they face
discrimination and violence at the hands of the upper castes. The
Hindutva movement’s efforts at integrating and assimilating the Dalits
and Adivasis into the Hindu fold has worked to suppress the singular
48
demand of these communities to break away from the caste system.
They make every effort to bring together, B.R. Ambedkar, the Dalit
leader’s ideology and the leaders of Hindutva into a common platform.
The effort is to convince the Dalits that they must live in harmony with
other Hindus and should not segregate themselves with their
counterparts. But this harmony is called for without breaking the caste
system which has enslaved the Dalits for thousands of years.49 There
are sustained efforts by the Hindutva functionaries to ‘educate’ Dalits,
tribals and adivasis with Indian heritage, culture and civilisation.
These efforts are allegedly designed to inculcate bigotry and religious
46
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fanaticism in the name of Hindu nationalism. There were reports of
efforts towards ‘reconversion’ of the Dalits and adivasis from other
50
religions like Christian or Islam.
The discrimination towards the minorities continues in other ways too.
On 5th August 2019, the current government revoked the
constitutional autonomy of India’s Muslim- majority state, Jammu and
Kashmir, through the abrogation of article 370 of the Indian
Constitution, which provided some special privileges to the state
including their own constitution, their own flag and policies of
ownership of properties etc. The main cause of concern was how
abruptly this was done without seemingly prior knowledge of the local
people. Foreign media also reported the suddenness and vehemence of
the move where thousands of additional troops were brought in,
schools and colleges were shut abruptly and internet connections were
suspended, while a large number of local leaders were placed under
51
house arrest. The BJP claimed that it was correcting a ‘historic
blunder’ of nearly seven decades by stripping the autonomy of the state
of Jammu and Kashmir and integrating it with the rest of the country.52
The exclusionary policies have come to the fore more clearly during
the recent government’s passing of the discriminatory and
controversial Citizen’s Amendment Act (CAA) in 2019, which decides
citizenship in India on the basis of religion. The international
organization, Human Rights Watch reports that this law specifically
fast tracks citizenship of non-Muslim asylum seekers from
neighbouring Muslim-majority countries such as Afghanistan,
Bangladesh and Pakistan. Added to this, the current government
pressed for a National Population Register (NPR) and a proposed
National Register of Citizens (NRC) to identify ‘illegal migrants’ and
thereby it is feared that the Muslims and minorities in our country will
be stripped of their citizenship rights and disenfranchised. Muslims in
particular are apprehensive about the National Register of Citizens
because of the problems that happened in the exercise of this process in
50
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Assam, the Northeastern state of India. There 2 million Indians were
excluded from citizenship, most of them ethnic Bengalis, whom the
authorities accused of entering India from Bangladesh.53
So, it is clear from the above study how Hindutva nationalism seeks to
promote its exclusionary policies through various means in India.
However, our claim is that the Pentecost narrative in the Bible in
contrast stands as a critique of the exclusionary policies so far
discussed. The Spirit of God is a Spirit of inclusion that preserves
differences while uniting people.
A Dynamic of Inclusion that preserves Differences in the work of
the Holy Spirit
The pouring out of the Holy Spirit depicted in Acts 2 exhibits an
inclusionary dynamic that runs counter to the exclusion of minorities.
Here the Spirit established the church as a differentiated unity of
peoples. Acts 2:2-12 portrays devout Jews from diverse nations,
“Parthians, Medes, Elamites,” etc., as all heard the gospel proclaimed
in their own language. A “commonality of experience and of
understanding”54 is described, without the diverse cultural and
linguistic backgrounds of those involved being abolished and replaced
by one universal language or culture.
The disintegration and dispersion of human beings, the
Babylonian confusion of languages (Genesis 11), and the
connected rupture of the world are removed. But in this
removal cultural, national, and linguistic differences are
not set aside, but retained.55
In the Pentecost experience as depicted here a divided world grows
together without becoming homogenized. The Holy Spirit, issuing
forth from the resurrection of the crucified Christ, is revealed to be a
bond of mutual belonging between people divided by language, ethnic,
racial and cultural differences. This bond spans generations and eras.
53
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This account of the first Pentecost describes how the Spirit works in
every age and place.
All the various experiences of any epoch, of different cultures, of both
sexes, all are to be gathered up into the Spirit and brought into a
community in Jesus Christ.56
The community that was created at the first Pentecost has a universal
scope and horizons.57 The Holy Spirit continues to work to create and
extend this community.
At the heart of this community lies justification by grace through faith
in Jesus Christ. This gives people an identity oriented towards a
“solidarity of others,”58 community with those who are different. As
Paul argued in Galatians, because Christians have their identity given
to them in the crucified and risen Christ there are no cultural identity
markers to which church members must conform. This enables the
59
church to be an inclusive community as portrayed in Acts 2, free
60
from requirements of cultural conformity. This freedom granted in
Christ is to be expressed through free, creative self-withdrawal61 that
62
makes room for those who different, marginalized or oppressed.
Free, creative self-withdrawal for the sake of others is an expression of
love that gives the marginalized room to live in. It thus creates peace
between those who are different.
This work of the Spirit by which a divided world grows together is not
confined to within the church. Rather, what is portrayed in the
description of Pentecost in Acts 2 is a dynamic of the Spirit that is at
work everywhere. The Spirit is at active throughout the cosmos and in
every human community. It works to create variety amongst peoples.
Then it invites people to accept those who are different, and so seeks to
56
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build up a unity from variety in every society,63 such as happened in the
first Pentecost.
For Christians in India today, this understanding of the work of the
Holy Spirit provides a transcendent principle of hope. The
“Pentecostal narrative enables us to imagine theological foundations
64
for our core convictions of true democracy.” As the exclusionary
tendencies of the Hindutva ideology go against the work of the Holy
Spirit, they are doomed to fail in the long run. Christians need to hold
on to this hope, and draw from it the comfort and encouragement
needed to work for a more inclusive, democratic India. The
inclusionary teachings and characteristics of Hinduism also contradict
the exclusionary ideology and activities of Hindutvites.
According to Taylor, the solution to democratic exclusion is sharing
65
identity space. This is where social groups with different identities,
cultures, languages, and understandings of history, live together within
one national polity by accommodating each other and working out a
shared understanding of their political identities. As Taylor points out,
for a political identity to be viable, “people must actually be able to
relate to it, to find themselves reflected in it.”66 The inclusive
community building work of the Holy Spirit gives Christians a
theological basis for shared identity space. Hindus, Muslims and
others in India have parallel resources in their own religious traditions.
At the heart of the world’s religions is the message that we are our
sister’s and our brother’s keeper, that we belong to one another. When
this is lifted up, these religions can become bulwarks against
democratic exclusion throughout the world.
On a more immanent level, people can work against democratic
exclusion by fostering bridging forms of social capital and demanding
that the rule of law be upheld. In this way they can strengthen and
extend at the grassroots level the ethos of inclusive unity that the Holy
Spirit works to create. It is from this kind of ethos, and the values and
visions of inclusion that it fosters, that effective political resistance to
exclusionary tendencies can arise.
63
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So, it is seen that democracies can work better only when they realise
their heterogenous character. Unity in diversity should be the key ethos
of any democracy. The challenge for democracies however is to bring
consensus and understanding among varied groups of people and their
aspirations. In India the Spirit’s work holds opportunities to forge
relationships among various groups of people, however diverse in
their ideologies and aspirations. The Spirit also empowers us to resist
those forces which exclude and separate people on the basis of
religion, caste and creed. It only remains for us to collaborate with the
Holy Spirit in this work of affirming diversity and uniting the public
against any effort towards discrimination and oppression.
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Pains of Betrayal and the Companionship: An
Analysis from the novel Watermelon
- A. T. Princy* & K.Sindhu†
Right from the age of Jesus Christ and even before Jesus Christ,
betrayal has been a sad reality. We read that Judas Iscariot betrayed
Jesus for thirty silver coins. It was a heartless betrayal against
humanity. And in the days of Shakespeare too betrayal could be seen
among friends, spouses and among other people who pretended to be
loyal.
On the ides of March, When Julius Caesar saw Brutus, his most
trustworthy, loyal and loving friend betraying and stabbing him he
uttered “Et Tu, Brute? (Griffin, Julia 371)”. It was really in
Shakespeare’s words; “the most unkindest cut of all”. It was a breach
of faith, loyalty and hope. It was simply a brutal and heartless betrayal
of love and loyalty. This is prevalent even today! Let us see how
betrayal weaves the linen of the miserable life of a literary character
called Claire. From the ancient period to the present world betrayal
takes place in various forms: between the company and employees,
between friends and finally between spouses. In this paper, the
researcher elaborates on the how betrayal leads to depression for
Claire, a character in Marian Keyes’s novel, Watermelon.
A betrayal is an act of being disloyal or unfaithful to someone or some
principle. Betrayal is the breaking or violation of a presumptive
contract, trust, or confidence that produces moral and psychological
conflict within a relationship among individuals, between
organizations, or between individuals and organizations. Often
betrayal is an act of supporting a rival group. It is a complete break
from previously decided love and hope or presumed norms by one
party from the others. Someone who betrays others is commonly called
a traitor or betrayer. Betrayal is commonly used as a literary element, in
films and TV series, and often associated with or used as a plot twist.
Betrayal is probably the most overwhelming loss that a person can
experience. To be betrayed, the person must first experience trust in the
* A. T. Princy, PhD scholar, Periyar University, Salem-11. Contact email:
<princyalackal@gmail.com> +918608995100
†Dr. K. Sindhu, Assistant Professor, Periyar University Salem-11.
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betrayer. A person cannot be betrayed if they did not trust the
individual in the first place. Therefore, the definition of betrayal
involves the act of someone who destroys trust. In this paper, the
researcher discusses the various form of betrayal. “For there to be
betrayal, there would have to have been trusting first (Hunger
Games)”. For instance, a child is betrayed when he or she is abused by
the parents who are supposed to love, support, and protect the child. A
spouse is betrayed when their partner has an affair. Betrayal is
perceived when someone a person trusts lies to them, cheats on them,
abuses them, or hurts them by putting their self-interest first.
When an individual is betrayed by someone, she loses the trust in him
and this leads to certain emotional complications and questions her
ability to express hope in the future. The ignorance and the termination
of the bond shatter their sense and immerse them in shock. To get away
from the shock they undergo certain breakthroughs which stimulate
and sculpt their mental ability.
The person who was betrayed believes that the choice was wrong and
preventable. The choices made between two people mentally affects
them. For momentary happiness, they destroy the whole dream and
hope of the person. In Watermelon Claire was left alone by James while
he chose the other lady over her. This choice could have been
prevented as James realizes when he thinks over the emotional
breakdowns of Claire but he ignores the whole suffering of Claire and
chooses the other lady.
Putting your wants and needs above your partner is the most important
kind of betrayal. In Watermelon James prioritizes his physical needs
over his partner's situation. During the time of pregnancy, Claire could
not satisfy the physical needs of James which impelled him to search
for other girls. At the same time, he maintained his good image of a
caring husband during Claire’s pregnancy period. After giving birth to
little Kate Claire learns the bitter truth that she was betrayed by her
husband. Here James failed to read the physical condition of Claire and
his cravings became his priority, a kind of selfishness that broke the
trust of his partner.
I’ve just had my first child two days ago and my husband told
me about twenty-four hours ago that he has been having an
affair for the past six months, with – and get this – not even
137
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his secretary or someone glamorous from work, but with a
married woman, who lives in the flat two floors below us. I
mean, how suburban can you get! And not only is he having
an affair, but he wants a divorce. (Watermelon 3)
After delivery, as a mother, Claire needs complete rest and pampering
but on the other hand, her needs were ignored by her selfish husband
who demanded a divorce in order for him to have his physical
satisfactions with the other woman.
Taking your partner for granted is the second kind of Betrayal. When a
person has a perfect soulmate, he/she will be not just a person but like a
part of oneself. When the behavior of the person changes then it is a
sign of taking their partner for granted. To justify this bitter truth they
start to blame and use their naïve attitude as a shield to protect
themselves. The thing that once made them happy then turns into the
hateful thing. When James tries to push over the shameful betrayal, he
keeps on pushing Claire to make her believe that she is the one who has
made him turn to another lady.
‘I’m saying that living with you was a bit like living with a
demanding child. You always wanted to go out. As though
life was one big, long party. And it was, for you. You were
always laughing and enjoying yourself. (Watermelon 384)
Once James too admired the childish nature of Claire. But now, saying
that being careless and carefree is a dream for every individual, he
criticizes and complains that her nature ruined his life.
Emotional Cheating is the third kind of betrayal. The trust which is
implanted in the relationship turns to a complete disaster in this period.
Claire constructed her dream about the future placing her entire trust in
James. She submits herself to him and expects his complete care and
affection for her entire life. She believes that he would be there for her
in all the typical situations she faced. When James expresses his
affection for another woman the break in the bond and the loss of trust
shatter her emotions.
So everyone knows, I said quietly. There was a pause. Judy
looked as if she would like to die. (Watermelon: 19)
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When Claire was deserted by her husband everyone knew the truth
before her. She was kept ignorant of the fact that she was rejected by
James. This badly affected her emotion and she turned to be an object
of within her social circle.
Not standing up for the partner is the fourth worst kind of betrayal.
Even in a friendship, people expect their friend to lend a helping hand
in their difficulties. When it comes to the relationship between
spouses, it is necessary to stand for each other in special and difficult
periods. It’s a special occasion for Claire when she gives birth to little
Kate. It is only to be expected of James that he shower his love for the
baby and bear the responsibility together with Claire to care for the
baby. But in reality, he pushed down all the burden on Claire and did
not care for the baby even once. He failed to cherish the important
moment with Claire and left her alone in the lurch.
He sat down. He sat on the edge of the hard hospital chair,
looking as if he was going to get up and run away any second.
Which indeed he was ‘Have you been to the baby ward to see
her?’ I asked him dreamily, ‘She’s so beautiful.’ ‘No, I
haven’t,’ he said shortly. ‘Look, Claire, I’m leaving, he said
abruptly. (Watermelon 13)
Claire expects her husband to hold the baby in his arms and stand at the
bedside during her delivery but to her shock, she sees that all he has on
his mind is the urge to seek his pleasure with the other woman.
Willful lying to one’s partner is the fifth kind of betrayal. James was
already in an affair during the pregnancy period of Claire but he always
pretended to be a caring and loving husband towards her. He falsified
his emotions and presented himself as the best husband. It all became
the greatest hallucination for Claire. The time in which she trusted him
very much turned out to be a disaster and a never-ending lie. She could
not believe that the one who relied only on her for more than seven
years turned out to be a deceptive liar. “James didn’t treat me in any of
these unpleasant ways. It seemed almost too good to be true. He liked
me. He liked almost everything about me (Watermelon 5).”
Using the partner’s vulnerability/ insecurity against them, this is the
cruelest kind of betrayal. This kind includes manipulations, skilled
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manipulators are experts at rationalizing their behavior and they
attempt to control their spouse. The person will constantly point out
what is wrong and even know the sensitive part and manipulate it by
saying that his spouse always depends upon them. To justify his false
doing James continuously blames Claire stating that her childish
behavior and immaturity make him lose his conscience and fall for the
other lady. He thrusts his accusation towards the things which he
admired at the beginning.
‘I’m saying that living with you was a bit like living with a
demanding child. You always wanted to go out. As though
life was one big, long party. And it was, for you. You were
always laughing and enjoying yourself. So I had to be the
grown-up one. I had to worry about money and bills. You
were so selfish. I had to be the one who reminded you at once
in the morning, at a dinner party, that we both had to be at
work the next day. And then I had to put up with you calling
me a boring bastard’. (Watermelon 384)
James pretends to be a victim and he acts like he bears all
responsibilities but on the other hand, he paints a picture of Claire as
someone who enjoys her life to the fullest. This unscrupulous
explanation of James made Claire guilty over the thought she could
probably be the wrongdoer. Reality was thus distorted and the
perspectives were changed by James to make Claire accept the blame
for what actually were his own mistakes.
Pressuring your partner to change is the final kind of depression.
Changing a habit is a difficult task and one cannot ask a left-hander to
perform an art show with the right hand. The habits, as well as their
behavior which they practice from their young age, cannot be changed
entirely even if constant practice can make some difference. Being
naughty and careless is one of the aspects of Claire’s personality, but
James’ demand that she behave like a more mature, and a serious
person is a dreadful thing. Love blossoms when people are first
accepted the way they are and behaviour change is not forced on them.
The seven years of love are broken because James directs his attention
to the other lady.
Family is a pure bond that every woman likes to live to the fullest.
Every bird flies back to its nest for rest. Likewise, every woman needs
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a family’s support to enrich her life in the world. The family need not be
rich and luxurious but it must be filled with trust, hope, love and
confidence, and being there for one another. When this whole
sentimental bonding is broken the hope and confidence shatters
together with the person they love. Betrayal has the most powerful
negative emotions. Betrayal not only shatters the family bond, but it
entirely shakes up the emotional bonding and places the future in
doubt.
The author has highlighted the theme of betrayal in the novel
Watermelon. A betrayal is an act of cheating the one who loves and
trusts truly. Betrayal can misuse the true feelings one has for their loved
ones. Betrayal destroys trust and forces the victim to lose hope in their
relationship. “If you betray someone who loves or trusts you, your
actions hurt and disappoint them (Collins dictionary np).” Betrayal
breaks the trust and hope between two people. It questions the
relationship which they maintain for the past years. The expectations
and dreams they had together collapse and blown away in no time.
“I’m not crying because of you; you’re not worth it. I’m crying because
my delusion of who you were was shattered by the truth of who you
are” (Dr. Steve Maraboli). As stated by Doctor Steve a person who is
betrayed by her loved one cries for her lost past. The person whom they
loved in the past turned out to be a person who shattered their hopes and
memories. The person in their memories turned out to be a different
person in reality.
It’s like waking up from a wonderland. Just when it is reaching its high
point the dream is shattered at once. The hope, the future, the
assurance, and all that is symbolized in the titles, Mr. and Mrs. are
destroyed in a blink of an eye. Every lady discloses herself fully to her
family, she shows her true nature, and she expects her family to accept
the same. When the person she loves has betrayed her, she is immersed
in a pool of shock and she doubts her personality.
The experience of romantic betrayal takes different forms, from
infidelity to physical abuse and finally abandonment. However, the
affected person suffers from deep anxiety and depression. When James
reveals the fact about his infidelity, Claire feels confused and lost in her
thoughts. The labor pain which she encounters minutes ago is eclipsed
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by the heartache. She struggles to accept the fact of being betrayed by
her beloved husband. She experiences the insecure atmosphere and the
hope she placed in him suddenly evaporates.
Relationship revolves around trust for each other. When the trust is
broken, the victimized person will feel loss and abandonment. They
detach themselves from the world and are left alone in the crowd. They
try to distance themselves from all the sensible consequences that go
around. People fail to overcome the loneliness arising out of betrayal.
The difficulty lies in the memories which they have of each other. The
memories of pleasant times together now become tainted. They strive
to get out of their bad dreams. They try many times to wake up from the
dream but end up in misery and anxiety.
To get away from depression some people consume alcohol. Addiction
is also one of the ways to express depression. A betrayal leads to a loss
of sense and betrayed persons start to think negatively about
themselves and suffer from anxiety. They seclude themselves from the
crowd and keep worrying about the bad things that happen to them.
They avoid being with people and they think that they are mocked by
the people around them because they were cheated in a relationship
and have become a laughing stock.
This reminds us how the pain of betrayal was real even for Jesus Christ.
Jesus had the capability to endure sufferings because he knew that he
was going to be betrayed by his own friend and companion. Though he
is ready to suffer at the hands of the people around him, he still requests
God the Father to take away the imminent sufferings: “ Going a little
farther, he fell with his face to the ground and prayed, “My Father, if it
is possible, may this cup be taken from me. Yet not as I will, but as you
will.” (Mathew 26:39)”. Though the son of God knew about the
coming sufferings would start with a betrayal, He too expresses his
pain through these words. How much more vulnerable then are
ordinary mortals like us to the suffering and the pain of betrayal!
In today’s world there are technologies that can help a person get
momentary happiness but they cannot soothe the deep wounds and
pains that are created by betrayal or by the death of a beloved person.
We find in the Bible that God made man and woman to be companions
because he believes that their togetherness is the completion of his
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creation. To ensure the eternal bonding and to sustain in togetherness is
a promise couples make in holy matrimony. In the world, every single
person needs a companion or a soulmate to rely on. Even nuns and
priests, though celibate, rely on the companionship of God and
eternity. Couples should treasure their conjugal bonding to prevail in
society. The destructive potential of betrayal should be nipped in the
bud before it reaches the point of destroying a beautiful family.
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Social Media and Geopolitics
- Margret Kalaiselvi*
The media are seen as the ‘window’ of the world through which one
can understand and perceive the world in which we are living. Media
are also seen as constituting the ‘mirror’ of the world which can reflect
the realities of societies. Media are seen as ‘sign posts’ through which
one can perceive the direction towards which the society is moving.
Media are considered as a ’forum’ through which society can discuss
various issues. These are but a few of the many metaphors related to
media and its role in society. This article focuses on social media
because it is a recently developed and instant communication mode
and acts as a forum for people to announce and to discuss their views
on various matters. Ultimately a kind of new political wave is created
through using social media.
The social media are part of mass media. It is an integrated system in
which everything is connected and monitored. Twenty years ago, the
mainline media like radio, television, film and press were known as
‘standing alone’ media. But in today’s context, these are integrated in
one system which is known as Computer Supported Collaborated
Network (CSCN). History, Science, Philosophy, Mathematics everything is processed and reproduced through the digital
communication system. Therefore, various social media are part of
this CSCN.
Geopolitics is the term used to express ideas about world politics
across various issues which affect peoples and governments. It
emerged from the context of the political fight for territories and
boundaries between nations. But then it became a more inclusive term
with a broader perspective, embracing people, environment,
economics and many other factors. It evolves a theoretical perspective
to develop a deeper and critical understanding of current events, than
can be gained by simply reading the newspaper or watching TV news.
Geopolitics is a perspectival orientation on various issues relating to
*Rev. Dr. Margaret Kalaiselvi is the Principal of Tamilnadu Theological
Seminary
144

ncc review April 2021

37

politics and society. It is an attempt to understand contemporary
geography as an investigation of how politics and space are
inseparable.
In geopolitics, people try to use social media to create an impact in
changing perceptions of the world. According to hypodermic needle
theory, media could be used to slowly inject ideas to bring out an
expected change in people’s mindset. Due to this process, the
audience or viewer internalizes the values to which they are constantly
exposed or oriented through media. In the recent fast modes of
communications, social media has become the centre of human
existence. Therefore, the active geopolitical agents use many forums
to express their political views.
This paper deals with the role of social media in a geopolitical
approach. It looks at forums like Facebook, Twitter, Whatsapp,
Instagram, Google meet, so on and so forth. One can perceive these as
possessing both a constructive role and a destructive role. Here are a
few examples of the impact of social media:
 A disturbing event happened on 17th January 2016. Mr. Rohit
Vemula, a Ph.D. student from Hyderabad, committed suicide due
to the social prejudice prevalent in the educational system. His last
letter before he committed suicide, itself became virtually a social
media symbol. Sadly it took the death of a young Dalit scholar to
expose the unpleasant truth that caste discrimination in India’s
social system was still rampant, even in the realm of higher
education. The news was spread by social media all over the
world. Once again people started discussing the social system and
the discriminating culture and tradition, casteism and its
oppressions. Various forms of atrocities committed against India’s
marginalized people and the racist attitudes behind those
atrocities, caught world attention, thanks in large measure to social
media. Untouchability, discriminations, brutality and the
educational system that is still in the grip of casteism were all
exposed and discussed in social media.
 In 2017, a political protest was held by young people to protest
against the ban of bullfight in Tamil Nadu. It was a 15-day
continuous demonstration organized by various individuals, and
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also by IT professionals who joined to raise their voice against the
ban. Facebook and whatsapp were used to the maximum to
network and organize people. And it became widespread due to
social media. Although Jallikattu, is a regional game, wider public
awareness was created. People started discussions on matters like
tradition, culture, regional games, politics, history; everything
became an agenda for discussions. The Public began asking
probing questions about such regional games. Through this a new
political wave was created amongst the public, fostering a deeper
understanding of not only land, but also of people and their culture.
 The year 2019 was a very challenging year. Covid has taken the
lives of lakhs of people. People are still under its threat of this year.
People are under lockdown even now. On many occasions such as
communal riots, natural calamities, war between countries etc. in
all these the first and foremost affected people are women and
children. The violence against women and vulnerable children is
increasing in numbers. Everyday, newspapers are reporting on one
case at least. A known issue is the gang rape and killing of 19 years
old Dalit girl in UP. The perversion has gone to the peak in the
lockdown situation also. People are demanding justice for the
victim and their family.


5000 sanitation workers who belong to Valmiki community
gathered in Jantar Mantar seeking justice, and called for a bandh
which halted life in the city. Protests were staged in the US and
UK. Michigan and Philadelphia condemned the Indian
government. The entire world was very much furious about the
Indian caste system. This is possible only through social media and
its modes of communication. Moreover, people start discussing
without looking into territory barriers. The people who are
interested to show solidarity can speak for justice even beyond
territories and social media is the connecting factor.

 In 2021 a song in Youtube fetched about 20 million viewers all over
the world. The song is written and composed by Mr. Avivu, a folk
singer and sung by Dhee. The lyrics of the song are creating
awareness on environmental issues. It creates awareness about the
earth and its resources - calling for action to protect and nurture the
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earth: supporting the farmers’ struggle and calling for dignity for
the people who toil in the land. The entire land belongs to people,
the primitives therefore they have the right to live. These kinds of
transformative thoughts are repeatedly sung in the lyrics of the
song. The point is, the younger generation in today’s context use
social media as a means and as a tool to convey their struggles and
to pose questions about the land and related issues.
Another important aspect is music. This is a binding factor and a
language which can cross all barriers to record our voice against
injustice done to the land/environment.
At the international level, several issues could be pointed out. When it
was found that the Corona virus came from China, the United States
banned TikTok a software which was owned by China. Through this
the US wanted to confront China. This is also a geopolitical issue.
There is no real territory or boundary between the nations on this
particular issue of corona. But European countries, Middle Eastern
countries and several other countries are under threat of corona
because of China’s irresponsible way of handling scientific
laboratories. China also banned Facebook in their country because
Facebook could stir up sensitive matters or political ideas in China.
Similarly social media are banned in Middle Eastern countries because
of political sensitivity. Geopolitical approach is helping us to
understand the politics behind the communication system and
government policies. Geopolitical understanding will help us to
understand the concerns of nations and their people. Geopolitical
understanding with social media can sharpen the focus on issues
related to geography and politics.
This is very clear in the context of Israel and the Palestinian struggle
for land and resources. The Palestinians are pushed to the periphery
through the takeover of their lands by the state which then builds
exclusively Jewish settlements on them. This is called occupation by
the military forces. A fundamentalist attitude is shown towards people.
Just as for example ‘India for Hindus’ is a disruptive and divisive
slogan which becomes a geopolitical issue, in the same way, when the
Israelites claim the land, it becomes a geopolitical issue. The Christian
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fundamentalist shows similar attitudes in the Philippines and Christian
dominated countries. These are matters for our concern and social
media are used to construct a political view of the people in
geopolitical affairs.
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Tower of Babel: A Tale of Two Cities - Genesis 11:1-9
- Arun Thomas A.*
Tales are not as simple as they seem. Every tale makes an impact on
lives because every tale contains life. Therefore every tale is an
opportunity to witness the consciousness of the land and people of the
time. As a tale, Tower of Babel is also embedded with life and meaning
in its narration. What is it that makes this tale significant and relevant
for our time? What are the possibilities to consider this tale as a
paradigm to re-imagine our socio-political-religious-cultural context
in India? Let us step in to this ‘tower of tale’.
Before moving to the interpretation it is essential to review the
background of the text and its place in the Old Testament narrations.
The Tower of Babel is a part of the wider pericope of Genesis 1-11.
Genesis 1-11 known as the primeval history, refers to the first section
1
of the Old Testament. It is also considered as the prologue not only for
Genesis alone but for the whole Old Testament.
The Tower of Babel has been traditionally interpreted and understood
in two ways. Firstly, it explains the origin and the cause for the
existence of diverse languages or cultures. Secondly, traditional
Jewish Christian interpretations offer an idea for the existence of
multiple nations and languages. It is understood as an outcome of
God’s angry judgment on human desire for crossing their creaturely
limits and for attempting to challenge His supremacy. The Book of
Jubilles also has this idea. Philo’s allegorical approach sees the story as
a reflecion of the inherent evil in humans and its consequences.
Josephus reads it as the human attempt to be free from dependence on
God.
Another line of interpretations from Bernhard W. Anderson and
Theodore Hiebert completely shifts away from the pride and
punishment paradigm and focuses on the theme of cultural
diversification. They consider the text as a narrative of the origin of the
*Rev. Arun Thomas A, is an ordained clergy of the Malankara Mar Thoma
Syrian Church of Malabar.
1

John J. Scullion, “New Thinking on creation and sin in Genesis i-xi,” in ABR, Vol.22
(October, 1974), pp.2-3.
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world’s culture. I would like to consider ‘Tower of Babel’ as an event2
that happened in the post-flood context of the people.
Tower of Babel: An event of building the City of the Empire
How do we understand an ‘event’? we can call a natural calamity like
the Covid-19 pandemic as an event, the victory of Modi government as
an event and many more. Events may be classified into material and
immaterial events, artistic, scientific, political and intimate events, etc.
This article tries to incorporate Slavoj Zizek’s idea of events3 to read
this pericope. For Zizek Event is like a Trojan horse, which comes with
a mission but no one knows it because of its appearance and claim. In
this pericope we can consider the building of the city and tower as an
Event because this Event has a hidden mission. In order to
problamatise this hidden mission I am using Zizek’s theory on Event.
The building project begins by gaining the interest of people. In order
to achieve the interest, they need to create Events-induced pseudo
realities which offers ‘possibilities’ of life, ’growth’ and
‘developments’. There is ‘knowledge’ behind every Event. ‘Making
name’ and ‘reaching high’ are the keywords of the knowledge
proposed in the event of building the new city. The one who is going to
get benefit from this event and its knowledge and the product of the
knowledge(city) is the empire of the time. Through the setting of an
event and the knowledge of the event the emperor channelizes the
human effort and consciousness towards his majesty. Most scholars
note that the bulding projects in the Babylonian cities are the effort of
claiming ‘sacredness’. It is normally known as Ziggurat, a term
derived from the Akkadian Verb zaqaru, meaning “to build high”.
Through the making of the Big towers the empires are trying to
relocate the sacred mountains to their towers and claim the status of
God. So the whole purpose of these Ziggurat Events is to develop the
Emperor as ‘Author’ and ‘Authority’ of human life.
2
I consider event as a philosophical category and try to elaborate it by incorporating
Slavoj Zizek’s idea of Event.
3
He states that the classification of events into different types ignores the basic features
of an event, the surprising emergence of something new which undermines every
stable scheme. The only appropriate solution is to approach events in an evental way,
to pass from one to another notion of event by way of bringing out the pervading
deadlocks of each.
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In the Exodus narratives we can see a new Pharaoh beginning his task
of oppression: “Look, the Israelite people are much too numerous for
us. Come, let us deal shrewdly with them, so that they may not increase;
otherwise, in the event of war, they may join our enemies in fighting
against us and go up from the land” (Ex. 1:9-10). As presented in the
text, the pharaoh's logic is hard to discern. His solution to the problem
of Israel's increasing population was persecution and enslavement,
rather than exclusion or genocide (Ex. 1:11). If they were too many,
why not just kill them? Later Pharaoh ordered the killing of all the male
babies born to the Hebrews, but only after his first policy resulted in an
Israelite population boom (Ex. 1:12, 16). Why was Pharaoh afraid that
they would leave the land? He should have welcomed their departure.
He was able to justify his subjugation of the Israelites with this pretext,
but the lack of logic in his reasoning suggests that his true goals were
elsewhere. The intention was making a land of slaves in order to make
his memories alive against the memories of their God and the
diversities of life. The idea of empire city is an Event to fulfil this task.
We can notice the Events as the arrival of the Emperor in silence.
Events help empires to establish their interest by creating a pseudo
reality. In our own context we can identify the arrival of empires in
events such as ‘IT parks’, ‘Expressways’, ‘Dam projects’, ‘Nuclear
power plants’, ‘Airport projects’, ‘cultural nationalism’ etc. In every
event such as these the production of knowledge is evident which
offers the city with ‘glittering future’. The new city which comes out
after the event of building the tower is a city which witnesses the
memories of the Emperor. Building projects are often associated with
human pride, and Nebuchadnezzar is reputed to have had his name
stamped on every 50th brick to commemorate his building programme
in Babylon. The pride that he showed was reflected in the book of
Daniel 4:30. Therefore, the proposed city of the Empire is a city which
lifts the name of the Emperor high and his memories active forever.
But the empire fails in its mission when God comes with the idea of an
alternative city.
Tower of Babel: An ‘Event’ which reveals the face of God and the
alternative city of God
Tower of Babel reveals the face of God who faced most criticism over
the centuries as an interrupting and intervening factor. We see a God
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who is jealous of people’s endeavour to reach his majesty through the
building of tower. Is reaching or seeking God’s ‘space’ an offence?
There are some other characteristics of the face of God revealed in this
narration which is important to notice. God says : ‘let us confuse them’
Why does this God need to confuse the people? Why does this God
want to shatter them over the surface of the earth? What makes this
God upset and ‘punish’ his people’s intention to reach him?
The face of God leads us to reimagine an alternative city through the
ideas of ‘confuse’, ‘shatter’, ‘sending out’. God tried to reorient
people with these three concepts. We need to consider these words as
God’s resistance over the ‘event’ of the empire. The emperor’s act
creates a pseudo oneness in order to achieve his authority over the land
and people. The element which creates the ambience of oneness is the
sameness of language they share. What are the concerns they need to
understand together? This question will bring the politics of this
‘oneness’. What they share and they understand is only about the
emperor’s mission’. They need to understand the task of the empire
well and share the spirit of this task. This is evident in their brickmaking process. They are making bricks without knowing the
purpose(v.3). The purpose is revealed later after they finish making
bricks(V.4). This sequence is not accidental but intentional and carries
out the hidden task of the ‘Event’. So the oneness is not the realisation
of justice because this understanding never brings forth the truth to the
people. When church says we are part of one body and one blood does
it make any sense to the life of the people? I would say no because
every body receives respect and dignity according to the colour and
standard of the body. Therefore, we need to always problematize the
claims of ‘oneness’ because a collective oneness hides an event within.
Through the development of one language and one mode of sharing,
the emperor limits the possibilities of alternative sharing and
communication. In the development of this one language mission,
people lose their ‘little world’: the ‘little world’ of their knowledge,
joy, stories, celebrations, and consciousness and many more. They are
part of the Empire’s language means they are in the consciousness of
the Empire’s ‘Mega World’. This is a way of developing an exclusive
community without having diversities. Absence of other language or
modes of sharing signifies the absence of the ‘manyness’ of the
communities. Therefore the face of God revealed in the narration
‘confused’ them as an act of resistance against the dangerous face of
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‘oneness’. He ‘scattered’ them in order to move from the unethical
utilitarian nature of the emperor. He ‘sent them away’ to build their life
in liberation rather than baking bricks for unknown reasons. Liberation
is not just freedom rather a state of reclaiming our own consciousness.
The Kannada Writer D R Nagraj talks about “Protest as a
consciousness” and the face of God revealed in the tower of Babel is
the protest of God. Liberation of enslaved consciousness is the task of
God. The need of the hour is to bring back our consciousness as a
church in the midst of empires of our time. We identify ourselves as the
liberated community but are we liberated in our consciousness? Where
is our consciousness in the struggle for the land? Shall we find a
theological community in Kudumkulam or other struggles for land or
issues of our land? We as a called out community need to ‘shatter’
ourselves from the ‘unknown oneness,’ the pseudo-reality of the
emperors’ city which overlooks the diversities of life. We need to
‘interrupt’ the knowledge of the emperors’ events to build the ‘city’ of
alternatives.
The Pharaohs of our times who limit our life and its possibilities in the
events are nameless. A "Pharaoh" is only the designation of an office, a
power factor or a political position. The overarching cultural
nationalist ideologies such as Hindutva along with their development
policies favouring the privileged, and multinational companies are
some of the emerging and existing emperors of our times who try to
question the identity and well being of the communities of God.
The life and dignity of the Earth communities, the minorities, the
Dalits and the Adivasi communities all are facing challenges in the city
of the emperor of our times. Church as an interruptive movement needs
to ‘come down’ in order to break the Events of the emperor and
envision the new city of justice, peace and well being. In the tale of the
tower of Babel we can see the vision of the new city as an alternative
against the city of the empire. As Martin Luther King Jr states “Let us
not seek to satisfy our thirst for freedom by drinking from the cup of
bitterness and hatred” because freedom is beyond this. Let us stop
bricking for the unknown goals of the makers of events. Let us ‘shatter’
and ‘confuse’ ourselves and the community to experience freedom and
the joy of living in our own God-endowed consciousness.

=
=
=
153

ncc review April 2021

46

BIBLE STUDY

The Servant and the Warrior: An Intertextual
Reading of Jesus as the Coming King of a New
World
- Havilah Dharamraj*
During Passion Week, an Old Testament reading common in churches
across denominations is the Isaianic text on the Servant of the LORD.
Isaiah 53 is often read on Good Friday. In this study, we wish to look at
another Servant song. This is from Isaiah 42:1-4. Here, the Servant is
very different from the suffering Servant of Isaiah 53. He is a kingly
figure. We are going to read this text in parallel with a New Testament
text which celebrates Jesus as king: Revelation 19:11-16. By doing so,
we hope to draw out a picture of Jesus as the one that ushers in new
life—even a new world!
Let’s see how the pair of texts can be put into conversation with each
other.
First, we address the identity of the protagonist in each text. Most
scholars agree that, in Isaiah 42:1-4, the Servant is being installed into
high office. The “Here is my servant…” or literally, “Behold, my
servant…” is typical of a coronation scene, in which the heir to the
throne is being presented to the audience, perhaps the heavenly
council. It even sounds like a commissioning, where this is “the public
designation of the one chosen by God to perform the task he wishes
carried out.”
God presents Saul to Samuel with the same introduction: “Behold, the
man…” (1 Sam 9:17). The Cyrus Cylinder, similarly, has the high god
Marduk calling Cyrus by name, and being well pleased by him. Some
scholars even think that the Servant here is Cyrus (cf Isa 45:1). Why is
this Servant chosen and not some other? The reason “rests with God
alone.” Resonant with the Cyrus Cylinder, God declares that this is
“my chosen one, in whom I delight” (Isa 42:1). God’s pleasure in him
*Dr. Havilah Dharamraj, PhD (Univ of Durham, UK), is the Head of the
Department of Biblical Studies at the South Asia Institute of Advanced
Studies (SAIACS).
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is reason enough. What is more, God declares to the heavenly court
that God will “put [his] Spirit on him” (Isa 42:1). Judges and kings are
commissioned by spirit endowment (e.g., Judge 3:10; 1 Sam 16), but
so also prophets (e.g., Num 11:25; 1 Sam 10:6; Neh 9:30; Isa 59:21).
So, Westermann rightly speaks of “two lines of mediation which had
parted company in the course of Israel’s history” that are now reunited
in the servant: mediation by word (prophets) and mediation by action
(kings and judges). The Servant is like Moses, the paradigmatic
“servant” of the LORD (Num 12:7; Josh 1:7; 14:7) in whom the two
offices were subsumed.
As for the Warrior-king of Revelation 19, Michaels agrees that this
divine man-of-war is Jesus—“his eyes are like blazing fire” matches
the description in Rev 1:14)—but perhaps more precisely, he is the
“testimony of Jesus.” This would agree with the other names ascribed
to him in the vision: he is “called Faithful and True” (Rev 19:11)—our
contemporary praise songs pick this up with enthusiasm!
A second name he bears is “the Word of God” (Rev 19:13). Scholars
regularly cite Wisdom of Solomon here, a text personifying Death as it
descended on Egypt the night of the Passover: “while…night was in
the middle of its own swift course, from heaven, from the royal throne,
your own all-powerful word leapt as a stern warrior…standing, it filled
all things with death, and while it touched heaven, it stood on the
earth.” (Wis 18:14-16)
A third name is written on the clothes and person of the mounted
warrior: the much-sung “King of Kings and Lord of Lords” (Rev
19:16). Significantly, while this is a title that the New Testament uses
for Jesus (1 Tim 6:15; Rev 17:14; cf 1 Cor 8:6) this is a title that, in the
Old Testament, is applied to YHWH (Deut 10:17: “God of gods and
Lord of lords”). On his head, this mounted warrior wears “many
crowns” or diadems (Rev 19:12). Earlier in the book, seven crowns
had rested, one each, on the seven heads of the Dragon (Rev 12:3). In
ironic contrast, many crowns now rest on a single head! The warrior is
monarch over as many nations as he has crowns on his head.
In addition, there is a fourth name: “a name written on him that no one
knows but he himself” (Rev 19:12). This immediately suggests that the
rider is either divine (cf Gen 32:29) or heavenly (Judge 13:17-18). A
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feature of Greco-Roman mythology is that such beings have, in
addition to the name by which humankind knows them, a secret name
that only the gods know. This is Jesus, the divine warrior-king who
bears four names.
We have probably met the images of this stirring text in hymns. Jesus is
one “crowned with many crowns” (Rev 19:12) in Matthew Bridges’
“Crown him with Many Crowns” (1851), Edward Perronet’s “All Hail
the Power of Jesus’ Name” (1780), and Thomas Kelly’s “Look, ye
Saints, the Sight is Glorious” (1809). He is crowned and “King of
Kings and Lord of Lords” (19:16) in Thomas Kelly’s “The Head that
Once was Crowned with Thorns” (1820). The Trinitarian “Come now,
Almighty King” (anon; 1675) is lyrical in its address of the Son:
“Come thou, Incarnate Word,/ gird on thy mighty sword,/ scatter thy
foes.” (Rev 19:13, 15). We expect that this Warrior-king will come to
usher in a new age by ruthlessly overturning the present age. But that is
only half the story, as we shall see.
Secondly, we ask: What is the task of the protagonist? That is easy to
answer from the Servant song in Isaiah, for the task iterates itself thrice
over:
v1c: he is to bring forth justice to the nations
v3c: he brings forth justice in truth
v4b: till he establishes justice in the earth
Executing justice (mĭšpāṭ) was an expected kingly function in Ancient
West Asia. The monarch was “particularly commissioned to establish
judicial order” over their dominions (cf. the Code of Hammurabi; Ps
72:1-4; Prov 29:4). Here the Servant’s jurisdiction stretches
extravagantly over the whole earth, even to the utmost islands. What
exactly does “justice” mean? It appears to go beyond judicial equity to
a society which does not simply serve the rich minority, but in which
the common good prevails. The emphasis on the Servant as one who
inaugurates a world-order, the hallmark of which is justice,
distinguishes the Servant here from the other Servant songs.
Justice also features in Revelation 19. The vision begins like this: “I
saw heaven standing open…” (Rev 19:11). This typically is the start of
a judgment scenario (cf Isa 64:1-3; 3 Macc 6:18-19). So, the hymn of
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Reginald Heber (1783-1826) is perhaps not quite correct in the second
line:
“The Son of God goes forth to war/ A kingly crown to gain.” The
Warrior-king already has many crowns. But now: “With justice (or
righteousness) he judges (en dikaiosynē krinei) and wages war.” The
Greek phrase appears in a parallel Isaianic text heavy with messianic
freight: “…with righteousness (or justice) he will judge the poor” or,
“He will give justice to the poor and make fair decisions for the
exploited” (Isa 11:4a, NLT). He goes on to wage war as well, striking
the earth and slaying the wicked (Isa 11:4b). In the Old Testament,
YHWH judging justly had two edges to it. He vindicated the oppressed
and punished the oppressor. This is the messianic expectation in
Jewish literature of the Second Temple period. Perhaps the task of the
Warrior-king is drawn from these various traditions. Certainly, by the
end of the section, the oppressor—here, the Beast and his coalition—is
decisively judged through the instrument of war.
Thirdly, we ask: How will the protagonist execute his set task of
ordering the world through justice? Cyrus, as Marduk declares, will
restore Babylon and its people in peace rather than with force, and will
set people free as he does with the deported Judahites (2 Chron 36:2223; Ezra 1:1-4, 7-8; cf Isa 45:1). But, this may not be so plausible
because Cyrus and his contemporaries in the ancient world who
claimed to set up a kingdom ruled with justice used brute force to
create those kingdoms in the first place. The Servant king of Isaiah is
very different. In four-fold negatives, the heavenly council is briefed
thus:
He will not shout or cry out
[not] raise his voice in the streets
A bruised reed he will not break
A smoldering wick he will not snuff out (Isa 42:2-3)
The negatives repeated four times over emphasize the Servant’s
surprising subversion of the expected. There will be no heralds or
street criers to call out his promulgations. He treats the vulnerable with
a gentleness that contradicts how the world operated, in which what is
broken and burns dimly inevitably perishes. God’s response to
systemic and structured oppression is not yet more oppression. Even
the nations appear to respond to the Servant eagerly and with joy as in
Isa 2:1-4, where peoples and nations go up to Zion to receive God’s
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teaching. All this concord notwithstanding, there is an iron fist within
the glove, expressed in a pair of negatives that recall the previous list of
negatives. The Servant is the opposite of bruised reeds and smoldering
wicks. He will not be extinguished (CEB), he will not be broken (CEB)
till his commission is fully discharged.
In Rev 19, the descriptions of Warrior-king’s doings invite a PG rating
for violence: “He treads the winepress of the fury of the wrath of God
Almighty” (Rev 19:15; Isa 63:3-6). The words trip over themselves in
a redundancy that yet is insufficient to express the mood of God. It is a
winepress overflowing with red liquid that is not the juice of grapes.
“God Almighty” sits well here, for it is the Old Testament equivalent of
the “LORD of Hosts,” YHWH’s military title. No wonder then, that the
mounted Warrior is arrayed “in a robe dipped in blood” (Rev 19:13).
(The Heber hymn of my childhood hasn’t paid attention to the text yet
again with, “His blood-red banner streams afar.”) While some think the
blood is the Warrior-Christ’s own, shed on the Cross, the context of war
leans towards reading this as the blood of slaughtered enemies—this
Warrior is no novice! An Old Testament description of YHWH on the
warpath nicely speaks to the description of the warrior of Revelation:
“Who is this…with his garments stained crimson?...Why are your
garments red…?” And the grisly answer is: “I trampled [the nations] in
my anger and trod them down in my wrath; their blood spattered my
garments, and I stained all my clothing” (Isa 63:1-3).
The Warrior-king’s method of adjudicating justice is to strike down the
nations with the sword of his mouth (cf 2 Thess 2:8; Rev 2:12, 16; Wis
18:16) and rule them with an iron scepter (cf Ps 2:9; Isa 11:4b). Indeed,
the vision ends with the complete rout of the coalition of the Beast (Rev
19:19-21).
Here is what we gather from the conversation between the Servant
oracle of Isaiah 42 and the Warrior-king vision of Revelation 19. God
presents his Servant to his heavenly council as one who will have
jurisdiction over the “nations,” right up to the far-flung islands,
covering the “earth.” The Warrior-king’s multiple diadems are a
demonstration of exactly such jurisdiction. Taken together, we have a
picture of the universal scope of the authority of the one sent forth.
We know the Warrior-king is backed by God because it is from an open
heaven that he descends on his battle steed. The Servant is more
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explicitly commissioned: he is emphatically “my servant, whom I
uphold,” he is God’s chosen, he is God’s pleasure, and is Spiritendowed. The Warrior-king more than executes the wrath of the
LORD of Hosts—in complete identification with God, he is called by
the title that only God can hold: “King of kings and Lord of lords.”
While the nations anticipate the Servant’s teaching (tôrāh), the
Warrior-king is himself that teaching—he is the Word of God. The
Servant and the Warrior-king together complete the picture of Jesus as
God’s ultimate agent—Jesus as no other than God.
What we might find ironic is that the Old Testament’s Servant is
tenderly irenic while the New Testament’s Warrior-king enacts divine
ire. The Servant’s hands pass gently over the damaged reed and the
spluttering wick. The Warrior-king’s feet pump brutally, “trampling
out the vintage where the grapes of wrath are stored.” While the
Warrior-king brings terror, the Servant brings hope. However, each
depiction echoes the other. In the Hellenized world of Revelation, the
motif of the celestial rider was regularly associated with deliverance
for the oppressed. Meanwhile, the Servant is unfaltering, as
unstoppable as a juggernaut in the execution of his commission. Taken
together, the Servant and the Warrior-king complete the depiction of
the dual work of Jesus: the deliverance of the oppressed, and the death
of the oppressor. Thereby a justly-ordered world is established, a new
world. This is the world that we look forward to in eager hope. It is a
new world that knows not just the word of God, the tôrāh, but the Word
of God, Jesus Christ.

=
=
=
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NCCI NEWS
NCCI celebrates the legacy of a Legend:
Babasaheb Dr. B. R. Ambedkar
The National Council of Churches in India salutes the legacy of a
legend Babasaheb Dr Bhim Rao Ambedkar, a celebrated National
leader and the architect of the ‘Constitution of India’, a legal luminary,
icon and champion of the annihilation of caste, who worked
unequivocally confronting the inequality, injustice and discrimination
that prevailed in the country – and primarily caused by the caste
system. Babasaheb believed in a religion that taught liberty, equality
and fraternity. He measured the progress in a society by the degree of
progress that women have achieved.
We recall his conviction that political clarity and administrative
reforms alone cannot shape a country like India that is so distinct in
culture and social reality. He believed that the annihilation of caste is
the determining principle to achieve political and social liberation. He
guided the Indian minds in liberation through spiritual development.
We recall that to achieve his central aspirations Ambedkar tried to
endow the Dalits with a glorious history of sons and daughters of the
soil to help them to acquire an alternative identity, not caste-based, in
order to regain self-respect and overcome divisions. His perspective of
the status quo was not just settling with being subjugated, rather
wanting more life, equality, freedom, fellowship, love and justice. His
ambitions to achieve this liberation never ended until his last breath.
Dr. Ambedkar was a reformer whose legacy and persistence lasts. His
intelligence of social equality continues to echo and vibrate with the
prevailing time.
Despite challenge from a personality like Babasaheb, Dalits are still
killed, beaten, abused, prohibited from entering religious places,
administering religious organisations and institutions, and officiating
over religious ceremonies and attending mass ceremonies, using
common utilities and resources and working alongside the people of
other castes.
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It is fitting tribute to the legend today when the NCCI collective, its
member churches, councils, institutions, agencies and related bodies,
mutually challenge and encourage each other to collectively commit in
all its ministries and conversations, including in the interpretation of
the Bible, to the fulfilment of Babasaheb’s dream of a just and casteless
India; an India in which patriarchy is denounced, privilege of caste,
colour, creed and class nexus called out, and power rest in the
collective socio-political consciousness of the people.
Jai Bhim !
Asir Ebenezer
General Secretary
National Council of Churches in India

=
=
=
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NCCI PAYS TRIBUTES
Rev. Yesunath Kalekar
– A humble and committed servant of God
The National Council of Churches in India was shocked to hear of the
news of the sudden and untimely demise of Rev Yesunath D. Kalekar,
the Vice Moderator of Hindustani Covenant Church. He represented
the HCC faithfully in the Executive committee of the NCCI. The
leadership and the secretariat along with all those in the NCCI who
were closely associated with him expresses its deepest condolences to
the family, Hindustani Covenant Church and to all those who are in
bereavement.
Rev Y Kalekar left for his eternal abode on 18th March, 2021 at the age
of 62 years. He was a respected person among all those he interacted
with, especially due to his humility and openness. He had a
compassionate heart which showed through his work in the Covenant
Social Service, a community development wing of the Hindustani
Covenant Church.
His ecumenical spirit had been vivid through his participation in the
affairs of the NCCI. His 35 years of service in the church brought
drastic changes in the church and the society at large, especially in the
lives of common masses. He will always be remembered for his efforts
in instilling the messianic values into young minds.
The vision of Paul as he expressed in 1 Corinthians 15: 42-44, “So it is
with the resurrection of the dead. What is sown is perishable, what is
raised is imperishable. It is sown in dishonour; it is raised in glory. It is
sown in weakness; it is raised in power. It is sown a physical body; it is
raised a spiritual body”, is a source of comfort and hope.
May God’s blessings of peace and comfort be upon his wife Sulochana
and sons, Augustine and Arnold. May God strengthen them and grant
them peace.
Rev. Asir Ebenezer
General Secretary, NCCI

=
=
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Tribute: Bishop Dr. Phillip Silas Masih
– a committed Methodist-Ecumenist
The National Council of Churches in India mourns the demise of the
Bishop Dr. Phillip Silas Masih (consecrated on 20th May 2012),
Bishop of the Methodist Church in India Lucknow Regional
Conference and Bengal Regional Conference, who entered glory on
Tuesday the 13th April 2021. Bishop Dr. Phillip S Masih also served as
the President of the Council of Methodist Bishops in India and the
President of CASA Eastern Zone. For a term between 2016 and 2019,
Bishop Dr. Masih gave leadership to the National Missionary Society
of India. His contributions to the Global and Asian Methodist Councils
are noteworthy.
Before his elevation as the Bishop of MCI, Bishop Dr. Masih also
served as Secretary of Bible Society of India, Jabalpur, Professor in
North India Theological College, Assistant General Secretary of MCI,
Executive Secretary of North India Regional Conference and
Secretary of the Program Council of MCI Council of Christian
Education and Nurture.
Expressing deep shock at the passing away of the dear Bishop, the
Most Rev. Dr. P C Singh, Moderator of the Church of North India and
President of the National Council of Churches of India, said that
Bishop was a long time friend and a great Episcopal and Ecumenical
accompanier. While leading the tribute on behalf of the leadership of
the NCCI he also conveyed deep condolence to the leadership of the
Methodist Church in India and prayers to Mrs. Masih and the members
of the bereaved family. Bishop is survived by his wife Mrs. Angela Z.
Masih, two sons, daughter-in-law and a grandson.
In the passing away of the Bishop Dr. Phillip S Masih the Church in
India has lost a Bishop with a fervent zeal for Missions and a passion
for Church Ministries. Bishop Dr. Phillip Silas Masih will always be
remembered in the Ecumenical Movement as a friend of the Churches
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of all traditions and Christian movements, an inter-faith sojourner, a
keen listener, a encouraging fellow-worker, a visionary, and an action
oriented person; a leader with a heart, and a warm human person. May
his soul rest in peace.
Rev. Asir Ebenezer
General Secretary
National Council of Churches in India
April 14, 2021

=
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NCCI Tribute to Bishop Collin Theodore
It is with great sadness that National Council of Churches in India
(NCCI) received the news of the demise of Rt. Revd. Collin
Christopher Theodore, a working committee member of NCCI and the
vice president of North West India Council of Churches. He was the
former Bishop of the Diocese of Rajasthan of the Church of North
India and served as the Moderator’s Episcopal Commissary to the
Diocese of Lucknow. He was also a member of the Brotherhood of
Ascended Christ, a religious order of CNI.
NCCI expresses its sincere condolences on his passing. In his
condolence message The Most Revd Dr. P. C. Singh, the President of
NCCI and the Moderator of CNI Synod said; “We are thankful to God
for the life, witness and leadership of Bishop Collin Theodore.” He
also said, “We believe that the contributions that he made to the
Church at large will always be cherished with gratitude”.
He was surely respected and beloved among the ecumenical fraternity
in India especially in North India. Bishop Collin had a strong
commitment to ecumenical formation of the clergy and he was ready to
go to any extent to reach out to people from different churches and
denominations. His passion for ecumenical endeavor was explicitly
expressed through his commitment in organising different ecumenical
events especially the World Day of Prayer in Delhi and around.
From his humble beginning as a person who worked at a petrol pump to
feed his family members after losing his father at an early stage,
Bishop Collin stood as an example of God’s miracle. His radical
commitment to Christ and the gospel compelled him to lead a monastic
life. He was informal in his dealings and approaches but was
disciplined as far as the ecclesiastical, liturgical, canonical and other
official matters are concerned.
Jesus said, “I am the resurrection and the life. Those who believe in me,
even though they die, will live, and everyone who lives and believes in
me will never die.” (John 11: 25-26). We are sure that Bishop Collin
will continue to live through us as we follow certain examples, he set
for us, especially in celebrating life with those who belonged to all
walks of the society.
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In this hour of grief and sorrow we pray to the Almighty to grant peace,
courage, confidence and fortitude to bear the irreparable loss to all in
bereavement including the family, the Church of North India, the
Brotherhood community and those who had the privilege of knowing
Bishop Collin and being blessed by his ministry.
May he rest in peace and rise in glory.
Rev Asir Ebenezer,
General Secretary, NCCI
April 15, 2021
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Mr. S. Raju – A Tribute
The entire community of the National Council of Churches in India
and the Christian Service Agency is deeply shocked and saddened to
know of the untimely and sudden demise of our dear Mr. S. Raju,
Administrative Officer, National Council of Churches in India,
National Office, New Delhi, on Friday the 23rdApril 2021. The news
came as a rude shock we are unable to reconcile to the fact that Mr. S.
Raju is not with us anymore.
Mr. S. Raju endeared himself to everyone both young and old with an
open heart and with a smile that conveys his genuine concern for
everyone he met. He was a true gentleman. In him was no guile. His
love was pure and straight from the heart.
As an employee of the National Council of Churches in India’s service
wing the Christian Service Agency, he excelled in everything he did.
He saw office work as his very own and represented the Christian
Service Agency, and the National Council of Churches in India, with
utmost sincerity and dedication of purpose.
Mr. S. Raju was the face of the Christian Service Agency in the
government agencies in New Delhi. His public relation skills were par
excellence and produced results even in very difficult situations. He
served the institution with dedication for 26 years.
The Ecumenical community in New Delhi, and the country as a whole,
has lost a leader and a friend. He will be missed in ecumenical
gatherings for a long time to come. His kind and encouraging words
will be missed forever. We offer our heartfelt condolence and sincere
prayers to Mrs. Sampurnam, his wife, Merly and Merwin his daughter
and son, and, Manoj son-in-law and Sharwin Sai, the grandson, at this
time of their tragic loss. We beseech God Almighty to grant peace in
their hearts and strength and healing in their bodies to be able to bear
the big loss and cope with this deep misery. May the God of peace offer
them God’s peace – a peace that transcends all understanding. In this
hour grief, we offer our prayers to all members of the extended family.
Asir Ebenezer
General Secretary NCCI &
Secretary, Christian Service Agency. April 24, 2021
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Bishop Emmanuel Panchoo – a Tribute
The National Council of Churches in India condones the death of
Bishop Emmanuel Panchoo the Bishop of the Evangelical Lutheran
Church in Madhya Pradesh (ELCMP) who was called to glory on the
24th of April 2021. As the Bishop of one of the member churches
located in Nagpur, Bishop Panchoo was close to the NCCI family.
Whenever he was in Nagpur he will participate in all the programs that
NCCI conducted.
Known to be a Bishop with a missionary zeal, Bishop Panchoo was a
strong believer in the church being called to be evangelistic in outlook
and mission. His simplicity as a leader created a huge impact in many
who were inspired with his servant leadership.
That, the ELCMP in the time of Bishop Panchoo’s leadership started
ordaining women as Pastors is worthy of note. Bishop encouraged
many ministries for the poor and the needy. He consciously involved
women and young people to participate actively in the ministries of the
church.
Despite the different odds that he faced in his personal and ministerial
life, Bishop stood firm in the faith of his calling to serve the church. He
was a great support to the ecumenical initiatives in the region.
The NCCI family expresses its heartfelt condolence and deep
sympathy to the members of the family, the Evangelical Lutheran
Church in MP and the United Evangelical Lutheran Churches in India.
May we cherish the memories of our beloved Bishop and walk in the
ways of God as he had shown. Let the peace of God gird the Church
and all the members of his family.
Asir Ebenezer
General Secretary, NCCI
April 2021
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NCC Review Subscription and donation
NCC Review is published eleven times a year. In 2016, the overarching
theme of NCC Review is the NCCI quadrennial theme “Towards a Just and
Inclusive Communities” which provides orientation to its content. The
subscription rates are highly subsidized. Further discount is available for
bulk subscriptions and for Pastors, students and theological educators.
Please refer to the table inside cover page of the journal.
Seminaries, Churches and institutions can avail of the bulk discount to giftsubscribe employees and students as a meaningful expression of concern,
sharing and appreciation. In addition to your subscription amount please
consider donating additionally towards the publication of NCC Review.
Articles are invited for publication in NCC Review. Please note:
Article can be 3000 – 4000 words in length in MS Word (.doc) format;
Reviews of recent theological or related books and Bible studies are also
published not exceeding 1500 words each;
Article submitted must be unpublished and original work of author;
References (bibliography, footnotes/endnotes) in standard format;
Send article to ncci@nccindia.in with “Article for NCC Review” written in
the subject line.
Each article accompanied by brief bio of author as well as the postal
address where they’d like their complimentary copy mailed;
NCCI reserves the right to publish the submitted article, or not;
NCCR is posted on 20th of every month except January.
- Editor
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In accordance with the UGC Act 1956 under section 2(f))

ADMISSION OPEN FOR M.A. THEOLOGY COURSE
(2021-2023)
About the Course
M. A Theology is a two years course. The syllabus is designed
to fulfil the need of a graduate who is interested to study a valid
PG course in any one of the Religions (Christianity, Islam,
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(www.hmiindia.org). Candidates must submit required
documents along with the Application form on or before
10th June, 2021. Entrance Exam and interview will be held on
12th& 13thJuly, 2021(Online).
CONTACT US
MA THEOLOGY
Henry Martyn Institute
6-3-128/1, Beside National Police Academy
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