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EDITORIAL
Be Part of the Change…
The life of an average girl child in India is under threat even before she
is brought into the world. As per the 2011 census India’s sex ratio is
rapidly deteriorating, projecting an estimate of 918 girls for 1000 boys.
The estimate in 2011 also exposes another reality - that 90% of the 11
million abandoned children are girls which led to an analysis that if not
aborted, they are abandoned. From female foeticide, female
infanticide, to abandonment, to sexual abuse- the girl child is at risk of
discrimination and violence on every front.
The International Day of the Girl Child is celebrated every year on
October 11 to recognize girls' rights and the unique challenges girls
face around the world. The United Nations General Assembly had
adopted a resolution on December 19, 2011 for the declaration of an
International Day of the Girl Child, and it came to be observed for the
first time on October 11, 2012, with the theme- "Ending Child
Marriage".
According to the accounts of UNESCO, the majority of drop outs from
school education are girls. This is seen to be a result of forced child
marriage and child labour. The financial conditions of parents compel
them to sell their daughters in the labour markets. The patriarchal
construction of Indian society and the religious legitimacy it receives
is a complex issue to handle.
There are numerous instances from our history that underscore the
complexities to address discrimination against girls. During the British
regime, reformers like Raja Rammohan Roy, Ishwar Chandra Vidya
Sagar and Keshab Chandra Sen sought the Government’s intervention
in reforming Indian society in this regard. There were journalists like
Behramji B M Malabari, who suggested that one should refrain from
admitting into universities and government jobs those who had entered
into child marriage alliances (Notes of Infant Marriages Enforce
Widowhood). Yet the plea to bring legislation to ban child marriage
467
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was accelerated only after the death of a girl named Phulmani Bai in
1889 due to injuries sustained during sexual relationship with her
considerably older husband.
Finally, due to pressure from different sides, the Government of India
led by the British took a decision to bring out an ‘Age of Consent Bill’
in the Governor General’s Legislative Council. This bill, meant to
initiate much needed reform, created a lot of upheaval in the society
and led to public deliberations. Ramachandra Guha in his book Makers
of Modern India, explains how Bal Gangadhar Tilak, the then editor of
Mahratta vigorously opposed the role of the Government in regulating
the social customs of Indians.
Such lessons from Indian history show the difficulties in proposing
social reforms in India since social customs and practices are
intertwined with the belief systems of the people. Therefore, the efforts
of the union government in popularising a slogan Beti Bachao Beti
Padhao is appreciable and we hope that it will positively influence the
masses in India.
However, it is significant to highlight that the churches in India have
taken the issues relating to the girl child seriously. As an example; in
the year 2000 the Church of South India launched a campaign titled
‘Little One, Arise!’. The second phase of the campaign titled ‘Assuring
Her Future’ is continuing. This year the NCCI joined other
community-based organisations to build a short film making campaign
around the International Girl Child day. The Indian context demands
the active role of religions and faith-based organisations in this
campaigning. Faith should challenge each one of us to be the catalyst
that promotes change and empowers children, women and the
marginalised sections of the society. In keeping with the great
importance of this matter, the present issue of NCC Review features
articles on the girl child.
The United Nation's Food and Agriculture Organisation (FAO) has
marked October 16 of every year as World Food Day and this issue of
the NCC Review also includes an article on sustainable consumption. It
468
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is estimated that one-third of all foods produced ends up rotting in bins.
Sustainable production and consumption require the production and
use of products and services in a manner that is socially beneficial,
economically viable and environmentally benign over their whole life
cycle.
Though economic and social progress over the last century has been
accompanied by environmental degradation over a fairly long period,
the Covid-19 pandemic has truly brought into much sharper focus the
flaws in our current pattern of living and has highlighted the need to
have recovery plans that reverse the current trends. The global
population is predicted to reach 960 crores (9.6 billion) by 2050, so the
equivalent of almost three planets could be required to provide the
natural resources needed to sustain current lifestyles. It is imperative in
this context that we all envisage a sustainable future. This projection
demands a CHANGE in our methods of production and consumption.
The God of the Bible is a God of change. Isaiah 43:19 says; "See, I am
doing a new thing! Now it springs up; do you not perceive it? I am
making a way in the wilderness and streams in the wasteland."
Envisaging new possibilities in the wilderness and wasteland is a
mission entrusted to us. Hence, we too are expected to be a part of the
CHANGE that ensures a better, safer and more just world for all.
- Rev. Dr. Abraham Mathew
The Executive Secretary
Policy, Governance and Public Witness

=
=
=
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Girls Defining, Girls Defying:
Girlhood, Leadership, and Activism
- Ruth Mathen*
18 October 2020 was a dark day in Indian activism. Licypriya
Kangujam, a nine-year-old climate activist peacefully protesting the
government’s inaction in tackling the worsening air pollution in New
1
Delhi was detained by the Delhi police. Although she was released
soon after, the move comes at a time when the world has just
commemorated the International Day of the Girl Child on 11 October
2020. The tactic was meant to intimidate the young climate activist
who has garnered strong support from across the country.
The trend of using intimidation to suppress the voices of young tween
and teen girls is not new. Greta Thunberg, a seventeen-year-old climate
activist from Sweden who shot to fame after her scathing attack on
world leaders at the United Nations, was mocked by US President
Donald Trump who told her to “Chill Greta, chill!”2 Theresa
Sebastian, a fifteen-year-old climate activist of colour in Ireland, is
3
often the victim of online racism and abuse about her appearance.
When Lilly Platt, an eleven-year-old climate activist from the
Netherlands tweeted a video of a Brazilian indigenous tribe protesting
deforestation in the Amazon, trolls spammed her account with
pornographic content.4
What is it about fierce young girls that rattle those in power?
* Ms. Ruth Mathen is a young woman from the Malankara Orthodox Syrian
Church in India. She currently works at the Christian Conference of Asia at its
headquarters in Chiang Mai, Thailand. She appreciates all feedback and can
be reached at ruthmathen@gmail.com.
1

The Wire. 2020. Delhi Police 'Briefly Detains' 2 Minor Climate Activists For
Protesting Against Air Pollution. [online] Available at: <https://thewire.in/rights/
climate-activist-licypriya-kangujam-aarav-seth-detained>.
2
Npr.org. 2019. After Greta Thunberg Wins 'Time' Honor, Trump Suggests She 'Chill'
And Watch A Movie. [online] Available at: <https://www.npr.org/2019/12/
12/787488397/after-greta-thunberg-wins-time-honor-trump-tweets-chill-and-go-tothe-movies>.
3
NBC News. 2019. Young Female Climate Activists Face Hateful Abuse Online.
[online] Available at: <https://www.nbcnews.com/news/world/young-femaleclimate-activists-face-hateful-abuse-online-how-they-n1079376>.
4
Twitter.com. 2019. @Lillyspickup on Twitter. [online] Available at:
<https://twitter.com/lillyspickup/status/1165625765888712705>.
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“Little girls should be seen AND heard…but don’t be too loud, and
don’t draw too much attention to yourself”
Well, girlhood and activism do not seem to be synonymous. The public
image of the girl child, especially those from the global South, has been
that of a victim in need of saving, or the one in whom lies the honour
5
and progress of the community. In such contexts, a girl is always a
‘little woman’ with expectations of gender performance imposed at a
very young age. The world in which girls grow up is not equivalent to
that of boys, both have wildly varying cultural scripts. Girls are taught
to be always uncomfortable with themselves—they must never be
content with their present selves and must always strive to be
something more. They are simultaneously taught that they are ‘lifegiving nurturers’ (note the automatic expectation of inherent
motherhood), but that they must at all times be the ‘protectee’ of a
male, be it a father, a brother, or a husband; thus entrenching the notion
that femininity looks and acts only in specific, pre-determined ways.
If young girls are ‘permitted’ the scope and space to discover and assert
themselves, the boundaries of their freedom are clearly defined with
set expectations and outcomes. Childhood traits such as confidence,
assertiveness, and even bossiness, are termed as undesirable in
adolescent girls—an unfortunate messaging given at a time when girls’
physical bodies are changing along with an emotional reconfiguration.
They are shown who they are expected to be and what they are
expected to be like, while anything that sets them apart must be
eliminated. This ultimately affects their potential to step up and be
leaders and puts them at risk being conditioned into a submissive
demeanour. Thus, society gives young girls mixed messages about
their identity, and the process of gender socialisation is confusing.
Defining — online spaces as a site for learning, unlearning, and
relearning
The training or conditioning of girls to be leaders must be thus
understood as atypical or countercultural. When the young girl’s
physical environment is not supportive of her, an alternate space is
5
Khoja-Moolji, S. ed., n.d. The Empowered Girl. In: Forging the Ideal Educated Girl.
[online] University of California Press. Available at: <https://www.jstor.org/
stable/10.1525/j.ctv233kth.8>.
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sought and found—when they are asked to be quiet everywhere else,
young girls find their voice online. Digital spaces offer visibility and
information, and although they bear inherent risks, such technologies
can play a major positive role in empowering the young girl.
Access to smartphones and the internet has led to the foray of young
girls into social media even earlier than before, and it is here that they
are making themselves seen and heard. Though this online space is
sometimes a site of hostility and sets impossibly high standards, it is
yet a space beyond their immediate physical environment where
young girls engage in increased perspective-taking, finding and using
their voice for good. Social media is dichotomous as it is notorious for
the potential danger to girls and increased risk of vulnerability, but
virtual spaces offer many young girls their first brush with feminism
and empowerment, where they see and hear their older sisters
challenging norms, standing their ground, supporting other women,
and taking on the haters. Access to the stories of other girls from around
the world offers the chance for young girls to define and redefine their
identities on their own terms. They navigate gendered expectations,
question the patriarchy, and form their own expressions. The online
space becomes the first place where young girls become associated
with advocacy and social action.
6

A viral thirty-second video from November 2019 starts with a young
girl talking about makeup and eyelash-curling, but she then quickly
switches to highlighting the mass detention of Uyghurs and other
minorities in China. The video, which was seen 1.6 million times
before it was taken down by TikTok, was created by Feroza Aziz, a
seventeen-year-old teenager from the US who used her agency to draw
attention to the Chinese government’s violations of human rights. This
is an example of how young girls use their girlhood and identity to their
advantage for social change.
Increasingly, young girls on the internet are assuming greater
responsibilities as agents of change. Although the use of such
technologies does little to dent the root causes of inequality or
injustice, they serve as sites of sharing and support, thus creating a
6
Aljazeera.com. 2019. Teen’s TikTok ‘Makeup Tutorial’ Condemning China Goes
Viral. [online] Available at: <https://www.aljazeera.com/news/2019/11/27/teenstiktok-makeup-tutorial-condemning-china-goes-viral>.
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sense of community and shared solidarity. Young girls are reclaiming
their own girlhood from the narrow confines of control and
surveillance.
Defying — when the activism spills onto the streets
The demand of young girls to be integrated into the design of progress
and development has been “neatly” co-opted by institutions in power,
by homogenising the struggles of young girls everywhere and
sweeping them up into larger narratives. Disillusioned adults, who pin
their hopes on such youthful figureheads, reduce girls to figures of
optimism who represent the fight for a brighter future. Girls from the
global South are also fed the neoliberal lie that the success of their
communities lies in them and them alone; that if they study hard, work
harder, and delay starting a family, they can propel their communities
to greater heights. This effectively lets large institutions, governments,
and those in power off the hook, and the onus of change falls on young
girls who take a stand—it is not sufficient that they can campaign for
change, they must do so.
While acknowledging the urgency of the crises at hand, public
anxieties are allayed by these girl symbols of hope. However, girl
activists not only highlight social problems, they also strongly express,
suggest, and recommend changes to existing structures and propose
further actions. The former is resolved by hopefulness, and the latter is
ignored given girls’ apparent harmlessness—ultimately, “they are just
girls.”
Take the case of the famous student movement leader from Chile,
Camilla Vallejo, who campaigned extensively for reform in the
country’s education system and challenged the prevailing neoliberal
governance structures. Her activism was “managed” by the
construction of an appealing image—she was described in a New York
7
Times article as “hot,” a “Botticelli beauty,” who garners sympathy
because she is “a pretty face,” with scant focus on her ideas, her
activism, or what she stands for.
7
Goldman, F., 2012. Camila Vallejo, The World’s Most Glamorous Revolutionary
(Published 2012). [online] Nytimes.com. Available at: <https://www.nytimes.com/
2012/04/08/magazine/camila-vallejo-the-worlds-most-glamorous-revolutionary.
Html?auth=login-email&login=email>.
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As Jessica Taft8 writes:
Figuring girl activists as harmless helps to contain the
more radical elements of girls’ politics. It enables the
public to continue to feel positively about the girl activist
herself as a hopeful figure of possibility, and to skip over a
serious engagement with her demands for collective action
and major social change. This is particularly significant for
those audiences with various kinds of privilege and power
that might be more challenged by girls’ transformative
visions. As with the emphasis on hopefulness, the
figuration of the girl activist as harmless invites us to focus
on her, and on our positive feelings about her, rather than
on the larger political, economic, and ecological contexts.
Through this figuration, the girl activist can, ironically, be
depoliticised and treated as just another inspirational
example of an empowered girl…
Both aspects of hopelessness and harmlessness are at play in the
gender role overload on young girls. Even in their activism, they are
expected to be likeable and please everyone, while “smiling for the
camera.” In the public eye, they are still to have a kind demeanour and
stay pleasant. However, it must be noted that the responsibility of
assuaging the discomfort of those in power does not lie with the girl
activist. Compliance cannot be demanded of her, she cannot “tone it
down” or make her messages more palatable—especially when her
very existence is an act of defiance.
What can YOU do?
The theme of International Day of the Girl Child–2020 is My Voice,
Our Equal Future, which affirms the role of girls as activists
accelerating social change. Girls do not exist in a vacuum; their
agencies and actions operate at different intersections. Girls constantly
negotiate and renegotiate their identities, given that they are forced to
get accustomed to the process of ‘othering’. The construction and
articulation of self-identity is rooted in an inherent sense of purpose,
8

Taft, J., 2020. Hopeful, Harmless, and Heroic: Figuring the Girl Activist as Global
Saviour. Girlhood Studies, 13(2), pp.1-17.
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which must only grow stronger in the transition to adulthood, and not
get diluted due to conflicting societal impositions.
As mentioned earlier, given the barrage of negative messaging for
young girls, their leadership must be cultivated and nurtured. Girl
activists demand not just accompaniment but empowerment; they call
you to action. It is imperative to take their voices seriously and value
their contributions. Although they may be minors, it is worthwhile to
recognise that this status is temporary but that the issues they fight for
are intergenerational and will become permanent. Our obsession with
hierarchisation must be abandoned in favour of appreciating the value
of the transformative leadership of our young girls. At the same time,
there cannot be any appropriation or tokenisation of their voices in
order to demonstrate one’s own ‘woke-ness’ or apparent ‘inclusivity’.
It is vital to hear their voices without infantilising them, as also to
accord to them the full dignity of self-determination. We are called to
challenge our own perceptions of what comprises ideal girlhood and
create opportunities to drive up community involvement and promote
the leadership of girls.
In the words of the fiery Greta Thunberg:
It’s sometimes annoying when people say, ‘Oh you
children, you young people are the hope. You will save the
world’… I think it would be helpful if you could help us
9
just a little bit.

=
=
=

9

Sengupta, S., 2019. Becoming Greta: ‘Invisible Girl’ To Global Climate Activist,
With Bumps Along The Way. [online] Nytimes.com. Available at:
<https://www.nytimes.com/2019/02/18/climate/greta-thunburg.html>.
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Celebrating a Girl Child
- Chrysolyte Sanamanda*

A girl child is often the most accepted, celebrated character in fairy
tales, but apparently this continues to remain a myth. In India, the birth
of a male kid is a time for celebration, while the birth of a female child,
particularly a second girl, is seen as a crisis.
To whom should one attribute blame in this regard? Is it our
Government, religion, the prevalent patriarchal family system,
vulnerability of women themselves or the Creator?
Has it derived from the root of Hindustani mythology which defines
the son as “the one who could save the parents from hell” (Son in
Telugu is called as Putrudu and is defined as punama narkamnudi
tapinchuvadu) and is that what shapes our belief system resulting in
creating such terrible negativity towards the girl child? The woman in
our social and cultural ethos has been represented as both a servant and
as a goddess? Even if there once could have been greater dignity for
the girl child, the position of the girl changed long ago and the concept
of the inferiority of the girl assumed dominance resulting in abuse and
a wide range of evil social practices.
While selective sex abortion, female foeticide, domestic violence,
sexual exploitation, rape, child sexual abuse, acid attack, child
marriage, maternal death, dowry death, reproduction coercion,
kidnapping and trafficking are the most outrageous crimes/violence
against women; malnutrition, domestic labor, lack of education,
unequal pay, cyber stalking, economic abuse, cyber threats, second
class treatment at home and workplace are the subtle forms of
discrimination that a girl/woman born or unborn faces at some point in
time.
*Ms. Chrysolyte Sanamanda is an HR by profession, a trainer by passion and
a Social Catalyst by purpose. She is an Alumni of IIM Calcutta, GITAM
University and a proud Bhavanite. She worked for organizations like
Qualcomm, Deloitte, Green Connexions & Think Energy Partners. She could
be reached on <redropem@gmail.com >
476
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Has the current pandemic created any difference? Though the threat
from disease has been irrespective to gender, the threat from the
violence has continued to surge exponentially in terms of child
pornography, rape, domestic violence, trafficking and cybercrimes
against women.
So, does celebrating a GIRL Child continue to remain a fairytale in
India?
International Organizations like UN have been making strenuous
efforts year after year in strengthening the systems and reinforcing the
value of a Girl child, this year’s theme “My Voice Our Equal Future”
– reimagines a better world inspired and led by adolescent girls. It is
indeed a welcome thing that India has adopted 11 Sustainable
Development Goals out of the 17 and fifth goal, which is part of the 11
selected by India, is Gender Equality.
However, has there been any progress yet? How soon are we to expect
even a minuscule change?
42% of married women in India are girls under the age of
15 (District Information System for Education (DISE) 3)1
in every 3 brides is a young girl in India (UNICEF). India
has more than 45 lakh young girls under 15 years old who
are married and have kids. Out of these, 70% of the girls
have 2 kids (Census 2011)
One can’t help resonating with Gary Haugen from his book The Locust
Effect: why the end of poverty requires the end of violence;
“But, the world overwhelmingly does not know the
endemic to being poor is vulnerability to violence, or the
way violence is, right now, catastrophically crushing the
global poor. As a result, the world is not getting busy trying
to stop it.”
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Are we going to witness the desired gender equality by mere pressure
exerted either by the UN or should we begin right away by
strengthening our justice system?
I strongly believe we are created equal as male and female in the very
image of God.
However, is there a way you and I could contribute to this change??
How could we as Parents celebrate a girl child, when simple aspects
influencing the lives of these tender hearts are overlooked or never
addressed ??
Time to Shift Gears
Could we shift gears in re-strategizing our parenting techniques by
being first practitioners of EQUALITY @ Home - nurturing,
nourishing, treating both daughter and son equally simultaneously
providing fair opportunities and facilitating open discussions about
everything the world could offer them if we could imbibe the right
definitions of respect, values, traditions, our history, love, sex and
marriage etc., A socially instilled parental inclination for children —
considering boys as old age caretakers is connected to less fortunate
situations for little girls. Such practices make motivators for parents
not to have a young girl or to invest less in a young girl’s wellbeing and
instruction. Such parental inclinations are reflected in increasingly
skewed gender ratios in India. We need to take enough time to invest in
girls and grab every opportunity to talk and discuss with them so that
when a friend or movie or the world introduces any prejudiced
perspective, they are already prepared to face it and have the right
understanding and knowledge. Subsequently, we need to be
encouraging them to break the silence about any discomfort they face
during the journey of their life.
Teaching our children from the beginning, about the significance of
gender equality could be a significant start toward that path.
478
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Appreciate, Instil and Encourage
Even as our girls grow to become independent strong achievers let’s
never give up on appreciating their progress whether small or big.
Let’s encourage our girls to pick up challenging or aggressive
professions irrespective of whether she would be the queen of your
own household or that of another, the one she would be married into.
Let’s encourage her to be independent preparing her to face the odds of
life. For instance, during this pandemic I witnessed three women
from my locality losing their husbands, being left with three children
each with no or zero sources, being pushed with her entire household
to the streets of vulnerability. Mentally and psychologically strong
women realize that you can't pass judgment on somebody's misfortune;
they aren't worried about being physically strong to get on. Rather,
they work on developing better with little concern about whether
others perceive or praise their development.
For Indian parents, it becomes highly impossible for us to let go of
making choices for our children. On the contrary, could we nurture our
children by rationalizing and reasoning out to make right choices from
an early age concurrently equipping them to face consequences of bad
choices as well?
Critical analysis of our capability to provide security from violence
and exploitation is the most important aspect.
Can we step back in evaluating whether we could provide the basic
amenities of quality nutrition and education? Little do any of us pause
to analyze if we are equipped or sufficient enough to provide and take
good care of another human being.
While each of us take such cognizant measures in reducing the
disparity, could we encourage our household helpers /support staff /
less informed people lead conversations with our friends on the
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importance of equality at home, relishing the progress of our children
and fueling the growth of our women. Family and society together can
lead young girls toward the positive brain science of expanding good
faith, solid social associations, and sound self-assurance.
True that a Girl can’t be celebrated if any stakeholders or components
of the Society are impaired or unaligned, however if she isn’t basically
accepted and celebrated at her own home every other governing
system in spite of their efficiency would fail her as a Woman.
I am reminded of the statement:
“No Nation is built without building a Home”
further adding to this;
“No Home is built without building a Woman
No Woman is built without building a Girl”
Today let’s make a conscious choice of building our Girls making them
our Pride not for their achievement nor for their beauty but just for
being a GIRL.

=
=
=
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Stand Up, Stand Out and Make a Difference...!
- Anupama Hial*
Rape is endemic to Indian society, particularly the Dalit and Adivasi
women. Every 16 minutes a rape takes place in India. Dalit and Adivasi
women are the victims of most of the rape, which sadly includes even
girl-children and infants. It is one of the evils of the Indian society. No
Government, in the past or the present have been able to address the
issue and bring solutions to the problem of rape.
In a male-dominated society where patriarchy rules the society in all
aspects, women are the victims. They are oppressed sexually and
exploited physically, and they suffer from poverty and economic
deprivation and social untouchability. Since the time of Nirbhaya in
December 2012, nothing has changed, except the amendment to the
Law, making it stringent. Rape takes places every day and every hour.
Cases are registered and FIRs are brought against the accused, victims
give their statement both at the time of dying and otherwise, but justice
is rarely given to the victims. Often the accused are punished by the law
after several years. The question then, is do stringent provisions of law
bring healing to the society and help women escape from rapes and
offer liberation?
The answer to this is a big ‘NO’. Hathras is a classic example of how
the laws may be subverted by the political masters and coerced by the
police. It is rather unfortunate that a civilized and democratic country
like India, which has one of the most progressive Constitutions, has
failed to deliver justice because of the cumbersome interpretation of
the criminal codes and laws.
The 19-year girl who was raped and murdered in Hathras is a witness to
the atrocities committed against Dalit and Adivasi women of our
country. “We are victims of violence because we are poor, lower caste
and women, so are looked down upon by all. There is no one to help or
speak for us. We face more sexual violence because we don't have any
power.” (Verbatim by a Dalit woman)
*Rev. Dr. Anupama Hial is an Ordained priest of the Jeypore Evangelical
Lutheran Church. She is currently teaching in Orissa Christian Theological
College and offers consultative services to several development
organizations.
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Caste is a social evil existing even today in the Church and society in
India. The Dalits and Adivasis/ Tribals have been discriminated
against and dominated by high castes for centuries. Almost every
single moment, women face violence and the law of the land is seen to
be inadequate.. The Constitution has enough provisions to provide
protection to women and also to the Dalits and Adivasis who have to
undergo hardships in their struggle to achieve liberation. Laws have
been amended in India but nothing changes. In such a context, women
are losing confidence in the system.
There were three rapes last week in my area. It is shocking to know that
even the five-year old daughter of M.S. Dhoni was threatened with
rape because he did not perform well in an IPL match. This is not only
against the law, but also humanity.
According to the National Crime Bureau report of the year 2019, on an
average eighty-eight women are raped every day and around ten of the
victims are from the Dalit community. Dalit women are under
tremendous social pressure bearing the burden of vulnerability of their
low status under the caste system and gender identity.
The issue of violence against women in India was brought to the
forefront after the brutal gang-rape of a 23-years-old woman in Delhi
on 16 December 2012. This incident led to a sudden outpouring of
anger and frustration about the situation that allowed such attacks to
take place. I remember the last sentence of Nirbhaya was “Mei Jeena
Chahati Hun” (I want to live). Imagine the pain in her sentence and
desperation to live. This is known as Nirbhaya’s case. At least she was
given treatment in a reputed hospital in Delhi and later in a hospital in
Singapore, after transporting her in an Air ambulance. Her family was
also compensated. A law against rape was passed after this case in
2013.
In contrast, the Dalit girl of Hathras was treated in Aligarh medical
college with shabby treatment and investigation violating all norms of
law pertaining to filing case of rape and murder, medical and forensic
reports. She was later shifted to All India Institute of Medical Sciences
in Delhi where she succumbed to her injuries. The Government has
shied away from filing the case as rape and murder. This is in spite of
the dying statement of the victim where she has named the four men
482

October 2020 ncc review

19

who gang raped her, and then attempted to kill her. It is all because she
is a Dalit girl. The family stood for their rights and dignity and
therefore the family was not compensated rather family was
disparaged and the girl was denigrated.
The girl was raped on 14th of September and a FIR was registered only
on 22nd September. Four higher caste boys raped the 19-year old girl
and cut her tongue so that she couldn’t speak the truth. Examination of
the private part took place only after eight days and declared that her
vagina was healed from an old injury. Without answering the many
questions raised on this incident, the report was publicized with an
intention to confuse the public. The Doctor’s report appears to be
suspicious. According to the doctor it was not rape, just an injury. She
was taken to the hospital in Delhi where she died. Her body was not
taken to her home and family was not allowed to conduct any rituals for
the funeral and family was not allowed to go the funeral. The police
officers took her body and cremated it at 2:30 am. This was totally in
violation of the family’s rights, as they believe that cremation should
not take place after sunset. These actions by the police were illegal, and
show their complete disregard for human rights. This also shows the
abuse of power and failure of constitutional authorities. This is in total
violation of the rights under the Scheduled Caste and Scheduled Tribe
under the prevention of atrocities Act 1989.
The challenges Indian women face include inhuman treatment in the
society and sometimes repressive governmental structures that
suppresses facts and distorts truth. The ineffective legal justice
procedure that delays delivery mechanism, unscrupulous and
unprincipled interpretation of law and social and political structures
that are heavily male-centric.
I find three imageries when we consider the brutal rape and killing of
Hathras victim and they provide some lessons on bringing justice and
reconciliation to the society.
1. She remained an outcaste before her death, during her death and
even in the afterlife. When she was alive, she was untouchable. But
when it came to sexual contact and penetration, a woman’s body is
never considered untouchable. Women have no privacy or authority
over their body in a patriarchal society. Her body belongs to men and
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they are the custodians of how the body needs to be hidden and
exposed depending on their wants. Sex and penetration never demand
untouchability. Blood flow during menstruation of a woman is a reason
cited by men to control them and therefore blood flow from women’s
bodies remains as a symbol of patriarchal control. This is true in her
case as well. The society looks at a Dalit girls and women as
untouchable for the purpose of religious rites and rituals but her body
may be used and abused for the purpose of sex and violence. It is very
difficult for us to comprehend how such demarcations are made and
how a woman’s body is being treated for contradicting purposes.
2. She is alienated, in her birth, in affirming womanhood through
marriage and thrown out at death. When she died, she was completely
taken away from her family, friends and others. She was left alone to be
thrown in front of the animals. A girl child is not welcome and there is
ample evidence of it through the practice of infanticide in our country.
She is treated as an object for men in marriage immediately after
puberty. In her death, nobody is allowed to mourn, not even her own
parents. Hathras is a classic example of how the political class and
police have used their patriarchal authority to throw the body into the
fire without any rituals and rites. According to Hindu rituals when the
body is not disposed with proper rituals the spirit remains on the
surface of the earth and acts evil. Women are evil and therefore she is
treated at her death as a spirit that does not needed to be sent to the
abode of death.
“We wanted the last rites to be performed according to the Hindu
traditions. Despite our protest, the cremation was performed. They
took the body forcefully. We could not see our daughter’s face for the
last time” (Expresses the father of the Victim)
3. She remains outcaste even in the “after life” as she is not sent to the
abode of dead-the paradise. The family could not do any religious
rituals to bid farewell to their daughter. In all religions, death rites are
important. The traditional belief is that a person is sent to the abode of
the dead ritually so that he/ she does not return. In this case she is
denied that right therefore even in death she remains isolated as an out
caste.
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According to the National Campaign on Dalit Human rights, 67% of
Dalit women face some form of sexual violence. In India, ten Dalit
women are raped, two Dalits are murdered, and two Dalit homes are
torched every day (National Crime Records Bureau). Caste-based
sexual violence is meant to silence the Dalit communities. Caste-based
sexual violence is about creating a climate of terror so that the Dalits
will fear challenging this system. Status of women in India is rooted in
patriarchal attitude of police officers, prosecutors, and the judicial
officers. This wrong attitude makes the women silent and stop fighting
for justice. Women are the victim of the cultures, structures, and
institutions of oppression, both externally and internally. This
manifests in perpetual violence against Dalit women. “Dalit women
are fighting back but the backlash appears to be more brutal.
Who will hear the cry of lakhs of Dalit and Adivasi girls? Where does
one go for justice? How can the perpetrators be brought to trial? What
is society’s response? Where is the government’s accountability?
What is the role of the Church in this situation?
 The Laws with regard to women safety is to be made stringent.
 Judgment should be fast-tracked and women should be
provided legal advice and advocates free of cost and they must
have the right to choose their lawyer.
 The Indian government must seize the moment and take
decisive action towards changing the way the country thinks
about women.
 Beyond legal action, a new culture in Indian education is
needed to change perceptions about women, and ensure the
next generation escapes the mindset of its parents.
 Dalit and Adivasi girls should be protected, educated and
given proper sex education.
 No politicization should take place
 Names and identity must be protected.
 Women have to be given due respect in police station.
 Police officers should be taught how to register cases without
making it difficult for women to raise their concerns.
The Church as an instrument of God’s Mission must share God’s
concern for the suffering and struggling humanity. The Church as a
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Body of Christ must have a great ethos of standing with and fighting
for the causes of Dalits, women and oppressed at various levels. As
Church, and as the followers of Christ, let us discover the true
implication of suffering and attempt to eliminate the forces that inflict
suffering on innocents.
 Church’s solidarity with the victim is not enough. It must
engage actively by raising it ‘s voice against any form of
sexual violence at all level and in all forms of institutions
including the churches and local congregations.
 Church should be a strong witnessing voice. The local
congregation must address the issues in their teaching and
preaching ministry. The people, particularly women and girls
ought to be made aware of their laws, rights, freedom and
duties so that they understand their rights and privileges.
Often, they are not educated and as a result, men control and
take decisions for them when they face any form of atrocities.
 Church also should have the law and policy against sexual
harassment in line with the law of the country. While biblical
lessons are important on teachings pertaining to morality and
ethics, issues like equal treatment and dignity to women
should also be addressed by giving them a share in leadership
and empowering through decision-making both in the family,
church and society.
 Local congregation has to repent and act. The church as an
institution together raises issues. Such voices are merely the
‘crocodile tears’ by the Bishops and a few leaders. The
congregation does not get involved in the same and they don’t
come to know about it. The churches must teach the local
congregation to get involved and participate against any
atrocities against women.
 Church should transcend the religious limitations/boundaries.
It is not what happens to their followers or the Christian
community, rather as a witnessing voice it must stand up
against all atrocities irrespective of who they are. Often
churches shy away and are not interested to take up the cause
of women. This kind of divisive approach makes the church
isolated and churches are becoming too inward looking. Even
in the struggles of Dalits and Adivasis the churches must
transcend any religious barriers.
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 Rehabilitating the victims of social violence is very important
at the local level. The community must learn to accept the
victims. Often the victims feel dejected as the family
sometime disown them due to strong social stigmas and
opposition from the community. It is important that we restore
them to normal life and enable them to regain their confidence
as women. Often, we force the accused man to marry the girl
against the wishes of the victim. This does not heal the pain of
being raped but allow women to get raped in marriage.
 The Change begins with you and me. This is extremely
important. Metanoia is a call for all of us to confess and
change ourselves, particularly men. If there are sins that need
to be addressed, men should confess and see that they are not
repeated. Often the men appear as liberator but they
themselves are the exploiter of sexuality.
In conclusion, let us remember the phrase that, ‘being in the shadow is
being under violence’. We have been walking in the shadow, in the
darkness of patriarchy...which continues today…as the Hindi song
says“Masaale Le kar chalna…ab toh raat baki hey
Sambhalna har kadam par tu…ab toh raat baki hey”
(Take your torch and walk. Still there is darkness of night. Be
careful in your every step…still there is darkness of night)
Speak Up…Speak Loud

=
=
=
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Impacts of the Pandemic on Sustainable
Consumption in South Asia
Anticipating Post Covid 19 Situations and the Way Forward
- George Cheriyan*
South Asia is home to more than half of the world’s poor. COVID-19 is
pushing about 71 to 100 million more people into extreme poverty, and
South Asia is one of the regions hardest hit.1 The region is diverse and
is divided into different classes of countries, where the more developed
like India, Pakistan and Sri Lanka are classified as developing
countries and the rest as least developed (LDCs) comprising countries
like Afghanistan, Bangladesh, Bhutan and Nepal, with Maldives
standing apart in a category of its own. Therefore, their efforts to
achieve circularity and resource efficiency in consumption and
production and their endeavours to decouple economic growth from
environmental degradation are varied in nature. The priority for most
of these Asian countries is to eradicate poverty and improve standards
of living, including meeting basic needs. However, there is a severe
negative impact due to the pandemic on the economy of these countries
in the region, and on efforts for sustainable consumption, including
poverty eradication.
Impact of the Pandemic on Economy
The pandemic has devastatingly harmed the global economy and
countries are fighting hard to prevent any further economic damage.
South Asian economies that were comparatively doing well in spite of
the global financial crisis are now largely shaken. Growth that
happened all these years will take a plunge in the coming years, with
many analysts estimating that the economy will actually shrink.
*Mr. George Cheriyan is Director of CUTS International, a global public
policy research and advocacy organisation, and a member of Global Think
Tank Group on Sustainable Consumption, (Stockholm, Sweden)
1
How COVID-19 is changing the world: a statistical perspective, Volume II,
Committee for the Coordination of Statistical Activities. Accessible at
<https://unstats.un.org/unsd/ccsa/documents/covid19-report-ccsa_vol2.pdf>
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A World Bank report claims that the South Asian region faces its
worst economic performance in 40 years because of the pandemic. The
report has slashed the region’s growth forecast for the year 2020 to 1.8 2.8 percent from its original projection of 6.3 percent made before the
virus outbreak. The report further cautions that almost half the
countries in this region could fall into deep recession and the hardest
hit would be the Maldives where GDP is expected to decline by
between 8.5 and 13 percent this year, as tourism has completely come
to a standstill there. Also, for Afghanistan, Pakistan, and Sri Lanka, the
full range of their forecast GDP growth for this fiscal year is in negative
territory.
Table 1: Revised Growth Forecasts for South Asian Countries: FY21
Agency
South Asia

Latest Forecast
(June 2020)
4.9

Previous Forecast
(April 2020)
6

Afghanistan

3.0

4.0

Bangladesh

7.5

8.0

Bhutan

1.7

5.8

India

5.0

6.2

Maldives

13.7

7.5

Nepal

3.1

6.4

Pakistan

2

3.2

Srilanka

4.1

3.5

Source: Asian Development Outlook, 2020

Likewise, India's growth in the January-March quarter of the fiscal
year 2020 went down to 3.1 percent and the lockdown is expected to
sharply affect growth in 2020-21, with many analysts estimating that
the economy will actually shrink, perhaps by as much as 5 percent this
2
South Asia Economic Focus, Spring 2020: The Cursed Blessing of Public Banks,
World Bank. Accessible at <https://openknowledge.worldbank.org/
handle/10986/33478>
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financial year.3 It is reported that the decline of economic activity
during the nationwide lockdown had cost India about INR 350 billion
4
per day, affecting jobs and income across all major sectors. It is
estimated that the unemployment rates shot up to 24 percent in both
April and May, up from about 7.76 percent in February 2020. The
reported negative 23.9 percent growth in the first quarter of FY21,
confirms that the damage to the Indian economy was amongst the most
severe globally.
A recent survey report of All India Manufacturers Association states
that nearly 35 percent of micro, small, medium enterprises (MSME)
and 37 percent of self-employed entrepreneurs plan to wind up their
businesses seeing no chance of recovery amid the COVID-19
outbreak. In Pakistan, 1.14 to 1.42 million SMEs out of 3.8 million
5
may face 50 percent decline in their income. The situation is no
different in other countries within the region. In Maldives, almost 17
percent of MSMEs surveyed had completely halted operations, either
due to COVID-19 or prior performance issues which worsened during
6
the pandemic.
Tourism, which was an important sector for all South Asian
economies, has completely been wiped out, supply chains have been
disrupted, demand and production of garments and textiles has been
distorted, consumers’ purchasing power has declined and most
businesses are running at a loss. To make matters worse, millions of
South Asian migrants, whose remittances were key not only for their
families but for their country’s economic growth, are forced to leave
the countries where they worked,. In South Asia, it is projected that
remittances will fall by more than 22% in 2020.
3

FY20 growth stands at 11-yr low of 4.2%, Hindustan Times, May 30, 2020.
Lockdown estimated to cost India Rs 35,000 crore a day, Times Now, Apr 29, 2020.
Accessible at <www.timesnownews.com/business-economy/economy/article/
lockdown-estimated-to-cost-india-rs-35000-crore-a-day/584652>
5
SA Javed , MU Ayaz, COVID-19: Impact of Lockdown on SMEs, Apr 13, 2020.
Accessible at <https://sdpi.org/publications/covid-19-impact-of-lockdown-onsmes/>
6
Rapid Livelihood Assessment - Impact of the Covid-19 Crisis in the Maldives, The
Ministry of Economic Development, Government of Maldives and United Nations
Development Programme 2020. Accessible at <www.undp.org/content/
dam/undp/library/km-qap/UNDP-MV-Rapid-Livelihood-Assessmentt-Impact-ofCOVID-19-Crisis-in-the-Maldives-2020-Part-III.pdf>
4
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Sustainability in South Asia
As the region is home to a large part of the world population and holds
one third of share in global poverty, the world cannot achieve SDGs
without South Asia achieving them. When it comes to the
implementation of SDG 12 on sustainable consumption and
production within the region, the situation is quite discouraging, when
compared to the implementation of other goals in the Agenda. In fact,
the region is continuously witnessing a significant depletion of natural
resources, industries continue to contaminate air, soil and water with
unsafe practices and segregation and waste handling are not
sustainable. Moreover, consumption of unsafe and hazardous
products, in spite of awareness about their dangers, due to prevalence
of poverty within the region, has negative health and environmental
implications.
According to studies, the gap between the ecological footprint, or the
demand for natural resources, and the environment’s ability to
replenish those resources, or its biocapacity, is widening in South
Asia.7 In fact, the ecological footprints of these countries have
exceeded their biocapacity to a great extent. So, to attain economic
growth through sustainable development, the region really needs to
focus on reducing the ecological footprint by changing the way the
region as a whole produces and consumes goods and resources.
COVID-19 Impact on Sustainability
The sustainable consumption and production that was slowly gaining
acceptance among the stakeholders in the region have been almost
ignored, owing to the spread of the coronavirus. The unexpected rise in
poverty threatens the sustainability of the region, given that labour
migration was a central phenomenon in South Asia. For instance, the
8
International Labour Organisation in a recent report claims that in
7

AN Kakon, F Reza, Ecological Footprint of South Asian Countries: A Comparative
Study, Journal of Bangladesh Institute of Planners ISSN 2075-9363 Vol. 9, 2016
(Printed in April 2018), pp. 69-80. Accessible at <www.bip.org.bd/SharingFiles/
journal_book/20180607092251.pdf>
8
ILO Monitor: COVID-19 and the world of work, Second edition, April 2020.
Accessible at <www.ilo.org/wcmsp5/groups/public/---dgreports/---dcomm/
documents/briefingnote/wcms_740877.pdf>
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India, a share of almost 90 percent of people (about 400 million
workers) working in the informal economy, are at risk of falling deeper
into poverty during the crisis. Threats of pandemic, recession, loss of
job and physical distancing have largely affected the way people
produce and consume. Nothing remains the same as it was prior to the
pandemic, after the onset of which people’s needs and wants changed
drastically.
The pandemic also has had a negative impact on the environment, and
tremendously increased waste generation. There is a huge increase in
the use of plastics like never before in healthcare. Just within a month
of the lockdown in Bangladesh, about 14500 tons of hazardous plastic
waste has emerged from the dramatically increased use of single use
surgical face masks, hand gloves, hand sanitizers and polythene bags
in communities and health care facilities.9
Apart from the medical wastes, one could also witness an increased
dependence of consumers on disposables, such as plastic plates, cups,
carry bags, sanitizers and bottled drinking water as a hygiene measure
to avoid COVID-19. Also, an increased dependence on online delivery
of consumer goods and foods has resulted in the surge in use of
packaging material.
Likewise, the pandemic outbreak has completely transformed the
education sector and work culture overnight across the globe.
Everything has gone online. In India, the state of Kerala alone has
witnessed 400 percent increase in the sale of laptops.10 In the state of
Rajasthan, the sale of laptops increased by 200 percent. But this
sudden increased dependence on digital products has exacerbated the
e-waste problem. India generated 3.2 million tonnes of e-waste last
year, ranking third after China (10.1 million tonnes) and the US (6.9
11
million tonnes). Following the current growth rate of e-waste, an
9
COVID-19 Pandemic Pushes Single Use Plastic Waste Outbreak: No Management,
No Protection: High Health and Environmental Risk Unveil, Environment and Social
Development Organization-ESDO, May 2020. Accessible at <https://esdo.org/wpcontent/uploads/Summery_Report_on_COVID-19-Pandemic-Pushes-Single-UsePlastic-Waste-Outbreak_by_ESDO_2020-1.pdf >
10
Lockdown sale: PC, laptop suppliers laugh all the way to the bank, The New Indian
Express, 17th June 2020.
11
The why and how of disposing electronic waste, Mongabay, 25 August 2020.
Accessible at < https://india.mongabay.com/2020/08/explainer-the-why-and-how-ofdisposing-electronic-waste/>
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ASSOCHAM-EY joint report, titled ‘Electronic Waste Management
in India’ estimated that India would generate 5.2 million tonnes by
2021. The study also identified computer equipment and mobile
phones as the principal waste generators in India. So as the dependence
on electronic gadgets has increased with Covid, the e-waste issue will
only swell up within the region if adequate intervention is not
forthcoming. Unfortunately, across the South Asian region, at present,
India is the only country to have an e-waste legislation.
To make matter worse, waste collection and recycling of wastes had
come to a halt during lockdown across the country. The number of
operational waste collectors or waste management workers dwindled
to almost 50 percent in Dhaka, Bangladesh during the lockdown.12
Before the pandemic, India’s performance in the circular economy was
13
exceptional. But now people again resort to unsustainable habits of
burning household wastes or throwing it on the roadside, creating
conditions for the spread of infectious diseases.
Equally, to maintain physical distance, people are no longer willing to
use public transport, instead self-driven individual vehicles are on rise.
The situation is similar in other countries too. This sudden change in
deviation of transport choices by the public, in the long run will
certainly aggravate the level of emissions and pollution. Given this
scenario, the region is unlikely to meet any of the Sustainable
Development Goals (SDGs) without concerted efforts by all
stakeholders.
The Way Forward
The way the pandemic has affected the economy, environment and
wellbeing of its people, has forced the region to realise how vital it is to
achieve a better and more sustainable future for all through the 2030
Agenda. 17 SDGs have become more relevant than ever, providing
insights into the interdependent nature of all the goals to tackle the
12

Covid-19: 14,500 tons waste generated, waste collector halved in a month, Dhaka
Tribune, May 10,2020. Accessible at <www.dhakatribune.com/bangladesh/
2020/05/10/covid-19-14-500-tons-waste-generated-waste-collector-halved-in-amonth>
13
COVID-19: India’s circular economy faces a rough ride, Down to Earth, 12 May
2020. Accessible at <www.downtoearth.org.in/blog/waste/covid-19-india-s-circulareconomy-faces-a-rough-ride-71069>
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challenges expected in the coming years.
The sustainable
opportunities and practices that are emerging in response to the
pandemic - avoidance of unnecessary travel, decreased dependence on
office space, greater reliance on telecommunication technology that
facilitates a work from home culture, greater dependence on local
provision/food stores, domestic cultivation of organic vegetables on
balconies/terrace/backyard and local business – are all to be welcomed
and encouraged.
To achieve sustainable consumption in South Asia, the region should
first attempt to address the concerns of the vulnerable populations and
low-income households that are hard hit by the pandemic. More
importantly, the region needs to realise that workers and farmers have a
key role to play in promoting sustainable consumption as they are both
the end consumers as well as the producers at the start of the supply
chain. Production of ecologically sustainable products and services
should be encouraged through supporting policies and such products
should be made accessible and affordable to all. Governments should
set an example by effectively using policy tools like public
procurements in this regard. While the pandemic is indeed a huge and
unprecedented crisis, it can nevertheless be turned into an opportunity
to usher in revolutionary lifestyle changes in the direction of
sustainable development.

=
=
=
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Religion and Digital Technology: An Analysis of
Online Practices of Faith, Ritual and Rites in
Changing Times
- Manoj Kumar Jena*
Introduction
The Covid 19 pandemic, caused by a virus named SARS-Cov-2, has
led to a turning point in our social and religious lives. The recent
lockdown due to the pandemic and the closure of places of worship has
altered the way in which we practice and perform religious rituals and
rites. Also, the complete ban on religious gathering, congregation,
prayers, pujas and other ritual services in the time of Covid 19 has
brought various challenges for all faith communities. Churches,
temples, mosques and gurudwaras along with other places of religious
worship have not been holding any religious activities for the public
because of the fear of the spread of disease. The closure of religious
places and pilgrimages and a ban on congregations has led to new
challenges, and to deal with this many organizations have started
virtual meetings through various online platforms like Zoom, Google
Meet and Facebook live as an alternative mode of carrying on their
rituals. In this context, the present paper tries to study how Covid 19
had led to a crisis for the observance of religious practices. It also tries
to understand how the rise of network and digital technology is
influencing
online religious activities among various faith
communities.
This paper is based on data collected through web news analysis of
various news reports and several websites of different religious
communities. These have been studied with a view to understanding
the changing dynamics of religious practices.

*Dr. Manoj Kumar Jena is Associate Professor, Center for the Study of Social
Systems, School of Social Sciences, Jawaharlal Nehru University, New
Delhi.
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The Shifting Paradigm for Practicing Faith: News reports analysis
in Corona times
It is observed that there have been several news reports around the
globe in various media on how certain religious communities are
responding to the Covid 19 crisis in terms of practice of religious
rituals. The Indian Express on April 11, 2020 reported that “COVID19 lockdown has forced churches to take religious services online.
Following in the footsteps of Pope Francis who is live-streaming
ceremonies from the Vatican, the Holy Week is being celebrated
world-over, but without the gathering of people. Due to the outbreak of
coronavirus and lockdowns imposed in various parts of the world,
churches and parishes have taken to holding mass and services for the
Holy Week online, something that has never been done before”1. An
online forum www. weforum.org reported “As coronavirus closes
churches, synagogues and mosques worldwide, religious leaders are
taking faith online to ensure God's word gets to the millions marooned
by the pandemic. Services are being streamed on Instagram, prayers
posted by video links and timeless texts shared on cellphones to bring
spiritual support to the hundreds of thousands of believers denied a
place of worship”2.
Similarly there are reports of closure of temples and introduction of
virtual pujas in certain parts of the country. The news reported in the
Times of India says “with temples continuing to remain locked down, a
new normal to connect to God is on the anvil, Darshan in temples is set
to get virtual, while Prasad and teertha (holy water) will be couriered
to the faithful”3. Similar news was reported in another leading daily,
The Hindustan Times “amid Covid-19 lockdown, religious rituals,
ceremonies take a digital avatar. Those who used to start their day with
a visit to the temples are now performing online darshan to start their
4
day” . The news18.com reported that “Hindu Temples in Abu Dhabi
1
https://indianexpress.com/article/cities/kolkata/wb-good-friday-mass-livestreamed-christians-adjust-to-new-reality-of-practising-faith-6357164/
2
https://www.weforum.org/agenda/2020/03/amid-coronavirus-online-servicesreligion-faith-covid19.
3
https://timesofindia.indiatimes.com/india/with-devotees-out-time-for-gods-to-goonline/articleshow/75883448.cms
4
https://www.hindustantimes.com/india-news/amid-covid-19-lockdown-religiousrituals-ceremonies-take-digital-avatar/story-U9awtF1OwYUTcKDwBfOxRL.html
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hold Online 'Satsangs' as coronavirus lockdown halts religious
services”5. The Conversation.com reported that “The COVID-19
pandemic has forced religious congregations to stay at home after the
doors have been closed to their churches, synagogues, mosques,
temples and gurdwaras across Australia. But religious life has not
stopped. Religious communities are discovering new ways for
congregations to meet virtually on plenty of online video platforms”6.
News published in the Economic Times on July 23, 2020, reported that
religious organisations are also relying on YouTube, Instagram and
Zoom to broadcast their content, as most places of worship are closed.
Live-streaming of festivals, recorded sessions of church services and
daily meditation and yoga classes on WhatsApp and Facebook are
7
becoming popular . All these reports show a new trend: how most
religious communities have openly adopted the digital medium for
puja, prayers and meditations. Moreover, it has also brought to the fore
the issue of the sacredness of digital technology. According to
Campbell “The internet as a spiritual network, worship space,
missionary tools, religious identity, and functional technology
8
illustrates the variety of motivation of religious use of internet”.
There is no denying the fact that digital technology has become an
integral part of our life - whether we accept the technology or reject it
we cannot ignore it. In fact, we have adopted and appropriated the
technology quickly in our lives at the time of Corona Crisis. The World
wide web/internet has become a potential platform for faith
communities to reach out to each and every one across different
countries of the world. Though there is continuous debate about digital
divide, many are trying to break the digital barrier too. It is a wellaccepted and irrefutable fact that the Covid 19 pandemic has altered
the nature of ritual practices around the world. The dependency on
technology has been multi-fold and most of the religious leaders and
organizations have begun using online platforms for their religious
5
https://www.news18.com/news/buzz/hindu-temple-in-abu-dhabi-holds-onlinesatsangs-as-coronavirus-lockdown-halts-religious-services-2555007.html
6
https://theconversation.com/religious-groups-are-embracing-technology-duringthe-lockdown-but-can-it-replace-human-connection-135682.
7
https://economictimes.indiatimes.com/tech/internet/internet-companies-see-ajump-in-consumption-of-religious-astrology-and-wellness-posts/articleshow/
77120934.cms?from=mdr
8
Ibid.
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services. Digital technology can thus be seen as a revolutionary
medium that has brought about massive structural transformation in
our socio-cultural sphere. It is clearly evident that digital technology
has also impacted the way in which we practice and profess our
religious beliefs and perform our ritual rites. It has been realized that
digital technology has become a dominant medium, which has
influenced our religious imagination and practices during the times of
the pandemic. It is also witnessed that people are navigating the digital
medium for participation in rituals connected to death and rituals.
Changing Death rituals during Covid 19
The Covid 19 pandemic had led to a restriction on social gatherings for
observance of death rituals or mourning. People have shifted to online
platforms for virtual mourning and performance of funeral rites. Some
of the new changes observed in this regard are as follows: Online
funerals are emerging as a new way of mourning in times of COVID19. With the restrictions on huge gatherings, many who choose not to
wait have found alternative ways to join family and friends – including
increasing number of people holding online funerals on platforms such
as Zoom.9 COVID-19 forces people to hold condolence meetings
online. As the COVID-19 pandemic upends normal life, it has also
changed the way people express grief over the death of their near and
dear ones with many taking the virtual route to pay condolences from
10
safe confines of their homes . One can argue that technology has
become a favorable alternative medium for observance of religious
practices. It is observed that mourning ritual practices have become
complex since the pandemic has imposed restrictions on participation
in public mourning.
Religious Communities and digital technology: Faith, Rites and
Rituals in recent times
In fact, since the rise of the networked society many religious
communities are exploring the use of digital technology. Digital
technology, particularly Digital culture, has become a common culture
9

https://newseu.cgtn.com/news/2020-05-15/Online-funerals-A-new-way-ofmourning-in-times-of-COVID-19-Qw24f4bj3O/index.html
10
https://www.indiatvnews.com/news/india/covid-19-forces-people-to-holdcondolence-meetings-online-649634
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among the public and now the “digital culture is marked by complexes
of activities and attitudes commonly identified through single words
(e.g., Google, Facebook, SMS, Instagram, Twitter, online, email,
voicemail, smartphone, laptop, or tablet) or their related practices of
googling, Facebooking, and tweeting”11. Many faith communities are
using digital culture for their religious activities. Due to the penetration
of the Internet, rise of digitization and virtual sphere, religious
believers are exploring the digital technology. These changes have
attracted the attention of many social scientists who are perpetually
engaged in exploring the relationship between the online medium and
religious practices. According to Campbell “The internet has become a
space populated by users who have readily brought their faith online
with them, and as a result have developed a myriad of cyber temples,
online prayer chapels, religious discussion forums, and information
portals that enable them to live out their faith in a networked
12
environment” “The realms of both “religion” and “the media” are
themselves transforming and being transformed. Religion today is
much more a public, commodified, therapeutic, and personalized set
13
of practices than it has been in the past”. Campbell argues that
“Internet is used as a space where spiritual rituals are conducted and
14
traditional religious beliefs are discussed”. Now, the Covid 19 crisis
has again fuelled the debate about the appropriation of online activities
for practice of ritual rites.
Emergence of Cyberchurches and Cybertemples
The Encyclopedia of Religion, Communication, and Media has
highlighted the emergence of Cyberchurches and Cybertemples. It
states that “Cyberchurches and cybertemples are unique forms of
religious Internet use. These are online environments where
electronically linked groups aim to reproduce some aspects of
conventional church or temple life. Cyberchurches and Cybertemples
provide online resources for religious devotion such as providing emails of daily religious reading or hosting archives of recordings of
11

Peter Horsfield (2015) From Jesus to the Internet: A History of Christianity and
Media, Wiley-Blackwell: UK.
12
Ibid.
13
Stewart M. Hoover, Lynn Schofield Clark (Ed)(2002) Practicing religion in the age
of the media explorations in media, religion, and culture, New York: Columbia
University Press.
14
Campbell, H. A(2010) When Religion Meets New Media, UK: Routledge.
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real audio/video sermons”15. “Cybertemples and Churches continue to
surface online, taking advantage of the latest technologies and
16
innovation to experiment with new forms of religious gathering”.
It is an undeniable fact that religious believers have always been using
different technological media since the very beginning of the
communication revolution for the propagation of religion. Earlier
adoptions of technology have included the printing press, which was
used to print and publish various religious texts, followed by radio, and
television, which were used as important media for the recitation,
interpretation and dissemination of religious texts and for the practice
of prayers and rituals. Presently, we are in the era of digital
convergence technology which has been appropriated to facilitate the
practice of religion.
It is also a well-accepted fact that many religious communities
including many of the religious leaders are using the Internet and
online platforms for practicing religion. Here, in this paper three
religious communities, those of Christianity, Hinduism and Buddhism
have been studied through select web sites, as discussed below.
Christianity
One of the marked features of Christianity in the current digital era has
been the negotiation of beliefs, practices, and understanding that has
been undertaken by different Christian groups, not just in the use of
new media technologies, but also in relation to this new global empire
of digital capitalism17.
There are various instances how Christian communities are using
online platforms for Sunday services, for instance, websites like
https://enterthehealingschool.org/cyberchurch/ has “The Healing
School Cyber Church’ which is an online community specially
designed for believers and which states that it would help them grow
their faith in God through highly inspiring and interactive online
15
Daniel A. Stout(Ed)(2006) Routledge Encyclopedia of Religion, Communication,
and Media, Routledge, New York.
16
Ibid.
17
Peter Horsfield(2015) From Jesus to the Internet: A History of Christianity and
Media: Wiley-Blackwell: UK.
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meetings which are held weekly. The Cyberchurch helps in availing
the opportunity to be taught the word of God by the man of God, Pastor
Chris, and to interact with other people, invite their loved ones and also
win souls to the Kingdom of God. The Healing School Cyberchurch
holds online services every Sunday. During this period, members of
the Cyberchurch connect to live services through their devices
wherever they are. The Cyberchurch brings the divine presence of God
directly to one’s palm, home, office at any location” 18.
Another website, https://www.godtube.com/ is a video sharing
platform for various kinds of worship music, Christian concert updates
etc . One can share and upload inspirational video, christian music
videos, bible topics etc.
Many other websites like https://communitychristian.org/online/ and
https://livingwords.in/, also engage in communication of biblical
knowledge. This is in fact, a new kind of move by the Christian faith
community for religious practices through the utilization of digital
technology.
Hinduism
It has been observed that Hindus are also using various online
platforms for the practice of rituals and Pujas. For instance, websites
like http://hinduonline.co/ particularly Hindu Online etc are dedicated
to the study of Hindu religion, scriptures and Hindu ethos including
Hindu tenets, Hindu rituals and Hindu worship. This online platform
provides a lot of information on religion in Sanskrit literature. These
sites are also dedicated to introduction of Hinduism and introduction
of Dharma and Vedas. They have a lot of information on Vedic
literature and a full digital library. One can see how the digital
platforms have transformed the way in which religious knowledge has
19
been disseminated.
Some other websites like
https://www.shaktipeethdigital.com provide online and on ground
service to the Hindu believers and also conduct their religious and
spiritual rituals. This site also provides e-Puja services where an expert
priest performs Pujas for or on behalf of the believers at the holiest
sites and famous temples through online puja booking with
18
19

https://enterthehealingschool.org/cyberchurch/new-here.php
http://hinduonline.co/
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Shaktipeeth Digital.20 They also perform vedic rituals and pujas
including both online and offline. Other websites like
https://www.saranam.com/ also offer online puja services and as their
sites claim it is the world 1st and most trusted online puja services. This
site includes pujas & Yagnas, Vedic astrology, temples & pujas
including, pujas for wealth, health, peace, conceiving a child, pujas for
marriage and pujas for fasting days 2 1 . Some sites like
https://www.onlinepuja.com/ provide pujas, Homas, Astrology etc22.
Websites like https://www.smartpuja.com/ offer e-pujas. The site
declares “At SmartPuja.com, we understand the importance of staying
in touch with one’s roots and present you with our Online E-Puja
Services. We leverage technology the 'Smart' way and conduct Vedic
23
Online E-Puja ceremonies with your active participation” .
It is a well accepted fact many believers now use their electronic
gadgets such as laptop, tab and mobile phones for online puja and
prayers and also for listening to and watching religious programmes.
The mobile phone has emerged as an important gadget at this juncture,
with millions using it to perform pujas and to watch religious videos.
Many Hindu priests now perform different pujas in various locations
putting their mobile phones on live mode for the believers.
Buddhism
The buddhistsociety.org is one of the major online sites where the
believers can receive a lot of information about Buddhism including
guidance and direction about meditation through talks and events
aimed at helping them know more about Buddhism. These sites have
dedicated gateways, course video libraries, live stream events etc as
part of an initiative by Buddhist believers to practice and profess
Buddhism online24. It also provides a lot of information about
meditation and practice. Similarly, websites like www. daliailama.com
are dedicated to His Holiness the 14th Dalai Lama of Tibet and his
preaching. This site provides all kinds of information about his
teaching and also has a provision for a live webcast teaching. The site
20
21
22
23
24

https://www.shaktipeethdigital.com/
https://www.saranam.com/
www.onlinepuja.com
https://www.smartpuja.com/Puja-Services-online-e-puja-service
https://www.thebuddhistsociety.org/
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has a live webcast talk, which is interlinked with YouTube twitter and
25
Facebook live. It also operates in various international languages .
Similarly, there are other websites like http://tushita.info/ which is of
the Tushita Mahayana Meditation Center for the Study and Practice of
Buddhism from Tibet Mahayana tradition. It offers regular drop-in
event and course on introductory Buddhist philosophy and meditation,
as well as intermediate level courses. It also provides online courses,
short courses including personal retreats26. So, it is apparent that
technology has also facilitated Buddhist practitioners to practice their
rituals through online platforms.
Conclusion
It is evident that many faith communities are engaged with new digital
technology and many of them have accepted online technology as a
solution to the current dilemma and as an alterative medium at the time
of Corona crisis. At the time of strict social distancing and fear of the
spread of disease, believers are using digital technology, particularly
cyber space, as an alternative medium for the performance of rituals. It
is true that the Coronavirus has compelled most religious believers to
opt for technology for the observance of religious practices. Though
there may be problems pertaining to the use and appropriation of
technology for religious practices, it remains a fact that to a large
extent, various religious communities have accepted the new
technological medium. During these changing times, it is difficult to
reject the use of digital technology. As discussed earlier, various
religious communities including Hindus, Christians and Buddhists are
using digital mediums for pujas, prayer services, meditation and
performance of rituals through online digital mediums. It was also
witnessed how mobile phones have emerged as important machines, in
fact as magical machines (chamatkari yantra), for religious purposes.
The mobile phone and other technological gadgets like laptops and
computers have become meaningful alternatives in our socioreligious life.
Here, some
prominent questions which arise are: How has
digital/cyber technology transformed our ritual practices? How has
25
26

https://www.dalailama.com/
http://tushita.info/about-us/holy-objects-at-tushita/
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the emergence of e-temple and e-church changed the way in which
we practice religion? Digital mediation is allowing various faith
communities to do things differently and innovatively on online
platforms. It is also interesting to see how Hindu believers are using
various web pages for purchase of astrological ornaments and ritual
materials. Many e-commerce sites are providing support to believers.
In the pandemic phase, most of the religious denominations have
accepted digital technology and are also encouraging online prayers,
meditations and congregations.
Owing to Covid 19, religious expression has indeed taken a new turn.
The convergence of technology as well as high definitional visual
presentation of religious activities have become the new normal
among many religious believers. Though real offline religious
expression cannot be adequately substituted by the virtual experience,
during this changing time, faith communities are seriously exploring
the virtual religiosity experience in cyberspace. This mediating
religious experience in cyberspace and the emergence of virtual
temples, prayers and pujas as well as congregations have opened up a
new debate about the notion of sacredness in cyber-religious practices.
It is quite true that the Internet has become an embedded aspect of our
social and cultural lives.

=
=
=
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Exploring the 'Ethics of Care' within the Purview of
Gender Equality
- Basil Pohlong*
Introduction
Gender prejudice is one issue which, even if some might think is not
harmful, yet needs to be examined socially and ethically. Such
prejudice has given birth to all kinds of other issues which affect both
individuals and society as a whole. The most unacceptable outcome is
when such prejudice provides a ground for discrimination against, and
domination of, women by men. Many feminist thinkers claim that in a
patriarchal society women are considered inferior to men, and
therefore become objects of subjugation and domination by men. This
in the course of time has resulted in some forms of opposition and
sometimes preventive measures by feminists. What is generally
witnessed is the sort of dissent and systematic reactions by women
because such a claim not only undermines the right, value and dignity
of women but also involves larger social and moral issues. Considering
the social implications of gender discrimination, some feminists seek
to examine the ethical implication which would provide ethical
justification for the subordination of women. Gender prejudice, which
is grounded in some arbitrary reasons and assumptions etc.is
questioned and challenged by feminists and other thinkers. There are
feminists and pro-feminist thinkers that have suggested a different way
of looking at both men and women which will be free from any form of
gender bias attitudes and such an approach has given rise to a distinct
form of ethical principle which can be termed the ‘Ethics of Care’ and
which aims at providing equal dignity to both male and female groups
in all aspects and activities of society.
Literature Review/Analysis
Gender prejudice could still find a place in society for decades
although some efforts are being made to control it. As mentioned
earlier gender prejudice will have more serious implications in society.
* Dr. Basil Pohlong works at the Department of Philosophy, North Eastern
Hill University, Shillong, India.
He could be contacted at
< daimarita199@gmail.com>
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One important dimension of such prejudice which again has serious
implication is what I called the intellectual dimension which
underestimates the capacity of women as rational beings. The
prejudice stems from the notion that women’s reasoning power and
understanding are inferior to men. Such claims can be found in the
writings of some philosophers and social scientists. It can be
mentioned here that Aristotle, despite his view that moral virtue is
possessed by both men and women, nevertheless claims that the moral
capacity of men is superior to that of women. He says “moral virtue
belongs to all of them; but the temperance of a man and of a woman, or
the courage and justice of a man and a woman, are not, as Socrates
maintained, the same; the courage of a man is shown in commanding,
of a woman in obeying……as the poet says of women, ‘Silence is a
1
woman’s glory’, but this is not equally the glory of man”. This
statement indicates that for Aristotle men are intellectually and
morally superior to women. Again, in Politics he says that the male is
by nature superior and the female inferior, the male is the ruler and the
female is a subject.
A similar view is articulated by Rousseau who says that women cannot
indulge in abstract and speculative disciplines like those of science and
philosophy. He does not deny women’s powers of reasoning, but
maintains that their reasoning is complementary and subordinated to
that of men. He says: “The search for abstract and speculative truth, for
principles and axioms of science, for all that tends to wide
generalization, is beyond women’s grasp. Their studies should be
thoroughly practical. It is their business to apply the principles
discovered by men, it is their place to make the observations which
lead men to discover those principles…. Women should discover, so to
speak, an experimental morality, man should reduce it to a system….
2
woman observes, man reasons”.
Rousseau does not deny that women can reason, but admits that
women’s reason is practical and unprincipled. On the other hand, he
claims that men’s reason is abstract, general and principled. Men’s
reason can be applied to philosophy and science. This implies that
1

Aristotle. (1959). Politics, Part XIII, trans. H. Rackham. London: Harvard University
Press.
2
Rousseau, J. J. (1921). Emile or Education, trans by Barbara Foxley. New York: J.
M. Dent and sons, pp. 340, 349, 350 .

506

October 2020 ncc review

43

women’s manner of reasoning is different to that of men or inferior to
that of men. It is interesting to note that a somewhat similar view is
also echoed by Kant when he asserts that women have understanding
as men, but it is not as deep as that of men; that is why he holds that
woman’s philosophy is not to reason but to sense. Commenting on
women he says that women will need to know nothing more of the
cosmos than is necessary to make the appearance of the heavens on the
beautiful evening a stimulating sight of them.3 What follows is the
conclusion that women are less rational or intellectually inferior as
compared to men. For Kant, women’s philosophy is not to reason but to
sense, which indicates that women are morally inferior to men. This
view is also found in the writings of Sigmund Freud and others. One of
the most recent and significant studies related to gender prejudice or
gender inequality is the study made by the educational psychologist
4
Lawrence Kohlberg. In his study he comes to the conclusion that
women do not, on average, achieve as high a standard of moral
reasoning as men do. Women in his assessment seemed on average to
be less morally mature than men. If this is true, obviously it will have
some implications on women’s understanding of morality and moral
experience.
The ethical implication of gender prejudice is that it places women at
the lower rung of ethical discourses. Many feminist philosophers have
maintained that traditional ethics ignore women’s moral experience,
interest and concerns. On the other hand, they feel that the moral
experience of women is as worthy of respect as that of men. Such a
dissenting view is widely found in the writings of many feminist
philosophers. Mary Wollstonecraft for example questions the
masculine claim by arguing that there is no difference between men
and women as far as possession of reason is concerned. In her book A
Vindication of the Rights of Woman, she argues that the nature of reason
must be the same in all. A similar view was also echoed by many
feminist scholars, and this concern eventually led to the development
5
of a feminist ethics. Feminist ethics, as held by many feminists is an
3

Kant, I. (1970). Critigue of Judgement, trans. J. H. Bernard. New York: Dover
Publications, INC, p. 194.
4
Kohlberg, L. (1969). Stage and Sequence: The Cognitive Development Approach to
Socialization. In D. A. Gasolin, Handbook of Socialization, Theory and Research
(p. 379). Chicago: Rand McNally.
5
Wollstonecraft, M. (2010). A Vindication of the Rights of Woman. Cambridge:
Cambridge University Press, p. 42.
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alternative to traditional ethics. It is formulated as a reaction to
traditional ethics, which ignores women’s interest and moral
experience. The main focus of feminist ethics is on women’s
experience of care and love, which have practical and personal
dimensions rather than being limited to the mere observance of ethical
principles. That is why feminist ethics is identified as an ethics of care.
An ethics of care considers care as value and practice which involves
both the act of caring and valuation of care.
The need for an alternative ethics
The ethics of care arose out of feminists’ appreciation of the
importance of care and caring labor. It has an advantage in moral
theory because it is based on experience which is truly universal,
namely the experience of being cared for and the experience of caring.
It provides a novel reading of human relations which is found in
personal relations as well as in other forms of social relations. Hence
the ethics of care places greater stress on the moral force of
responsibility to respond to the need of the vulnerable others. In this
manner it strongly recognizes the importance of human relations and
the necessity of adopting a proper moral treatment based on love, and
on care for others. In this manner the ethics of care treats persons as
relational and interdependent. Such interdependence is morally and
epistemologically significant, especially where identity is constituted
on the basis of such relations.
Advocates of the ethics of care build concern and mutual
responsiveness into the framework of human needs both on the
personal and the wider social level. Within social relations we care
enough about each other to form a social entity. In this manner the
ethics of care offers a view of both the more immediate and the more
distant human relations on which satisfactory societies can build. In
this manner ethics of care includes concern for transforming the
structures within which practice of care can take place. In The Ethics of
Care: Personal, Political, and Global,6 Virginia Held highlights the
important features of the ethics of care, which are: responsibility for
others, the significance of emotions, universalizability of obligation
towards others. Responsibility for the other is a moral duty; but such
6

Virginia Held. (2006). The Ethics of Care: Personal, Political and Global. London:
Oxford University Press.
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responsibility is to be pursued along with emotion and has to be taken
as a universal obligation which can be applied to all spheres of life
either individually or socially.
The ethics of care as viewed by many feminist philosophers is an
alternative to the dominant traditional moral theories. The alternatives
before the feminists, and the questions that they raise in the proposals
that they evolve are: (a) whether women should accept traditional
ethics as it is or ask for some modifications? (b) Whether women really
need a new kind of ethics which takes care of their rights, interest etc.?
(c) If we advocate for feminist ethics as an alternative to traditional
ethics then are they related to each other in some respects? Some
feminists defend traditional ethics and try to incorporate those issues
mentioned by feminists which are not otherwise applied. But many
feminists favor a new ethics perhaps which can exist side by side with
other ethics and which can accommodate their concerns or issues. But
the issue here is whether ethics has to be gender-centric or genderneutral. Hence advocates of feminist ethics have to situate it within the
purview of gender equality in order to avoid further complications. But
feminists reiterated that traditional ethics is already male-biased,
therefore there is nothing wrong with feminist ethics. Many feminist
philosophers have questioned the assumption that philosophy in
general and moral philosophy in particular, is gender neutral. Feminist
moral philosophers do not subscribe to this view because they think
that it will still fail to accommodate women’s moral issues. The
solution therefore is to develop a feminist ethics whose approach and
objectives are different from traditional ethics, thereby
accommodating women’s moral experience and concerns. No doubt,
there could be different approaches to moral problems and different
ways to address them, and feminist ethics is one such approach.
Feminist ethics as claimed by Virginia Held and others is an alternative
to western traditional ethics. It is an attempt to revise, reformulate or
rethink those aspects of traditional western ethics that undermine and
depreciate women’s moral experience. The main objectives of
7
feminist ethics according to Alison Jaggar are: (i) To articulate moral
critiques of actions and practices that perpetuate systematic
subjugation of women, (ii) to prescribe morally justifiable ways of
7

Jaggar, A. M. (1991). Feminist Ethics: Projects, Problems, Prospects. In C. Card,
Feminist Ethics (pp. Pp.78-104). Lawrence: University of Kansas Press.
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resisting such actions and practices, (iii) to envision morally desirable
alternatives that will promote women’s emancipation, and (iv) to
develop a philosophical account of the nature of morality and of central
moral concepts that treat women’s moral experience respectfully.
According to Jaggar the discontentment about traditional ethics can be
highlighted as follows: (1) It shows little concern for women’s interest
and right as opposed to men’s. (2) It ignores the problem that arises in
the so-called private world, the realm which women are directly
involved with like caring for the young, the elderly and the sick and
other domestic activities. (3) It suggests that, on the average, women
are not as morally developed as men. (4) It assigns more values to
culturally masculine traits like independence, autonomy, reason etc
and undervalues culturally feminine traits like interdependence, care,
love, emotion, community and so on. (5) It favors culturally masculine
ways of moral reasoning over culturally feminine ways of moral
reasoning.
As a kind of reaction to such issues, feminist philosophers evolved a
feminist ethics which accommodates women’s concerns, moral
experience and other related feminist issues. In this way the ethics of
care is widely applied to a number of moral issues and ethical fields,
including care for the animals and the environment. Normatively, care
ethics seeks to maintain relationships by contextualizing and
promoting the well-being of ‘care-givers’ and ‘care-receivers’ or the
cared in a network of social relations. Ethics of care seeks to preserve
and promote an actual human relation between themselves and others.
Many who contribute to the understanding of the ethics of care seek to
extend it beyond the human realm so as to include care for the
environment. Further proponents of this theory seek to integrate the
moral considerations, such as justice, which other moral theories have
clarified, satisfactorily with those of care, though they often see the
need to re-conceptualize these considerations.
But the ethics of care acquires its proper form as a systematic theory
which stands in contrast to traditional ethics with the formulation of a
feminist philosopher, Nel Noddings. She criticizes the traditional
‘approach of the father’ and contrasts it with the ‘approach of the
mother’ which she identifies with the ethics of care. She does not
subscribe to the traditional criterion of judging the rightness or
wrongness of an action which is based on moral standards or norms.
510
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On the other hand, she banks on a more practical and objective
standard of rightness or wrongness. The argument put forward by
Noddings is that a decision is “right or wrong according to how
faithfully it was rooted in caring- that is, in a genuine response to the
perceived needs of others”.8 The rightness of an act according to
Noddings is its rootedness in caring which many ethical theories
ignore. Caring designates a reciprocal relationship amongst relational
members which involves reasoning and emotion together. This view is
also supported by Alison Jaggar when she says that caring is a feminist
practice of moral reason
‘Care’ is usually understood either as a practice or virtue. Hence ethics
of care as a theory involves maintaining the world of, and meeting the
needs of, ourselves and others. It builds on the motivation to care for
those who are dependent and vulnerable, and it is inspired by both
memories of being cared for and the idealization of the self. Following
the sentimentalist tradition of moral theory, care ethics affirms the
importance of caring motivation, emotion and the body in moral
9
deliberations, as well as caring reasoning. Sara Ruddick argues that
care reasoning is initially tagged with the private life of women. She
attends to the caring practice of mothering, which has moral values,
and contrasts it with the father morality. And this is incorporated by
Nel Noddings when she draws conceptually from a maternal
perspective or mother approach to understand caring relationships as
basic to human existence and consciousness. She identifies the two
parties in caring relationship- ‘the one caring’ and the one ‘cared for’
and affirms that both parties have some form of obligation to care
reciprocally and meet the other normally, although not in the same
manner. In other words, in caring relationship there is the ‘cared for’
and the ‘one caring’. This is like a relation between the agent and the
patient.
Noddings further characterizes caring as an act of
‘engrossment’ whereby the ‘one caring received the ‘cared for’ on their
own terms, resisting projection of the self into the ‘cared for’ and
displacing selfish motives in order to act on behalf of the ‘cared for’.
Noddings located the origin of ethical action in two motives: the
human response that is a natural caring sentiment, and the memory of
being cared for that give rise to an ideal self. All of us have had the
8

Noddings, N. (1984). Caring: A Feminine Approach to Ethics and Moral Education .
Berkeley: University of California Press, p. 53.
9
Ruddick, S. (1980). Maternal Thinking. Feminist Studies, 6 , 342-67.
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experience of being cared for in some way or other as a child, the
memory of which helps us realize the value of caring. The experience
of care and being cared for has a universal applicability though
sometimes its embedded values are not overtly announced. Ruddick’s
view is that attending to the experience of women in a caring practice
could change how we think about morality and could change our view
of values appropriate for given activities. Her view is that there is a
morality embedded in caring and that care reasoning has wider
practical application especially in the context of human relations.
Sara Ruddick, Virginia Held and others suggest that ethics of care can
be meshed with the ethics of justice. According to Virginia Held “an
ethic of justice focuses on questions of fairness, equality, individual
rights, abstract principles, and the consistent application of them. An
ethic of care focuses on attentiveness, trust, responsiveness to needs,
narrative nuance, and cultivating caring relations”.10 In this way
justice protects equality and freedom whereas care fosters social bonds
and cooperation. For Ruddick justice and care should not be separated
for both are important components in ethics. Held further argues that
“an adequate, comprehensive moral theory will have to include the
insights of both the ethics of care and the ethics of justice”’.11 This
means that care for someone needs to be carried out along with the
ethics of justice or supplemented by justice to make an act morally
justifiable. Virginia Held goes to the extent of saying that there can be
care without justice but no justice without care.12 It can be argued here
that care provides the wider and deeper ethics within which justice
should be sought and applied. In this manner it would be meaningful to
talk about caring- justice in which justice is involved in any act of
caring. Hence caring relations have to be prompted by the ethics of
justice. In other words, an adequate morality would incorporate both
the care perspective and the justice perspective. The meaning of care as
a virtue should include love, concern, sympathy, empathy and justice.
Care perspective emphasizes responsiveness to need, trust and care
etc. and pays attention to people’s need; and the justice perspective
emphasizes equality, freedom and fairness etc. In this manner an ethics
of care stretches beyond the personal or family sphere to a larger social
sphere.
10

Held, V. (2012). The ethics of Care. In L. Vaughn, Great Philosophical Arguments
(p. 513). New York: Oxford University Press .
11
Ibid.
12
Ibid.
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According to Torbjorn Tannsjo,13 an ethics of care can be considered
an ethical theory which deals with how one should handle a practical
moral situation. Handling such a practical moral situation involves a
practical moral reasoning; and the rightness or wrongness of such an
act is not to be taken solely on the concept of care alone but also on
other related factors through which care as a virtue is conceived. And
this pursuit is not exclusively feminine but applicable to all. Caring is
everyone’s duty and involves moral reasoning and value. Such is the
view advocated by feminist philosophers, but that does not mean that it
is applicable only to women. There are other forms of moral reasoning
and pursuits, and caring is one of them, and for feminists it is more
fundamental.
Implication of the Study/Conclusion
Examining the formulations of the ethics of care and the arguments put
forward by most feminist philosophers it appears that in their approach
to studying the ethics of care they also incorporate other virtues which
were not traditionally attributed to women by some thinkers. By doing
so it expands the scope of the ethics of care beyond the domain of
women, and claims that women are capable of moral reasoning.
Further we can say that ethics of care as it is understood by many
feminist philosophers today extends beyond the narrow conception of
care. Care is not to be seen in its narrow dimension as a mere act of
caring; rather it can be seen as having a wider connotation which
includes other things as well. Caring for the child, for example does not
consist only in showing some acts of caring but also in the way we
teach a child to grow into a better human being by teaching him or her
various virtues and moral principles. That is why it is argued that the
ethics of care nurtures rather than judges. Feminist ethicists are more
concerned about the ethical content of care which is embedded within
the very act of caring, but that does not mean that women cannot do
otherwise. Further, the expansion of the ethics of care cuts across the
narrow boundary of gender prejudices which feminist philosophers
question. If this is true, it can be argued that the ethics of care is not
exclusively feminist, and therefore it cannot be tagged with women
only. Care as a virtue or an act can be applied to both men and women
for it would be false to say that men do not care and cannot care.
13

Tannsjo, T. (2006). Understanding Ethics: An Introduction to Moral Theory,.
Edinburg: Edinburg University Press, p. 116.
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Women are capable of moral reasoning which according to Alison
Jaggar is related to a more practical act like caring rather than
abstractions. To say that the ethics of care is exclusively feminist in
nature will justify the male prejudice which is unethical. Gilligan as we
have seen argues that feminist ethics or ethics of care signifies a
different approach to practical moral issues. If deontologists
emphasize the intention of an act, utilitarians and consequentialists
emphasize the consequence of an act, and if virtue-ethicists emphasize
on virtuous actions, it is not unusual for the feminist to emphasize the
act of caring itself which is more practical and fundamental. If some
ethicists especially that of men put more emphasis on abstract
principles, there is no inappropriateness for women putting emphasis
on care which is more personal and practical. Some argue that the
disposition of care as stressed by many feminists may be a complement
to other moral requirements which will add more value and meaning to
our ethical theory. This amounts to the fact that moral philosophy may
be more promising from the point of view of gender equality which
recognizes the concerns, interest, values, experience etc. of both men
and women. Moral discourse therefore has to abolish gender bias and
prejudice and has to be pursued within the purview and framework of
gender equality. As a matter of fact, practical moral issues are related to
both men and women, therefore it is an obligation of both men and
women to address and resolve them. As Alison Jaggar argues, we
cannot strictly talk about women’s issues or men’s issues in isolation
because men’s lives and women’s lives are inextricably intertwined.
For example, the non-availability of child care and for the elderly are
issues for both men and women. It is a fact that any form of gender
prejudice and discrimination is wrong, which is why feminist
philosophers passionately campaign for its elimination.

=
=
=
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BIBLE STUDY
Text: Judges 11:34-40

The Thousand Deaths of the Girl Child of Jephthah
- S. Esther Ao Jamir*
Introduction
A girl child’s story is rarely found in the Old Testament. Amongst the
great stories of male heroes in the book of Judges, we find the narrative
about a girl mentioned in a few verses. However, the narrative of this
girl child (Judges 11:34-40) on closer look is only a part of the larger
narrative of her father, Jephthah, one of the eight judges of Israel
found in Judges 11:1-12:7. It is not surprising though as Kwok Pui-lan
observes the process of formation of the Bible is “imbued with the
1
issues of authority and power.” In this case, the book of Judges is
from a male perspective from a society dominated by males, and the
story of her father Jephthah is emphasized largely in comparison to
hers.
2

In remembering the girl child of Jephthah and salvaging her story, this
paper attempts to explore the thousand deaths of her girl child, even
before her physical death, as these deaths of her persons are as
important as her physical death. Through this lens we will also look at
the girl child in India and the liberative insights the story offers.
*Ms. S. Esther Ao Jamir interned at NCCI. She is is from Dimapur Ao Baptist
Church (DABA), Nagaland, currently preparing to pursue her Doctoral
studies.
1
Kwok Pui Lan, “Discovering the Bible in the Nonbiblical World” in The Bible and
Liberation: Political and Social Hermeneutics, edited by Norman K Gottwald and
Richard A. Horsley (London: SPCK, 1993): 17-30.
2
Elizabeth S. Fiorenza proposes the hermeneutics of Remeberance, as one of the
Feminist hemenuetical tools. One of the aspects of this hermeneutics is to remember
the women’s memory of victimization, struggle and accomplishment in the Bible as
women’s heritage. Such interpretation, then could be an emancipatory paradigm. See
Elizabeth Schüssler Fiorenza, Wisdom Ways: Introducing Feminist Biblical
Interpretation (Maryknoll: Orbis Books, 2001), 148-151.
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Death for “coming out” (v.34)
Then Jeph’thah came to his home at miz’pah; and there was his
daughter coming out to meet him with timbrels and with dancing. She
was his only child; he had no son or daughter except her. Judges 11:34.
The girl child of Jephthah appears “suddenly” (Judges 11:34) in the
story without any introduction about her person, not even her name.
We are only told that she is the girl child, the only child, of Jephthah.
She comes out “with timbrels and dancing” (v.34) to meet him, to
celebrate his victory over the Ammonites as he returns home. It was the
tradition of her people so “Her appearance and activity are no
3
surprise”. The women met David with tambourines and dances (1
Samuel 18:6f) just as Miriam celebrated the overthrow of Egypt at the
Red Sea (Exodus 15:20f). In her case, her coming out of the house
becomes a decisive factor. Her stepping out of the house, is
subsequently connected to death, unknown to her at this point.
Death for the grief
“When he (Jephthah) saw her, that he tore his clothes, and said, “Alas,
my daughter! You have brought me very low; You have become the
cause of great trouble to me...” Judges 11: 35
When the daughter is seen coming out of the house by her father
Jephthah, “he tore his clothes”. This is a gesture of violent grief or
mourning. For whom was this grief and mourning? Is it for his
daughter or for himself? The next word he utters clarifies his gestures.
He accuses and blames her for “ruining” him and for being the author
4
of his calamities. It indicates that this is a gesture of self pity and not
for his daughter. The trouble he blames his daughter for, is actually
brought upon by himself through his vow. He had vowed that if
Yahweh gives him victory against the Ammonites, he would sacrifice
the first one who comes out of his house to meet him on his return
(v.30). In his father’s grief for himself, making himself a victim, and
the lack of empathy for her for the consequences of his action, is a
death in itself.
3
Phyllis Trible, Texts of Terror: Literary- Feminist Readings of Biblical Narratives
(Philadelphia: Fortress Press, 1984), 100.
4
George F. Moore, A Critical Commentary on Judges (Edinburg: T. & T. Clark), 301
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Death for the Verdict
“…For I have opened my mouth to the LORD, and I cannot take back
my vow.” Judges 11: 35
Jephthah is often commended for putting God first by keeping his vow
even at the cost of his girl child, his only child. However, the context of
the story is crucial both in the immediate context of Judges 11:29-40
and also in the larger context of the book of Judges. The immediate
context suggests the progressive deterioration of Jephthah resulting in
the vow. Though the spirit of Yahweh was upon him, he desperately
made the vow involving human sacrifice. A promise of human
sacrifice would be a direct violation of Deuteronomic law
5
(Deuteronomy 12:29-31). This act is interpreted as lack of faith
involving the Spirit of Yahweh. In the larger context, if God has
changed God’s mind about not delivering the people and to graciously
allow people to live, why will God not listen to Jephthah to save his
6
daughter? Phyllis Trible opines that there is no virtue in the fulfillment
7
of the vow. Esther Fusch appropriates that the vow made by Jephthah
for his daughter is “premeditated death, a sentence of murder passed
upon an innocent victim because of the fatherless vow uttered by her
foolish father.”8 The daughter is sentenced to death by her father’s
foolish vow which he intends to keep.
Death acceptance
She said to him, “My father, if you opened your mouth to the LORD, do
to me according to what has gone out of your mouth, now that the
LORD has given you vengeance against your enemies, the
Ammonites.” Judges 11: 37.
The girl’s reaction to her father’s words, which carried her death
sentence, begins with, “My Father” filled with pathos and trust. She
extends to her father the compassion which he failed to give. Her
5

Robert G. Boling, “Jephthah”, Anchor Bible Dictionary, Vol. 3: 682.
J. Clinton McCann, Judges: Interpretation, A Bible Commentary for Preaching and
Teaching (Louisville: John Knox Press, 1989), 87
7
Phyllis Trible, Texts of Terror: Literary- Feminist Readings of Biblical Narratives
(Philadelphia: Fortress Press, 1984), 102.
8
Esther Fuchs, “Marginalization, ambiguity, silencing: the story of Jephthah’s
daughter” in Journal of Feminist Studies in Religion, Vol. 5 no.1 (1989): 35-45.
6
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response to his vow is that of utter compliance with his words. What
her father said is the ultimatum, cannot be taken back. Her father made
the vow and, in his power, and the authority as her father made sure that
the vow is kept. She as the daughter, a woman, a female, is the
subordinate, in whom faithfulness and obedience are expected as
virtues. She has little choice but to comply.
Death of her person
And she said to her father, “Let this thing be done for me: Grant me two
months, so that I may go and wander on the mountains, and bewail my
virginity, my companions and I.” Judges 11: 37
The girl child’s fate is decided and death is foreordained. Yet it is not so
much her death as the narrators’ perspective and emphasis on the
sexuality of the girl child in this and the succeeding verses that are
striking. This view draws our attention to what patriarchal perspective
is more interested in, rather than the person. The virginity of the girl
child is mentioned three times in this passage. The first time the girl
child mentions it “that I may depart to bewail my virginity” (v.37). The
second time is implied by the narrator’s third person “and she bewailed
her virginity upon the mountains” (v.38) and the third time “and she
had not known a man” (v.39). The repeated emphasis on the daughter’s
virginity in this passage valorizes it. Phyllis A. Bird notes that, “The
ultimate tragedy of the death” of the girl child of Jephthah is expressed
in the statement that “she had not known a man” (v.39.)9 The mourning
of the loss of a virgin daughter is given more importance over the death
of a person or an individual. Before she even dies a physical death, her
personhood and individual being is murdered.
Remembering the death
“… So there arose an Israelite custom that for four days every year the
daughters of Israel would go out to lament the daughter of Jeph’thah
the Gil’ e-ad-ite.” (Judges 11: 39-40)
It became the custom for the Israelite women to annually hold a four
days’ lament for the girl child of Jephthah.10 Her companions grieved
9

Phyllis A. Bird, “Missing Persons and Mistaken Identities: Women and Gender in
Ancient Israel” (Minneapolis: Fortress Press, 1997), 61.
10
George F. Moore, A Critical Commentary on Judges (Edinburg: T. & T. Clark), 303.
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in solidarity with her and also kept her memory alive even after her
death. The primary activity of custom and tradition is to “rehearse” or
“proclaim” the daughter of Jephthah. The lament itself would have
proclaimed a message. The remembrance of the girl child of Jephthah
is also to confront the horrific inhuman act due to Jephthah’s vow. It
11
could have also functioned as a call to repentance. In remembering
her, the faithless vow of Jephthah is proclaimed and calls for
repentance that such a crime is not repeated again in history.
Thousand deaths of a Girl child in India and our response
The girl child of Jephthah dies multiple times even before her physical
death. Most girl children in India also die multiple times. We shall
attempt to explore this and our responses in the following lines.
• Affirming life in abundance: Just as the girl child faced her
first death for coming out of the house, an Indian girl child
when she ‘comes out’ of her mother’s womb often faces death.
Her birth is not welcomed. A girl child in India is also often
blamed and discriminated against for being born, even if it is
not her choice. Killing of the female foetus is also rampant in
our country. This situation cries out for a mandate to affirm the
life of a female child and foetus.
• Affirming the person of a girl child: The girl child of Jephthah
was blamed for her father’s grief without considering her
person and the words uttered by her father was final to which
she had no choice but to adhere. Her sexuality rather than her
person, was overemphasized. In most cases, in India, a girl
child is considered a grief and a burden to the family. For
instance, because of the dowry which puts financial strain on
the family, she is considered to be the “downfall” and grief of
her family. For a girl child, stepping out of home even with
restricted movements and curfew timings, is often fraught
with grave consequences of sexual violence. Though, of
course, the possibility of her predators lurking at home cannot
be ignored too. If at all she is violated, she is blamed for it. Her
dreams and ambitions, if at all she dares to have them, are
often not realized but killed. Most often she is coaxed, if not
forced, into marriage. While in some cases, due to financial
11
J. Clinton McCann, Judges: Interpretation, A Bible Commentary for Preaching and
Teaching (Louisville: John Knox Press, 1989), 87
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strain, a boy child’s education is preferred over hers.
Therefore, it is important to affirm the person of a girl child
along with her own needs, dreams and ambition. Her freedom
to make her own choices and mobility is her right.
Remembering the stories of girl child: The girl child of
Jephthah was lamented and remembered annually in Israel. It
gives us insights into the importance of the act of
remembering. Often when atrocities against a girl child are
committed in our country, there is much hue and cry from its
different corners and platforms. These protests and
denouncements should continue. The stories of the victim
must be remembered and retold. So that society will repent of
its mistakes and not repeat its mistakes again.

Conclusion
The girl child of Jephthah is a victim of patriarchal power and culture.
Her father’s faithlessness becomes her death sentence and she
becomes a victim who dies a thousand deaths. Her story, transcends
time. It reminds us how inhumanity and violence are perpetuated by
those with power over the subordinate. Through her story and
bewailing, it calls upon us to learn, introspect and repent. Through
remembering her story, the girl child in India can find hope to be saved
from a thousand deaths.

=
=
=
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NCCI RESOLUTIONS
Public Witness Resolutions passed at the
Meeting of the General Body held on 29th September 2020
1. Passing of three Legislations impacting Agriculture in general
and Farmers in particular in the recent Session of the Parliament
The National Council of Churches in India (NCCI) expresses its deep
concern at the passing of the three legislations relating to agriculture
and farmers in the recent session of the parliament amidst the distress
caused by the COVID pandemic, without adequate consultations with
the farmers who are the primary stakeholders, and even in the context
of requests from different quarters in Civil Society and in Parliament
for deferring the passing of the same, and referring it to the
parliamentary standing committee for further study and research.
The space for the involvement of the national and international
corporates, the consequent unequal competition between the farmers
and corporate, and the withdrawal of the Government from protecting
the interests of the farmers are bound to have a deep impact on the
status of farming and the standard of living of the farmers. The
legislations have a deep impact on food sovereignty of the country and
food security of its citizens
The NCCI expresses its deep anguish and its solidarity to the farming
community and those related small and medium local entrepreneurs,
and urges the government agencies to listen to the wisdom of the
farmers and take the public opinion of the civil society and its
community based organizations into consideration, and to put the
legislation on hold until sound logic and consensus is arrived at
regarding the maintainability of the Act, its implementation and in
framing the rules.
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2. Reported derogatory Remarks of Shri. Satya Pal Singh MP in
Parliament regarding the late Graham Staines
The National Council of Churches in India (NCCI) expresses shock
and dismay at the derogatory remarks made by Shri Satya Pal Singh
MP in the floor of the parliament on Graham Staines, who was
murdered on 22 January, 1999 at Manoharpur village in Odisha. This
is a deliberate attempt to create a new story to tarnish the missionaries
and Christian community altogether.
The NCCI condemns such blatant misuse of insulated privileges by a
member of parliament to tarnish a dead person and through that entire
Christian community and their noble works. The NCCI considers
such acts as lowering the dignity and the decorum of the house and its
strong democratic and parliamentary traditions, that which the Indian
parliamentary democracy is known for several decades.
The National Council of Churches in India appeals to the President of
India, the leaders of the Government and leaders of all political parties
to condemn such acts that stoke suspicion and disharmony among
communities.
The NCCI appeals to the National Minorities Commission to take
cognizance of the matter and uphold the dignity and rights of the
members of the Christian Community, and recognize and
acknowledge the extreme conditions under which its frontline workers
and missionaries work in bringing about transformation in society and
affirming the rights and dignities of peoples who are historically
discriminated and socio-economically disadvantaged due to the
prevalence of the hegemonic system of caste and the debilitating antipoor and anti-worker economic and social policies and conditions.

=
=
=
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NCCI NEWS
Tribute to an Ecumenical Stalwart:
His Grace Most Rev. Dr. Joseph Mar Thoma
The National Council of Churches in India (NCCI) joins the
Malankara Mar Thoma Syrian Church in thanking God for the life and
witness of the Metropolitan His Grace Dr Joseph Mar Thoma, who
received his home call in the early hours of 18 October, 2020 months
after his 90th birthday.
The Metropolitan has been a great ecumenist, visionary and a
committed church leader. Churches in India will remember his astute
and graceful leadership for years to come. His passing away is at a time
when Christian communities in India desperately need strong and
proficient leadership.
The 63 long years of his ministry through the church benefited not only
the Mar Thoma Church but also other churches in India and Asia.
Besides giving leadership to the NCCI as its President, the
Metropolitan also provided leadership to the Church’s Auxiliary for
Social Action (CASA), Christian Conference of Asia and World
Council of Churches in various capacities.
A man of courage, His Grace helped NCCI face critical moments in its
history with determination especially during organizational crises.
The Metropolitan was an influential and effective mediator of conflicts
that emerged within and between member churches. His initiatives in
peace talks in Nagaland, Manipur, East Timor, Cambodia and Sri
Lanka are remarkable and witness to his gift and talent as a peacebuilder.
HG Dr. Joseph Mar Thoma willingly acknowledged people who
worked in ecumenical organizations, and many in ecumenical circles
will testify to his hospitality and care with a personal touch. He took
daring decisions once he was convinced of a cause and executed the
same without fear or favour.
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NCCI joins the Mar Thoma Church in praying God that the Church
will find comfort and peace in the certain hope of resurrection to
eternal life. With ardent hope in the Triune God we continue to pray for
the meaningful journey of the Church.
Most Rev. Dr. P. C.Singh
President

Rev. Dr. D. Ratnakara Sadananda
Ms. Aleyamma Thomas
Mr. Liju Kuriakose
Vice Presidents
Rev. Asir Ebenezer
General Secretary

Rev. A. Joshuva Peter
Treasurer

=
=
=
Swami Agnivesh: Tribute to a Great Person
The National Council of Churches in India expresses its deepest
condolences on the demise of Swami Agnivesh. He was an ardent
sojourner of ecumenical movements including the World Council of
Churches, Christian Conference of Asia and National Council of
Churches in India.
India has lost a prophetic voice who spoke out against injustice,
exclusivism and marginalisation. As a friend of the common people
and a courageous leader, he showed his selflessness in fighting for the
least and the lost.
A champion of human rights and interreligious amity, his stand against
fundamentalism and conservativism acted as a check for all kinds of
extremism within religions. His determination to stand for these
causes, despite the physical assaults he encountered, made him
distinct.
As India mourns his passing, NCCI fondly remembers his
contributions to humanity. We realize that a seer who fought several
battles for the cause of the masses is no longer with us, but we believe
that his works will speak of his generosity of spirit for years to come.
Rev Asir Ebenezer,
General Secretary

=
=
=
524

October 2020 ncc review

61

Rev. Dr. E.C. John – A Symbol of Pastoral Sensitivity
Dr. Prof. Elavinakuzhy Cherian John has been a link conveying all that
is noble, colourful and memorable among those of the previous
generations to the current generation of students and staff, of the
United Theological College, Bengaluru.
In addition, to his academic achievements, scholarship and
administrative acumen, as well as his visionary leadership what really
impressed those who knew him at close quarters, was his Pastoral
Sensitivity. It is true that he was involved in the devotional exercises
and preaching ministries of the C.S.I. St. Mark’s Cathedral and the
C.S.I East Parade Malayalam Parish, besides his commitments in
U.T.C. However, the socio-economic struggles of the Kerala migrant
population were uppermost in his mind. In addition to his personal
contributions, he raised funds to meet their genuine needs. He was also
mindful of the needs of the poor and the marginalized families in his
native village. Mrs. Juliane Hannah nee Ehrenberg John was much
involved in the projects and programs of several voluntary agencies in
Bengaluru. During his chapel sermons and class sessions, Prof. John
always shared his pastoral perspectives and pleaded that U.T.C
students need to nurture their pastoral sensitivity and remember the
calling to preach the word of God.
For E.C John Achan, as he was popularly called, teaching was not just a
profession, but a lifelong vocation. As a dedicated teacher he strove
hard to generate a keen interest in his students in exploring the
prophetic writings and in learning the Hebrew language. He taught
with an intention to train students to carry forward his passion and his
interests. It is not surprising that several of his students are making a
tremendous contribution as Old Testament scholars. Although
ministerial training and ministerial formation were his priorities, he
was seriously concerned about laity formation too. Even during his
retirement, Dr. John continued to publish literature, to equip the lay
people for the varied ministries both inside and outside their churches.
His One Volume Malayalam Commentary of the Old Testament, Life
and Witness of Canon Subir Bisvas, Bible Studies on the Sermon on the
Mount and Laymens’ Guide to the Prophets in English, are the fruits of
his hard work and determination.
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Finally, Dr. E.C John brought a human face to U.T.C administration.
He was always available to those at the U.T.C community to meet him
in his office and home. He never prescribed visiting hours. His house
was a home for all students. The heartwarming hospitality and the
entertaining spirit of Achan, Kochamma and their children will always
be remembered by his students. Both Dr. and Mrs. John were quick to
visit students and staff who were either sick or bereaved in their hostel
rooms, staff cottages and married students’ quarters, or even the
hospital and offered the necessary parental care. The “people-friendly
approach” of Dr. E.C John inspired several of us to have him as our role
model in our pastoral ministries. Today although both Dr. John and
Mrs. Juliane John are not in our midst, their “Life-Style Curriculum”
will always remain in our minds. May the God of all comfort uphold
and strengthen Mary, Balan, Jacob and Aleys now and in the days to
come.
- Prepared by:
Rev. Dr. Prof. Arun Gopal, Former Christian Education Director,
C.S.I Synod & Former Head of the Dept. of Church Ministries, Pacific
Theological College, Fiji Islands. Former Presbyter and VicePresident CSI Madras Diocese.

=
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NCCI condemns brutal Rape of young Dalit girl leading to her
death as Crime against Humanity, initiates Campaign to address
Caste based Gender Violence
National Council of Churches in India condemns the alleged gang rape
and assault of 19 year young dalit girl in Hathras district of Uttar
Pradesh leading to her death. The barbaric torture has led the victim to
undergo an enormous amount of mental, emotional and physical
suffering along with a dent on her dignity. Atrocities against women
have increased now in India and in this case the victim was a Dalit and
she was denied the basic dignity even in her funeral. Denial of
dignified funeral was the ultimate of the turmoil for the family of the
victim. This act exposes the vulnerability of women in India and
especially the women belonging to the discriminated sections of the
society such as the dalits, adivasi and tribals.
The alarming torture of gang rape on a girl cannot be neglected as it
raises a serious concern on the security of women and girls in society
and more importantly the rising toxic masculinity as assertion of
power. We cannot neglect the alleged cutting off of the tongue which is
a sign to silence a person and their community. We cannot remain silent
now otherwise a whole generation will be lost due to brutality and lust
of toxic masculinity.
This horrific incident is a blot on the affirmation of Human Rights,
Right to Dignity of Life, Protection of dalits and Adivasi/ Tribal
communities. The NCCI demands effective judicial action to be taken
against the perpetrators of this crime and the officials involved in
delaying the writing of FIR and doing a hurried non ritualistic funeral
of the victim allegedly without consent of the family. The NCCI
demands that speedy justice should be delivered to the victim and the
bereaved family, and that protection be given to family members of the
deceased as the family need moral and judicial help because they are
vulnerable due to their economic and social status of being Dalits.
National Council of Churches in India calls upon the National Human
Rights Commission to take appropriate measures to safeguard the
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constitutional rights that affirm life ‘OF’ all and life ‘FOR’ all to ensure
justice without bias so that the rights and dignity of the members
belonging to victimised and vulnerable communities will be protected.
The NCCI will address such heinous caste based gender violence in its
campaign leading to the Human Rights day involving the participation
of its constituents.
Rev. Jyoti Singh Pillai
Executive Secretary
Women’s Concerns
Pradip Bansrior
Executive Secretary
Dalit and Tribal/ Adivasi Concerns
Rev. Asir Ebenezer
General Secretary
National Council of Churches in India

=
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BOOK REVIEW
Y.T. VINAYARAJ, FAITH IN THE AGE OF EMPIRE, NEW
DELHI: ISPCK & CWM, 2020, 148 PAGES
Faith In Spite of Empires
Faith is born in communities when humans figure out how to navigate
the circles of life, under the eyes of unseen mana that are felt to be
extraordinary, as if they are out of this world, or even divine.1 In
Pasifika and Asia, faith existed prior to the rise of empires. When
empires arose, they grabbed the land and with the land went the circles
of life. Over time, empires act as if they own the mana that make
creatures belong in the circles of life as well as give meanings to faith.
Any attempt to release the hold of empires over lands, waters, circles of
life and people must therefore seek to break their claim to the mana.
This is the primary task that Y. T. Vinayaraj attempts in this timely
work, Faith in the Age of Empire: Christian Doctrines in a
Postcolonial Sensibility. Vinayaraj’s intention is stated clearly in the
introduction:
[T]he whole intention behind this work is to de-imperialize
Christian doctrines and to signify them for a postcolonial
spirituality. Postcolonial spirituality is the spirituality of the
colonized and the displaced through which they signify a
relational God, and ever-creating fluidity of creation and
planetary humanity. It intends to strengthen their political
practices of becoming and belonging in the midst of growing
forces of fragmentation and discrimination. This work is done
with the hope that it will enhance the church and the theological
community to continue their ministry of signifying faith and
practices vigorously for establishing a new world of justice in
this world.
The specific empire in Vinayaraj’s sight is a religious one –
Christianity, which spread over India along with the colonial
expansion of the British Empire. With the mana of postcolonial
1
In Pasifika, mana refers to energies and presences that are enchanting and affective.
Divine beings have mana; similarly, places, totems, creatures and humans can exhibit
and extend mana.
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spirituality, Vinayaraj shows that the Christian faith could be released
from the colonial legacies of Christianity. He does this by revisiting,
with postcolonial sensitivity, seven Christian doctrines: (1) God, (2)
Creation, (3) Humanity, (4) Christology, (5) Church, (6) Mission, (7)
Eschatology.
Vinayaraj’s work shows that the Christian faith may bear the fruits of
mana in spite of the Western manners of the Christian church, in India
and in other colonized lands. He also shows us how to bring that about.
Flowing between the lines of this work is a healthy opportunity to
exercise faith in spite of (read: instead of and in resistance to) empires.
- Reviewed by
Jione Havea, Research Fellow, Trinity Theological College,
Auckland, New Zealand and Pacific and Contextual Theology
Research Center, Charles Sturt University, Australia.
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