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EDITORIAL
The current issue of NCC Review carries articles related closely with NCCI’s
Unity and Mission work foci. NCCI Unity and Mission has been actively
probing many issues that are crucial to the Church’s growth, witness and
understanding of itself and society. The Church is called to give expression
to and embody its calling as an agent of God’s Grace and Peace offered to all
creation. When human need is addressed in a way that credits God’s
Redemptive work, then the Church’s essence, missiological import and
raison d'etre are revealed with the greatest clarity. In ‘doing mission’ then,
as the Church seeks to engage in the mandated Kerygma (proclamation) or
communication of the Good News, it is the ecumenical scope and practical
relatability of the conveyed message that determines its meaning to the
receiver. This communication, which also includes the dynamism of the
Message, is a process that is administered by the Holy Spirit in a
participatory manner to ensure among other things, the preparedness of
the receiver.
Where a culture of exclusion, destruction, fear, abuse and fractionalization
is on the rise, the message of Healing, Reconciliation, Restoration, Wellbeing and Love, stemming from and expected as a response to God’s
initiative of Grace, becomes the compelling need to remedy such pernicious
divisiveness and waste. While there seems to be no end in sight or respite
from the growing violence and intolerance in the country and in our
Churches, the ongoing struggle must continually build itself on strength
derived from the vision of a restored humanity.
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Peeping out of our Churches and institutions we see dark clouds looming
over our heads. These are clouds that threaten to wash away the smiles of
freedom as we see our cherished national values fading away with
increasingly mindless development ideas and puerile narratives. We
wonder how long we’ll be safe against these torrents that only seem to grow
stronger. There is the gloomy foreboding wrought by the thunder of
propaganda and blinding flashes of promised bright and ‘better days’. It
seems like the situation of the disciples in a small boat wracked by thoughts
of impending doom. That is, till Jesus calmed the storm! It is the vision of
perfect peace commanded by Jesus that instills confidence and strength to
cling and persevere no matter how fierce the storm. May we remain hopeful
because just as our struggles are real, God is too!

- Rev. Caesar J. David
Executive Secretary,
Communication, National Programme Commission, NCCI
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Hybrid Identity and Fear of the Other
- John Joshva Raja*

Being born to a missionary minded father and a secular Christian mother I
was brought with all that were Christian and human values. I was also
exposed to Bhakti Christian Tradition through my neighbours during my
childhood. I had privilege of learning Sanskrit from a Ramakrisna Mission
Scholar and also from Fr Tiwari (who was with Gandhi as a Hindu Brahmin
and later became a Baptist Minister which Gandhi did not approve off)
during my theological formation. I was influenced by Dravidian Movement
founder E V Ramasamy Periyar through my friends and later through my
postgraduate research on Dravidian movement’s challenges to Christianity.
The reading of Periyar influenced me into anti Brahminical and then into an
Atheistic utilitarian view of religion. During my postgraduate the conflict
between Muslims and Hindus in Serampore challenged me to rethink about
my understanding of Christian Mission. I also engaged with Muslim and
Brahma Samaj discussions in Calcutta during my stay at Serampore that
=
=
=
influenced me to read the Quran. In my faith journey all these influences
were there, but I am not an expert in any of these traditions, though I tried
to study them. When I was appointed as a mission worker among tribal
communities, my spiritual exposure to different traditions helped a bit to
appreciate the other and accept the other as they are, though invitation and
welcome to my tradition were continued being a missionary in my life. I hold
in myself an interactive conversation among different selfs, at times trying
to maintain a consistency while at time divided by contradictions.
Interestingly the oral communities though, mostly patriarchal in nature, but
found a way to hold together such contradictions as response to different
contexts and peoples. Modern minds find this hard to accept and see this as
divided self. In this paper I am trying to argue that though I am growing as a
faithful follower of Jesus Christ and wanted to invite others to follow Christ, I
am also struggling with the influence of other faiths on my faith and also try
to hold them together in discussion and dialogue in a way my own faith
grows with a good friendship and understanding with people of other faiths
too grow.
*Rev. Dr. John Joshva Raja is an ordained minister of the Church of South India.
Presently he serves the Anglican Church in Birmingham, UK as a Vicar. Formerly Dr.
Joshva Raja served as a Faculty at United Theological College, Bangalore and
Queens' College, Birmingham.
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Four stages I try to take my ideas in this reflection
First we look at the reality of people belonging to different religious
traditions either being aware or not being aware of such diverse belongings.
Second I brief how to define in terms of understanding of one’s self in
relation to many selfs.
Third I would explain monolithic understanding of self and the problem of
defining other as enemy.
Fourth how can we persuade one to think of multiple selfs and hold dialogue
within and then extend it with the other in understanding, communicating
and relating with the other.

7

I would like to identify why recognising existence of multiple or diverse
‘selfs’ within each one of us is important. First and foremost reason is the
mystery of understanding ‘self’ or selfs within ourselves. This should be
recognised. Second regardless of onslaught of renaissance humanism and
progressive enlightenment in identifying main factor of reason as the tool
for understanding self and its relation to the other on the pre-modern
multiple narrative ‘selfs’, the diversity of selfs have survived in terms of
understanding and experience of plurality within oneself.
Problems are:
1. There is a problem with the understanding of self as
unitary/monolithic, stable and transparent self. Because it tends
to ignore or reject or eliminate other selfs within the self which
might challenge and hold dialogue.

Last year I invited one of my Muslim friends to read Marium chapter during
the Carol service. The response from the members of the congregation was
different from person to person. One of them strongly resisted stating when
we are interested in bringing more people to church such activities would
not help. We should not have a Muslim reading Quran in our Carol service.
She wrote a long email stating that she may not come and encourage others
not to come to the church service if this reading is done. I have shared with
others what is the content of the reading and in spite of their content she
also persuaded one of the wardens to strongly come in support of her.
An Agnostic person told me not to have any trouble by inviting the Muslim to
come and read the Quran in the Carols. I had invited him and he came and
read the Bible and I read the Quran. Those two who wished to share hybrid
identities kept silence and later came to support what I did in the Carol
service. We do not have many non-Whites in my parish except the shop
keeper, Vicar (me) and one or two residents of mixed races.
Through my analysis of many people who have either confronted or exposed
or accepted multiple or hybrid identities, I have come to realize that there is
no Unitary and Monolithic Self in individual rather an individual Self remains
a construction of diverse selfs. These diverse selfs are exposed to diverse
narratives of faith and religious ideas and at times are influenced by them.
The self that an individual has is relational and constructive in such context
of presence of multiple selfs.
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2.

There is also a problem of understanding other self as a reflection
of similar or oppose unitary or monolithic self. So if the other is
opposed to the understanding of our scientific or rational thinking
that is being accepted as self, then the other can easily be defined
as evil or blasphemous and so on.

3.

There is also a problem in understanding the other and over
generalising the other by using a technique of reductionism. If one
is from Pakistan, one is a Muslim, One wears different dress, then
the existing understanding of the Pakistani as mostly terrorist
might become the basic line to describe this person as well even
before knowing or relating to this person. This is genuine sickness
of reductionism which may be helpful only in some instants and in
some contexts.

4.

Even the exposition to the religious narratives can never be the
same experience of self. The problem is with one point or the
meaning of the narrative being emphasised but the selfs have
often found bringing their own meanings and engaging with the
meanings in the narrative and taking away their own negotiated
meanings of the narratives.

5.

There are not enough narratives to recognise, reconstruct and
rejoice this multiple selfs today. This is part of our religious literacy

May 2017 ncc review

8

May 2017 ncc review

9

and self understanding that we needed to highlight and convert
many to return to their roots of faith and find this multiplicity of
selfs in their own tradition.
6.

selfs tend to form a monolithic self – which individuals and
communities think reasonable, evidential and convincing - with a
monolithic view of the other. This is part of reductionism of the
modern self and also the role played by the narratives to reduce
the multiple selfs into a generalised, reductionist and monolithic
self which holds views of other reflecting their monolithic views on
others but as an opposite or negative other.

There is also problem with narratives that are fixed and spread
around as the authentic and literary revelations thus enabling self
not to see other selfs within. Such narratives also have link with
ideal past or ideal future imageries such as Ram Raj or Kingdom of
God or Umma.

4.

It is important to reconstruct self into recognition of multiple selfs
and self as a relational factor within selfs. We need to create
narratives that challenge the contemporary concept of monolithic
selfs. This can be done first by making people to realise their
diverse selfs within themselves and also use narratives of Godselfs
to see themselves as reflection of such selfs.

5.

The idea of dominant or single monolithic self is a construction of
modernity while the existence of selfs is natural in every human
being. At times extreme views are held together as different selfs
within oneself but once recognised they can mutually be
nourishing, correcting and growing together without merging but
holding dialogue within often. When the other exists within as
another self then it becomes a driving force for an individual to be
sympathetic, appreciative and engaging with the other as another
individual or another religious person and so on.

I highlight a few points on understanding self
1.

2.

3.

It is natural of every person to have diverse or multiple ‘selfs’ that
are exposed and related to different religious or spiritual or
conceptual traditions or narratives in their spiritual or faith journey
through different stages of life. It is unnatural of a person to bring
multiplicity into a single self understanding of oneself. In this sense
multiple belongings is not something only a few engages but all of
us have to address within ourselves. So my next question how
these different selfs hold communicating within oneself and in a
dialogic process. How this dialogic process is enriched by interfaith
narratives? How this dialogue within multiple self respond to the
relationship with the other?
The self of a person exist in the relations between and among many
selfs. Without relational factor self does not exist. If we are to
discover oneself the multiplicity reveals the self is more than what
we understand through modernity. In one of the Hindu
Philosophical encounters, the disciple ask the questions about this
self- finally the teacher – Guru answers after highlighting various
personalities and representation of the self - by saying, Tat Tvam
Asi – You are that. Then the Disciple recognises Aham Brahmasmi –
I am that. It does not directly point to a combination of different
self awareness but the mystery of not limiting self to one kind of
understanding or one aspect of our life or awareness of self. If we
are deriving a self within the multiplicity of selfs, it must be existing
in the relationship between or among selfs.
When the selfs are exposed to regularly or constantly with the
narratives of negative or ignorant information of the other, these

176

Reconstructing Selfs
Multiple religious belonging is not merely for those who are born to two
different religious parents or only for those who specialised in interreligious or interfaith engagement. It is also not mere for those who had
specialists such as Abikshenanda or Kesub Chandra Sen but it is a reality in
everyone in on’s journey of faith as the world is globalized, pluralised and
secularlized. All of us are exposed to diverse narratives within our own and
from others narratives at some point of our lives. People either deny this or
try to ignore it causing a lot of depressive mind within because some of the
spiritual needs that can be addressed from different traditions which are
not met by their own at times. So Multiple selfs need to be recognised and
accepted as reality of one self and oneself is a construction in relational,
interactive and communicative of multiple selfs. To make people to
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recognise we may consider two methods or approaches. One is to establish
the dialogic stories that would enable people to name, identify and
reconstruct their selfs. Second is to highlight within their own religious
traditions, how the idea of God self and Self relate to each other within their
own multiple selfs.
Thinnai – a metaphor two equal but opposite self - Longing to convert
challenge and convert one another
As a child I remember my father being a strong missionary minded person
engaged with talks in the Thinnai of our house or of our friend’s house which
is just opposite to ours. Thinnai is a place outside the house for people to sit
and talk. His friend was Sri Ramanathan a Saiva Sidhandhis. Both were
finding common denominators and differences between their faith
traditions. Both were well versed in their texts. Sometimes they both found
it hard to go beyond certain levels of arguments as they were not educated
in a theological college to have more contextual and philosophical
background of the texts. But it was interesting for both of them being
friendly trying to convert each other into other tradition and defending
one’s own and trying to defeat other or identify the weakness of the other
tradition or trying to prove superiority or fullness of one’s own. What I felt in
all their conversations, both discussed thoroughly the best of their own.
When they had not met each other, they longed for such discussions. They
both nourished and educated each other about their own tradition. When
they did not have these conversations, they used to look for each other. Even
without knowing or realising one influenced the other. I remember my
father’s practices of early morning worship and fasting were being
influenced by him and also my father became a vegetarian, though he never
stopped being a missionary supporter throughout his life. While Sri
Ramanathan asked for Bible and began to read it besides his other
Sidhandha texts.
Thinnai Dialogue shows that there is a natural longing in every self for
something beyond our own narratives and to know and to engage with the
other. There is also a natural tendency to prove one’s own tradition and faith
to be superior or absolute and so on to the other. Their conversation built
their relationship to be very mature, appreciative and friendly to each other.
For those who listened to such dialogue (including myself and a few others
who used to be there) it was to know how these two individual selfs are
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engaged in dialogue with each other without giving completely into the
other but appreciating and accepting certain areas and also longing and
enriching for each other. This is more like spiritual dialogue or to give a bit
more into this Bhakti dialogue.
I want to bring this into particular self where Thinnai Dialogue is everyday
affair. Because it is not only natural but also there is longing in ourselves for
the other when we are exposed to new narratives of faith or religion or
concepts. Their longing and conversations reveal the fact that though they
wanted to belong to their own, very emphatic to be part of their own, their
selfs existed in their relationship. I just wish to remember miKhail Bhaktin in
this context just as he pointed out that the language exists in relationship. In
a similar way Self exist in relationship. I would call this Bhakti marga – which
refers to existence of a multiple spiritual dialogue within and of multiple
spiritual beings within one self. Even those who oppose the other look for
negative information about the other and are longing to know more about
the other from a negative or hate perspective at times end up with a wow
and then often conversion happens at this point of negative dialogue.
Sherry – Guru-Shisya Selfs – Learning from one another
This is my second experience with Late Prof John Hick and Prof John Hull. We
got together time to time when I was teaching at Queens, for lunch or for
sherry in one of our houses. We used to hold discussions on various
themes. Prof John Hick told me once that I should follow Gandhi who is
closer to me in history and identity than Jesus Christ. John was influenced
by Buddhist’s thoughts and was challenged by Prof John Hull with an
importance and emphasis on Prophetic characteristics of Jesus and by
myself. I argued with him saying Jesus as one who claimed to be the truth
and we believe. Can we not accommodate in a mature way an exclusive and
Universalist claim in every religion and accept the particularity and
uniqueness of each tradition of religions? We had interesting intellectual
challenges among ourselves. His points on pluralism came strong and
challenged us generously and vigorously while John and I ended up
defending what we know of Christian faith and its uniqueness.
Sherry dialogue is more mature ways of interactions among the learned
people. If we compare this with the self this kind of openness, yearning to
learn and challenge and be challenged without losing one’s own identity or
179
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faith in one’s own tradition or religion. At times selfs are exposed to diverse
narratives and at times it is important to transcend oneself into another in
order to hear, understand, sympathise and engage with the other self within
one Self. This needs to grow mature and can be ideal to widen such dialogue
within self to others too. I am reminded of Martin Buber’s I and thou imagery
where one respects the other as thou and not as it. In our dialogue this is
what has happened not only respect and sympathy to other’s views but also
listen and learn, challenge and be challenged. I would identify this as a
Jnana Marga – which refers to multiple intellectual concepts and
intellectual selfs existing within oneself.
Street Theatre - working together selfs to care for others
When I worked for promoting awareness about HIV/AIDS through street
theatre, I came into encounter with Hindus, Muslims and Christians from
other traditions. We provided training for various religious leaders through
World Vision about HIV/AIDS. Our caring action brought us together and
held dialogue about various issues including those areas which we did not
know. Each one of us felt different in our approaches, beliefs and rituals but
each one of us felt that we belong to each other. We cared for each other as
we cared for others. We felt that God is working in each one of us regardless
of our differences. We came closer together in promoting this awareness. In
doing so we felt there is a bond, deep bond binding all of us together in this
task which brought us smile, grace, friendship, transcending power,
appreciation for each other and so on. We felt that there is diversity and
multiplicity in Godhood but also there is a binding force within Godhood
that has space for all of us in bringing together in order to care for those who
are affected and infected by HIV/AIDS. We could not name it but we felt it
and we acted upon it. We could find ourselves growing in that care together
which no religious narrative can divide nor find a message of hatred coming
to us. I called this in my book as if we belong to the Body of God which has its
own diversity within and at times even holding contradictions in a
mysterious union. This I think is an action oriented platform where selfs can
find a common space. I would refer this as Karma marga which refers to life
activities that can bring diverse selfs together and such diversity can be
extended beyond oneself to the other.
180
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Theological Reconstruction
I find in some contexts of the Bible such diverse selfs exist within Godhood. I
have written about this in Journal of Ecumenical studies now six years ago
which republished again in a number of journals. Journal of Ecumenical
Studies, Vol. 43, No. 4 Fall 2008 Pages 562-576. The Biblical God is a God of
Dialogue. God is a Communitarian and Trinitarian God. In Godhood there is
a community of God. The Book of Genesis (Chapter 1) informs us about God
in plurality (Let us create human being in our image). It also provides the
picture of God as one who communicates within Godself. This
communication involves both listening and speaking. God has to be
understood as a community of God in oneness. There is also a dialogue
within this community of God at particular times. God holds a dialogue with
Satan in the book of Job (Chapter 1). God as self invite other selfs within
God’s own community and listens to them in order to make sure his true self
is relational and participatory. Our concept of Trinity is also a challenge
where differences might have been disputed, disagreed and discussed. The
word Elohim is not only a plural word but also the diversity within Godhood
can be seen in a number of occasions in the Old and New Testament.
As we bear the image of God we too have diverse voices, narratives and selfs
within ourselves. It is not only natural but we are created with multiple selfs
in ourselves and also we have received such diversity as a gift of God as
God’s own image in ourselves. I also found interesting characters in the
Bible who projected these diverse ‘selfs’ within themselves without
realizing it.
Jesus’ prayer in Gathsemene reveals the dialogue that he extends to God
while his own struggles that he has within himself. His appreciation and
admiration of faith in others who were not Jewish reveals his self was
exposed to other selfs that can transcend, hold dialogue within and thus
appreciate others. Only when we recognise, reconstruct and rejoice the
relational and dialogic characteristics.
Selfs and the other:
Today more than ever the issue of monolithic self recognising itself as holy
extending itself and seeing the other as a monolithic reflection of its own
181
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but an opposite and evil is a reality that has destroyed many individuals,
families, communities, nations and world.
1.

We may have to recognise multiple selfs within ourselves. These
multiple selfs are natural and are exposed to many narratives
including religions. It is nothing wrong to be exposed and to be
convinced of.

2.

We reconstruct self into a diverse or multiple selfs which helps us to
realize that the self is relational and dialogic between and among
many selfs.

3.

We rejoice in the different experiences, knowledge and tastes that
these selfs bring into our lives which is ultimate purpose of our
existence.

15
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its relation to the ultimate Self. When they get the spark it turns their lives
around and thus becomes enlightened to enlighten others.
Coming back to my church congregation, there are a number of people who
have diverse selfs. Our question is how do we cherish their diverse
engagement and selfs within in a way that can help to cherish their own
faith. As a priest I like to journey with those who have such diverse
experiences of their multiple selfs and thus bring a new interfaith literacy
that might help others to recognise the new neighbour who may be
different and who may also need to have such reconstructive experience.
Thus without fear and hatred to the other, there is a possibility of
encouraging the new neighbours to recognise, reconstruct and rejoice in
the Multiple experiences without losing one’s own identity and one’s own
faith.
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Rediscovering Self as multiple Selfs is a realization that gives a spark of
knowledge and joy of diverse faith experiences. Making self as unitary and
single self, one tends to limit the purpose and the character of one’s self and
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“Pentecostalism” as “New Reformation” - It’s Origin,
Growth and Impact on the Marginalized
Communities in India1
- Aravind Jeyakumar Moniraj*
Introduction
The Church has always encountered renewal and revival in the course of its
history in order to sustain its existence and to keep its purpose alive for what
it was founded. The Protestant reformation and the modern Pentecostal and
charismatic movements are typical examples for such renewals. Keeping
this in mind, this paper attempts to present the origin of the modern
Pentecostal movement and particularly it attempts to revisit the beginning
of Pentecostal-like awakening in India and its impact upon the marginalized
communities. Furthermore, the researcher also attempts to critically
evaluate some of the negative impressions, that has been brought out by the
Pentecostal and charismatic churches in Indian soil in the course of its
development and the hoping future of the Pentecostalism in India.

17

the pioneers of the 20th century Pentecostalism around whom the Azusa
Street revival evolved.3 The Holy Bible became the centre of attraction in
this movement and around forty students of the Bethel Bible College at
Topeka in Kansas, gathered under the motivation of Parham4 to discover
the insights from the Bible with regard to the Baptism of the Holy Spirit and
the exercise of the Spiritual gifts.5 The students came to the conclusion that
‘speaking in tongues’ is the evidence of the Baptism of the Holy Spirit.6 Even
though there were some minor revival waves here and there, this was the
starting point of the emergence of the worldwide Pentecostalism which
began from the Bethel Bible College.7 Moreover, worldwide Pentecostalism
can be also traced from the Azusa Street revival8 in Los Angeles, in the year
1906. All those who visited this place took back the new experience of the
Holy Spirit to their homelands which ultimately gave rise to the formation of
worldwide Pentecostal churches.9 However, the historical analysis of the
rise of Pentecostalism claims that Pentecostalism could be actually traced
back to the 19th century Wesleyan, Reformed and Higher Life holiness
circles in the United States.10 The following lines disclose the evidences of
Pentecostal awakening in Asia, particularly in India, even before the
western Pentecostal experiences.
3

The emergence of modern Pentecostal wave
Although the major awakening of Pentecostalism traces its origin to the day
of Pentecost which is recorded in the book of Acts of the Apostles when the
early Church was formed, however, the modern Pentecostal movement
emerged from the Topeka revival on January 1, 1901 which was followed by
the Azusa street revival.2 Charles Fox Parham and William J. Seymour were
* Prof. Aravind Jeyakumar Moniraj is pursuing his doctoral studies (Dr. Theo.) at the
University of Hamburg in the dept. of Old Testament and a scholarship holder of the
Academy of Missions, Hamburg. Prior to his present doctoral research, he served as a
lecturer in the dept. of OT at the Leonard Theological College, Jabalpur, Madhya
Pradesh, India.
1
This article appeared under the title “Pentecostalism in India – It’s Origin, Growth and Impact
on the Marginalized Communities in India” in Einschätzungen zur Pfingstbewegung – Beiträge
von Theologinnen und Theologen der Missionsakademie/Hamburg und der Faculdade
Unida/Vitória, Herausgegeben von Uta Andrée (Hamburg: Theologische Impulse der
Missionsakademie 12, 2016), 115-123. And this article is republished in this issue of NCCI
Review with prior permission from the editor of the above mentioned book - Dr. Uta Andrée.

2
Thomas F. Zimmerman, “The Reasons for the Rise of the Pentecostal Movement,” in Aspects of
Pentecostal Charismatic Origins, edited by Vinson Syan (New Jersey: Logos International,
1975),9.
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Thomas F. Zimmerman, “The Reasons for the Rise of the Pentecostal Movement,” 10.

4
Most of the scholars consider Parham as the father of Pentecostal Movement who is also the
founder of the Bethel Bible College in Kansas City. Thomas F. Zimmerman, “The Reasons for the
Rise of the Pentecostal Movement.”
5
Cheryl Bridges Johns, Pentecostal Formation: A Pedagogy Among the Oppressed (Sheffield:
Sheffeild Academic Press, 1998), 37.
6
Thomas F. Zimmerman, “The Reasons for the Rise of the Pentecostal Movement,” 10. During
this time, when a person requested Parham to lay his hands on her and pray, and as he did so,
she started speaking in one of the Asian languages. Nancy A. Hardesty, Faith Cure: Divine
Healing in the holiness and Pentecostal Movement (Peabody, Massachusetts: Hendrickson
Publishers, Inc., 2003), 103.
7
A.C. George, Trailblazers for God: A History of the Assemblies of God of India (Bangalore: SABC
Publications, 2004), 29.
8
The Azusa Street Revival was a historic Pentecostal revival meeting that took place in Los
Angeles, California and is the origin of the Pentecostal movement. It was led by William J.
Seymour, an African American preacher. It began with a meeting on April 9, 1906, and
continued until roughly 1915.
9
V.V. Thomas, Dalit Pentecostalism: Spirituality of the Empowered Poor (Bangalore: Asian
Trading Corporation, 2008), 56.
10
Donald W. Dayton, Theological Roots of Pentecostalism (Minneapolis: MN, Hendrickson),
174.
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The dawn of Pentecostalism in India

One such Pentecostal-like awakening happened in a place called Sialkot
(Punjab) in 1904,15 consequently which revitalized the missionary work in
the northern part of India. John Hyde, an American missionary contributed a
major part in this revival. The annual convention which took place every year
in Sialkot witnessed new baptisms of the Spirit unto sanctification and
prayer.16 In western part of India such awakenings took place in Dholka,
Stanley M. Burgess, “Pentecostalism in India: An Overview” AJPS 4/1 (2001), 87.

12

Gary McGee and S. Burgess, “India,” in NIDPCM
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Gujarat in 1905. It is said that particularly in an orphanage, the boys were
filled with the Holy Spirit during such out pouring in Dholka.17

India soil too had played a vital role in the worldwide Pentecostal
awakenings which took place during later period of the 19th century and the
first decade of the 20th century. Indian Pentecostalism is the outcome of the
numerous revival awakenings which happened across India. There are
several historical evidences to affirm that Pentecostalism or charismatic
awakenings took place in India even before the Azusa Street revivals11 or
even before western Pentecostalism reached India. Gary B. McGee refers to
a couple of Pentecostal-like awakening in Madras Province (now Tamil
Nadu) occurred in 1860-1861 and in Travancore (now Kerala) in 1874-75 and
1908.12 In both these cases the signs of Pentecostal awakening were visible:
for e.g. practice of charismatic gifts (prophesy, speaking in tongues and
interpretation etc.) and other charismatic phenomena (like praying for the
sick and falling down and shaking, as well as the restoration of the offices of
the early apostles).13 A native Anglican catechist named John Christian
Arulappan (Aroolappen) was the pioneer for this revival movement and with
little or no further influence by the missionaries or financial assistance he
initiated evangelistic work to other parts of south India which resulted in
numerous conversions.14

11

19

A series of revivals swept across India in 1905-06 because of the influence of
the renewed European missionary mandate (beginning of 1897) and
because of the persuasion of the Welsh Revival (1904).18 This awakening
was evident in most of the Protestant groups in India like Anglicans,
Baptists, Danish Lutherans, London Missionary Society, Church of Scotland,
Methodists, Brethrens, Presbyterians, etc. These confessions practiced
Pentecostal-like phenomena including prophecies, dreams, and visions and
so on.19
Another evidence for early Pentecostalism in India is attributed to the
revival at Pandita Ramabai Sarawathi’s Mukti Mission in Kedagoan, near
Pune in 1905-07. Pandita Ramabai, a well educated daughter of a Brahmin
embraced Christianity in 1881. Being a young widow, she established a
home for widows who were restricted to remarry according to the Hindu
customs and traditions. During the years 1905-07 the inmates of this home
experienced the filling of the Holy Spirit accompanied by various
manifestations such as speaking in tongues. However, many classical
Pentecostals did not accept Mukti revival as a part of Pentecostal
movement.20 But one cannot deny the fact that Pentecostalism has its roots
in Kedagoan at the Mukti Mission.21
The Pentecostal awakenings were also seen in the north-eastern part of
India especially among the tribal communities in the Khasi Hills in 1905.22
The outpouring of the Holy Spirit was experienced during a meeting in
17
P. T. Joseph, Penthecosthu Sathabdhiyum Dholkam Unarvum (The Centenary of
Pentecostalism and the Dholkam Revival, Malayalam) Good News Weekly 28, no.43 (2005): 4.

Stanley M. Burgess, “Pentecostalism in India: An Overview,” 87.

18

Stanley M. Burgess, “Pentecostalism in India: An Overview,” 87-88.

19

Stanley M. Burgess, “Pentecostalism in India: An Overview,” 88.

14

A Brahmin named Justus Joseph was one among the converts who formed the Revival Church
in 1875. Being a Brahmin he negated caste among his adherents, however maintained traces of
Hindu culture in order to maintain his movement more indigenous in nature. Stanley M.
Burgess, “Pentecostalism in India: An Overview,” 87.

20
Allan Anderson, eds. Asian and Pentecostal: The Charismatic Face of Christianity in Asia
(Philippines: Regnun Books International, 2005), 215.

15
Basil, Miller, Praying Hyde: The Story of John Hyde: A Man of Prayer (Belfast, Northern Ireland:
Ambassador, 2000), 75.

21

Allan Anderson, eds. Asian and Pentecostal: The Charismatic Face of Christianity in Asia, 216.

16

22

Snaitang, O. L., ‘The Indigenous Pentecostal Movement,’ Dharma Deepika 6, no.2 (2002): 6.

Basil, Miller, Praying Hyde: The Story of John Hyde: A Man of Prayer, 75.
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Pariong (west Khasi hills) in 1905, and subsequently it was spread to other
parts of north-east India like Mizoram and Manipur, and even to other
countries, especially to Korea.23
Therefore, one can firmly say that spiritual awakening with Pentecostal
experiences took place in various parts of India even before the arrival of the
western Pentecostal missionaries. At the same time, the Azusa-revival had
also its impact in Indian soil after the arrival of the Western Pentecostal
missionaries who came to spread the Pentecostal message to certain parts
of India which ultimately gave rise to the classical Pentecostalism in India. In
the 1907, A.G. Garr, the first Pentecostal missionary who came to Calcutta
represented the Azusa Street. The other missionaries who can be
categorized into this list are as follows: Thomas Barrett, George E. Berg
(1908), Robert F. Cook and Mrs. Mary Chapman (1915). Hence, it has to be
noted that many missionaries and believers in India had been baptized by
the Holy Spirit with the explicit manifestations like speaking in tongues and
other signs.24
The significance of Pentecostalism in Indian soil and its impact on the
marginalized communities
In a span of 100 years, Pentecostalism has grown into the second largest
Christian denomination across the globe with approximately 500 million
followers. Especially in India, the Pentecostal movement has emerged as a
resistance or protest against the traditional beliefs and practices of the
mainline churches. It was totally against the unbiblical doctrines such as
infant baptism, praying for the dead and saints, the concept of
transubstantiation and many other doctrines and rituals of the traditional
Episcopal churches.25 And today, in a land where plurality of religion,
culture, language varies, Pentecostalism has received more attention
among the marginalized groups. The Christian population in India is
approximately 2.3 percent of the total population and the Pentecostal
Christians are perhaps only 0.1 percent, but they are the rapidly growing
group of Indian Christianity particularly among Tribal groups, Dalits and
23

Snaitang, O. L., ‘The Indigenous Pentecostal Movement,’ 6.

24

Allan Anderson, eds. Asian and Pentecostal: The Charismatic Face of Christianity in Asia, 217.

25

Peter F. Crossing, “Christianity 2010: A View from the New Atlas of Global Christianity,” IBMR
34/1 (January 2010): 30.
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lower castes in rural areas as well as becoming popular among the middle
class families in urban areas. Today there are numerous indigenous
Pentecostal and charismatic churches and independent ministries which
attract Christians from the mainline churches and also many convert
themselves to Pentecostal Christianity from other religions. Some of the
largest Christian congregations in the main Indian cities are Pentecostal
congregations (for example in Chennai, Bangalore, Kolkata, Mumbai and
New Delhi).26
A carefully study about the growth of Pentecostalism reveals that it spreads
like an epidemic in the rural areas among the poor, different Tribal groups,
Dalits and lower castes.27 Most of these Pentecostal or charismatic
congregations are poor and illiterate and these people live in small remote
rural villages, where basic facilities like transportation, medical care or
schools are hardly available.28 Caste system is an social evil which still
prevails in India and being considered as Dalits, outcastes or untouchables a
larger section of the society have suffered extreme forms of discriminations
and oppressions for centuries. They were in continuous search for their
liberation from all aspects of life and to regain their identity. It is a sad
scenario that some of the mainline churches fail to embrace and welcome
people from lower castes or poor background into their congregations.29 At
this juncture the modern Pentecostalism embraced all groups of people
with its message of oneness, equality, and fellowship and dignity
irrespective of caste or differences due to economical status.30
26

Chief Editor, “Editorial – Pentecostalism,” Dharma Deepika 6/2 (July-December 2002): 2. In
the city of Chennai, South India, there are two Mega Pentecostal churches (New Life Assembly
of God and Apostolic Christian Assembly) which have more than 30,000 members and one can
find multiple services in these Mega churches. In Banglore also the Full Gospel Assembly of God
Church claims more than 10,000 members in its assembly. Similar Mega churches are also
becoming popular in parts of northern India like Mumbai (Maharashtra) and Allahabad (Uttar
Pradesh)
27
The growth of Pentecostalism is remarkable among the different rural areas in the northern
states like Rajasthan, Maharashtra, Madhya Pradesh, Gujarat, Odisha, Chhattisgarh and
Jharkhand.

28
Donald E. Miller and Tetsunao, Global Pentecostalism: The New Face of Christian Social
Engagement (University of California Press, 2007), 173-174.

29

Arun W. Jones, “Faces of Pentecostalism in North India Today,” Society 46/6 (November
2009), 505-506.
30

Arun W. Jones, “Faces of Pentecostalism in North India Today,” 506.
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The Pentecostal and charismatic churches in India have acquired diverse
forms and have different ways of expressions based on their geographical or
cultural locations in relation to their practices and beliefs. However, they are
bound together under the basic teachings of Pentecostalism under which
the work of the Holy Spirit is superior. People who join the various
Pentecostal denominations are basically those who are underprivileged or
downtrodden in the society with spiritual or physical deformities.31 In fact
most of the young generations are also attracted towards the new
Pentecostal and charismatic churches mainly due to the lively worship with
soul breaking music and life changing sermons and programs which attracts
them a lot.32 Furthermore, Pentecostalism in India is more contextual and
indigenous in nature, especially when it comes to the worship patterns;
people mostly reflect their local culture.33 Added to this, Pentecostal and
charismatic churches emphasize more on living a holy life in the sight of God
and people and they also give importance to mission activities, especially
proclaiming the gospel and winning souls for Christ.34 In today’s context
Pentecostalism faces more persecution in Indian soil because of it fervent
engagement in spreading the good news and converting manifold into
Christian faith.
Pentecostalism has emerged today in Indian society not only as a significant
religious awakening but also as a liberating force. It has brought
transformation in the lives of the major oppressed section in the Indian
society with its emphasis on oneness in the body of Christ which ultimately
enables the so called untouchables to be part of the Kingdom of God. All
forms of social evils and societal discriminations are not advocated in most
of these new Pentecostal movements and churches which enables the
discriminated people to regain their dignity, identity and self-respect as
human beings.35
31

Reuben Louis Gabriel, “Reflection on Indian Pentecostalism: Trends and Issues,” Dharma
Deepika 6/2 (July-December, 2002), 67-69.
32
Donald E. Miller and Tetsunao, Global Pentecostalism: The New Face of Christian Social
Engagement, 174.
33
Roger E Hedlund, Quest for Identity: India’s Churches of Indigenous Origin (New Delhi:
MIIS/ISPCK, 2001), 3.
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Another important impact of modern Pentecostalism is the emphasis on
congregational ecclesiology. One of the considerable factors for gaining
popularism is the freedom that has been granted to the lay people to
participate actively in the worship service (leading the service and
preaching) and in the administrative matters (decision making).36 Unlike
the traditional or mainline the churches there are no ecclesiastical or
hierarchical structures and there is no qualification demanded from the
laity to be an active participant except their constant experience with the
Holy Spirit. At the same time individual and corporate spiritual life and
continuous and constant nurture through prayer, worship and fellowship
are given more importance. Individual conviction about sin and repentance
with personal encounter with the Holy Spirit in order to have a continuous
transformed life is more accentuated.37 Holy Spirit is not only seen as the
one who delivers from all sorts of oppressions but also the one who can
perform wonders and miracles and physical healing in the life of the
believers. All these and more impacts are the reasons for the rapid growth
of Pentecostal movement in Indian soil.
Observations and Critical Evaluation
Pentecostalism or the charismatic movement is said to be a global network
rather than a denomination which is rapidly growing across the globe with
the emphasis on Holy Spirit as the transforming power who enables
ordinary Christians or believers to live an extraordinary life and to perform
unbelievable things for Christ. This phenomenon has succeed a lot around
the world in attracting more and more crowd into its fold since the
traditional or the mainline churches missed their mark in reviving and
renewing the Church according to the contextual realities, especially in
catering to the personal and spiritual needs of the believers. This has
resulted in Christians leaving the mainline churches and embracing the
Pentecostal churches to fulfill their personal and spiritual needs. The history
of the origin of worldwide Pentecostal awakening should not overlook the
Pentecostal-like awakening which took place in several parts of India even
before the western Pentecostal wave. The impact that the Pentecostal and
charismatic churches have created among the people who are in the
36
V.V. Thomas, Dalit Pentecostalism: Spirituality of the Empowered Poor (Bangalore: Asian
Trading Corporation, 2008), 376.

Arun W. Jones, “Faces of Pentecostalism in North India Today,” 506.

35
Roger E. Hedlund, ed. Christianity is Indian: The Emergence of an Indigenous Community
(Delhi: ISPCK, 2000), 379.
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margins of the society are highly remarkable. Martin Luther’s emphasis on
‘priesthood of all believers’ is well practiced with the participation of lay
people in the various ministries of the Pentecostal and charismatic
churches. Today, some of the mainline churches in India are borrowing the
concepts and elements from the Pentecostal and charismatic churches in
order to keep their congregations alive and to avoid their members not to
move towards the Pentecostal churches.
With a bundle of positive impacts that Pentecostalism has brought, it has
also some negative impressions which are more explicit among the
Pentecostal and charismatic churches and ministries in Indian context.
Firstly, in most cases, the pastors or ministries of the Pentecostal and
charismatic independent churches are considered to be a sort of demigods
who guide and control the congregations. Therefore, instead of focusing on
Christ, the people tend to focus on the ministers. As stated above, more of
such congregations have illiterate and poor people. There are ample
numbers of examples, where innocent people are cheated by such ministers
(at the same time there are also pastors or ministers who help such people).
Emotions and feelings play a dominant role in most of the congregations and
focus on spiritual gifts than on the work of the Holy Spirit. Healing, miracle,
prophecy and exorcism are misunderstood and misinterpreted. For
example, many sick people abstain from taking medications, many rely their
life depending on prophecies from the ‘so called’ end time prophets to make
their lives prosper instead of living by faith in Christ. Rise of prosperity gospel
is deviating people from real life situation and to have hopes in Christ only
for material benefits. Most of the Pentecostal churches divide within
themselves and form new congregations which are a sort of creating schism
and not at all renewing or reviving the churches. Corruption and following
dynastic system of succession (which automatically permits the children of
the ministers to take over the ministry or churches), demanding money for
praying for healing and to attain prosperity are some of the practices that
dilute the purpose of the origin of Pentecostalism. Pentecostal or
charismatic movement or churches at many occasions fail to create cordial
relation with other Pentecostal churches and they do not aim for wider
ecumenism. Above all in a religious plural context like India Christians and
especially the Pentecostal Christians are always under attack by the Hindu
fundamentalists. The presence of Pentecostalism in Indian soil appears to be
linked with growing risk of anti-Christian violence. The future or
Pentecostalism could lead to greater violence due to uncompromised
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emphasis on the proclamation of the gospel of Jesus Christ and conversion.
At the same time, there would be a rapid growth in Pentecostalism in India if
the mainline churches do not awake in renewing and reviving their churches
according to the needs of the people in their contexts.
Conclusion
The Church needs renewal now and then in order to keep itself alive. The
Pentecostal-awakening has been an instrument in reviving the Church to
sustain its vision. Across the globe Pentecostalism and charismatic
movement is an inevitable entity which has transformed the lives of many in
different forms. The Pentecostalism in India having its root and origin in
Indian soil has brought transformation into the lives of all classes in the
society especially into the lives of the unprivileged, outcastes and the
people from economically poor background. Particularly in India,
Pentecostalism has achieved its success in establishing freedom in spiritual,
social and economic spheres. Moreover, it has uplifted many from the
clutches of oppressive structures and brought social transformation by
granting them dignity, self-respect and equal status. In order to stay active
further, Pentecostalism should revisit its tenets and practices and should
not turn out to be a nominal denomination like any other mainline church,
but should remain as a movement in order to bring holistic transformation
in the church and the society.

=
=
=
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Social Media: An emerging new Location for Christian
Mission to the Digital Natives
- M. Peter Singh*
Introduction
Cyberspace,1 a marvelous techno revolution, is the outcome of the
convergence of telecommunication and computer technologies attracted
the Christian communities to build online Churches and develop online
ministries and mission. The term cyber has been used as a prefix to refer the
activities of the miracle, the Internet. Internet has caused a dramatic change
in the landscape of our thinking, teaching and learning, discussing and
experiencing spirituality and theology. Cyberspace has become a
conventional means to describe anything associated with the internet and
the diverse internet culture. In effect, cyberspace can be understood as the
interconnection of human beings through computers and
telecommunication, without physical geography. The Christian
communities, particularly the fundamentalists have fully occupied the
cyberspace in the name of online religion, effecting to mushrooming of
cyber churches that provide opportunities for cyberprayer, cyberbaptism,
cybereucharist and cyber mission. Cyber church is commonly used to refer
worship services conducted over the Internet through web sites, videostreaming, podcasts, or blogs. According to McCracken there has been an
increase in the statistics of young people who work in IT sector and live in
urban centres are leaving or abstaining from attending church. It has been
estimated that 70% of young Protestant adults stopped attending church on
a regular basis.2 However, the last couple of years have witnessed a dramatic
*Rev. Dr. Peter Singh is Professor, Department of Communication, Tamilnadu
Theological Seminary, Arasaradi, Madurai. Paper presented at the Training on
"Cyber Mission" jointly organised by the World Association of Christian
Communication(WACC), India Missions Association (IMA), Christian Service Agency
(CSA), United Evangelical Luthern Church of India (UELCI), Friends Missionary Prayer
Band (FMPB) Tamilnadu Christian Council (TNCC) & Commission on Unity and
Mission of the National Council of Churches in India (NCCI) in March 2016 at
Chennai.
1
Cyberspace was coined by an American science fiction writer living in Vancouver, William
Gibson in his novel Neuromancer wrote in 1984, (London: Harper& Collins) See Tal Brooke,
(ed.), Virtual Gods: The seduction of power and pleasure in cyberspace, Oregon: Harvest House
Publishers, 1997, pp.16-17.
2

McCracken, The Histor y of the Cyber Church, Available at URL:
http://www.cyberchurchtoday.com/the-history-of-the-cyber-church/ 2010.
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change in this understanding after the advent of multi-functional mobile
phones with several apps, a wonder of our age. New equipments like the
Apple or Android cellular telephones, the iPad or tablet have altered both
the time available to us for web access and the means by which we enter its
space and connections. We call this social media. Today’s church is gifted
with a unique new opportunity in which the Social Media gives us the ability
to share the gospel to the Digital natives3 who have grown up surrounded
by interactive technology from their first moments of life. Digital natives
have begun to fuse their lives into technology and they are seeking online
spirituality. Practicing the Christian mission in this context of several social
networking possibilities where people are not merely consumers, but also
active creators of information can be very challenging. On account of Jesus'
call to the church to proclaim the gospel to all nations and people (Matt.
28:16-20) the churches and mission organizations must rise to the
opportunities and the challenges that the social media provides, taking due
consideration of the strengths and weaknesses of cyber space by
developing new strategies and methodologies that will serve the church
well in the 21st century. Bishop Newbigin says, “the greatest intellectual
and practical task facing the Church…is the development of a truly
missionary encounter”4 that will engage this very form of culture. Social
media is an exciting new location for missionary work, to answer to the
command of our Lord Jesus Christ in our day to reach millions of people in
the world that in the past, were very difficult to reach. More so, there is a
need to redefine/understand the ontology the social media is creating and
how this new technology creates new faith relationships and mission
practices. The cyberspace therefore poses many new challenges to our
ability to formulate a new theology of mission and thus to fashion a new
faith community, the Church.
3
Digital Natives are defined as those born after 1980 following the introduction of digital
technology. In other words, they are "born into it." In many parts of the world, Digital Natives
are surrounded by technology, often from their early childhood, and their daily activities
include learning and using digital technology. Digital Natives are savvy to smartphones, iPads,
xBox, Facebook and other technology. Whether or not they embrace it, they can't remember a
time when technology as it is today did not exist. Marc Prensky defines the term "digital native"
and applies it to a new group of students enrolling in educational establishments referring to
the young generation as "native speakers" of the digital language of computers, videos, video
games, social media and other sites on the internet. Ref. On the Horizon, Volume 9, Number 5,
September/October 2001.
4
Lesslie Newbigin, Unfinished Agenda: An Autobiography. Edinburgh: Saint Andrews Press.
Expanded and revised, 1993: 236.
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Let me start with two theological convictions on Social Media. First, a
theological affirmation that Social Media is a gift of God. It is the
continuation of God’s creative shaping of the world in which God involves
human in the process. Human creativity, then, is a reflection of God's own
creative power, part of the image of God in which humans are made. God is a
process and God is in genuine interaction with the world and cares about
what happens in the world and hence God changes. The changing God fits
into this new reality of cyberspace, because God found a place to live. As our
communication systems become more diverse, we need to exercise the gift
of choice with true discernment; to mirror the divine image and likeness in
which we are made in its true complexity. To the question that ‘Lord, where
do you dwell? Once we thought the answer was all about physical locations.
Now we have discovered that God dwells in cyberspace as well. Secondly, a
warning is that technology can become idol. Idolatry is extreme admiration,
love, or reverence for something or someone, but the true God. Cyberspace
is considered as breaking the second commandment of the Decalogue:
“Thou shalt not make unto thee any graven image.” The temptation of idols
has always been with human. Idols not only provide human with physical
images to behold, they are appealing mostly because they are
manipulateable. They can be made and re-made according to the desires of
human. Therefore, we have to locate God in a new way. How can digital
natives and those who live and minister with them use the powerful,
creative, life-enhancing social media? How can these social media be used in
mission and in spiritual formation?
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incrementally from those of the past, nor simply changed their slang,
clothes, body adornments, or styles, as has happened between generations
previously. A really big discontinuity has taken place after the arrival and
rapid dissemination of digital technology. Initially we called them Net
generation, Cyber generation and Digital generation. Because our young
people are all “native speakers” of the digital language of social media, it is
crucial to designate them as Digital Natives. Marc Prensky defines Digital
Natives as the generation who have grown up with new technology.
Moreover, the number of Digital Immigrants5 who were not born into the
digital world but have become fascinated by and adopted many aspects of
the social media are increasing. Digital natives are intuitive learners, learn
via participation rather than passively and their brains have developed a
high capacity to multitask. Some digital immigrants surpass digital natives in
tech savvy. Therefore, accepting the reality that the social media landscape
is not a challenge to be confronted and overcome, the Indian Church and
mission leaders are challenged to seek new ways of relating to the
complexities that underline the social media landscape, with mutuality and
solidarity.
Social Network Facts and Statistics in India6
1.
2.

Locating Social Media
Social media is a term used to describe the interaction between groups or
individuals in which people produce, share, and exchange ideas over the
internet and in virtual communities. Here one can communicate and share
thoughts with many people at the same time. It is easy to share information
like pictures, videos and text messages. To many people, it is perceived as a
form of entertainment. However, being in social sites enhances
communication. There are many types of social sites and it is on oneself to
choose the one that they are comfortable with. Social Networking makes it
possible to reach many people in a very short time. It has profoundly
changed the way we interact with one another, with the world around us,
and even with our spirituality and mission. This has become very much
visible in our times as we see our young people have not just changed
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3.
4.

India has world’s largest number of Facebook Users with over 195
million users, overtaking US by over 4 million subscribers.
There are 155 Million Monthly Active Users (MAUs) in India, of
which 147 Million MAUs access Facebook via Mobile Phones and
73 Million users are active daily on Mobiles.
Key Facebook Users from India are aged 18-24, which is the largest
and fastest growing population segment.
In India, 76% of Facebook users are Men, and 24% users are
women, which illustrates the barriers women face in India to
access technology and information.

5
Digital Immigrants are those born prior to 1980. According to the definition by Mark Prensky,
these are the people who grew up reading newspapers, playing board games and cards, know
what a record is, and watched the news and weather on television. A large portion of Digital
Immigrants still do so and are quite content with their lives, often mixing "older" ways of doing
things with newer digital technologies. It's just that Digital Immigrants didn't grow up in with
today's "always-on" technology.

6
Statistia, Neil Patel, Hub Spot, Media Nama Available at URL: http://www.soravjain.com/
social-media-facts-and-stats-india-2016, accessed on 17 March 2017
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5.

6.
7.
8.
9.
10.

11.
12.
13.
14.
15.
16.
17.
18.
19.
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Twitter, the microblogging site has 23.2 million Monthly Active
Users in India, which is 2nd largest in Asia-Pacific after Japan with
26 million MUAs.
Over all, Twitter accounts for only 17% of Indian Social Network
users.
There are over 30 Million LinkedIn Users in India, while 467 million
users globally.
Most active users on LinkedIn India are of age group 24-35.
46% of LinkedIn users are Female and 54% are Male.
YouTube, the video-sharing site has more than 60 million unique
users in India with users spending over 48 hours a monthly viewing
video `content.
More than half of YouTube viewers watch YouTube Videos on their
Smartphone or tablet.
Over 70% of YouTube viewers in India are aged below 35, female
users’ accounts for 38% and Male users are 62% on YouTube.
80% of traffic to the site comes from Mobile device.
Pinterest has 80% female users and 20% male users.
There are 16 Million Instagram users in India.
74% of Instagram users in India are Men and 26% are Female
More than 90% of Instragramers are below 35 in India.
In India, there are over 462 Million internet users and 200 Million
are active social media users
In 2016, 24.33% of Indian Population accessed Internet via Mobile
phone and the trend is predicted to grow at 37.36% by 2021.

The above statistics show that a big number of people have already been in
cyber space and so there is a dare need for cyber mission to the digital
natives. No we proceed further to see what is cyber mission and evolve some
strategies for cyber mission.
Cyber Mission
Many Mission leaders are hesitant to interact with digital natives because
they perceive such social media is antithetical to the traditional personal
dimension of evangelism. This attitude is being developed often out of their
inability to journey with the constantly changing cyberspace and social
media apps. Some may even fear of the many social media communities
who make such complexities in cyberspace. Moreover, our missionaries are
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trained for personal and face-to-face contacts and they are not acquainted
with impersonal communications. Many pastors are persuading their young
people to leave the social media highlighting that Cyber space puts
enormous pressure to “conform to the pattern of this world”. They even say
that as time goes on the cyberspace based activities are increasingly
exposed to hostile actions mounted by a wide spectrum of perpetrators for
a variety of motives. Engaging with the spiritual via a luminous screen, some
info-mystics argue, engages both sides of the brain, allowing the spiritually
attuned the user to ride alpha waves into a numinous, meditative state.
Such an experience is far different from the e-mail, commerce, gossip,
instant news and information overload of cyberspace as most of us
experience it. Transcendent or not, this new electronic landscape is filled
with spiritual seekers of all kinds. The mission of these cyber-seekers is to
carry on the age-old search for God into new territory, raising new questions
about the nature of prayer, congregational identity and spiritual authority.
There are several other reasons that we need to address when we talk
about Cyber mission. Many Christians are drifting around without regular
participation in a local church due to various reasons, such as:
 Disillusioned – those burned by church
 Disabled – those physically unable to get there
 Disobedient – avoiding God
 Discarded – rejected by churches, unable to cope with large groups
socially etc.
We need to help these people find a spiritual online home.
Jesus explored new locations for his mission. The incarnation itself was a
new location in which God took a bold step to move out. Jesus showed that
the Word could encounter outside of the Temple, outside of the priestly
hierarchy and outside of the social boundaries of Judaism. Jesus showed the
Word was active and living among ordinary people in fishing boats,
weddings, mountainsides, and the wilderness, even in homes of taxcollectors, and among lepers, Samaritans and Syrophoenicians. Jesus
engaged in mission among the poor and the marginalised within their social
worlds. Samaria and Jacob’s well were his locations of mission. The Church,
being a continuation of the incarnation of Jesus Christ must continually
search for new locations for mission. Stephen O’Leary envisions a spiritual
renaissance online, as computer-based rituals, rich in iconography, image,
music and sound, unite people in worship, transcending boundaries of time
and space. Religious learning will also be affected, with sacred texts once
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accessible only to scholars being made available to all. But what about the
virtual spiritual experience? Is it possible to be touched by God in
cyberspace? Is praying online any different from gathering to pray in a house
of worship? We have seen confession by e-mail, a click-through experience
of the administration of virtual sacraments. Participants in prayer circles on
the Internet do claim that online healings often occur. So God's Word can be
living and active in cyberspace. Salvation can and does occur in cyberspace.
The social media liberates God's Word to act outside of normal ecclesiastical
structures and thus they may produce non-conventional forms of Church.
The social media allows God's Word to reach many people who would never
encounter it by normal means.
Strategies of Cyber Mission
Mission is always an adventure and a calling and so Cyber-missions is an
adventure that involves challenges. In order to face such challenges,
strategic plan must be evolved. Strategies define the vision and goals of
mission. Here I would like to suggest prophet Micah model of cyber mission
(6:8), “He has told you, O man, what is good; and what does the Lord require
of you but to do justice, to love kindness, and to walk humbly with your
God?”
Koinonia model: Social Justice
The biblical concept of koinonia as the core of the understanding of
community is a common and mutual interest and participation in a common
object. The term koinonia is used for the task of building up the body of
Christ to maturity according to Matthew 28:16-20. Social media creates a
koinonia community in which everyone can send and receive information.
Social media is democratic in nature and therefore social media can set
priorities for planting and building up of Churches and her mission. As most
churches are too small to operate a cyber mission, large churches can
operate their cyber mission. Therefore, ecumenical mission strategies must
be evolved. Missionary work is the ecumenical calling of the whole church in
the world. Missionary work is not a competition between churches. The
missionaries should equally share their mission and ministry with other
missionaries on the web. People can make a life changing decision right
there in front of their computer through the cyber chat mission by
interacting with an unbeliever and encouraging Christian groups to
participate in church ministry through cyber chatting.
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Digital natives often share deeply on social media their struggles with the
pathos of their family problems, depression, bullying, substance abuse,
addictions, and struggles with sexual orientation. They are not ready for
personal encounters rather feel comfortable relating online free from the
judgements of their family members and the Church leaders. Cyber
counselling or online counselling methods may be developed to help them.
When the digital natives are not available for the face-to-face encounters,
we need to understand the importance and strength of the impersonal
aspect of online interactions, giving digital natives an opportunity to share
their stress and pains and their needs. Cyber mission involves listening the
pathos and joys of the digital natives through their thought forms, music,
videos and interactions. Mission leaders should not hesitate to use social
media to reach these sheep in another fold. Social media communities are
egalitarian without rigid structures of leadership and authority. This
environment provides them the possibilities of creativity, sense of identity,
achievement and self-worth.
Marginalisation of the digital natives is a sin before God. Therefore, what is
required today is to do justice to the digital natives. Koinonia is creating a
new solidarity and mutuality. Koinonia provides an opportunity for creative
action, which is called liminality means threshold, the first stage of a
process. Liminality is the creative space of solidarity and openness to the
new. Social media is the creation of God who gifted us with the print Bible.
Conscientisation, therefore of missionaries is essential.
Oikonomia model: Social Relations
The virtual world is not so virtual at all. It is real people connecting with
other real people. Social media is an invaluable missional outreach location
to interact and engage with digital natives. So creating relational bonds in
social media communities will overcome the uncritical and fearful mind-set
that sees cyberspace as a world of sin and depravity. The general tendency is
to treat the digital natives as marginal communities of faith. Abraham
Joshua Heschel says that the opposite of good is not evil; the opposite of
good is indifference. Apathy is worse because it allows evil to prosper and
spread. The digital natives long for relationships. Here comes the need for
Cyber mission.
The mobile phone mission has great potential to share relationship with the
world. SMS 'short message system' is a way of sending short written
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May 2017 ncc review

34

messages from one mobile phone to another. This has been heavily
displaced by WhatsApp and other social media. It is cheaper and quicker. But
unlike the computer, the mobile phone can always be with us, as it has
become more a part of our life. The mobile device can now not only manage
a SMS, but also downloadable Bible text and Christian music. There are
many services available to subscribe to, like 'Daily Bible Verse', 'Information
services to church members' or 'Mini Devotionals'. Many Christians use the
mobile phone for their spiritual life, because it is easy to carry and to use. The
downloaded Bible can be used to share during Bible study, cell group
meeting and personal devotion. It can also be used for outreach through
devotional books loaded onto the mobile device. Further, most mobile
phones are MP3 capable, and MP3 audio can also be downloaded onto
MP3-equipped mobile phones. The Audio Bible is available in many
languages and the Jesus film is available in MP3 audio in different languages
that can be useful for the outreach ministry on the mission field. Many
pastors are using this tool in their ministry. They download worship and
outreach songs on their PC, and through it to their mobile, to show rural
people how to worship and to teach them about Jesus. These opportunities
are available to churches, missionary organizations, outreach ministries,
and individuals.
The blog is informal and personal, but all personal thoughts are there for the
world to see. Blog has a great opportunity to share appropriate insights.
Anybody can use and operate a blog. Most blogs offer readers the
opportunity to add their own comments. In other words, the blog provides
the tool for believers to create a network of sacred places. All internet users
are searching for webs sites on needs or interests they have. The people who
do not know God would have little reason to visit a Christian web site
designed for Christians. Therefore, most non-Christian on-line users have no
wish to visit Christian web sites. They are searching for topics that interest
them, instead of seeking for Jesus or God. Therefore, ways to reach nonChristians through the internet must be devised. Their interests, hobbies,
issues and personal needs must first be identified before creation of
Christian web sites with their secular interests and felt needs, which can lead
to gospel presentations. Cyber broadcasting consists of television
broadcasting and radio broadcasting. Cyber broadcasting can also provide
sound and image together like public broadcasting. Through cyber
broadcasting, it is possible to broadcast to each mission field with a suitable
broadcast program. Anyone can operate cyber broadcasting through the
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internet with simple software and equipment. The missionary can operate
cyber broadcasting on his own from outside the mission field and country.
Missionaries, who cannot be on the mission field because of health
problems, or of persecution at a place, or other restrictions on missions, or
visa difficulties, can still reach their target groups through the internet. The
use of cyber broadcasting is a good opportunity to enter closed countries
without residents on the mission fields where conventional missions find it
difficult to enter. In this cyber mission involves in Oikonomia, building the
oikos (household) of God in which people live, share and relate with one
another. It is creating a new relational community and extending
relationships to the marginal communities. Cyber mission must take Jesus
who became the margin of the marginality as a paradigm of mission.
Diakonal model: Social Service
Jesus Christ came not as a person to be served, but as the one who served
(diakonia) the physical, social, cultural, and political needs, as well as to the
spiritual and moral needs of the people. There can be no doubt that one of
the central issues facing the local people of mission fields are that the
people suffer from poverty and sickness. It consequently poses the church
with one of its most immediate challenges. That is to say, diakonia is one of
the important missionary paradigms of the church.
Equipping the saints by providing theological education in which
missionaries are trained to use social media is the pressing need of the time.
Cyber education can be a vital tool for the executing of the Great
Commission, helping to make disciples and teach them (Matt. 28:19).
Usually, education was done in a class room, but it is possible to educate
outside a class room by using the internet. Women and men old and young
without distinction of age or sex must be given cyber education. The cyber
students can minimize the cost of study. They can use e-book and zip files
study material to download on their computer without buying or lending.
These study materials can be read off-line on the computer screen. It is a
low cost and very practical educational alternative for students. Cyber
education for missionaries, their wives and their children is crucial. Many
missionaries spend time to find a school for their kids because of their
culture, language, circumstances and quality of education. Many of the
rural area missionaries have been teaching their children at home in their
own language without information.
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Many large parachurch groups are blasting into cyberspace without clear
theological perspectives placed enormous amount of materials in the Net.
Mesmerized by fund-raising potential, they hope to tap into Silicon Valley
cash. Their audience is not ordinary people, but the rich who hold credit
cards who can send e-cash. Here we ask on whose side the Indian Church
identifies herself? Before entering into cyberspace, Indian Church should
pause for a moment and see for whom we are going to serve? Church should
involve in the process of re-vitalising her theology of ecclesia and in the light
of this, must re-vision the purpose of her very existence in the world. In a
sense cyberspace calls for, where necessary, a conversion of the whole
church in its theological thinking, spirituality and mission priorities. This
requires that the Church must make a horizontal move rather than a mere
vertical growth.
Jesus called a people together made up of Jews and Gentiles whom would be
one, not according to the flesh, but in the Spirit, and it would be the new
people of God, the Church. The whole ministry of Jesus was to bring into
existence a renewed people. Over-emphasis on the ‘Church as the Body of
Christ’ may tend to credit the Body with all the holiness which belongs only
to Christ the Head. It may therefore lead to an unhealthy tendency to
divinize the Church. We need to be careful in idealizing the Church as a
community that is totally faithful, holy and perfect. The reality is that the
Church is composed of human beings who are unfaithful, and who take
paths to evil, paths that lead away from, rather than towards goodness of life
and God. The reality is that the People of God are a people in history, a living
people, a people on a journey through time, a pilgrim people, liable to be
affected by the dust and grime of their journey. Therefore, the Church is
often referred as the Church always needing to be reformed and purified,
always being called by God to repentance and conversion. ‘People of God’
does not distinguish between groups within the variety of people who make
up the Church, which is to say that it does not distinguish between digital
natives and real life natives. It is about the People of God as a whole, the
whole people in communion. Moreover, members of the Church are
fundamentally equal and all are equally responsible for the Church’s work in
the world, its mission. Yves Congar describes the Church as ‘the community
7
of the faithful who march in the way of salvation.’ The ecclesia of God
demands a new faith, lifestyle, values and attitudes.
7

Yves Congar, This Church that I Love Denville, NJ: Dimension Books, 1969 , 21.
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One of the most practical moves the Church may make in the effort to
realize the prophetic vision online is to increase her efforts to sustain and
expand the prophetic community ”in real life”, so that Church, the real life
community, may nurture and sustain her efforts to realize the prophetic
online as well. It is important that the churches realize that, theologically
speaking, the poor and sick represent one of the most important themes in
the Bible. It is therefore necessary for the church to reach out to the poor
and sick people. Church may well be inspired by the promise of cyberspace
to extend the prophetic vision of an egalitarian community. The prophetic
church will combine this inspiration with more attention to the embodied,
real life communities in which we still live. Given the prophetic spirit and
equipped with a clear understanding of the promises and threats of
cyberspace for the prophetic vision, church should work carefully and
intentionally to extend the Presence of God in this new communicative and
social cyberspace. At the same time, it is imperative to ask, does our
information and communication technology develop a real sense of
personhood and equally do they build community? What we need is a
people- centred technological development which takes the people along
towards development rather than leaving them behind. There is, therefore,
an ethic of hope to be discovered here and a theological affirmation to
sustain us as we live in cyber age. A new diaconal spirituality is required
when we talk about cyber mission.
The thirst for what is relevant raises few pertinent questions regarding
spirituality, such as: What do we mean by spirituality? How do emerging
frames of analysis help us to explore a deeper understanding of spirituality
that is relevant for a cyber age? How does the cyberspace broaden our
understanding of spirituality? Cyberspirituality is a cyber community - God
experience, in which the online community can become a group which will
not only meet each other for socialization purposes, but also to meet in
order to see the missional challenges and implications to society.
Cyberspirituality is not on how cyberspace disseminates information and
makes it available to unlimited number of people; rather it is a question of
how the potential of cyberspace affect the fundamental question of human
life. Spirituality is an experience of God in the light of a context.
Cyberspirituality is a movement that brings cyberspace and spirituality
together in a coherent and meaningful way. It finds deeper nourishment
from one’s contact with the digital natives and at the same time finds
deeper meaning in bringing this their spirituality into the daily life in a way
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beneficial to the larger whole. Cyber mission is praxis oriented, that living
with this experience, it challenges with a prophetic vision for more
involvement and diakonia.
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Disability Theology: A Missional Call to the Churches
- Arulampalam Stephen*
Introduction

Conclusion
With the advent of the new technologies, Church is offered variety of means
for fulfilling her mission. How does the Church tweet the Gospel? Church
must avail herself of the new resources provided by human exploration in
social media for her mission and evangelism. The digital changes are also
opening up new opportunities for inter-denominationalcollaboration for
mission. Isaiah’s words of “Enlarge the site of your tent, and let the curtains
of your habitations be stretched out; do not hold back; lengthen your cords
and strengthen your stakes” (54:2) must be understood in the context of
Church’s mission in today’s context of cyberspace. The tent must bring
together those who are in the real Church and digital natives. God wants all
the sheep into one fold. Though it is a difficult task, it becomes an imperative
for the church. Church must plan for providing pastoral counseling through
online. Online counseling also known as e-therapy, e-counselling, teletherapy or cyber-counselling, is a new development in Christian mission in
which a missioner provides psychological support over the Internet and
social media. Therefore, with openness, Church must see the potentialities
of information technologies positively as well as critically allowing social
media and Church to interact with each other. The Indian Church must
accept the new information technologies gratefully which enables us to
store information in vast human made artificial memories, thus providing
wide and instant access to the knowledge which is our human heritage, to
the Church’s teaching and tradition, the words of scripture, and the
theologies which articulate the presence of God who brings out of His
treasure new and old. (Mt.13:52). A covenantal vision is that cyberspace can
unite people from North, East, West and South as a ´world community´ in to
one flock (Jn.10).

Disability issues are historically low on the Church agenda. From biblical
times, people with disabilities have been stigmatised and intentionally
excluded from participating fully in church practices and worship by
restricted access and theological assumptions regarding impairment. The
Bible itself has often been used to oppress people with impairments and
keep them from fulfilling their God given calling in the church. Yet the fact
remains that disabled people continue to be a minority in most church
congregations. it is important to develop a theology of disability amongst
the congregation. Unless churches take this seriously people with
disabilities will never feel full integrated, included and welcome in the body
of Christ.
The Church must confess its role in the systematic exclusion of people with
disabilities in society. The Church must take steps to encourage the active
participation of people with disabilities in worship and it must allow positive
readings of scripture regarding disability to be heard form church pulpits.
This will educate the congregation and enable people with impairments to
connect their lived bodily experiences to their faith. Within disability
studies the language used to describe people with disabilities has become
particularly important. Pejorative terms such as “the handicapped”, “the
crippled” or “the disabled” generalise and often stigmatise large groups of
people. Such terms demean the value of the human being and oppress
people socially.
My personal Experience

Iam Arulampalam Stephen. I was born in Jaffna, Northern part of Sri Lanka,
in 1972. When I was nine months old I lost 40% of my sight; now I am almost
totally blind (90%). I am aware of this handicap and I have accepted it as I
=
=
=
have accepted my own self as I am. Often I have revolted against God and his
*Rev. Fr. Arulampalam Stephen is an ordained minister of the Anglican Church in Sri
Lanka. He is a theologically trained visually challenged person. Presently he teaches,
Mission and Ministry of the Churches at Theological College of Lanka Pilimatalawa,
Kandi, Sri Lanka.
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Providence for making me “incomplete” and asked him WHY? I received no
answer, only – at times – a soft murmur, “Let my grace be sufficient.”
From the ages five to ten I attended our village school, which was entirely
dominated by the able people. My parents did not like to send me to the
school for the other able or differently able people, because they were not
ready to accept the plurality of humanity. At the age of ten my family
managed to send me to study at St. John’s College of Jaffna (Anglican) to
study my secondary school. There I had the opportunity to deepen my
knowledge and practice of the Christian religion besides the Christian
religious practices of my family, mainly Bible reading, prayer and Church
going. There also I had the privilege to mingle with people of other
denominations as well as other faiths. My School experience opened the
gate to think about my self and my identity. Even though I studied at the
normal school, the majority of the students were able people. Therefore
from time to time I seriously asked my self; why I am a differently able
person? “Who sinned that I am born blind? (John 9:2)” This kind of
experience forced me to think more and more about my disable identity.
During my advanced level period I was in a helpless and hopeless situation
because of the lack of providing proper education system for the differently
able people. I questioned about the existence of God (Psalm 14:1) and also I
tried to control the power of God within my academic performance and
blamed God for creating me as differently able person.
After finishing my Secondary School A level I spent some years of confusion
and uncertainty about my self, the purpose of my life, my future, my family
and God’s guidance in that chaotic situation. I seriously considered to take
my own useless and meaningless life. I felt that my life had no meaning, no
purpose, no goal, no direction and no help from my family, my school my
church… my God. I felt that my life was shattered. The slow process of
restoration and reintegration of my fragmented personality began in 1997.
In that year I went to the Theological College of Lanka to prepare myself for
the priesthood in the Anglican Church. Why did I go to the Seminary? There
were some holy and some unholy reasons for it. 1. To begin with, my mother
had offered my life to God when I was nine months old, near my death: “if
you save my child from death, I will offer him to you.” Hann’s experience of
old is not uncommon in Sri Lanka. For many years I lived in the awareness of
this vow to God, and in the midst of my years of desperation I reminded
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myself of it. 2. In those years all other roads to the future were closed to me.
3. I needed to survive in spite of everything and of everybody 4. The Church
can be a refuge and haven for me – handicapped as I was – and will receive
me in her bosom like a mother. At the seminary I began the process of
restoration and re – integration of my shattered personality.
My spiritual strengthen and my academic formation, as well as my social
and communal integration were not separate aspects in my life. They
impinged upon each other to build a homogeneous whole person. I was
challenged in every aspect of my life and I saw in every challenge an
opportunity to grow in depth and in stature. My formation gave me the
opportunity to become ecumenical and opened my eyes to see the
otherness of other; during my years of academic and spiritual formation I
was going through a spiritual crisis where I identified God as calling me to
become a Christian in order to introduce the values of Christ to others.
During my years of academic and spiritual formation I was going through a
spiritual crisis where I identified God as called me to become a disable
person in order to identify my self with the disable people and work for the
empowerment of my community and introduce disable Christ to others.
At moments I felt that, like Abraham, I was blessed by God so that I might
become a blessing for others (Genesis 12:1-3, Isaiah 49:6) this experience
moved me from a selfish individualistic concern for my safety and salvation
to a communal expression of my life with others; in other words, from self to
church, and in the true experience of the Church to discover my own self
again. The History of the Church became my favourite subject of study.
There I found that people like Francis of Assisi, Bishop Oscar Romero, Fr.
Michael Rodrigo and a great multitude of wirnesses also had gone through
the experience of becoming a blessing for others. Even when we broke the
bread together we remembered the importance of breaking our prejudices
and ideologies.
After my ordination to the diaconate on the 25th of November 2001. I was
sent to Jaffna Northern part of Sri Lanka as a Chaplin (school for deaf and
blind) to work in the midst of War and poverty. After my ordination as a
presbyter I continued my ministry in Jaffna. From time to time people came
to me with their brokenness; even my family members also came to me with
their frustrations. Killings, Human rights violence and sexual harassment
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were part and parcel of our day to day life. During that time I understood that
the meaning of being as blind disable to serve to the sighted saviour and also
to take the pain of my people as my pain (Isaiah 53:1-12). In most cases I
could do nothing to help, but I learned to listen to others. I felt that the Spirit
of the Lord was also upon me, who had anointed me to preach the good
news to convey. I just suffered with the sufferers, and in that solidarity
suffering I discovered his suffering of God in Christ and in his people,
whether Christian or not. I lived the poorly among the poor. I learned the
importance of going through the experience of voluntary poverty in order to
listen to the voice of the voiceless people.
Now I am back at the Theological College of lanka, not as a student but as a
chaplain and tutor. I am learning much from the students and also from my
colleagues in the Faculty. I am in constant dialogue with the students
individually an in groups. I listen to them as they pour their unique stories: By
understanding their stories I understand my own ability and disability by
encouraging others I encourage myself; my way of teaching is just sharing
and learning from each other; by learning from the students I deepen in my
own faith and commitment. I not only refresh my thoughts, but also mainly I
refresh my own vacation as disable person.
Literature Review
The World Council of Churches (WCC) has produced a theological document
regarding disability. The statement, entitled A Church of All and for All,1 is a
foundational report, released in 2003, for all denominations exploring
disability in their own contexts. It offers pointers and insights on major
theological themes. Its aims are to enable churches to interact with
disability discourse and to equip the Church to address issues of inclusion,
active participation and full involvement of all people in the spiritual and
social life of the church.2 The report addresses theological issues of the
imago Dei, healing and the image of the disabled Christ. However, most
importantly, the document attempts to address and apply disability
theology practically in the context of worship; offering some advice on how
1
Arne Fritzson and Samuel Kabue, Interpreting Disability: A church of all and for all, (Geneva:
WCC Publications, 2004)
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to be fully inclusive in worship.3 Finally, the statement offers a vision of the
Church as a fully inclusive, hospitable place of welcome without
discrimination.4
Disability theology is a relatively new discipline, stemming from liberation
theologies. Although the Sri Lankan Churches are yet to examine this area,
there is an ever-expanding body of literature on the subject and practical
guides to including people with disabilities in the life of the church. There is
far too much literature to review with any depth here but I have chosen a
few of the key texts on which my theories are based.
Possibly the most ground breaking book in disability theology is Nancy
Eiseland’s, The Disabled God. Coming from a disability rights perspective,
Eiesland develops a powerful image of God in a “sip-puff wheelchair”.5 This
image of a broken God is most visibly seen through Jesus’ actions on the
cross and his visible wounds after the resurrection.
The impaired Christ reveals a new humanity as the “revelation of true
embodied personhood”.6 In her final chapter, Eiesland attempts to apply
her theories to a practical element of worship that speaks of Christ’s
brokenness and embodiment through the Eucharist. She develops a liturgy
that is inclusive for both disabled and non-disabled people.
Roy McCloughry and Wayne Morris’s book, Making a World of Difference,7
examines the main themes and issues of disability theology. They dedicate
their final three chapters to practical solutions for the inclusion of disabled
people in the life of the church. This includes a charter for healing and
intercession8 as well as “ten ways for churches to do something practical”9
for people with impairments in the church.
3

Fritzon, Interpreting, p. 82

4

Fritzon, Interpreting, p. 86

5

Eiesland, The, p. 89

6

Eiesland, The, p. 100

7

Roy McCloughry, Wayne Morris, Making a World of Difference, (London: Society for
Promoting Christian Knowledge, 2002)
8

9

Fritzson, Interpreting, p. 65
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McCloughry, Making, p. 125
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Copious Hosting, by Jennie Weiss Block,10 develops a theology of access for
people with disabilities. Whilst Eiesland’s liberation model focuses on the
rights of the impaired person within the church, Block’s approach applies to
a broader cross section of the church and is therefore more inclusive.
There is a vast wealth of literature examining disability from a biblical
perspective such as the collection of articles combined in This Abled Body,11
or the collection of essays in Human Disability and the Service of God, which
focus on theological and biblical implications of disability in contemporary
church life.12 Whilst these books offer both theological and biblical studies
to the subject of disability, as well as, practical suggestions for the inclusion
of people with impairments, very few attempt a practical application of their
theological theories.
To date there has been very little research undertaken into how disability
theology can be integrated into church life in practical ways. Whilst practical
steps to include disabled people are necessary and important, unless we
also address the underlying theology, people with impairments will never
feel fully welcomed or included in our churches.
Theology of access
Erik W. Carter suggests in Including People with Disabilities in Faith
Communities several indicators of a welcoming congregation. He proposes
that people with disabilities must be able to participate in the activities
offered at the church and access the facilities available. The congregation
must make all people feel welcome and included in all activities, striving at
all times for a “common community”. An inclusive congregation recognises
the contribution, gifts and talents of all members in the church and are
willing to facilitate the use of those gifts regardless of the perceived ability of
the person.13
10
Jennie Weiss Block, Copious Hosting, (London: The Continuum International Publishing
Group Ltd 2002)
11
Hector Avalos, Sarah J Melcher, Jeremy Schipper Eds., This Abled Body, (Atlanta: Society of
Biblical Literature, 2007).
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Whilst these suggestions for inclusion are commendable, the Church must
also address its theology in relation to disability in order to become a fully
inclusive community.
A theology of access is one such attempt to develop a theology that creates
full inclusion within the church community. Weiss Block proposes that the
purpose of a theology of access “is the inclusion of people with disabilities
in the Body of Christ”.14 Creating access for those on the margins is not
supplementary to the Christian faith but is an imperative of it. “The gospel
of Jesus Christ is a gospel of access; creating access for those on the margins
is a Christian mandate”.15
Jesus had an inclusive ministry; he cared about and gave access to all people
no matter what their ability or social standing. Therefore, excluding people
with disabilities from full inclusion and participation in church life actually
threatens the ministry and gospel of Jesus Christ. Creating access for
people with disabilities involves more than providing facilities of a practical
or physical nature. It additionally involves providing access for people’s
spiritual and theological needs.
The process of creating an accessible community is demanding and costly:
financially, emotionally, ethically, physically, spiritually and theologically. It
requires church congregations to examine critically their practices, beliefs
and assumptions, to study them in light of the gospel and to come up with
strategies for change in their practices.
Weiss Block acknowledges, “A theology of access demands that we search
our community with truth and face the serious reality that some people of
God have been systematically denied access to the community”.16 Churches
in Sri Lanka therefore must also admit that we are individually responsible
for excluding people from participating fully in church life through our
attitudes and actions.
These are not easy truths to face; however if the Church is ever going to
become the inclusive community it is called to be then it must embrace the
14

Weiss Block, Copious, p. 120

15

Weiss Block, Copious, p. 120
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Weiss Block, Copious, p. 122
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Nancy L Eiesland, Don E Saliers Eds., Human Disability and the Service of God, (Nashville:
Abingdon Press, 1998).
13

Erik W Carter, Including People with Disabilities in Faith Communities, (Maryland: Paul H.
Brookes Publishing Co, 2007), p. 28-31
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reality that it is responsible for the systemic exclusion of marginalised
people. The Church must recognise that it has used the Bible to exploit and
exclude people with disabilities, including neglect and prejudice of
individual needs. From this, a new theology may develop, one that
embraces the spirituality of disabled people and allows them to teach the
Church something about God from their perspective.
Weiss Block admits that the practical realities of inclusion are daunting.
Developing a theology of access will require the Church to consider who it is
and what it stands for. It will challenge the Church to redefine long held
theologies, traditions and beliefs. It will put strain on limited financial and
human resources as church buildings are modified and adapted. A theology
of access will potentially lead the Church to develop new models of
hospitality and mission in areas that they had not anticipated or expected.17
Yet this is surely the challenge of the gospel, to “make disciples of all
nations”18 regardless of race, gender or ability.
Suggestion and Conclusion
The Church must be aware of and address current stigmatising behaviours.
These behaviours can manifest themselves through low expectations of
people’s individual abilities or by using language that demeans the value of
the human being. The Church must also acknowledge that the Bible has
often been used to uphold past and present exclusive practices against
people with disabilities.19
The Bible contains a mixture of messages regarding disability. Some of these
readings have been good whilst others potentially bad. Bad readings of
scripture have traditionally contributed to the oppression and exclusion of
people with disabilities within the life of the church. It is high time that new
and more positive readings of disability in the Bible are given prominence in
the church pulpit. People with impairments should be encouraged to share
with the church something of their experience of God from their particular
17

Weiss Block, Copious, p. 124

18

Matthew 28:19

19

Beth Creamer, Deborah, Disability and Christian Theology, (New York: Oxford University Press,
Inc 2009).

214

47

May 2017 ncc review

viewpoint. People with disabilities must be given opportunities to exercise
their spiritual gifts within the communities they are a part of, thus revealing
something new about the body of Christ and an inclusive God.
The disabled Christ we have a picture of God that bears witness to our weak
and vulnerable bodies. Christ, on the cross, experienced impairment and
in his resurrected body carried the stigma of disability through the scars on
his hands and feet. This is a relatively new and positive reading of the Bible
which can bring new insight into disability and the understanding of
strength through weakness.
Perhaps some of the greatest imagery of an inclusive church is Paul’s
description of the body of Christ in 1Corinthians 12:12-27. This passage
shows a picture of the church united in difference. The body needs to work
together in order to fulfil its potential. If it rejects any part of the body then
it ceases to function as efficiently as it should. Equally the church, in
rejecting difference of any kind, becomes weaker and ceases to function to
its full potential. In order to fulfil its purpose the church must support and
encourage those who are perceived to be weaker or less capable as they are
necessary to the spiritual health of the church.20
What greater symbol or outworking of this theological statement could
there be for the inclusion of people with disabilities than the act of Holy
Communion. In the sacrament the church congregation acknowledges
their own human frailty and brokenness before a God who became frail and
broken for us. In this sacrament the church is united in weakness, the
stigma of disability is turned on its head and the meaning of strength is
redefined. These positive readings of scripture have been neglected in the
past and need to be heard today in order for the church to become the
inclusive place it is called to be.
Christ’s message and mission was inclusive, in fact the gospel as a whole is a
gospel of access. The Christian calling is to make disciples of all people
regardless of ability, race or gender. Therefore, the Church must take the
inclusion of people with disabilities seriously as it is a Christian imperative
not an optional extra.
20
M. Hull John, ‘The Broken Body in a Broken World: A Contribution to a Christian Doctrine of
the Person From a Disabled Point of View’, Journal of Religion, Disability and Health, No 4,
Volume 7.
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This gospel imperative should drive the Church to provide not only physical
access to premises for people with impairments but should also enable
spiritual and theological growth whilst developing a theology of disability
which will benefit the whole congregation. This could be done through
regular preaching on disability issues, bible studies or talks. Opportunities
should be given for people with disabilities to lead worship from their
particular perspectives, thereby encouraging them to integrate their lived
experience of disability with their faith.
Developing an attitude of inclusion and access in church will be costly,
demanding and at times painful. Yet it is also radical, adventurous and at its
core the Christian calling. The Church is called to be an inclusive, gracious
people, following the example of the risen and disabled Christ.
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Living out the calling will require the Church to put aside old values that have
historically oppressed people with disabilities. It will require honest and
truthful confession. It will possibly require the modification of much loved
church buildings. Yet in doing all of this the Church will grow nearer to the
vision of the body of Christ as an inclusive people, each uniquely different
but complimenting each other in worshipping the God who became
disabled for us. In order to step towards this vision the Church must take
disability theology seriously. It is at the heart of becoming a fully inclusive
community and only when the deeper issues are addressed will people with
impairments feel fully included and welcome in Christian communities.

=
=
=
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Child Sexual Abuse: A Call to Replicate God’s
Missional Love
- Vinod Shemron Saduri*
Introduction
As a part of our Intensive Field Education, we as a group visited United Basal
Mission Church, Mumbai. Along with ministerial and ecclesial exposure, we
had the opportunity to visit various social organizations. We visited Justice
and Care, Jeevan-Sahara and YMCA projects. We were closely associated
with YMCA and its projects such as Night Study Center for the children who
cannot afford for tuition and Balwadi (play school) for ten days and we found
that the children were going through several tough situations. Every child
had his/her own painful story out of which we saw, the child sex abuse was
one of the most predominant issue. In this paper, we would like to analyze
this issue of child sexual abuse and interpret it in the Christian sexual ethics
perspective and Christian ministerial perspective.
Case
During our exposure, we came across, Akil,1 who was 13-year-old boy,
studying 8th standard in a Government High School. It was in his 4th
standard, he was sexually abused by the neighbor aunt, who used him for
her sexual gratification by touching his genitals and also making him do the
same. This happened regularly when his parents2 were out for work, for
about a year, until that neighbor shifted her house to a different place, he did
not have the guts to speak out as he was threatened that his parents would
beat him up if they get to know. Again, when he was in his 7th standard, he
had to undergo the same torture, this time by his uncle (relative). His uncle
sexually abused him (until he was warned by the tuition center Coordinator
and his colleagues). This issue came into light when the tuition teacher3
*Mr. Vinod Shemron Saduri hails from Church of South India, Karnataka Central
Diocese. He is a Theological Graduate and presently he on his internship at NCCI.
1

Pseudo name

2

Father is a taxi-driver and mother is a housemaid
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identified Akil to be very silent and more of an introvert, isolating himself
from the others in the class. After a long conversation, Akil made an effort to
tell the teacher what he was going through for a long time. He said “my
uncle is touching me in wrong places, and I am feeling shy and scared.” After
sharing this experience to the teacher, the teacher reported to the
coordinator and they counseled Akil’s parents, and warned his uncle.4
Methodology
For analyzing this case, the information was primarily gathered from the
informal conversation with the teacher and the observation at the Night
Study Center. The other study matierial used for the analysis and to bring
out through perspectives the books dealing with the various frameworks of
children were used along with a few reliable sources from the internet.
Case Analysis
Human sexuality:
It is a fundamental modality of the manner in which we relate ourselves to
all other people and to God. “It is from sexuality that the human person
receives the characteristics, which on the biological and spiritual levels
make a person a man or woman, and thereby largely conditions his/her
progress towards maturity and insertion into society.”5 Sexuality can also be
our self-understanding and way of being in life as male and female which
includes our appropriate attitude and characteristics, which has been
culturally defined as male and female. We must understand that human
sexuality transcends our understanding of the human-constructed
genders.6 We are now living in a liberalized world which is continuously
affecting and changing human attitude towards sex. The contemporary still
changing attitude towards sex bring before us the no rules, free love, unrestraint sex philosophy that have given way to a new order of societal rules.
The sacredness of love and intimacy is now challenged.
4
They could not do anything further as he had influence with the local politicians and was
monetarily sound

5
Phanenmo Kath, Human Sexuality (Nagaland: The Tribal Development and Communication
Center, 2009), 19

3

She is a social worker who is spending time with the children, helping them with their home
work and studies
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Sexual Abuse:
Sexual abuse can be termed as an act of violence, hatred, and aggression.
Whether it is viewed clinically or legally, objectively or subjectively, in which
violence is the common dominator. Like other acts of violence (assault,
murder, nuclear war etc), there is a violation of an injury to victims, the
injuries maybe psychological or physical. In which, acts of sexual violence,
usually the injuries are both. This act is indeed violent and injurious and the
victim knows that he/she has experienced the most violent act possible of
short of murder, and the victim of child sexual abuse is haunted by the
helplessness he/she felt at the hands of the molester who sought control
and exploited him/her.7
Child 8 Sexual Abuse:
Miles and Stephenson defines child sexual abuse as, “contacts or interaction
between a child and an older or more knowledgeable child or adult, when
the child is being used as an object of gratification for an older child or adult’s
sexual needs. These contacts or interactions are carried out against the child
using force, threats or pressure.”9 Peter Mosgofian and George Ohlschlager
suggest that “child abuse is the immoral and criminal use of the child as a
sexual object by an adult or an older minor child.”10 Child sexual abuse may
include assault, rape and sodomy, touching and fondling a child’s genitals,
masturbation, oral genital contact, digital penetration, and vaginal
intercourse, exhibitionism and photographing the child nude, forcible
kissing, and any other form of sexual advances. Child sexual abuse in not
confined only to the physical contact, as it could include non contact abuse
like exposure and child pornography, sexual talks, etc. Child sexual abuse can
be said as the involvement of a child in a sexual activity, that the child does
not fully comprehend, and unable to give informed consent to, or that
violates the laws or social taboos of society.11 Physically it makes the child live
a life of unforeseen pain; though the pain reduces the scars remain to
continue to affect the child mentally.
7

Marie M. Fortune, Sexual Violence: The Unmentionable Sin, (Ohio: The Pilgrim Press,1983), 5-7
Child in this case refers to anyone below the age of 18 according to the constitution of India
based on the POSCO act of 201 Ministry of Law and Justice (legislative department).
9
Jesudason Jayaraj, ed., Children at Risk: Issues and Challenges (Delhi: ISPCK, 2009), p.289
10
Jesudason Jayaraj, ed., Children at Risk: Issues and Challenges, (Delhi: ISPCK, 2009), 289
11
Jesudason Jayaraj, ed., Children at Risk: Issues and Challenges, 288-290
8

220

53

May 2017 ncc review

Reasons:12
There could be many more reasons but we have identified a few of them
mentioned below.
a. Children are innocent and trust the abusers (mostly people known
to the family)
b. Children are powerless under the domination of the perpetrators,
to escape from the abusers
c. At times stepparents abuse the children of the spouse’s children of
previous relationship
d. Children of broken homes and separated from their own parents
look for love from others
e. Children are vulnerable and can be cheated easily by an adult for
money or sweets and chocolates or anything small
f. Children are not given the awareness about their vulnerability and
dangers of sexual abuse
g. Some adults believe in the myth that they should have sex with
children for their well being
h. In some religious cults, worship of a child in nude is encouraged to
get the favor of their gods and goddesses
i. Low frustration tolerance and inappropriate expressions of anger
and lust in the offender
j. Sexual violence is celebrated in movies, internet and other forms
of media instigate the minds of the offender
k. The past experience of abuse, in the earlier part of the life of the
offender urging him/her to do so.
Statistics: The WHO estimates that 150 million girls and 73 million boys
under the age of 18yrs have experienced forced sexual intercourse or any
other form of sexual violence involving physical contact though this
certainly is an underestimate. Out of the total child abuses in India, the most
affected are female children (76%) compared to the male children (7%,
however, there are many that have been unnoticed or unreported). Child
sexual abuse is a problem at the heart if the society, and therefore at the
heart of the church.13
12

Jesudason Jayaraj, ed., Children at Risk: Issues and Challenges, 292-295
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J. B. Jeyaraj, Biblical perspectives on children and their protection: Towards a Child Theology
(Madurai: Jubilee Institute Publication, 2007), 8

221

May 2017 ncc review

54

Aftermath of the Victim (Psycho-Social Condition):
The victim often withdraws from his/her peers. Since the victim rarely
shares the experience with anyone, he/she believes no one else has ever
experienced this before. In a way, isolating himself/herself, from the peers,
at a very early stage. The victim (in this case a child) learns early not to trust
adults. The child victim learns that affection they are likely to get from
anyone is sexual in nature. They also learn that the sexual attention is not for
their benefit, but solely for the benefit of the offender. The child victim loses
almost all sense of self-worth. They feel responsible for the sexual abuse and
develop overwhelming negative feelings about themselves. Many a times,
this loss of self-worth moves the child to self-destructive behaviors such as
lack of interest in education, lethargic towards securing his/her future, drug
or alcohol abuse, self-mutilation, overeating, under eating, suicide attempts
etc may result.14
The victim withdraws from the activities of the family, yet tries to explain but
not able to communicate the exact description of the incident. The fear of
self-indulged crime is constantly assumed and exaggerated in the mind,
hence making it difficult for the child to make any clear advances to reveal to
the elders the intensity of the incident. In this case we see that Akil was
clearly going through such a situation. This may affect the child’s psyche,
which may also result in affecting the child’s sexual orientation.
Legal and Constitutional Provision: Protection of Children from sexual
offences (POCSO) ACT 2012:15
This act has tried to set up the standards of International Child Protection
Rights against all types of sexual abuses. One of the issues marring the vision
for the country’s children is the evil of child sexual abuse, and a special law –
the Protection of Children from Sexual Offences Act, 2012 – was passed by
Parliament in May, 2012 to address this issue. The Act came into force on
14th of November, 2012, along with the rules framed under the Act.
The Act is gender-neutral and defines a child as any person below the age of
eighteen years. It provides precise definitions for different forms of sexual
abuse, including penetrative and non-penetrative sexual assault, sexual
14

Marie M. Fortune, Sexual Violence: The Unmentionable Sin, 166-168
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Taken form a reliable source from the Internet, According to the constitution of India based on
the POCSO act of 2012. Published by “The Gazette of India,” New Delhi, June 20- 2012/ Jyaistha
30, 1934 (SAKA); Legislative department of the Ministry of Law and Justice
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harassment and pornography. The Act provides for stringent punishment
graded as per the gravity of the offence, with a maximum term of rigorous
imprisonment for life for certain offences, and fine.
In keeping with the best International Child Protection standards, the Act
provides for mandatory reporting of sexual offences. It also prescribes
punishment for a person if he/she provides false information with the
intention to defame any person, including a child. Most importantly, the Act
provides child-friendly procedures for reporting of offences, recording of
evidence, investigation and trial.
Under Section 45 of the Act, the power to make rules rests with the Central
Government. The rules framed under the Act, provides qualification and
experience of interpreters, translators, special educators, and experts;
arrangements for care and protection and emergency medical treatment of
the child; compensation payable to a child who has been the victim of a
sexual offence; and the manner of periodic monitoring of the provisions of
the Act by the National Commission for Protection of Child Rights and State
Commissions for Protection of Child Rights.
The rules rely on the structures established under the Juvenile Justice Act,
2000, such as Child Welfare Committees and District Child Protection Units,
to make arrangements for the care and protection of the child and to ensure
that the child is not re-victimized in the course of investigation and trial.
They also provide the child, medical facility for emergency, no magisterial
requisition or other documentation may be demanded by such facility prior
to rendering medical care. The rules also lay down criteria for award of
compensation by the Special Court, which includes the gravity of the
offence; loss of educational opportunity or employment as a result of the
offence; and disability, disease or pregnancy suffered as a consequence of
the offence. The compensation may be awarded at the interim stage as well
as upon completion of trial.
Christian Sexual Ethics Perspective
As a Christian, biblical and theological foundation on the concept of human
sexuality, can give us clarity to see this issue in the lens of Christian sexual
ethics, where the intended purpose of human sexuality is not distorted by
any means of human forces, rather create a world of healthy relationships,
respecting each other as sexual beings.
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Sexuality is much more than just sexual intercourse. It is a part of life that
human beings and all of creation share in common. The contemporary
worldview towards sexuality has changed, and the people are more
confined to the liberal idea of sexuality and have yielded to it without
considering the socio-religious, moral, and ethical obligation towards
sexuality. Today we see that even the media, internet, people’s talk-action,
etc play a vital role in the marring the purpose of sexuality. Life has been
changing fast in all levels of our society, and sexual life is one among the
major factors affected in this process of change. The sacredness of human
sexuality has lost its meaning.
The basic stress in the teachings of Jesus was on the root of sin which is
consistently declared lay in the attitudes and intentions of the mind and
heart. It was his teaching that all sexual sin had its source in wayward
impulses and desires that were first nourished in the mind. He therefore
spoke of the lustful look as adultery, already committed in imagination, and
purity of mind and heart as the only true guarantee of integrity in behavior.
The attitude of Jesus towards sexual sin is that of understanding and
compassion, in contrast with the punitive attitudes common among
‘religious people’. Akil is a victim of the arrogant sexual urge, of the abusers.
There are for sure many children like Akil, whom Jesus considers as the
‘greatest in the kingdom of heaven’, who still suffer and go unnoticed, even
when they want to share the unexplainable experiences. It is very necessary
for us to speak about human sexuality, and teach the children about its
sacredness. Using sex education to teach sexual ethics, allows children to
draw on their core faith values in developing healthy relationships.
It is also necessary for us as God’s creation to respect and replicate the Love
of God, intended for all of us. We must be aware of situation of child sexual
abuse, and make sure we are there with the child to help him/her come out
of the situation, not just standing in solidarity but also to fight for the child. I
would also suggest that we keep a sharp ear to the expression and words of a
child while talking to see signs of abuse. Let us together share the notion
that our sexuality must be governed by true love and respect for each other.
For God has called us not to make-out, but to Make-Love.
Missional Perspective
Child sexual abuse is a problem at the heart of the society, and therefore at
the heart of the church. Traditionally in India, the responsibility of care and
224
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protection of children has been with families and communities. The church
as a community should wake up to the problem of sexual abuse of children.
The scripture mandates the church to stand with those like Akil, who
become objects of harm and exploitation and it is our responsibility to
protect the little ones. The pastor and the leaders of the church should be
sensitive and child-centered. Their role needs to be in detection and referral
for professional counselling, support to all family members in crisis and
facilitation of God’s healing. First the parents needed to be educated on the
issue of potential danger of sexual abuse and also to have a healthy
relationship with their children so that the children can go to the parents for
any uncomfortable situation. Secondly, we need to educate children to
recognize and report any kind of inappropriate touching and make them
understand what sexual abuse is. It is very much necessary for us to find an
appropriate language that is much simpler to explain to the children.16
The aim of the church and its ministry is to identify what the children need,
what families must provide for the sake of the children, how families
struggle with the child-rearing tasks, and what church and the society must
do to support families in their care of children. Most importantly, the church
should understand why families and societies fail to provide what children
need. A church that practices to be a community where children are
welcomed and honored as a child and where there is compassion and
justice for all persons will become a “sanctuary for childhood and others in
need”. If a church transforms its attitude towards children in order to be a
sanctuary for childhood, it will deepen the sacred trust of its access to
families.17 The church today is called to do what Jesus did: to welcome
children in order to bless them. Jesus also revolutionized our understanding
of being human when he suggested that childlike as a criterion for Christian
discipleship. The church has been reluctant to rectify church teachings that
unwittingly promote the abuse of power over the less powerful – whether
children, women, minorities, the poor and the oppressed. As Christians, we
experience humanity in its fullness when we honor what is vulnerable,
open, and always emerging and unfolding. The prophetic voice of the
church is weakened by its inability to practice what it proclaims.18
16

Jesudason Jayaraj, ed., Children at Risk: Issues and Challenges, 288-298
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Herbert Anderson & Susan B.W. Johnson, Regarding Children: A New Respect for Childhood
and Families, (Kentucky: Westminster John Knox Press, 1994), 112-113
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Herbert Anderson & Susan B.W. Johnson, Regarding Children: A New Respect for Childhood
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The sexual abuse of children should not be tolerated and the allegations
should be taken seriously. The church leadership should act in ways that
respect the dignity and worth of every child.19 Not only children, the church
should also look into the offender and make him/her realize the meaning of
intimacy and sex. We need to follow Jesus who showed compassion and love
towards the children who came to him and at the same time he showed his
anger towards the adults who, selfishly and without care, abuse the trust of
children. “To abuse the trust of a child is the greatest sin we can conceive,
but to love and protect a child is the finest gift we have to offer.”20
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Givers are Takers – Takers or Givers? Need for a wider
alliance, Networking a Platform for Dialogue – Givers
- William Stanley*
or Takers?
Need a forum of the People who are victims of dominant development,
Need for alliance building and networking locally and globally. Need to
understand the political economy and its impact on the life the poor and
livelihoods. Need for space for a dialogue. Need research of all the agencies
– study by the victims on whose name the resources are raised. Need to
have detailed finance details of resource agencies at least for the last 10
years – details of utilization at their end. Understand how much resource
are drained out from one country and comes back to the same country as
aid to the same country – example Germany or EU, may be we can include
other countries.
I have been personally heckled in understanding the partnership by the
donors/givers and the funding agencies though. You must learn that you
should not question the funding agencies either corporate or non
corporate. These people raise questions of our integrity, values and
accountability. The middlemen like the agencies who work for the funding
agencies do their job for their survival, they are commanded to find fault
with NGOs whom they are supporting by the killer auditors, they do their
job but they are not accountable and the result is stop funding to the NGOs
for they have not adhering to the compliances. No funding agencies
understand the political engagement of project to process of building
people’s movement for building another better world and better
understanding partnership? It is sad and only allow exploitation of
corporates and governments to continue the dominant development
model of growth based on greed.

Webliography:

One of the greatest challenges today is the Economic Globalization.
Economic
globalisation has de-linked the relationship between the
The constitution of India based on the POSCO act of 2012. Published by “The Gazette
Community and the State and expanded the freedom of corporations
of India,” New Delhi, June 20- 2012/ Jyaistha 30, 1934 (SAKA); Legislative department
further eroding the powers of the people and occupying their lands. In the
of the Ministry of Law and Justice.
process, the State itself is undergoing a major transformation, becoming
=
=
=
more one-sided in representing corporate interest and failing to represent
its citizens.
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The development model had induced global warming and therefore human
(man) activities had lead to climate change and its impact through
temperature variations, melting of ice sheets, sea level rise, erratic rainfall,
flash floods, drought, frequent high intensity cyclones and tornadoes, heat
wave, storm surges has lead to destruction of different ecosystems,
livelihoods, and lives.
Alternative is possible, there are alternatives, millions of hopes created by
the poor who sustainably live, we need political will, willing to change and it
is possible by you and me, just not changing our lifestyles only but by
changing structures of unsustainable development practices. The forces
working for alternatives are getting weaker or their activities are silenced
due to lack of funds. It is becoming complicated and complex with the
combination and nexus between the politicians and corporates who design
the policies, acts, bills and bring amendments to permeate exploitative,
extractive and destructive development – life killing economies. Therefore,
it is important for Civil Society (Faith Based Institutions, NGOs, Unions and
other forms of liberation movements) to strive for building an alternative
development paradigm – Life Giving Economies – life in its fullness.
We are not only talking about an alternative economic model, it is important
to also deal with the politics of any kind of isms that is currently practiced all
over the world. There are millions of experiences to learn from alternate
politico economic models but all these efforts are at the very micro level,
most of these micro models are isolated and stands an island. What we are
looking for is an alternative to the global dominant development paradigm
that has been driven by a few corporates who control the economies of the
world and their politics – democracy to dictatorship – a financial
architecture of profits before people. It has become very critical and
important that the role of political scientists and economists who have an
alternative vision while accepting micro level political economies there is a
dire need to focus on macro level alternative political economies. Having
said these things we also experienced those who stood for socio cultural
ecological and political justice have to face the brunt of awful political
economy in oppressing and suppressing the leaders and their movements - a
trajectory of alternatives to the current life killing economies.
Greed and injustice, seeking easy profit, unjust privileges, tax havens,
fraudulent invoices in trade, brain drain and short-term advantages at the
expense of long term and sustainable aims are root causes of the
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intertwined crises and cannot be overlooked. These life-destroying values
have slowly crept in to dominate today’s structures and lead to lifestyles
that fundamentally defy the regenerative limits of the Earth and the rights
of human beings and other forms of life.
Hope for a culture of communitarian life. Let us reflect on peoples struggles
over control of natural resources – an ongoing battle of the people of the
world against the Corporates dictated development paradigm. Can these
struggles and voices of the people be treated as participation to ensure
their rights over the livelihood resources or these struggles are seen as anti
development and anti government. These are few facts demonstrating the
voice of the people and participation of the civil society.
Many countries after colonial rule became a direct target of economic
growth through the exploitation of natural resources like the forest, water
and land for the corporates mining operations, hydro power production and
land acquisition in the name of growth and development. It is disturbing to
note that all the G20 countries some how or other directly and indirectly
involved in some kind of activities that denies the legitimate right to
livelihood of many millions of people around the world in other words right
to life.
“We shall rather die but shall not leave our place of birth”- the struggle
against corporates and the governments is necessary to become a way of
life. The people’s movements in different parts of the world tell that the
state machinery should change its perception of development and
understanding of people’s problems. These movements demonstrate
examples of people’s power that continues to give inspiration to such
struggles against injustice and oppression.
The challenge before us is to build people’s movements on the issues
around, mal development and environmental degradation, ensure
community control over natural resources and over the economy. It is this
search for democracy in the age of economic globalization towards which
we must all struggle.
Let us take forward this democratic movement of liberation for justice and
peace for people and Earth. In conclusion it is opined that when a country in
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the South is growing the majority of its people are getting marginalized and
dispossessed from their resources and life of the poor is under constant
threat. Let us hope that it is possible to build another better world by
alliance building and networking through joint struggles.
Research, document the impact of economic globalization as well existing
and disappearing local knowledge systems that has been in practice for
hundreds of years of values that permeated freedom, justice, peace, dignity,
and sustainability. Faith Based organization (FBOs) and Civil Society
Organisations (CSOs) while becoming prophetic also should play a role of
creating space for dialogue of different faith based communities and
Related Resource Agencies (RRAs) in envisioning the political economic
model that subscribes to the values of ethics, morale, respect and
responsibility.
While greed is accepted as one of the important indicators of consumerism,
the current boost of pumping in 1.1 trillion dollars will only further
accelerate much more disasters, accelerate global warming and climate
change and it will be a catastrophe or an Armageddon of self destruction.
Therefore, the churches should re-read the bible, other faith communities
to re-orient and revamp the entire conventional theological/religious
narratives and orientation that aspires happiness after death. In a recent
research study the impact of climate change on Indian peninsular is obvious
to relate to the European countries of self destructive consumer life styles
and their corporates non-renewable production of energy termed to be
engines of growth have technically and logically impacted drought and
disasters in India. This is a scientific research claim and who then responsible
for the impact of climate change in India in the form of drought and series of
death of farmers in India enslaving the root causes beyond climate crisis of a
political economy that continues to trigger the manifestations of growth and
greed development. India is spearheading this development agenda of
destruction as an act of development justice of growth in comparing the
economic agenda of keeping with the Jones and it is always a question to
ponder whose development make in India by whom and for whom.
In a recent debate on triple talaque in Muslims the extreme right
fundamentalists of Hindutva claim on gender justice but these
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fundamentalists should spearhead undo patriarchy, undo feudalism, and
declare a casteless egalitarian society. Why focus only on Muslims there are
so much to be done away with Hindustan and Bharat culture kept people in
jeopardy of an unjust gender, caste, feudalistic, capitalistic and cultural
oppression. All religions need to change to accommodate aspirations of the
children, women, poor, minorities, indigenous communities and ecosystem
people at large. The binary and narrative of people need not be political it is
beyond that it is a humanly accepted life culture of an economy that gives
life to all people , Earth and Cosmos. Let us not divide ourselves in the name
of gender, caste, religion, language, regions, politics, corporates, financial
agencies (WB, IMF, Donors etc.) and continents, please move forward to
build a sustainable Earth and people. Let us come together. What is
happening today is nationalism, protectionism and selfish agenda of a
country, we need to go beyond these binary and narrative we are global
communities we need to work together if we want to live together and
protect nature and Earth. These things cannot be done by politics, financial
regimes, donor agencies or any other religious doctrines and dogmas only
we the people, remember we the people need to change and bring change.
We at least the NGOs dependent on funding need to change our
understanding, please refer are we the Givers or Takers otherwise whether
Givers are Takers – please read an article on “Aid Revers” which is attached
to this document.
Organise more sensitizing programs of the FBOs, CSOs and RRAs leadership
through exchange and exposure programs to southern countries that might
influence the northern political, corporate and financial institutional
leadership to deal with the rich both in south and the north. While there are
global institutions such as the UN, WB, IMF, WTO, World Economic Forum,
ADB, G8 and G20 we need to strengthen alternative socio political space to
be sustained as an effort like the World Social Forum.
FBO leadership and FBO related institutions should get in to active
participation in these above forums to influence and change the antipeople and anti environment, anti-earth policies and decisions. There are
many people both in North and the South as an alternative to the WB to
create a Bank of the South, efforts should be done to create parallel
institutional frame work to the above mentioned dominant institutions that
are only interested in money, profit, growth and not people, the
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environment and the mother earth. The FBOs should restructure its
constitutional frame work learn from different model of consensus building
but go beyond that to more decentralized devolution of powers and
resources in enabling the efforts and process of social transformation, social
change, scaling up activities of alternatives that are addressing life giving
economies and liberation.
It is important the governments in the north should take much more
responsibilities as because the current root of the problems emerges from
these northern countries which impacts the southern economies, therefore
the call for change and consumerist life styles and limitation to basic needs,
comforts and not luxury that is driven by greed should begin from the North
as well the rich in South. The rich must sacrifice their highly consumption
oriented lifestyles to be come non rich so that the poor can become non
poor. This project and movement need to be self supported for the research
and future action on how to stop the resources which are drained out for
example how the rich becomes richer and poor become more poor.
Then development aid to the under developed countries is an anomaly. Who
will question and challenge the practical truth and justice of development,
ecological, climate, economic, cultural, human and nature justice of survival.
Because I was born in a Christian family my perspectives are limited in terms
of faith, if I would have born to a indigenous family, Non-faith, Atheist,
Muslim, Hindu, Buddhist, Sikh and other faiths, I wonder what these
religions and spirituality would have helped me to realize who I am and what
I am and for whom I am? We live in a confused, complex and contradictory
society. We need to be more clear when we talk about terrorism and right to
live with our faith? It is so disastrous once we become so selfish who will rule
this planet as well the outside the planet Earth. The fight is survival of the
rich vs the poor and creations?
Finally I take this opportunity to share a very educative challenging analytical
article on “Aid in Reverse” by Jason Hickel, his new research is well
articulated study shows that developing countries send trillions of dollars
more to the west than the other way around. See attached document on Aid
in Reverse. I have much more to share of what I leant from communities,
churches, FBOs, NGOs and Movements that’s why this clarion call?
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