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EDITORIAL
The August issue of NCC Review focuses on celebration of Tribal and Adivasi
Sunday across India by the member churches and institutions of NCCI to
mark the International Day for world’s Indigenous peoples. The theme for
this year’s Tribal and Adivasi Sunday is “Solidarity in Christ: Bearing One
Another’s Burdens” (cf. Galatians 6:2). Tribals and Adivasi people in India
are not the last but the first in many aspects as history proves. They existed
in India around 2500-3000 BC, much before the Aryan invasion took place in
1500 BC. Thus they could be said to be the original settlers of the country. It
is the Tribals/ Adivasis, who through their indigenous methods of forest
management have preserved our country’s natural resources for centuries.
It is indeed quite a paradox: while tribals and adivasis have been the original
inheritors and caretakers of nature and its resources, today in the name of
development they are considered backward, deprived of their inheritance
and displaced from their native places, and natural resources are exploited.
There is a difference in the value systems and consequent ways of life of so
called developed or advanced civilizations with their religions and those of
indigenous people when it comes to relationship with natural resources
(Jal, Jungle, Jamin). The developed societies and their organised religions
and traditions view natural resources as items for the sole use and
enjoyment of human beings, but the tribal/adivasi people and their
religions and traditions consider nature as the very centre of all existence.
Therefore while the perspective becomes homo-centric in advanced
societies and their religions, it is nature-centric in tribal/adivasi societies
and their religions.
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and imperfect. In fact both, the tribal/adivasi civilizations and the nontribal/non-adivasi civilizations have much to learn from each other.
However because the majority population in India belongs to non-
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tribal/adivasi societies, the tribals and adivasi people are looked down upon;
their simplicity and honesty is exploited; their rights and dignity are
trampled upon; they are made to struggle for life and livelihood.
The indigenous people of India have as much right to be owners and
partners in the development process as other Indians, especially because
they have protected and harnessed the resources being the original settlers
in the country. Their understanding of land is profound and perhaps the
general society can learn from it specially to remove the anomaly in the
development process that arises from the conflicting world views. The
community based alternate development projects are not only in keeping
with their values and ethos but also in making them to use modern science
and technology to enhance their quality of life. There are warnings of
ecological imbalance and environmental degradation today more than ever.
Sometimes human actions in the name of progress and development are
moving towards destruction and catastrophe. It is high time that people
learn from the tribal/ adivasi insights and evolve for themselves a program of
life, which is more just, inclusive, holistic and sustainable.
Standing at the start of new era/beginning, we must work for a new society.
We need to bear one another’s burdens. We need to question our
assumptions, values and approaches and make them more integrated,
holistic and humane. The criterion of this change must be twofold - how to
bring about a more just and inclusive community/society and how to make
use of the resources judiciously, allowing them to be restored and
regenerated. Thus the joint human and ecological principle must be our
creed and guiding force. A radical change is required in our worldviews and
working styles if they are found inadequate and wanting, so that we can
bring about a real change in our Church and society.
Pradip Bansrior
Executive Secretary
Dalit and Tribal/ Adivasi Concerns
National Council of Churches in India
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Rereading the Bible in the Light of “Burden
Bearing”1: A Tribal Perspective
- Mathingmi Hongchui*

Introduction
The world population in 2016 is estimated to be 7.4 billion by World Bank,
out of which the tribal population forms six percent and are scattered in 73
countries all over the world.2 India has the largest concentration of tribal
population in the world that forms 8.6 percent of its total population, of
which 32.8 percent are Christian.3 Tribal communities in India suffer
discriminations and they are marginalised in every aspect. The reading of
scripture in itself is alien to them because there has been a distancing of the
text; when the western interpretation with the so-called “dominant
worldview” has undermined the context of the tribals. They need to find a
new way of reading and interpreting the Bible. Tribals in fact are endowed
with rich cultured heritages based on communitarian values and ethos.
Loving, caring and bearing one another’s burdens are their way of life. It is in
this light the tribals need to revisit their past and reread the Bible in the
context of the present realities with a view to liberate from alienation
through the message of love.
1. A Tribal World
Tribals in India are identified as backward and are classified under
Scheduled Tribe. They are geographically isolated; socially, educationally,
economically backward; and they are suppressed in all aspects of life. The
Sanskrit term used for the tribals is Adivasi, meaning the original
inhabitants of the land. J.H. Thumra asserts that a tribe is an indigenous,
homogeneous unit, speaking common language, claiming a common
ancestry. Today tribals are scattered and live in a particular geographical
*Mr. Mathingmi Hongchui belongs to the Manipur Baptist Convention. Presently he
is Interning at the Dalit and Tribal/ Adivasi (DATA) Concerns of the National Council of
Churches in India
1
The phrase “Burden Bearing” is drawn from the theme, “Solidarity in Christ: Bearing One
Another’s Burdens” Gal. 6:2, observed as the Tribal and Adivasi Sunday on the 6th August 2017,
DATA Concerns, NCCI.
2

https://data.worldbank.org, 20th August 2017, 3pm.

=
=
=
3
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https://en.wikipedia.org/wiki/2011_Census_of_India, 20th August 2017, 3pm.
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area, backward in technology yet loyally observing social and political
customs based on kinship. They have distinctive culture, language, and
religion.4 With the advent of Aryans they are treated as the third class
citizens and are deprived of many benefits and opportunities. The Hindutva
tried to label the tribals as Hindus along with the marginalization, which
jeopardised the identity of tribals. The images of the British colonists about
them as a savage group or an uncivilised people are still persisting. They are
the victims of division among themselves which is the result of political
manipulation with vested interests. They have been further deprived of
their rightful resources, land and habitat due to displacement.
The 19th century is called the golden century of Christianity mainly because
of the conversion of tribal people into Christian faith. But in the post-colonial
Christian era, the tribal Christians are confronted with the question of how
to read the Bible. The Christianity that tribals profess has become too
otherworldly and does not consider the ground realities they live in. Tribals
are caught up between tradition and modernity with great influence of the
western culture. It is the Christian missionaries who introduce a new world
view – western culture, science, medicines, technology, education,
literature, and politics but, anything of tribals is considered inferior and
obsolete.5 In doing so they are culturally alienated, economically exploited
and socially discriminated since antiquity. Thus a new scripture being
written by God in their day-to-day struggle is needed for authentic
existence.6
2. Tribals and the Bible: A Rereading
The Bible for the tribal Christians is a propositional truth about God and
human life supernaturally communicated by the Holy Spirit. Translation of
the Bible into tribal languages has had an immense impact on tribals both
positive as well as negative. This led to a broader mentality and paved the
way for a new tribal identity which led to significant contributions towards
social transformation. It also fragmented the tribal society that hindered
4
Zhodi Angami, “Looking at Jesus from a Tribal Optic,” in Bible Readings: From the Northeast
India Context, edited by Takatemjen, (Nagaland: Clark Theological College for NEISBS, 2014), 21.
5

Razouselie Lasetso, “Tribal Theology and the Bible: A Contextual Reading of the Bible,” in Tribal
Theology: A Search for Quality Theological Education & Relevant Ministry, Tribal Study Series
No. 17, edited by Yangkahao Vashum (Jorhat: Tribal Study Centre, ETC, 2009), 32-33.
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unity in the churches and society. K. Thanzauva asserts that tribals use Bible
as a magical book to provide ready-made answers to solve their problems.
He says that tribals are predominantly literalist or Biblicist in reading of the
scripture. Their readings are uncritical and are detached from ground
realities not taking “the tribal, social and cultural conditions into
consideration.”7 Thus it is an urgent need to bring an appropriate method of
reading and interpreting the Bible from a tribal perspective.
2.1. Approaches of Tribal Interpretations
It is made to believe that the tribal ways of thinking and living are inferior to
the western ways. The seeds of colonial thinking are sown so effectively that
the tribals continue to subjugate themselves to the western viewpoint.
Today, it is discovered that the western approaches are not meeting the
local needs. This is where “Decolonizing the Bible” is in need says Zhodi
Angami. It recognizes the cultural code and social location of the
interpreter. He asserts that the purpose of decolonizing the Bible is to make
its interpretation the interpretation of the people, by the people, and for
the people. To him, marginality is a collective experience of tribal people.
Their ethnicity is used against as an excuse to treat unfairly and unjustly. He
says that the experiences of being marginalised rather can be used as a
hermeneutical key in biblical interpretation then the stories of the Bible
become meaningful. Angami opines that Bible is read traditionally as a
talisman endowed with magical powers to notions that the Bible is a symbol
of high western culture which has to be done away with and reread with
new eyes. Thus, reading the Bible with new eyes or hearing its stories with
new ears, is requires to consciously avoiding western influence, which will
enables to read it authentically as tribal readers.8
2.2. Looking at Jesus from a Tribal Optic
For many years tribal Christians have been contented with the western
interpretation. They believe what they are told. But today tribals want to
know the Lord Jesus personally, not through the West. The Passage in
Matthew 2:23 reads: “And he came and dwelt in a city called Nazareth….”
One of the first things that strike a tribal reader is the marginal position of
Nazareth. Angami articulates that the village of Nazareth must have come
up not long before the birth of Jesus for ancient Jewish sources do not
7

Thanzauva, Theology of Community, 90-92.

8

Angami, “Looking at Jesus from a Tribal Optic,” in Bible Readings, 25-28.

6

K. Thanzauva, Theology of Community: Tribal Theology in the Making (Aizawl: Mizo Theological
Conference, 1997), 90.
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mention. Many tribal villages in India continue to be small and marginal like
Nazareth. It is significant that one such tiny village was the hometown of our
Lord. God’s plan is indeed for the reversal of the world’s order whereby the
last become first and the little become the greatest. The dominant groups
may look down upon the tribals, but Jesus is one of them. Jesus proclaimed
himself as the good shepherd. The question is what good shepherd has to be
a dead shepherd? From the perspective of the tribal reader, the parable of
the good shepherd is the parable of the precious sheep of Jesus. They are so
precious that he is willing to lay down his life to save them. The significance
of a good shepherd whose death opens one’s eyes to the preciousness of the
sheep is beyond measure.9
Like any other tribals, Jesus himself was a refugee from political oppression.
He was hounded out of his ancestral home and dispossessed and turned into
refugee. Knowing Jesus as a refugee drives to change the wrong attitude
towards refugees, aliens, and immigrants in the land. Those who believe in
Jesus the refugee must join the struggle to change discriminatory policies of
the government, fight political apathy towards refugees and displaced
people, and uphold the values of universal human rights says Angami.10
Yangkahao Vashum asserts that Jesus Christ has brought the message of
liberation not only from spiritual bondage, but from physical, mental,
cultural and social bondage. It encompasses the fullness of God-given life at
both individual and communal levels. It is only in and through Christ that one
can receive total liberation and participate in the liberation of others.11
3. Tribal Issues: A Contextual Reading
F.S. Downs observes that the struggle of tribals in India is mainly for
liberation from any form of alienation in order to preserve their unique
identity.12 Traditionally, the western religion and culture is perceived by the
tribals as more advance and acceptable. This attitude has led them to
abandon their own songs, dances, festivals, dresses, religious practices,
9

9
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etc.13 Thus, they are alienated not only from their root and land but they are
also marginalised and exploited because they do not belong to the
dominant group.
3.1. Alienation from Land
Alienation from the land is a common issue for tribals in India. The biblical
stories of the afflicted and humiliated Israelites as they move towards and
settled in the Promised Land can serve as an impetus for the tribal struggle
for homeland in their own at an earlier time but alienated by external force
and dominant power at present.14 This was the lot the patriarchs and
Israelites experienced and suffered in the hands of foreign power as aliens
both in Egypt and Canaan. Thus alienation and oppression is the identity of
the Israelites too. This affinity between the tribals and the Hebrew people’s
experience is a rich resource for understanding the scriptures from tribal
perspective.15 R.L. Hnuni argues that the issue of alien occupies an integral
part in the Old Testament especially in the legal collections. The story of
Israelites begins as a ‘sojourner’ and his descendents continued to be an
alien in Canaan and Egypt. They were in exilic period in the hands of
Babylonians as aliens.16 The patriarchs are all landless, but they are caught
up in a journey towards the promise land. Their story can shape the tribals’
struggle for homeland. Most of the tribals movements in India today-such
as the Jarkhand, Gurkha, Bodo, Karbi, Naga, Kuki, Tripura, etc., are
fundamentally struggling for a homeland in their own land.17 Alienation is a
common problem for the tribals that further leads to the loss of identity
because land is their identity.
3.2. Marginalization and Oppression
Tribals remain on the fringes of the society, and do not enjoy the full rights of
citizens. In the name of development many tribal areas have been taken
13

Lasetso, “Tribal Theology and the Bible: A Contextual Reading of the Bible,” in Tribal
Theology, 36-37.
14

A. Wati Longchar, “Tribal Theology – Issues, Method and Perspective,” In Search of Identity
and Tribal Theology to Dr Renthy Keitzar, edited by A. Wati Longchar (Jorhat: TSC, 2000), 52-53.

Angami, “Looking at Jesus from a Tribal Optic,” in Bible Readings, 30-37.

10

Zhodi Angami, “Jesus the Refugee,” Journal of Tribal Studies vol-XIX/2, (July-Dec. 2014): 3649.
11
Yangkahao Vashum, Christology in Context:A Tribal-Indigenous Appraisal of the North East
India (New Delhi: Christian World Imprints, 2017), 145-148.

12

Thanzauva, Theology of Community, 94.

15
Lasetso, “Tribal Theology and the Bible: A Contextual Reading of the Bible,” in Tribal Theology,
39.
16
Lasetso, “Tribal Theology and the Bible: A Contextual Reading of the Bible,” in Tribal Theology,
40.
17
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Thanzauva, Theology of Community, 101-104.
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over by the government and they are further been pushed into the jungle or
as landless wanderers. They are to be dependent on the good will of others
because they had no natural ties to the social structure. Their distress
includes poverty because they had no inheritance due to displacement. 18
They are looked down as dependent people and do not belong to the major
religious communities in India. Critical to the approach of development are
the issues such as the destruction and privatisation of common lands,
common property resources, forest destruction, in-roads made by
commercial forestry on forestland, etc., it is the tribal indigenous areas that
have massive projects of development attack. But these projects ignored
tribal communities. Cases of displacement of tribal populations are far too
many to be listed. Deprivation of land and forest are the worst forms of
oppression that tribal people’s experience. It has resulted in the breakdown
of community life and a steady cultural death. Tribal people are not only
becoming rootless but are also forced to lead a dehumanising existence
without livelihood, identity, community and culture.
4. Revisiting Tribal Culture in the Light of Burden Bearing
The Tribal people are endowed with rich cultural and religious resources
which need to be valued, reclaimed and retrieved. Renthy Keitzar calls the
unwritten traditional and cultural heritages of the tribal people as “Prime
Bible.” One can find in these oral traditions their beliefs, norms, and
practices which are of high cultured and values. He opines that the tribal
worldview is practical and they identify themselves with nature, and take
the supernatural powers and natural forces seriously as the manifestation of
the Almighty. He says that the Israelites, like any tribals, basically formed a
well-knit tribal society with a strong sense of tribal solidarity.19
Tribal life is characterized by communitarianism with a clear and civilised set
of social and cultural principles based on social justice and kinship relations.
Their festivals, rituals, and social activities intertwined with folklore,
folkdance, folksongs, chanting, etc., are community oriented by nature and
in practice. In times of trauma, sickness, death, or calamities, the whole
community suffers together. The principle of selfless love and concern for
the welfare of the community infuses the social and cultural life of the tribe.
The governing principle of the society is known as sobaliba in Ao-Naga and
18

19

Thanzauva, Theology of Community, 98.
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tlawmngaihna in Mizo. This social-ethical principle provides the basis for
harmonious communitarian living.20 Thanzauva asserts that tlawmngaihna
in the modern situation is love in action to protect and uphold the
marginalised, and a commitment to create a just, harmonious, participatory
and self-reliant society. It requires involvement in the struggle against
exploiting systems and structures, which spoil the harmony of community.21
R. R. Shimray opines that this spirit of intimate relationship could very well
be considered as the philosophical and ethical principle foundation of the
communitarian society which could be clearly seen in the way tribal people
lived. It was based on sharing and caring, justice and honesty, simplicity and
truthfulness because the welfare of the community takes precedence over
all other interests.22
Tribal people lived with an integral and holistic worldview of space,
creation, and land together serve as the foundation of Indigenous people’s
concept of life, relationship, reciprocity, inter-dependence and wholeness.
Longchar argues that the dominion worldview looks a space from the point
of view of humanity. On the other hand, the point of departure is space for
the tribals. It is the key to understanding human selfhood, spirit and God.
The space is the foundation for liberation. Thus, placing space and creation
as the primary reference affirms the relatedness of all beings and all that is
created. It provides an orientation of life. It conveys the imperative
recognition of cosmic oneness. Vashum states that this idea of space is
further rooted in the understanding of land; it is a space and a place. It is the
land that provides identity and security to the people apart from being the
Mother to the people.23 Land holds the tribal together as a community and
a status as a people in the world, which is their identity.
5. Theological Implication and Evaluation
It is accepted that the theologies that are silent to the need of the people are
being rejected today as enemies of life and of the living God.24 Downs
20

Vashum, Christology in Context, 126.

21

Thanzauva, Theology of Community, 122.

22

R. R. Shimray, Origin and Cultures of Nagas, (New Delhi: Pamleiphy Shimray, 1985), 120.

23

Vashum, Christology in Context, 128-129.

24

Samuel Rayan, “Recovering Theology in the Asian Context,” in Doing Theology in a Divided
World, edited by Virginia Fabella & Sergio Torres (Maryknoll, New York: Orbis Books, 1985),
124.

Renthy Keitzar, In Search of a Relevant Gospel Message (Guwahati: CLC, 1995), 62-63.
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precisely observes that the struggle of tribals in India is mainly for liberation
from any form of alienation in order to preserve their unique identity. In
their struggle for liberation, finding answers to their questions from the
Bible is the key to tribal interpretation of the Bible. The issue of alien
occupies the integral part in O.T. Biblical tradition and thus, Israelites
became the host to different groups of aliens until the exilic period. The
patriarchs and the Israelites were aliens both in Canaan and Egypt. They
were ill treated and oppressed by the foreigners. This interconnects with the
tribal experiences and reality, which makes the scripture more relevant and
meaningful. Moltmann rightly avows, reading the Bible with the eyes of the
poor is a different thing from reading it with the eye with full belly. As the
tribals read the Bible in the context of alienation, the tribal theologians resist
traditional interpretation of the Bible.
Today, tribals need to revisit and retrieve the rich heritage of the recent past.
Tribals have far alienated from her roots that belongs to them. The
Indigenous ethics and values are fading away. The modern ethos of
individualism, survival of the fittest, discrimination, corruption and poverty
has intensified. This is where the present needs to reconnect to the
Indigenous cultural resources and reclaim the rich heritage of the past to
build the contemporary Indigenous society basing on the well-being,
harmony and development of the whole community where it exists. Thus
tribals should reread the Bible by submitting to God concerning the
Promised Land. The Lord may appear to them and say, “I have observed the
misery of my people...I have heard their cry on account of their taskmasters.
Indeed, I know their sufferings, and I have come down to deliver them...”
Exo. 3:7-8.

13

God revealed in the life, ministry, death, and resurrection of Jesus Christ.
Jesus has borne on the cross all the burdens and cares of the Tribals. He has
given a new law of loving one another Gal. 5:14. To bear one another’s
burdens is to obey his commandment and fulfils the law of Christ.
Conclusion
The tribal world is identified with alienation and marginalization. The
reading of Bible continues to contribute towards alienation from their
culture as the older biblical interpretations among the tribals have not
taken their social and cultural conditions into consideration. Their contexts
require rereading to address the present reality that they encounter in their
lives. To reread is to read from the perspective of the marginalized, to read
communally, critically, and to read for social and individual transformation.
The tribal worldviews, ethos, narratives, and experiences intertwine with
the biblical narrative has been rich resources. Thus, the new way of tribal
biblical interpretation in the making, with the contextual understanding
makes the scripture more relevant and meaningful in the lives of the tribals.
To heed and fulfil the law of love by bearing one another’s burdens is not
only a call to tribals but a new law of Christ to all humankind.

=
=
=

The Exodus event in the Old Testament is God’s revelatory act. In the New
Testament, God’s revelatory event happens in the person of Jesus. According
to James Cone, “It is God’s self revelation to the human race through a
historical act of human liberation.” He says that revelation is not just a past
event; it is also a present event in which one can encounter with God
through the reading of the scripture. The Radical social change is found in
the unchanging Christ in the changing world. An answer to the oppressions
are the prophetic voice of justice from Amos, Isaiah, Micah, and the love of
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“Bearing One Another’s Burden” Galatians 6:2 - An
implication for Indian churches
- Esther Ao*
“Bearing one another burden” reminds me of the experiences of the farmers
of the Ao Nagas who return, after a long day of hard work from the field on
foot, with khu1 on their head. The people from different fields would come
back together sharing their experiences of the day. When the tiredness of
the day and the burden on their head would gradually seep in, in their
journey, sighs of “O hi! O hi! ” echoes together throughout the way, releasing
their tiredness, could be heard. One of the most significant aspects of these
journeying together back to the village and their respective houses is the
sharing of their khu, which could also be understood as a burden. If the khu is
heavy for the one who is carrying they would share the khu so that the
person who is carrying it would find it easier to carry. So, the people shared
each other’s khu in their journey, especially those of the weak and the
fatigued. Yes! The khu need not necessarily be one’s own but they would
help each other in carrying it. The one with the heavy burden thus finds
companionship, empathy, and solidarity in carrying his/her burden.
We find the encouragement to follow similar ethos of bearing one another’s
burden in the Letter of Paul to the early Christian community of Galatia. This
letter has been a resource to inspire movements and people through the
ages. For Martin Luther the letter to the Galatians was a medium through
which he heard God speak directly to the struggles that he confronted
during the Reformation Movement.2 In fact many historians opine that the
letter to the Galatians the foundation of the Reformation was laid with the
writing of Martin Luther’s commentary on Galatians.3 For Monodeep Daniel,
in the Dalit Bible Commentary, the passage of Galatians 6:2 is among the

15
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passages in Galatians that inspires “strategies for building community.”4 For
Ronald Y.K. Fung bearing one another’s burden is “test of true spirituality.”5
What then would it mean for us today, especially as a church, to “bear one
another’s burden” as mentioned in Galatians 6:2?
“Bearing one another’s burden” (Galatians 6:2): the substance of
Christian life
The bearing of burden is described as the substance of Christian life by Paul
in his letter to the Galatians.6 Among the few directives he offers in the
letter to the Galatians, bearing each other’s burdens is an essential part of
it, in fact it is almost a mandate. Bearing of one another’s burden fulfill the
law of Christ. The central message of the Law is to love our neighbors. This
explains what it means for a community to walk together by the Spirit in
which members of the ecclesia as an extended family should take
responsibility for one. How then are we to bear one another’s burden?
Bearing of one another’s burden, specifically to this passage, Paul meant:
1) The accountability towards each other as they live as faithful
followers of Jesus
2) The sharing of stresses and sorrows
3) The practice of economic sharing.
4) “Correcting one another” according to Finny Philip, is equivalent
to carrying each other’s burdens.7
5) As found in Romans 15:1-2, “We the powerful, ought to bear the
weaknesses of the powerless.”
All these could be used “to restore the defaulter back into the community
life instead of excommunicating him/her”.8 It could be used as strategies for
community building and solidarity.
4
Monodeep Daniel, “The Letter of Paul to the Galatians”, The Dalit Bible Commentary: New
Testament Vol. 6, James Massey and Monodeep Daniel, eds., (New Delhi: Centre for Dalit/
Subaltern Studies, 2008), 105-147.

*Ms. S. Esther Ao is from the Dimapur Ao Baptist Arogo (DABA). Presently doing
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Ronald.K.Y. Fung, “The Epistle to the Galatians” in The New International Commentary on the
New Testament , Gordon D. Fee, ed.,( Grand Rapids: William B. Eermans Pubishing Company,
1986), 286.

1
Khu is an Ao-Naga word for canonical shape bamboo basket with straps that’s usually
placed on the head. It is used for carrying various purposes like water cans, food, clothes etc.
It can also be understood as “burden”

6
Gottlob Schrenk, “βάρος”, Theological Dictionary of the New Testament Vol.1, Gerhard Kittel,
ed., Translated by Geoffrey W. Bromiley, ( Grand Rapids: WM. B. Eerdmans Publishing
Company, 1965), 553-561.

2

7
Finny Philip, “Galatians”, South Asia Bible Commentary, Brian Wintle, eds., (Rajasthan: Open
Door Publication, 2015), 1615-1630.

Richard B. Hayes, “The Letter to the Galatians: Introduction, Commentary, and Reflection”,
The New Interpreter’s Bible Vol. XI (Nashville: Abington Press, 2000), 183-348.
3

John F. MacArthur , “Galatians” in The MacArthur New Testament Commentary (Chicago: The
Moody Bible Institute of Chicago, 1983).

362

8
Monodeep Daniel, “The Letter of Paul to the Galatians”, The Dalit Bible Commentary: New
Testament Vol. 6, James Massey and Monodeep Daniel, eds., (New Delhi: Centre for Dalit/
Subaltern Studies, 2008), 105-147.

363

August 2017 ncc review

16

Bearing of one another’s burden in the Indian Church Context
There is a trend in our Indian churches today, almost a competition among
themselves, to become bigger be it in its membership numbers or the
building structure, flashier and more technological savvy. However, what
they don’t invest in is building up of intra relationships amongst themselves
and ecumenical relationships with other churches especially with those
churches that need solidarity and financial aid. When it comes to the church
worship services, they have become an event, a programme, a show where
people come to be the audience, a mere spectator who rush back to their
lives after the service is over as they would after watching a show or an
entertainment. There is no fellowshipping with the other believers in which
genuine care and concern could be shared. As a result we become cold and
impersonal. We don’t bear each other’s burdens as we should.
Today, in our churches sermons are preached according to what the people
want to hear. The sermons do not rebuke or correct. One of the reasons for
this is because of fear that it would lose its members. For instance, in cases of
receiving large amount of donation in terms of tithes and thanksgiving
offerings, the church in some way might know the source from where it
came from. That the person who is donating it must have acquired the
money through corruption or extortion or bribery or exploitation or various
dishonest means. But the church would never address these issues, for
rebuking it or correcting it would mean losing the membership and the
donations that comes along with it. As ecclesia, however, we are to
admonish, rebuke and warn each other about attitudes and habits and plans
that are destructive towards life. We need to help each other realize our sins
and repent. Confronting a person because of his/her destructive attitude
and habit which is harmful not only to himself/herself but society at large. If
we really care about a person’s or society’s ultimate welfare we will confront
them with their sin.

17

fact, churches among themselves are not aware of the prevalent problems,
and if at all they are aware of the problem unless it is prevalent in their own
context they would not pay heed to it. The Christian principle of bearing
each other’s burden thus becomes a farfetched ideal.
Conclusion
Bearing each other’s burden is fulfilling the law of loving each other as Jesus
the Christ has taught us. It is a mandate for us then to love each other means
being accountable to each other, correct each other, and share each other’s
resources, and thus share each other’s burden. We can hold on to the ethos
of bearing each other’s burden, if there are any among our cultural
practices, and not let it be disrupted by the individualistic ideologies which
pursue one’s own benefit. In such a time as this, it is the urgent need of our
Indian churches to reform ourselves by drawing out from such biblical
principles and rich cultural resources that helps for solidarity and bearing
each other’s burden. The letter of Galatians which inspired a radical
Reformation 500 years to reform the churches, may it also inspire us to bring
about radical reformation especially in terms of building churches intra and
ecumenical relationship towards each other.

=
=
=

Indian churches are divided among ourselves due to several factors. The
vast geographical area of our country divides us physically. Indian churches
are also divided due to denomination, caste, tribe and ethnicity. Such
divisions not only create disparity among us but it also isolates one from the
other. Paul not only in Galatians 6:2 but also in Romans 15:1 encourages the
strong to bear the burden of the weak. However, we observe in our context
that the well established and powerful churches often do not extend helping
hands towards the other churches which are powerless and oppressed. In
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Solidarity in Christ: Bearing one another’s Burden
- Anupama Hial*
“Bear one another’s burdens, and in this way
you will fulfil the law of Christ”. Galatians 6:2
The Greek Philosopher Aristotle says, “Human beings are social animals”
because they depend on one another. How we depend and what for we
depend on others makes our relationship more meaningful. Paul in
Galatians 6:2 emphasizes the need to sympathize and assist each other in all
our weakness and sorrow. By doing so we are fulfilling the law of Christ. Paul
very simply explains how easily we could fulfil the law of Christ by bearing
one another’s burden. Christ gives an open invitation in Matthew 11:28 to
all, ‘All who are heavy burdened come to me’, this invitation of Christ needs
to be followed implicitly by all the Christians. But do we give this call, like
Christ, to our fellow human beings or are we focussed within ourselves?
June 21st was announced as the National Selfie day and this started to be
celebrated from 2015 in the social media. Taking a selfie has become a great
addiction in today’s Wi-Fi mobile world. The main motive behind taking
these selfies is nothing but “loving oneself than anything else”. It points to a
certain level of narcissism and addiction to selfies especially among the
teenagers is on the rise. The American Psychiatric Association (APA) has
termed a new mental disorder which is called “Selfitis”, by which a person
develops an obsessive-compulsive disorder of clicking selfies. Doctors say
that ‘Selfitis’ could be broadly divided into three categories. The first
category, ‘Borderline is taking at least three pictures of self but not posting
those on the social media. The second category Acute is taking at least three
selfies and posting it on social media and the third category, Chronic is at
least taking six to seven selfies and posting all of them in the social media.
Some of the sad consequence of taking selfies is many people have died
while taking selfies in dangerous, careless and insensitive situations. The
horrifying part of taking selfies is when people are in trouble or in need of
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help instead of helping them we start taking selfies. These selfies are not
only selfish, but simple and clear narcissism (SELF: self-love, selfadmiration, self-absorption, self-importance, selfishness and selfcenteredness!)
Pope Francis recently said, “The many situations of inequality, poverty and
injustice, are signs not only of a profound lack of fraternity, but also of the
absence of a culture of solidarity. New ideologies, characterized by rampant
individualism, egocentrism and materialistic consumerism, weaken social
bonds, fuelling that “throw away” mentality which leads to contempt for,
and the abandonment of the weakest and those considered “useless”. In
this way, human coexistence increasingly tends to resemble both pragmatic
and selfish”!
We are all one big family in the world and building a community that
empowers everyone to attain their full potential through respecting each
other’s dignity, rights and responsibilities makes the world a better place to
live. The Philosopher and Gender Theorist beautifully express “We are
wordless without one another”. In this world all men and women are
interdependent. Christian women and men have the responsibility to
participate in the liberating act of Jesus and respond to the call to create a
new community with solidarity, freedom and fullness of life for all. We are
challenged to bear one another’s burden, to use the God given creativity to
promote life in every aspect of our cultures and to denounce all the forces of
cultural tradition. The truth shall make us free…and we are called upon to
stand on the truth of ourselves, truth which affirms all women and men as
of infinite worth and dignity, love by God, empowered and sustained by the
Spirit of God for the tasks of bringing life in solidarity to what is dead and
dying and nourishing life wherever it is found. Let us be in solidarity with
each other rather than live in a world of selfie. Let us bear one another’s
burden in order to fulfil the law of Christ!!

=
=
=

*Rev. Anupama Hial is an ordained pastor of the Jeypore Evangelical Lutheran Church
(JELC). She studied theology at the Gurukul Theological College, Chennai, and
completed her M.Th. Previously she served the National Council of Churches in India
through the Ecumenical Solidarity for HIV/AIDS. Presently, she is doing her Ph.D. in
Missiology from the Allahabad University, UP. Currently she is in Academie of
Mission, Hamburg, Germany for Ph.D. Research.
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Adivasi/Tribal Perspectives on Ecology
- Ngalaton Hungyo*

Introduction
Ecological crisis is a serious problem confronting the contemporary world.
This crisis has never before been as acute as it is today. In fact, it has
undeniably become a contemporary reality that affects the very survival of
the earth and its children. Ecological thinking is therefore no longer the
concern only of the environmental activists but everyone who is concerned
with life. This is a serious threat that concerns not only human beings but the
whole of creation. Human’s greed and desire for more is the main factor
behind the ecological crisis in which tribal/indigenous groups are the most
effected people. In the name of development, big factories and industries
have been set up in the fertile lands of the indigenous people. Land, for the
tribal/adivisi people is their life. Land and natural resources of the
indigenous people have been forcibly taken away; many indigenous and
tribal have been displaced from their lands. In such situations it is important
that we need to look into the word of God for a perfect understanding
regarding this issues based on ecological crisis in the tribal and Adivasi
perspective.
1. Theological Vision on Ecology: Adivasi/Tribal Perspective
The very concept of imago dei invites us to be advocates of human rights and
upholders of human worth. In a world where many consider poor, the
disabled, elderly, dalit, and tribal, adivasi are of no value, these accounts
challenge us to be advocates of their dignity, rights and worth.
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environmentally fragile world those who are marginalized invariably cannot
nourish themselves.1 The world has the tendency of returning to the chaos
and in this context humankind is given the commission to take care of the
world as God’s world. The word ‘to till’ can be translated as ‘to serve.’ This
verb can be used in relation to God – to serve or worship God. The second
verb ‘to keep’ carries the meaning of “to exercise great care over” or “to
guard.” So the responsibility given to human beings is to keep the world and
everything in it as very good.2 Bible itself is eco-friendly. Biblical narratives
are sensitivity towards ecological integrity which can be noted in its
appreciation of nature as divine creation and as a medium of God’s
revelation to humanity. The connection shared among humanity and the
created order portrays the integral relationship of the life of humanity to the
events and activities of nature. The role and exercise of human culture is
carried out in a manner that it upholds the balance of relationship between
human activities as well as to promote and protect nature. Biblical themes
such as Creation, Covenant, Trinity or Incarnation were used to address
ecological issues.3 Thus our understanding of God in ecological terms
becomes particularly important in a context of global warming, acid rains,
famines, drought and water scarcity. It is in such a context that the
understanding of the biblical images of God helps us to understand God and
God’s purpose for the establishment of a new creation.4
2. Issues of Ethnic Cleansing and displacement
2.1. Ethnic Cleansing: A General Definition
Ethnic cleansing5, “Ethnic cleansing” is as the attempt to get rid of (through
deportation, displacement or even mass killing) members of an unwanted
1

When we look at the instruction of sabbatical year, God’s concern for the
earth is emphasized while in the instructions for the year of Jubilee, the
emphasis falls on God’s concern to the poor. It means that the ecology and
the problems of the human beings are interrelated. Sabbatical year and
Jubilee gives plans and direction for restructuring the ecological and socioeconomic life of the community based on peace and justice. Environmental
degradation always causes immense suffering to those who are
economically deprived especially to women and children. In an
*Ms. Ngalaton Hungyo belongs to the Sinakeithei Baptist Church, Manipur Baptist
Convention. She served the Dalit-Tribal-Adivasi Concerns of the National Council of
Churches in India. Presently pursuing her M.Th. at the United Theological College,
Bangalore.
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Prospects of Mission in the Emerging Context edited by Kosy P. Varghese (Faridabad: Dharma
Jyothi Vidya Peeth, 2010) , 198.
2

Ibid., 199.

3

V. J. John, “Bible and Ecology: Some Indian Interpretations” in Bible and Hermeneutics edited
by C. I. David Joy (Thiruvalla: C.S.S., 2010), 26.
4

Melletus Ohilla Rufus, “God of the New Creation-A Bible Study” in Perception for an
Alternative World edited by Paul Francis Ravichandran (Chennai: CSI Synod Youth Department,
2004), 150-151.
5
The term ethnic cleansing gained widespread acceptance by the 1990s in academic discourse;
despite originally being used by the perpetrators during the Yugoslav Wars, scholars now
commonly use it to refer to “the systematic and violent removal of undesired ethnic groups
from a given territory.”
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ethnic group in order to establish an ethnically homogenous geographic
area. Ethnic cleansing usually involves attempts to remove physical and
cultural evidence of the targeted group in the territory through the
destruction of homes, social centers, farms, and infrastructure, and by the
damage of monuments, cemeteries, and places of worship.6
2.2. Displacement: A General Definition
According to Oxford Dictionary, the term displacement means the action of
displacing. In other words the action of disarrange, dislocate, move, put out
of place.7 A displaced person denotes a person driven or expelled from
his/her homeland by war or tyranny.8 Causes for Displacements; the issue of
displacement has a number of causes and features according to its nature
and character. Some of the causes which particularly affect the Indian Tribal
and Adivasi communities are: Firstly, Economic Development, where
economic development has itself acts as a cause for the problem of
displacement. The modern development demands the necessity of
industries. As a result of this the governments are trying to acquire the land
for the special economic zones and for the implementation of various
projects like dams, industries, for constructing roads, or sometimes in the
name of forest preservation and so on. Development-induced displacement
is a subset of forced migration. It has been historically associated with the
construction of dams for hydroelectric power and irrigation purposes but
also appears due to many other activities, such as mining, special economic
zone, multinational companies etc.9 The well-known example of
development-induced displacement in our Indian context is Sardar Sarovar
Project. Chipko Movement is another example, in which the Indian society
witnessed the stubborn resistance of the poor tribal women against the
Government’s decision to turn their habitat into a mining area, has brought
to our consciousness the inseparable link between the struggle of the poor
and ecological issues.10 Many a time this would affect the peaceful life and
6

http://www.history.com/topics/ethnic-cleansing (Accessed on 22/04/2017)

7
Catherine Soanes, Oxford Paper Back Dictionary Thesaurus & Wordpower Guide (New York:
Oxford University Press, 2004), 255.

8

Laurence Urdang and Stuart Berg Flexner, eds., The Random House Dictionary of the English
Language (Madras: Allied Publisher Private Limited, 1969), 382.
9
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existence of the people by forcing to displace from their own land to an
uncertain world.11 Secondly, Poverty and Unemployment where the
marginalized sections has displace themselves to find out new ways for
their livelihood. Thirdly, Natural Calamities, the over-exploitation of the
environment and its resources cause the natural calamities like, drought,
tsunami, flood etc. and that force the people to displace from their own
land.
3.

Creation-rich Traditions of Indigenous Communities: Tools for the
construction of alternative theological and ethical reflections on
earth
The Tribal/Adivasi depends completely on nature for their sustenance. Thus
the tribal people maintain a close balance between people and ecological
needs in such a way that both are protected and preserved. Their culture,
beliefs and practices were geared to maintaining a balance between human
and ecological needs. Such a balance was essential to protect nature from
the danger of over-exploitation.12 Some innovative aspects of indigenous
communities are the following;
3.1. Taboo:
The word ‘taboo” comes from Polynesian dialect simply mean ‘prohibition’.
It could mean forbidden activity, something that is not permitted;
something stands against social approval and is disallowed by norms of
behaviors.13 Some taboo practices are: A man ought not to kills an animal as
long as his wife is pregnant. A warrior or priest is not allowed to kill any
animal while observing taboo. During the taboo days the whole village is
also not allowed to kill any animal. Women are not allowed to eat fish and
the butter cat fish. Clines, gender are prohibited to eat particular animals
and this cautious protected nature from destruction allowing one group or
sex to utilize the resources while on the other was restricted from doing so.14
In addition, it was forbidden to cut certain trees because they were
considered sacred. Trees like the banyan, peepul, oak, etc. are protected
11
https://www.youthkiawaaz.com/2014/06/dams-displacement-human-cost-development/
(Accessed on 22/03/2017)
12

A. Wati Longchar, The Traditional Tribal Worldview and Modernity (Jorhat: ETC, 1995), 53.

13

Ibid., 54.

14

Ibid., 55.
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10

K. C. Abraham, Liberative Solidarity: Contemporary Perspectives on Mission (Thiruvalla: CSS,
1996), 111.
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throughout the tribal land. In that way, the tribal people pay great respect to
trees because they belong to the Supreme Being and Spirit and they are
regarded as their dwelling place. Besides, the tribals used to set apart a few
places as sacred, because mere social control without divine legitimization is
difficult to enforce in a traditional society. The tribals believe in the existence
of many spirits, gods and ghosts who dwell in trees, plants, animals and birds
and rocks. These spirits are appeased because of the fear that they would
destroy the individual, family or the entire village by causing sickness, storm,
and unnatural death and so on. Significantly, these beliefs are closely
associated with the preservation of the species and the origin of the tribe,
thus linking the survival of the community with the preservation of the
species. Hence, trees, animals and birds were protected by those cultural
values and beliefs.15 All these practices speak the centrality of creation. The
practices of taboo have a strong urge to utilize natural resources carefully.

creation is depicted as co-workers responsible partners-in caring for Kasa
Akhava’s created world. The second story comes from the Khasis of
Meghalaya. The Khasis believed that their ancestors descended from
heaven/sky world. The story unravels how from the very beginning God and
human family are connected to each other. The third story is about the logdrum of the Wanchos of Tirap district of Arunachal Pradesh. Log-drum
constitutes as one of the finest symbols of the Wancho people’s culture. It is
a drum curved out of a huge tree. In the past, log-drum is used for a number
of purposes and occasions ranging from organizing defense mechanism,
announcing natural calamities to heralding the beginning of community
festivities and celebrations. A number of different beats symbolized
meanings to the villagers. This brings out how human and nature maintain
their interdependent living relationship, especially humans towards the
nature.18

3.2. Tribal Worldview: Holistic Vision of Life
Tribal worldview is characterized by a holistic vision of life. They perceive
reality in wholeness. There is no idea of dualism or duality of things. In tribal
worldview distinction between sacred and the secular, physical and
spiritual, earthly and heavenly is not made. All these together constitute the
wholeness of life. If one is affected, all are affected. Here, life is interrelated
with each other and they help each other to sustain. Human, nature and
spirit do not stand apart but rather work together as organic unity.16

3.4. Space, Creation, and Land: An Indigenous Eco-theology
Space, creation and land are integral to the holistic worldview of indigenous
people in Northeast India. Space, creation and land together serve as the
foundation of indigenous people’s concept of life, relationship and
interdependence. Indigenous worldview is creation-centered and is
characterized by understanding the interdependence and the interrelatedness of all creation, including human beings.19 Given this reality,
indigenous theologians have argued convincingly that an indigenous
theology must begin with space and creation and not with humans. Spacecreation centered theology calls for critical re-evaluation of our ways of life,
our Christian spirituality, and our attitude towards all God’s creation. The
ecological crisis which we are confronted today is primarily a spiritual crisis.
Looking from the indigenous people’s holistic view of life, there is no
separation between what is physical and spiritual, matter and spirit and
everything including human, spirits and the rest of creation are interrelated
and interconnected. For the indigenous people, spirituality is, therefore, a
way of life; our living style, habit and the way we conduct and relate with
other fellow human beings and creation are all integral part of their
spirituality.20 This understanding extends and embraces the way indigenous
peoples view the world and relate themselves to the spirits and God. For the

3.3. Tribal cosmology: God-Human-World Relationship
The interrelated life of indigenous people is found in the creation myth,
practices and beliefs. For example, in Tangkhul Naga creation myth, which
tells the story of the great assembly of all creatures, was convened by Kasa
Akhava (God) to determine of day and night.17 In the tribal society one most
prominent practice is that, important decisions are taken by the family
sitting around the hearth-fire. This is indicative of the universal family, which
requires the participation and co-operation of all family members in
decision making and carrying out the given responsibilities. The whole
15

Ibid., 56-58.
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Yangkahao Vashum, “Eco-Theology from Tribal/Indigenous People’s Perspectives of the
North-East India” in Tribal Ecology edited by Razouselie lasetso, Marlene Ch. Marak and
Yangkahao Vashum (Jorhat: ETC Programme Co-ordination, 2012), 32.
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indigenous thinkers, the western intellectual tradition, is quite alien to the
indigenous people and is in fact unhelpful to their livelihood. From the
indigenous people’s point of view, therefore, a space-creation centered
theology provides a remedial to the human-centered theology of the
dominant Christian tradition. Indigenous theology affirms that the world is
our home; it is the home where God, spirit, human and the whole creation
live together as a universal family.21
4.

Overcoming Ecological Crisis: Towards alternative theological and
ethical reflections from Tribal/Adivasi perspective
In the contemporary world, many people are disenchanted with the way
things are. On the other hand, people everywhere are crying for justices and
peace. What is happening in India, and many other parts of the world, such
as movements against corruption and injustices against the poor and the
marginalized, against the environmental crisis and so on are manifestations
of their dissatisfactions of the way things are being run and done. They are
looking for change; they are looking for alternative ways of life in such
situation, Wati Longchar proposed that Space-creation centered theology of
the indigenous people which can serve as one possible alternative to the
modern world of globalization and its lifestyle. Space-creation centered
theology can also serve as a source of inspiration towards building a
community, where all forms of life could flourish and live together in
harmony with the creation.22 A space-centered theology also enables us to
conceive the church as an integral part of the Supreme Being and the earth.
The church becomes God’s micro-cosmos, where we cannot narrowly
confine the mission of the church to human world alone but rather opens us
to the whole of God’s cosmos. We are called to commit ourselves in God’s
cosmic mission of liberation and transformation of the whole cosmos.23
5.

Evaluation: Church’s Role in the Protection of Human Rights and
Justice to the Creation
We consider the struggle for justice as a part of the church because of our
conviction that God wills a society in which all can exercise full human rights.
All human beings are created in God’s image, to be equal, infinitely precious
in God’s sight and ours. Jesus Christ has bound us to one another by his life,
21

Ibid., 42-43.

22

Ibid., 43-44.
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death, and resurrection, so that what concerns one of us concerns all of us.
Struggle for justice is very much related to struggles for human rights,
because human rights are not just political rights.24 And also the safety of
eco-justice is a human responsibility.
Christianity became the source of renewal and development of tribal
languages and codes of community-life. In fighting for the land-rights of the
tribal people, Christian missions brought justice to them and also without
being fully aware of it, reinforced the central place of land in our traditional
way of life. Awakening to self-identity and sense of history brings
tremendous potential for human creativity.25 The church is a powerful and
important tool; in God’s revolutionary strategy.26 The hopes and fears of
the society in which we live should be echoed in our worship.27 We need to
critically evaluate the mission strategies of the church especially in the area
of ecological crisis and its challenges towards the tribal and Adivasi
communities. As church it is our task to create awareness among the people
about the ecological crises, to apply the messages of the “Creation-rich
Traditions” of indigenous communities for the formulation of a progressive
eco-theology and also to form action groups for ensuring a perfect
involvement in the contemporary issues.

Conclusion
Tribal/adivasi’s practices and their traditions show they are eco-friendly
people having a close relation and connection with the earth and the whole
creations. They are the least to contribute towards ecological crises yet they
are the group of people who has immensely affected. The modern
economic development projects cause a wide range of exploitation of
natural resources and occupation of forest lands resulted in the massive
displacement of indigenous communities like tribal and Adivasi. Call to
rethink tribal values, customaries, worldview, practices etc is a call not only
to tribals but to the whole world. It is essential that the Christian
communities have to be awaken the need of doing justice not towards
human being but to the whole cosmos, making people aware about their
rights and duties as responsible citizens and also to work together for the
fulfillment of God’s mission towards the creation by taking note of tribal
theological visions.
=
=
=
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A Call for Reconciliation to the Tribal Churches of
North East India basing on Matthew 5:21-26
- Soringla Shinglai*
Introduction
Divisions and conflicts were present in the then Jewish society between the
Jewish leaders and the lay people as found in Matthew 5:21-26. The Jewish
leaders consider themselves more spiritual and more righteous than the lay
people because they strictly followed the Mosaic law. The same issue is
present even in the tribal Christian society of the North East India. Jesus’
sermon of reconciliation on the mount is found applicable even to the
present tribal churches of the North East India though the context is
different.
Historical Background of Christianity in the North East India
With the advent of the British colonizers in the North East India, the people
were also introduced a very denominational form of the Western
Christianity. Majority of the Christians in the region are tribals, who live on
the hill areas. Some of the dominant denominations are Roman Catholic,
Baptist, Presbyterian, Lutheran, Anglican, Charismatic and Independent
Churches.1 The first Christian missionaries were the Roman Catholics in the
17th and 18th century followed by the translation of the New Testament into
Assamese in the year 1819 by the Baptist missionaries. The Welsh
Presbyterian started their mission in 1841 in Cherrapunji and in the same
year the Anglican Church began their mission in Assam and so also the
Lutheran Church in Chotanagpur. Apart from the mentioned denominations
there are many more denominations in the region.2
The Growth of Church Division in North East India
The tribals of the North East India have a strong sense of tribalism. Every
tribe have their own dialect, traditional practices, religious beliefs and they
*Ms. Soringla Shinglai is a member of Ukhrul Town Baptist Church and belong to a
Tangkhul Naga tribe from Manipur. Presently she is doing her BD Final year at the
Eastern Theological College, Jorhat.
1
Woba James, Major Issues in the History of Christianity in India: A Post-Colonial Reading
(Mokokchung: TDCC Publications, 2013) 287.
2
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are independent, they do not interfere or intervene with one another, each
of the tribe live in a world of their own. The strong sense of ‘ism’ is
transported even in the church which has created a problem. Associations
are “organized according to the tribes and dialectical groups that continue
to harbor the spirit of tribalism among the Christians and churches in the
region which is the crux of the problem.”3
Another major cause for the growth of church division is due to the rise of
many denominations in the region. Every denomination or church have
their respective doctrines and theology. None of the radical church leaders
or members can compromise their doctrine and different approaches to
rites and rituals. Therefore, “Every denominations claims superiority in its
own doctrines and liturgies and estrange other denominational members
just like the then Jewish leaders were lost in the custom and religious
traditions.”4
The politics of the British colonizers also played an important role in the
division of the churches in the region. The nineteenth century British
colonizers and the Christian missionaries worked hand in hand. The
missionaries, through the supervision of the British government started to
supply funds for evangelism and encouraged the missionaries to give free
education.5 Missionaries of different denominations were allowed to settle
according to the instruction of the colonizers and thereby making their
converts into loyal groups of their own. Therefore, one of the well-known
historians Prof. F.S. Downs says “they are what they are by a series of
historical accidents, by virtue of decisions not made by the Christians
themselves but by missionaries and mission societies sitting around tables
with maps and red pencils demarcating comity areas.”6
3
M. Thongkhosei Haokip, A History of Ecumenical Movement in North East India: With Special
Reference to the North East India Christian Council (Delhi: ISPCK, 2015), 88.
4
H. Joseph Lalfakmawia “Confronting Socio-Religio-Political Oppressive Powers in the Ekklesia
of God,” in (Ekklesia) Indian Conversations: A Study of the Church, edited by Samuel George, H.
Joseph Lalfakmawia and Ajungla Jamir (New Delhi: Christian World Imprints, 2015), 77.

5

Yangkahao Vashum, Christology in Context: A Tribal-Indigenous Appraisal of North East India
(New Delhi: Christian World Imprints, 2017), 5.
6

F.S. Downs, Church Union: Theological and Non-Theological Factors (Shillong: The North East
India Christian Council, 1965), 1-2, cited by M. Thongkhosei Haokip, A History of Ecumenical
Movement in North East India: With Special Reference to the North East India Christian Council,
91.
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Jesus’ Teaching of Reconciliation: Matthew 5: 21-26
Verse 21. Jesus knew that, the hearers are a religious group of people who
have heard the sayings of the tradition, but they are presumed to be
unlearned because, instead of reading the Bible they heard.7 The tradition
refers to the laws given by Moses.8 The scribes and the Pharisee consider
themselves to be righteous as long as they are obeying the Law.9 They have
heard the sixth commandment found in Exod. 20:13 and Deut. 5:17 “you
shall not murder.” Therefore, if you commit murder, you are liable for
judgment. It is generally understood that ‘the judgment’ refers to the local
Jewish court established in every important town which consist of seven
members. It inflicted punishment for capital crimes by the sword.10
Verse 22. “But I say unto you” is the interpretation of Jesus’s Law which is set
against the Pharisees.11 Here, Jesus speaks with authority. The sixth
commandment talks about murder as sin and not anger. But Jesus
denounced anger. It is an act of breaching the commandment, if anger is
allowed to express into action than it can lead to murder. Thus, they shall be
condemned by the local court.12 And those who called his brother ‘raca’
meaning ‘empty or vain’ which was a common expression of contempt
among the Jews shall be taken to the council or the Sanhedrin which is the
supreme court of the Jews. Lastly, if you call your brother a ‘fool’ they shall
be thrown into the ‘Gehenna of fire’ which means the lake of fire.13
7

Sherman E. Johnson, “The Gospel According to St. Matthew,” in The Interpreter’s Bible,
Volume VII, edited by George Arthur Buttrick (Nashville: Abingdon Press, 1955), 294, 295.
8
John A. Broadus, “The Gospel According to Matthew,” in An American Commentary on the
New Testament, edited by Alvah Hovey. D.D. (Philadelphia: The American Publication Society,
1886), 102.
9

J. C. Fenton, “The Gospel of St Matthew” in The Pelican New Testament Commentaries
(England: Penguin Books), 85.
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Verse 23. Jesus said ‘Therefore’ in the beginning of the verse “because of
the preceding declaration that anger towards a brother equals murder.
There is a tradition of offering gifts before the altar. Here, ‘gift’ is used in a
general term, it refers to all kinds of offering and ‘altar’ refers to the altar in
the inner court of the temple.14
Verse 24. If one remembers even in the hour of worship that his brother has
anything against him, “even at the risk of apparent irreverence he should
leave the place of worship and seek for a reconciliation; then he can come
and worship with acceptance before God.”15 An outward offering is not
accepted by God if one had oppressed or mistreated one’s neighbor and did
not make it right. God accepts only the offering of those who have pure
heart towards God and to one’s own neighbor (Gen. 4:4-7).16 “No act of
worship is acceptable to God so long as the worshipper is on bad terms with
his brother. We must get right with our fellow-man before we go into the
presence of God.”17
Verse 25-26. Do not wait for the last moment to settle the issue because
anger is dangerous. The defendant has the right to settle issues “out of the
court” on the way to the judge according to the Roman law. But there is
uncertainty in courts and laws can be manipulated.18 “It is less painful, less
expensive, and less destructive of human relations not to go to court. If you
win your rights, you may also gain several enemies in the process. If the
decision is against you, then the worst described in verse 25 may happen:
from the judge to the officer to the prison.”19 If the issue is not sorted when
there is time and opportunity, the offence have to face even to the extent of
paying the last penalty i.e. penny which is the smallest Roman copper coin.20
14

Ibid.,372, 374.

15

Charles R. Erdman, The Gospel of Matthew: An Exposition, 49.
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Theological Reflection
Firstly, according to Moses life is precious, it is sacred and a gift from God.
Thus, it must not be destroyed by anyone, which is an external action. But
Jesus goes beyond the traditional law, his focus is on the heart. There are
many ways of killing, out of which ‘anger’ is one. There is always a reason
behind every bit of anger but it can be solved if we can recognize the root
cause of the issue. Anger is a feeling which is quite natural, even God has this
feeling. He was angry with his children many times but his anger did not last
long, Ps. 30:5 “For his anger last only a moment.” Paul wrote to the
Ephesians “In your anger do not sin. Do not let the sun go down while you are
still angry.” Sometimes, in the church ministry there will be conflicts and
confusions when different ideologies come together but it doesn’t mean
that the church leaders are fool. Every church leader is believed to be
appointed by God with a purpose. Thus, out of anger never contempt
anyone, because none of them are a ‘fool’ neither ‘empty-head.’

33

Conclusion
Like the then Jewish leaders many church leaders have the superiority
complex, they consider themselves to be more spiritual and righteous than
the other though Jesus have not mentioned any particular tribe or
denomination as more spiritual and righteous in the Bible. In fact,
denomination or tribe is the creation of human and not God’s creation. The
tribal churches of the North East India have to think seriously and come into
reconciliation though there are ample of differences among the churches.
This is not the time to ignore and say everything is fine in spite of all the
conflicts and divisions that are going on in the churches but now is the time
to reconcile with one another in good terms by accepting the differences
and the historical background of Christianity in the region. None of the
church is superior neither inferior to the other.

=
=
=

Secondly, Christian and even other religions also believe in the act of offering
as part of worship. Every Sunday worship and the offerings we bring to God
holds no meaning when there are divisions among the churches, rather we
need to learn to accept differences and reconcile with our fellow Christians
first. Without forgiveness and reconciliation our worship can never be
complete. The true church and the worshiper is not about the doctrines,
denominations, liturgies, tribe and traditions we have but it is about serving
God by serving humanity and those who are neglected.21
Thirdly, the followers of Christ ought to restrain themselves from settling
disputes in the court and in the church. Disputes or conflicts should be
settled privately and personally. When church splits, goes to court to settle
property disputes, and let the newspaper display the dispute to the public,
than the church is failing in the ministry and becomes a laughingstock for the
enemy.22 Matthew gives a warning to the hearers to come to an
understanding with one another. Reconciliation with one’s neighbor is the
basic demand of the teaching; it should be done with primary love.23
21
Lalfakmawia “Confronting Socio-Religio-Political Oppressive Powers in the Ekklesia of God,”
76.
22
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23
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Solidarity in Christ: Bearing One Another’s Burdens
- D. Kiran Jeevan*
It was a cold -8 Celsius morning in New York on 11th November 2009, I was
getting ready to work, I knew like every other day, this will also be a good
one. My boss told me that I had a new Client whom for this article I will call
‘Claudia’. She was 74, African American and had major issues with alcohol;
she was also bi-polar and had issues with anxiety. I was young in the job and
this client was surely a hard case. I took the case and we had a couple of
meeting to discuss the law and regulations. She agreed to my treatment plan
for her and we began the long journey to recovery. As a Clinical Case
Manager I also had other client to take care, but Claudia was special and I did
take more interest in her health and care. During home visits we spoke about
all things that will make life happy, we spoke about Hollywood, she loved
Salman Khan and I even took a picture for her, she was able to control her
habits, life went well. The only commitment was she had to meet me every
week with a Urine Sample report that should say negative alcohol. For 3
week after our first meeting all went well and she was doing just fine with the
therapy and had stayed away from all substances. All did not go well after
that, for 4 weeks in an order she came with a Positive Report, which was
against the treatment plan and also against the rules and regulations of the
state. Being an Indian and also someone with extra compassion, I did not do
anything that will affect her Food Stamps or housing, but I knew I need to
keep up to the rules and regulation, misusing the law would mean losing
benefits. For 4 weeks Claudia did not keep up to the rules and regulations
and was drinking. I had to inform her that since she did not keep up to the
rules, she would lose her apartment and the other financial benefits,
likewise I had asked the Law Enforcement to evict her from the house. I was
happy I did not job and was faithful to my profession. Claudia was homeless
and without much money, it was in November and New York City was
freezing. Although I did worry about her, I was happy she paid the price for
going against the law. I did not hear from her for two weeks, I was worried,
what if she had died? It was very cold or what if she was a victim of gang
violence?
Two weeks later I get a call from my Security Personnel from the ground
floor, I was on the 18th Floor. He told me Claudia is here and wants me to you.
I was thrilled yet perplexed, I asked the security to let her come and meet
me. Within 2 minutes I get another call asking me to close our doors and stay
safe inside. I was wondering what was going, 20 minutes I did not hear a
*Prof. D. Kiran Jeevan is Assistant Professor of Social Work at St. Joseph’s College and
also serves as the Public Relations Officer.
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word from anyone, we were all locked in the office not knowing what
happen to Claudia. After about 25 minutes I get a call, it was the longest 25
minutes ever, and the officer told me that I was very lucky today, jokingly I
said I’m always lucky, and he added, you are in fact very very lucky, unable to
wait anymore I said please get to the point. He told me with a loud voice;
Claudia who came to meet you today to reconcile, had a fully loaded gun.
For a minute I was speechless, I froze, I shrunk, and I wondered if my actions
were right. The story does not end here, and to make the story short, I met
Claudia in the office two weeks later and we were in the conference room
and I sit across her with my head always looking at the floor, I did not have
the courage to see her. After 5 minutes of awaked silence, I asked, what bad
did I do to you; I put you in the best housing, put food in the fridge, and made
you had all the best facilities, then why did you want to kill me, why did you
come with a gun? She had tears in her eyes and told me, every time I came to
meet you when I did not drink, you said good things to me and praised me
for my success, but when I came drunk you asked me why and sent me away.
Why did you not ask me why I drank? Sitting across the table, I left so little
and so ashamed of myself and it was the lowest point in my Social Work
career. I now realized what a big mistake I did. I continued to ask her, tell me
why you drank? She said she was abused, hurt and bruised and to evade
pain she said I drank. I wanted to hit myself on the wall, I wanted to run away
from that office room, I felt so awful that I put a 74 year old women on the
streets of NY in the thick of winter and made her susceptible to so much
danger and pain. I failed to understand her burden and I failed to be
sensitive to her needs and her life, my carelessness almost destroyed her
and would have taken away her life. The question that came to my mind was
why did I fail to understand her burden? What blinded me? Was it power?
Was it prejudice? Was it my lack of understanding? Was it my position,
money or attitude? As I penned this case, Galatians 6:1–2 which is the
reference came to my mind and I was wondering what Paul meant by saying
"fulfill the law of Christ" when we carry others' burdens” . I asked myself, is
carrying one and another burden the central theme of the Gospel or is it just
another duty.
This incident I will never forget for the rest of my life, it taught me a great
lesson, it taught me to judge less and love more. I am reminded of a quote by
Mother Teresa who said ‘If you keep judging people, you will not find time to
love them’.
“Life is largely a matter of luggage," declares Dr. Boreham, the well-known
author. "Every true disciple is born into the kingdom of God as a missionary."
The Desire of Ages, p. 195. Only a witnessing church will be a growing
church.
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We are living in a world today that is torn apart, destroyed, and crushed. We
are living in times of war, hatred, political crisis, and climate change and
gross violation of human rights. We are living in times where people are
lynching others in the name of religion and other agendas. In today’s context
Christian life is not always easy, In fact, it’s rarely easy. We have the same
burdens as non-Christians and even more because we must be an example
to the world, and we must often defend our faith. Living in the kind of the
world we are living more often we live very individualistic and private lives,
we are living in time where people don’t have time for themselves let alone
time for others, we are living in times where the basic fabric of life is not
respected, we are living in times where people are irrational, unreasonable
and self-centered. We are living in times with an unprecedented set of
problems relating to the environment. We stand at the abyss, at the steadily
approaching threshold of unimaginable chaos, calamity, death and
destruction. The Business Insider 23rd August 2016 published a list of big
challenges that we are facing today, lack of economic opportunity, food and
water security, lack of political freedom, lack of education, poverty, large
scale conflict and war, and climate change. We are living in a very ironically
world, a contradicting system and with capitalistic ideology that is often
oppressive.
There is a common understanding among Human Rights advocates across
the world and more in India who agree that, after so many years of, the
Universal Declaration of Human Rights it is still more a dream than reality.
Violations exist in every part of the world. Just looking at Article 3 of the
UDHR “Everyone has the right to life, liberty and security of person.” An
estimated 6,500 people were killed in 2007 in armed conflict in
Afghanistan—nearly half being noncombatant civilian deaths at the hands
of insurgents. Hundreds of civilians were also killed in suicide attacks by
armed groups. In Brazil in 2007, according to official figures, police killed at
least 1,260 individuals—the highest total to date. All incidents were officially
labeled “acts of resistance” and received little or no investigation.
Vietnamese authorities forced at least 75,000 drug addicts and prostitutes
into 71 overpopulated “rehab” camps, labeling the detainees at “high risk”
of contracting HIV/AIDS but providing no treatment (The Story of Human
Rights). Our Country today is torn apart ideologically, we are facing issues
and concerns the past generation never even dreamt they would face.
Radical groups take law into their hands and create fear psychosis among
masses. Who can ever forget Kandamal or Ghodra? It still haunts us, the
images and the horror of violence, with murder of innocents and the breach
of law makes us question the entire sanctity of our judiciary today. ‘Even as
the prime minister celebrated Indian democracy abroad, back home civil
society groups faced increased harassment and government critics faced
intimidation and lawsuits. Officials warned media against making what they
384
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called unsubstantiated allegations against the government, saying it
weakened democracy. In several cases, courts reprimanded the
government for restricting free expression’ (Human Rights Watch- India
Events 2015).
Torture and politically motivated imprisonment, often without trial, are
commonplace, condoned and practiced—even in some democratic
countries, India is no exception to this policy, are we really enjoying the
Freedom of Speech and Expression. Discrimination is rampant throughout
the world. Thousands are in prison for speaking their minds. Torture is used
in some cases as a way to carry out interrogations and extract confessions or
information. Today, it is increasingly used as a means of suppressing political
and ideological dissent, or for punishing political opponents who do not
share the ideology of the ruling group (Cassese, 90.)
There are many examples that one can draw today that talk about the hard
suffering of our people, the world is not good and the tragedies of times are
unspeakable and unbearable, the larger good of the human race is no more
the focus, which indeed is a horrifying reality. Dr. Sunitha Krishnan a good
friends of mine and a testimony of selflessness told students at a workshop
that today people are only ‘Victimizing the victim’, in connection to the
numerous cases of violence and abuse of women in our country. The 2012
Delhi Gang Rape which is one of the millions of cases reported or
unreported took us by storm to protest yet so many remains to be done to
issues of women and children. LGBT individuals continue to face
harassment; extortion, intimidation, and abuse today, people with
disability physical and mental are left off from the interest of the
Government, and the treatment of minorities has taken a good beat in
recent times and the atrocities that the minorities are facing is unforgivable.
The marginalization of SC/ST, the victimization they face and the inhuman
violations that they have to undergo each day is so awful that sometimes we
wonder is life worth living even. One must never underestimate the power
of the margins; today margins are not born but are made. There are many
more issues and concerns we can talk about when it comes to how life has
been degraded today, there is absolutely no value for life.
In such context, how can we bear each other’s burdens? How can we enjoy
that Solidarity in Christ? If we say we are Christ like, but fail to understand
the other or become perpetrators of the many evils we are not worthy to
call ourselves Christians. I am convinced that only when we positively invest
in the lives of others we can truly enjoy that Solidarity in Christ. I am deeply
concerned that our lives are too easily isolated from the realities of poverty,
pain and suffering. It is in such circumstances that we get an opportunity to
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share each other’s burdens. I was humbled and challenged by the example
of a Christian family that I had an encounter with in an Earth Quake Zone in
Nepal. These people here already suffering under poverty had lost
everything in a trauma so great that it would define an entire generation to
work hard and earn everything they had lost. And yet their selfless
commitment to each other and their incredible hospitality reflected Christ in
a way I have rarely encountered in my life. An attitude of selflessness is
important to enjoy that solidarity in Christ and an attitude of investing in the
life of others is important for us to share in each other pain and struggle. It is
easy to say that we pray for each other and it’s important to pray for each,
but what I believe is vital and important is not just praying but taking it one
step forward and be the answer to the prayer. Christian life is an interesting
life, it calls for commitment to live for others and love others just as God
loves us. Unconditional love is expensive, but God loves us unconditionally,
and the price HE paid is too expensive to take for granted. We are all created
in the ‘image of God’, which means we are not lonely people but people for
others and if we are conscious of this beautiful bond, I am sure we are all be
great witnessing Christian family. In His entire life on Earth Jesus invested in
‘others’, He lived a life that showcased till the end, that there can be no
greater sacrifice than living in solidarity and in sharing the burdens of others.
Today the world is looking for the Jesus in us, the world is looking for the
Good Samaritan, the world today is looking for ambassadors of Peace, the
world is looking for reconciliation, the world is looking for people with heart
to serve and identify with the struggling people. Bearing each other’s
burdens would mean living a life Christ-Centered Life, which calls for
sacrifice and abundant love. In 2010 my father (Rev. Jeevan Babu who served
the National Council of Churches in India as Mission Secretary) was
diagnosed with End Stage Renal Failure, the world came thundering down
on us, there was very little hope and very little options, dialysis was hard on
him and he had adverse reactions many time, we searched for answers, we
questioned God, we prayed, we were angry, we tried many options, but God
used me to be the Donor, today I live as a proud Living Organ Donor, and the
joy that our family witnessed cannot be explained in words. I had this unique
opportunity to share in the burden, but what transpired was abundant grace
and love, above all we witnessed that great solidarity in Christ. There is more
joy in giving and nothings can ever match that feeling. There is one thing
that is certain and I strongly believe that all human beings are ‘good’. A
beautiful African saying goes like this ‘I am because you are’.
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Violence and Atrocities against Dalit and
Tribal/Adivasi Women and Children
- Lucia Tudu*
It is an honour to get an invitation from the National Council of Churches in
India – Dalit and Tribal/Adivasi Concern Desk, as a Resource person to speak
on “Violence and Atrocities against Dalit and Tribal/Adivasi Women and
Children”.
When I received the topic, the first thing that came to my mind was the
voice of the Lord to Moses. The Lord said:
I have observed the misery of my people. I have heard their cry
on account of their taskmasters. Indeed, I know their sufferings
and I have come down to deliver them… and to bring them up
out of that land to a good and broad land…. So come I will send
you… to bring my people…out of Egypt. - Exodus 3:7-9.
It reminds me of our prophetic role as church leaders in our country in the
midst of injustice.
Introduction:
The Dalit and Tribal/Adivasi are the most vulnerable communities in India,
who still continually encounter the various psychological, physical, social
and political problems in their day to day lives. Although it is worth
mentioning that in this 21st century, life in India is changing fast and there
are outstanding Dalit and Tribal/Adivasi women who have stepped forward
in their progressive life, and have excelled in Politics, Medical services,
Education, Sports, in Government Sectors and working in N.G.Os and also in
the Church; we feel proud that at present the Governor of the Jharkhand is
none other than an Adivasi Lady, Hon’ble Draupadi Murmu, but still we
cannot forget that the majority of Dalit and Tribal/Adivasi women are
struggling for their daily livelihood and are the victims of violence and
atrocities. When we observe their day to day lives, especially in the rural
villages, we find that they are still confined to traditional stereotypes of
*Rev. Mrs. Lucia Tudu is Director of NELC Recording Studio, Dumka, Jharkhand.

=
=
=
Paper presented at the NCCI's Consultation on "Prophetic Role of Church Leaders in
the midst of Injustice" organised by Dalit and Tribal Adivsai (DATA) Concerns of NCCI
in partnership with EMW Germany, during 4 -6 July 2017, Durgapur WB.
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work such as homemaking, child rearing, food gathering, firewood
gathering, sharing work in agriculture field, daily wages or labour work and
labour work in stone quarry and road construction. Due to poverty, parents
send their daughters as domestic help. This has resulted in illiteracy of
women, and has caused major drop outs from school among the Dalit and
Tribal /Adivasi children. A large section of rural Dalit and Adivasi children are
seriously suffering from food insecurity, malnutrition, illiteracy and several
life threatening illnesses. Children become vulnerable to abuse, exploitation
and are being recruited as child labourers. The dropout adolescents are easy
prey for criminal activities. They indulge in alcohol and also try to earn quick
money through illegal activities as well as migrate in search of petty jobs.
What is Dalit, Tribal and Adivasi Identity and their plight?
A Dalit Identity:
I. Dalits are those who suffer the stigma of untouchability. They are
outcastes in the Hindu caste system.
II.

They suffer from several disabilities even in free India. They are still
segregated, living outside the village, dispossessed of property and
power. They are denied human dignity and equality.1

Dalit women are the dalits of the Dalit in the Indian society, the thrice
oppressed victims of centuries of social, political, economic, cultural and
religious pressures. Dalit women in India live a precarious existence
combining abject poverty with grinding labor in the field/work place and in
the home abused and used, powerless and exploited. Gail Omvedst, a
feminist sociologist, has called Indian Dalit women ‘the dalit among dalit’.2
What is Tribal and Adivasi Identity?
‘Tribal and Adivasis are indigenous people with a distinct identity and
culture that has territorial identification, a harmonious and symbiotic
1

Findings from ‘A Nation Joint Consultation of Christian and Non Christians
Dalits 14-15 November, 1989, Gurukul, Madras; Page 31- Towards a Bold
Theological Vision.
2

Dalit women-the Dalit of the Dalit- article written by Aruna Gnanadason;
pg. 110, Towards a Common Dalit Theology, edited by Arvind P. Nirmal.
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relationship with the earth as her children and communitarian basic with
system of knowledge, self governance and nationhood.’3
But due to a history of violence and violation of human rights, in reality, they
are now a migrant, marginalized and vulnerable community, suffering from
extreme poverty, illiteracy and loss of their natural and cultural heritage.
The common problems encountered by the Indigenous communities in
India can be identified as follows: violence and atrocities against the rights
to dignity of life and right to land and forest, extreme poverty, illiteracy, poor
health conditions and lack of leadership and integration.
Among the 8.2 per cent of the tribal/indigenous in India, over 90 per cent
are living under condition of extreme poverty even when 15 per cent of
natural resources are in their homelands; about 50 per cent of
Adivasi/Indigenous communities are displaced in the name of
development. In terms of education, the dropout rate of children from
tribal/adivasi Indigenous communities continues at 77 per cent.4
Understanding Violence and Atrocities against Women and Children
Violence against women is one of the major issues recognized by
international and regional women’s groups and churches. All forms of
violence against women are related to our social, cultural, economic,
political and legal structures.
Violence against women and girls is one of the most widespread violations
of human rights. It can include physical, sexual, psychological and economic
abuse, and it cuts across boundaries of age, race, culture, wealth and
geography. It takes place in the home, on the streets, in farm fields, refugee
camps, during conflicts and crisis.
There are 4 major categories of gender violence.
I. Overt physical abuse, battering, sexual assault, at home and in the
workplace.
II. Psychological abuse.
3
NCCI National Policy Guidelines on Indigenous Peoples in India; Pg. 5 ref: accepted definition
arrived at by a consensus in a meeting of representatives from 18 states.
4

pg. 6, Commission on Tribal and Adivasis.
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III. Deprivation of resources for physical and psychological well being,
health, nutrition, education, means of livelihood.
IV. Commodification of women trafficking, prostitution.

had to stand for the two hours journey or they could sit on the floor of the
bus. What shall I name this? Discrimination? Abuse? Injustice? Or a way of
life, accepting the low status of Adivasis?

The violence brings direct effects on health. It brings injuries, death. Deaths
from violence against women include honour killings by families for cultural
reasons, suicide, female infanticide and death from unsafe abortion. It
affects mental as well as physical health.

Let me share a shocking incident about a Malpaharia girl. The Malpaharias
are the aboriginal tribe of Jharkhand. A woman had mediated her marriage
to a person from UP, without the consent of her parents. Her Father came
out in search of help to trace his daughter. His daughter was taken to UP in
the name of marriage. In UP in an unknown place She found herself as a
second wife and as a servant to her so called husband’s wife. She lived as a
free labour, had to work the whole day. At night, she had to please her
husband and his friends too. Her life had become miserable and
unbearable. Somehow she managed to place a call to the mediator woman
who had sold her in Rs 2000/-. The woman later realized her fault and
confessed to the Police. The girl was traced out and brought back to home.
She had tolerated inhumane torture and hardly had any strength to walk.
After two weeks, she died. What terminology will it fit? Is it bonded labour
or human trafficking? Or do we name it force prostitution? Are not
atrocities against women still prevalent among us?

United Nations General Assembly defines Violence against Women as ‘any
act of gender based violence that results in, or is likely to result in physical,
sexual or mental harm or suffering to women, including threats of such acts,
coercion or arbitrary deprivation of liberty whether occurring in public or in
private life.’5
Atrocities are essentially human rights violation, coupled with unrestrained
cruelty, brutality and inhumane-ness. Even after so many years of the Indian
Constitution’s special provision for scheduled castes and scheduled tribes
(SC & ST) to protect them from social injustice and all forms of exploitation,
and after 28 years of the SC & ST Prevention of Atrocities Act (PoA), 1989,
violence is rampant and manifests into various newly emerging forms of
atrocities against SCs and STs.
Let us look around. If we read the daily news papers, it certainly brings out
the vivid pictures of atrocities, and violence against the Dalit and
Tribal/Adivasi women and children. We too have untold stories and
experiences of watching them struggle against violence and atrocities.
Let me share an experience. Once, I was travelling from Sealdah to
Rampurhat by Gour Express. From Rampurhat Station, early morning, I was
to board a Dumka bound bus. I took my ticket and sat in my seat. The station
was full of tribal Santal labourers migrating from Jharkhand to West Bengal,
Bardhman for agricultural work. Four young Adivasi girls were returning in
the bus; the bus conductor was chatting with the girls and asked one of them
to bend down so that he could write on her back. He was enjoying touching
the girl. I could not tolerate and scolded the conductor. Even when the girls
had boarded early and bought the tickets, they were not given seats. They
5

UN Declaration on the Elimination of Violence against Women GA Resolution 48/104/20 Dec.
1993.
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In a single week from 14th June to 19th June 2017, three incidents were
highlighted in the Jharkhand newspapers where three adivasi women in
different situations were beaten to death or killed by their husbands or
relatives. The atrocities against women and girl children were everyday’s
news. In one incident the wife worked as a maid to earn for her family. Her
daughter was sick so she was saving some money for her treatment. Her
husband wanted that money to drink alcohol. When she refused to hand
over the money, he dragged her to the bedroom and slit her throat, killing
her.
In the other incident, a man beat his second wife to death suspecting an
illicit relationship with other man.
A grandmother aged 70, was killed by her grandson, suspecting her as a
witch that killed his son. In reality, the child was sick and didn’t get proper
treatment.
A fourteen year old girl became the victim of revenge. She was dragged out
of her house and her mouth and hands and legs were tied. The miscreants
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poured kerosene over her and put her on fire. The fault for her was that her
family helped an abducted girl.
These incidents tell us that violence for women in general and Dalit and
Adivasi in particular is still prevalent in the forms of rape, child abuse,
trafficking, deprivation of human right and in so many other forms. We have
heard slogan for ‘Beti bachao, Beti parhao’ and have heard about welfare
policies for women and children but still why are these happening? What
can be the root cause of this injustice and these atrocities? Is it poverty and
illiteracy and the superstitious beliefs only or other forces that harm the
dignity of Dalit and Trival/Adivasi Women and Children? What role can we
play as church leaders in the midst of such injustice?
It is a big challenge for us. We are living in a period when Dalit and
Tribal/Adivasi liberation is to be given high priority giving more importance
to women and children.
BUT, God has not abandoned these oppressed people. History tells us of
God’s divine intervention through His people. The Church is the agent to play
the prophetic role. It is worthy to mention some of the Church agencies and
organizations that have taken initiative and perform active role in order to
build a just society.
For instance:
LWF Council resolves to encourage all member churches to face the painful
issue of violence against women in all its manifestations particular to their
context. It asked the Desk for Women in Church and Society (WICAS) of the
LWF department for mission and development to propose ways to
accompany the churches in their efforts to address the issue.
The UELCI WICAS has taken this issue and a series of programs with followup actions are being conducted for all the member churches of UELCI
focusing on the following:
• Personal violence- Physical sexual and psychological.
• Domestic violence.
• Cultural violence.
• Media violence.
• Structural violence in Church and society.
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All the programs of UELCI WICAS during the past years have focused on the
issue of ‘Say no to violence against women’ The UELCI/WICAS desk
envisages a non violent, inclusive and harmonious church and society by
educating, organizing and empowering women. The UELCI/WICAS desk
firmly believes that education can overcome poverty and discrimination.
The UELCI Dalit and Adivasi Concern Desk use education and media as tools
to motivate Dalits and Adivasis to legally ascertain their Rights and
privileges. Programs on leadership, land rights, socio-economic activities,
vocational and skill training, health awareness training, non-formal
education, can bring transformation in these people. The Desk networks
with the non-governmental organizations (NGOs), people’s movements
and activities at local, regional, national and global levels to discuss issues
based on caste, untouchability, exclusion, displacement and discrimination
based on lineage, profession and gender. Demanding the Schedule Caste
status (SC) for Dalit Christian, the desk envisions an ongoing process for the
liberation of Dalit and Adivasi for economic and social stability. The member
churches are encouraged to be engaged with attempts to eradicate caste
structure through re-visioning of the Scripture from the Dalits and Adivasis’
perspective.
The Division of Social Action desk (UELCI) accompanies Dalit, Adivasi
women, youth and children in need. Dalit and Tribal women empowerment
project, Araku valley, Tribal development projects are worth mentioning
and also to name slum women’s development program.6
We can also learn from the Church’s Auxiliary for Social Action (CASA) that
supports and works for a just and sustainable society. CASA also supports
local self-governance, protection of human rights, peace and reconciliation
and sustainable livelihood. CASA uplifts the tribal community and
vulnerable groups, ensuring that they are given food and livelihood security
which is a matter of national importance. CASA has taken up child labour
free zone project initiative to create an environment and opportunity for
children to promote their rights and to restore childhood. For thousands of
underprivileged children in India, access to quality education, healthcare
6
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and nutrition is a far-fetched reality. CASA has taken initiative for
supplementary educational centre for school going children helping them to
pass relevant class and prevent them from dropping out.7
The LWSIT opts for just and dignity for all. Empower the last, the least and
the lost and not to forget the initiative taken by NCCI Dalit and Adivasi Desk
for the upliftment of the Dalit and Tribal/Adivasi. ss From the above Church
Agencies, we find guidelines to implement in our own congregational areas,
the necessary few steps that can bring transformation in the lives of Dalit
and Tribal/ Adivasi women and children, such as these:
1.

Reaching the Dalit and Tribal Adivasis in their own place, that is
visiting them.
2. Awakening them about God’s given dignified life.
3. Awareness among women and men on the issues affecting women
and children.
4. Bringing awareness through pocket seminars, cultural
programmes, songs and music, social messages recorded in SD
cards, making them available to spread message of eradication of
violence.
5. Formation of CBO to get knowledge of Govt. facilities to avail
them.
6. Creating awareness about economic/ housing and land rights, safe
custody/ inheritance, legal rights.
7. Advocacy/ lobbying for them, for their Rights and privileges.
8. Empowering the Dalit and Tribal/Adivasi Women with knowledge
to challenge injustice and violence and discrimination against
them, helping them in legal matters.
9. Arranging Health Awareness Camps to focus on women and
children healthcare: malnutrition, family planning, reproductive
child health, HIV/AIDS awareness.
10. Importance of education for the girl child.
11. Helping children with their school studies (Tuition centre,
supplementary educational centre).
12. Vocational and skill training for livelihood like soap making, paper
making, match box making, oil pressing, food preservation,
tailoring, typing, computer education, mushroom cultivation,
rope making, animal husbandry, weaving, handicrafts, forestry,
fishery, sericulture, etc.
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13. Encouraging them to live a settled life in their villages rather than
to live a nomadic, migrated life.
14. Uplifting their moral and spiritual life. Re- reading the Scripture
from Dalit, Tribal and Adivasi’s perspective.
15. Giving opportunities for counseling.
Conclusion:
The beginning has been made, to awaken Dalit and Tribal/Adivasi women
and girls to their own plight in the villages and slums. A realization of her
own situation and the necessity to change it, will be the beginning of the
real development of women in Dalit and Adivasi/Tribal Communities.
Attempts have been made and yet the results are not as expected and much
is not yet achieved. We, as the Church leaders, must continue to strive to
integrate the churches and others to fight for the Rights of these
underprivileged people and thus to fulfill the mission agenda of our Lord.

=
=
=
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Prophetic Role of Church Leaders in the midst of
Injustices
- Monodeep Daniel*

minds of people. However, not all jatis were placed within these four caste
categories, many who worked with animal hides, removing carcass and night
soil and sweeping lanes were segregated as Untouchables.

Prophesy is future oriented but it does say something about the present
time too. In other words it involves both foretelling and forth-telling. At any
rate, whether futuristic or contemporary, its message is thoroughly social.
With this in view we will divide our study in four sections. In the first section
we will look at our social order where the culture operates, in the second we
will look at the ecclesial order in which spirituality operates, in the third we
will propose what the ecclesial leadership of CNI should aim at and in the
fourth we will evaluate how much we have strayed or stayed within the ideal
range of the biblical vision. The question “what should the church leaders
prophecy in the midst of injustices”, makes it necessarily for us to examine
our social and ecclesial context. The understanding of this will clarify what to
tell forth and to foretell.

In the present scenario the Untouchable jatis are excluded from the national
society. The dominant caste groups recoil with a feeling of revulsion for the
Untouchables. This feeling of disgust arises from the fact that the
Untouchables have to undertake tasks connected with organic matter,
whether it is removing the night soil or dead animals or skinning the dead
animals for hide or cleaning the streets or clearing the garbage. Although the
majority of the Untouchables worship the same deities and celebrate the
same festivals as the dominant castes their cycle is distinct from the
dominant castes.

Indian Social Order
Without further delay it must be stated that social order can either be
exclusive or inclusive. Whatever the merit of the two orders the fact is this
that every national society is exclusive to the extent that it comprises of a
mass of people who will to be together as a nation by excluding all the rest.
This is natural to human society. Hence Dr Ambedkar had affirmed that we
are Indians first and Indian last. The problem, however, arises when within a
national society there is exclusion of some who legitimately belong to the
national society. Such exclusions could either be deliberate or historical or
accidental. Unfortunately a large section has been excluded from the Indian
national society. The basis is firstly the caste system and secondly rightist
ideology. For clarity we will study each of them below.
Different religions in India purport different social designs. These designs of
social order are declared as sacred by respective religions. Remarkably there
are only two designs to organize society—the hierarchical and the
egalitarian. The Indian social order is hierarchical due to the grip of
brahmanical worldview which promotes caste system as the social order.
The classification of innumerable jatis into four tier verna or
castes—Brahmin, Kshatriya, Vaishya and Shudra—is deeply ingrained in the
*Rev. Dr. Fr. Monodeep Daniel is Chairman of Delhi Brotherhood Society. He is also
Dean of St Stephens College and an expert on Dalit Theology.
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The problem of exclusion does not end here. The various groups in India
have developed their own forms of caste system. Many who do not belong
to any of the four castes imitate caste-like-practices; while those who have
uncaste-like-manners have to bear the brunt. The aim to emulate caste-likepractices is to draw close to the dominant caste in order to gain credibility
from them, and eventually to be absorbed into a caste. This is obvious in
their patronising the ochre-robed ascetics and inviting the Brahmin-priests
to perform sacred ceremonies for them.
The practices of such groups to shun consumption of beef, incur the expense
of pilgrimage, worship the images of brahmanic deities, practice the rigour
of fast and extravagance of festivals is aimed to gain legitimacy and
acceptance from the dominant castes only aggravates the exclusion of the
Untouchables. With this the contours of caste, namely, graded inequality,
fixity of people and fixation of occupation thereby gets reinforced. This is
first kind of exclusion of people from the large mass of national society.
The second kind of exclusion is based on acute cultural split-up on the fault
line of religions. I contend that the idea of segregating religions of the Indic
origin and the Indigenous from the Semitic by downplaying syncretistic
religious movement of Sufi and other forms of mysticism is at the root of the
problem of exclusion. This idea of exclusion was drawn and articulated
primarily by Vir Damodar Sarvarkar who after his tenure in the jail wrote and
published his book Hindutva in 1923. However, it is beyond the scope of this
paper to discuss on Sarvarkar’s theme.
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The above discussion brings out the fundamental unjust condition of Indian
society, namely social inequality and exclusion. The result of this injustice on
a large section of people shows itself in various forms of poverty,
segregation, illiteracy, ignorance, subjugation, torture, unemployment,
violation of fundamental and human rights.
In the urban sprawl of metro cities we see people and children on streets,
abandoned old people, and people resorting to begging, homeless people
of various sorts and so on. All this and much more is the result of a social
order based on the culture and practice of untouchability and segregation
resulting from the caste system. This is so because the Untouchables along
with a very large section of people are regarded as unessential for the
national society.
The alternative to the brahmanical unequal social order of caste was the
social order which was propounded by the Semitic religious tradition
namely Islam and Christianity. This was social equality and kinship. Dr
Ambedkar had pointed out the values of Justice was thoroughly grounded in
the Judaeo-Christian tradition. If justice was expanded as liberty, equality
and fraternity then it is not difficult to see that each of these aspects had a
biblical basis. It must be admitted that the French revolutionists who had
used these words as their slogan did this from within the cultural realm of
Christianity.
However, it is well attested that adherents of Semitic religions falling in line
with the caste system have adapted themselves to unequal social order by
developing their own version of caste system. The Church in Kerala is a case
in point here which largely manifests itself as a segregated community.
Ecclesial Social Order
The Christian ideal of society is where people are equal, free and can
intermingle which is diametrically opposite to a society organized on caste
system. Moreover, we also believe that what is good for the ekklesia is also
good for the whole human society which is contrary to the Islamic idea of
society which preserves justice only for the members of its Ummah. Having
stated this we in the CNI in the Faith-and-Order (CNI Constitution Part-I) also
affirm it for our own community but with the conviction that the people in
society outside the ekklesia should also enjoy the fruit of justice. In other
words justice is not the sole monopoly of the ekklesia. So the question is this
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how should the ecclesial leadership conduct itself in the unjust climate of
casteism? Can we get some guidance from the CNI Constitution on this? I
affirm that we can. If our leadership aims to create and sustain the ekklesia
of free and equal people then they must have a clear understanding of the
FO of the CNI Constitution. For this purpose I have reduced the FO of the CNI
into four categories, namely, astha, vyavastha, sangathan and sangat. To
help us sum up the social order that the FO propounds for its adherents let
us examine each of these below.
Features of C.N.I. Ecclesial Order
Astha, which means faith of a person which should be firmly fixed on God,
the one who is revealed in the Bible, and who has disclosed himself in the
Lord Jesus Christ. Secondly God has created human beings in his own image.
In this sense all are equal in dignity and splendour. Thirdly, God has created
human being not to live in isolation but in communion.
Therefore, vyavastha or the social order is based on our astha that all
human beings are equal and need to live in communion. Therefore the
society should facilitate communion free and equal people. In other words
the Christian vision of society is egalitarianism, freedom and fellowship. The
example of this is set out in the faith and practice of the ekklesia or the
Church. In our case it is the CNI.
Sangathan is the organized aspect of the Church. In other words Church is
not ochlos or a gathered multitude; rather it is laos or God’s people. Laos has
no meaning unless it is organized which is the sangathan in the form of
pastorates, dioceses and synod each represented by presbyters, bishops
and a moderator. In this form of sangathan the ekklesia is God’s gift to the
world. Without the sangathan of ekklesia the laos will quickly disperse or
dissolve or vanish into oblivion.
Sangat denotes fellowship of the Church. Fellowship is intermingling of the
God’s People by inter-dining and intermarrying across cultural, racial,
linguistic, territorial and national frontiers. ‘Church of North India’, where
the identity of the Church supersedes the region and which includes all
cultural and linguistic diversities.
These four features of the CNI is a mirror of the future of the new earth to
come.
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Models of Ecclesial Leadership
System of Caste assimilated in the warp and woof of society gives rise for all
forms of injustices. In whatever way the caste system may be justified by
those who benefit from it —occupational, racial, colour, family, religious or
lineage—the fact remains that it promotes discrimination of Dalits by the
practices of untouchability and segregation. The Indian Church is adversely
affected by it. However, the encouraging thing is that this system has not
been left unquestioned in the Indian history. Mahavira, Gautam Buddha,
Emperor Asoka, and Akbar the Great made dents in history whereas from
nineteenth century onwards we have reformists like Mahatma Jotirao and
Savitri Phule, Pandita Ramabai and Babasabeb Dr Bhim Rao Ambedkar have
been on the frontier of this. The point here is this that they also provide us
with some leadership models.
Deriving from models of leadership from the above personalities I had in my
paper Models of Leadership in the Indian Church: An Evaluation (published
in Studies in World Christianity Volume-13 Part-1 of The Edinburgh Review
of Theology and Religion. Edinburgh University Press 2007) identified four
types of leadership within the church which were modelled either on
monarchy or management or service. Accordingly I had named them as
ministerial, magisterial, managerial and transformational. The material of
the study below are large excerpts taken from the above article which I
wrote in 2007 to deliver in the British Isles as Saint Thomas Lectures.
Ministerial Model of Leadership: Example of Emperor Asoka
Let us take the example of Emperor Asoka to understand this model of
leadership. Asoka defeated the three Kalinga Kingdoms in about 256 BCE.
The famous thirteenth Rock Edict declared that the victory was
overwhelming and losses among the defeated people were devastating.
Asoka was profoundly moved by the casualties, privations and suffering of
the conquered people. The cause of his regret was “because” as he said “the
conquest of a country previously unconquered involves the slaughter, death
and carrying away captive of the people. That is a matter of profound sorrow
and regret to His Sacred Majesty”.
From this time till the end of his reign in 232 BCE Asoka never waged any war.
Subsequently he converted to Buddhism and led a pious life. He introduced
his Dhamma which was based on the Buddhist discipline of life and piety.
Unlike the caste system where honour was reserved exclusively for the so
called upper castes, Dhamma required that reverence be paid to those it
400
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was due e.g. teachers, elders, parents and relations. Irrespective of caste it
required respect and sanctity of all animate life and humane and just
treatment of all, including backward and uncivilized peoples both inside
and outside the empire. The Dhamma treated all people as equal and thus
there were injunctions and prohibitions against vices such as envy,
indolence and injustice. The imperatives and prohibitions of the Dhamma
formed a network of righteous relationships between all sentient and
inanimate beings affecting public, social and familial relationships, and
affecting relationships between peoples of different levels of development
and between humans and animals. No one was outside the ambit, not even
Asoka or the Empress. None one was treated exceptionally or exclusively as
privileged by virtue of belonging to the so called upper castes. At the centre
was the Emperor Asoka himself who had assumed the burden of ensuring
the propagating and enforcing of the Dhamma.
Asoka not only became a minister of Dhamma but he ministered his
subjects in and through it using the absolute authority of his kingship. He
sets a desirable model of ministerial leadership.
Magisterial Model of Leadership: Example of Emperor Akbar
An example of this model of leadership is Akbar the Great (1542-1605). He
was Humanyun’s son. When he ascended the throne, only a small portion of
the Mogul Empire was intact, so set out to recover this loss. Realising that
subduing the Rajputs would not be economically viable Akbar wooed them
by diplomacy. For instance he succeeded in a matrimonial alliance with the
Rajput rulers of Amber (Jaipur). By setting up a roaming camp to administer
his empire he sidestepped the building of a Capital City. To encourage
commerce, he had the land surveyed, which facilitated a better precision for
taxation. He gave strict orders to prevent extortion by the tax collectors.
Akbar abolished the jizya tax levied on the non-Muslims in the empire.
Akbar’s initiatives were not in accordance with the caste norms. For
instance no one was excluded from the religious discourse at the Ibadat
Khana (House of Worship) he had constructed. He tried to establish an
inclusive religion called the Din-I-Ilahi (The Divine Faith), which was
syncretistic incorporating both Islam and Hinduism with element of
Christianity and Jainism. His attempt to liberate knowledge from the grip
and monopoly of Sanskrit and Arabic is evident from the fact that he invited
scholars of different faiths to discuss matters of theology and philosophy
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with him. He engaged Feizi to translate many scientific works from Sanskrit
into the Persian language and Abdul-Fazel to compile the Akbarnama, the
records of the emperor’s reigns. It is also held that Akbar employed Jerome
Xavier, a Jesuit missionary, to translate the four gospels into Persian and
used to pray before the picture of Christ. Akbar’s leadership in military
campaigns, diplomatic endeavours and practice of tolerance was aimed to
maintain the unity of the empire in a magisterial role.
Managerial Model of Leadership: Example of Pundita Ramabai
The third model I like to put forward is of Pundita Ramabai whose
contribution towards the emancipation and progress of women in India is
praiseworthy. She was the youngest daughter of a liberal and progressive
Brahmin family of Mangalore. Against the traditions of those days, her father
taught here Sanskrit and the Hindu Shastras. She married a Bengali
gentleman of non-Brahmin caste but their happy marriage came to a sudden
end when in 1892 her husband died. Among the collection of her husband’s
books she came across the gospel of Luke, which she read. Subsequently in
Pune where she had settled she met Fr. Nehemiah Goreh, and Indian
Anglican priest whose instructions convinced her of the truth of the
Christian faith. While in England she stayed at the Wantage Convent and was
baptized on 29th September 1893 in the Anglican Church. Eventually the
revivalist form of Church would satisfy her spiritual cravings. Gifted with
learning languages she translated the Bible into Marathi from the original
Hebrew and Greek. As a nationalist she was the first woman to address the
Indian National Congress.
From England she travelled to America where here raised considerable
interest in her vision of uplifting the Indian women from adverse social
condition. After her return in 1899 to Mumbai she established Sharada
Sadan for women of all caste communities and a number of schools to
educate women. Earlier in 1896, during a severe famine Ramabai had toured
the villages of Maharashtra with a caravan of bullock carts and rescued
thousands of outcaste children, child widows, orphans and other destitute
women and brought them to the shelter of Mukti Mission and Sharada
Sadan. She is now remembered as a nationalist, educationalist and an
emancipator of women. In the work and life of Pundita Ramabai we see a
great organizer of relief work, administrator of projects and manager of
institutions. She sets the example of a managerial model of leadership.
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Transformative Model of Leadership: Example of Dr Ambedkar
Dr B R Ambedkar is my fourth model who unlike Asoka and Akbar did not
possess absolute authority and unlike Pundita Ramabai he did not belong to
the so-called upper caste. He led and organized active protests against
untouchability and was rightly acknowledged leader of the Dalits. In 1923
he founded Bahishkrit Hitkarini Sabha to encourage the untouchables to
educate themselves and to improve their economic condition. He caused a
stir in 1927 by publicly burning Manusmriti. His march at Mahad to assert
the right of Dalits to taste water in the Public Chawdar Lake, traditionally
prohibited to them, marked the commencement of the anti-caste
movement; and at Kalaram Temple in Nasik in 1930 he started the case for
allowing untouchables to enter the Hindu temples.
He was appointed as the first Law Minister in Nehru’s government. He was
the Chairperson of the committee which drafted the Indian Constitution.
The mark of his hand is clear in that monumental work. He knew that
‘political power alone could not be a panacea for the ills of the depressed
classes. Their salvation lay in their social elevation.’ He challenged his
followers by advising them,
“My final worlds of advice to you are educate, organise and
agitate have faith in yourself. With justice on your side I do not
see how we can lose out battle. For ours is a battle not for
wealth or for power. It is a battle for freedom. It is a battle for
the reclamation of the human personality.”
To ensure justice and dignity for the Dalits Ambedkar included the
Fundamental Rights and Directive Principles of the State Policies in the
Indian Constitution. This provision protects the Dalits from disabilities
caused due to social degradation and economic disadvantage.
The model of leadership the Dr Ambedkar established climaxed with the
Yeola Declaration in 1935. Underscoring the poor initiative of the caste
Hindus to bring about any change, he embarked upon the task of taking a
definite step. Noting that it was from within the Hindu fold and not from the
outside that Dalits were being stripped of their dignity and endured
humiliation, the required course of action seemed clear: conversion to an
egalitarian religion. He said that he was born a Hindu and there was nothing
he could do about that, bit he could do something! Taking a deep breath he
boomed “I solemnly assure you, I will not die a Hindu!” (McPhee 2005:240).
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In his conversation with Bishop Pickett on 24th November 1936 he
expressed his inability at that time to choose which religion he would
espouse because ‘it would risk alienating some who were friendly to him’,
but he could never remain a Hindu. He held that,
‘Hinduism is not a religion but a disease. People of every caste
should flee from it as from the plague. When Hindus have
extracted nectar from poison, let them begin to talk of
extracting salvation from Hinduism.’ (McPhee 2005:245)
McPhee records what Ambedkar thought of missionaries who had come
under the influence of Hindu propagandists like Gandhi and Natarajan. “He
pitied them especially C.F. Andrews” (McPhee 2005: 246). From the notes of
the November meeting that Bishop Pickett wrote, Ambedkar seemingly felt
that his life was not his own, that he had been given the privilege of an
education and other advantages for a reason for some special destiny. ‘He
believes’, wrote Bishop Pickett, ‘that the hand of God is upon him’ (McPhee
2005:247).
Some thought that Dr Ambedkar might embrace Christianity, however, on
14th October 1956, he along with 30,000 followers converted to Buddhism.
He continued the crusade for social revolution until the end of his life. He
was honoured with the highest national honour ‘Bharat Ratna’ in April 1990.
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The Church of North India
CNI draws 90% of its membership form the Dalit and Adivasi (tribal) people
of India. From 1947 onwards the Indian Church was to be an integral part of
the independent Republic of India. The first response of the Church in India
was the indigenisation of its governance. Accordingly after forty years of
Round Table Conferences to negotiate between major Protestant
denominations the Church of North India (CNI) was inaugurated on 29th
November 1970 at All Saints Cathedral grounds in the city of Nagpur in
central India.
The CNI is a post-denominational, united and indigenous church governed
by democratic process at local, regional and national levels by Pastorate
Committees, Diocesan Councils and the Synod. Although the ordained
ministry emphasis equality and therefore is described as threefold ministry
of deacons, presbyters and bishops, nonetheless it is a functional hierarchy.
Moreover as the ordained ministers are set apart to do the sacred
ceremonies like the sacraments, they are fenced off to a degree from the
laity. This is so due to the rite of ordination which bestows on them the
permanent legitimacy on theological grounds. To assess the merits and
demerits of this arrangement is beyond the scope of this paper. However, a
glimpse into the CNI Constitution can be helpful for us which says,
‘The ordained ministry of the Church has descended from Christ and
His apostles, and under the guidance of the Holy Spirit continues to
derive its authority in the Church from Christ. The minister is in his
own charge the representative of the Church as a whole, and also
represents his own charge to the Church as a whole.’ (Constitution of
the CNI Part-I Chapter-1 Section-VIII Clause-11)

Dr Ambedkar set a model of transformational leadership. The aim of
transformation was not only to bring a change in the human behaviour but
also in the human society.
Are We Correctly Oriented?
I have put forward four types of leadership models in the Indian context i.e.
the Ministerial, the Magisterial, the Managerial and the Transformational.
The models, except the last one, were in the context of colonial era before
the rise of free press and Human Rights. The present Indian church was
established in that era. Initially, Saint Thomas the Apostle had established
the Community in AD 52. Then came the Orthodox Church in the third
century under the Patriarch of Chaldea. Later in 1498 Vasco De Gama and
the Portuguese established the Roman Catholic Church. Finally came the
Protestant Missions from eighteenth century onwards.
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Therefore, leadership that entails shepherding and governing of the
community, albeit with the cooperation of the laity, is in the hands of
the privileged few. Ordination confers on the ecclesiastical ministers
a representational authority derived from the absolute authority of
Christ. No doubt the ordained minister is often compared to the
captain of the ship who is expected to know ‘his men’. The
expectation that he is to be a ‘keen observer of people’s talents and
look for opportunity to allow these talents to be used for the good of
the church’ typically expresses this sentiment (Biswas p.46). To cite
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the CNI Constitution, ‘the authority of the whole church shall be
represented in ordination’ further establishes this status’.
(Constitution of the CNI Part-I Chapter-1 Section-VIIIC Clause-11)).
The relevance of citing the Constitutional text of the CNI is to point out the
fact that provisions which intend to preserve the historicity of the Church’s
ministry through ordination nevertheless renders leadership to be
understood and exercised as possession of ‘authority’ dispensed through
the hand of a few clerics and lay leaders. Functionally the CNI operates like a
pyramid of authority. The ordained minsters who cannot be de-titled occupy
the tip at the top of this pyramid as sacred personals in a descending order of
authority i.e. Moderators, bishops, presbyters, deacons and licensed lay
leaders and lastly the laity.
This is exactly how the Indian society is established on the caste structure
which is a descending order of purity and authority. The results are
disastrous. Oppression, high handedness, corruption, hegemony, nepotism,
monopolization of public resources, inefficiency has become common
ground realities. The people have suffered the loss of empowerments to
such an extent that instead of identifying, nurturing and electing befitting
leaders they years for benevolent dictators. The Dalits church has alas,
emulated the characteristics of the caste society surrounding it.
In this sense the leadership of the church is expected to be experts in
magisterial and managerial roles. So also are the so-called upper caste
landlords. Such roles are further reinforced in the contemporary
management roles of young executives in the multi-national companies. So
why should not a presbyter or a bishop of the church see him/herself in
similar roles in the ecclesiastical establishment? As a leader, a bishop and a
presbyter not only have to minister to their congregations but also manage
the affairs of the church, institutions and property on which thousands of
Christians live. It conjures up the rural picture of landless Dalits and peasants
living on the landlord’s property. Naturally the ecclesiastical leaders too
expect subordination and subservience of the church tenants.
It is clear that the magisterial, the managerial and the ministerial models of
leadership within the CNI do not seek social transformation in the country. It
is mainly concerned with the maintenance of the social order and running
the show, so to say, of the church as an established institution. Major
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undertakings as mission within the church are in the field of relief,
development and charity. In the last decade the relief interventions in the
Tsunami affected remote islands of Car Nicobar had been commendable.
Similarly the work to raise awareness of HIV/AIDS was also extremely
relevant at that time. However, the undertaking of relief, development and
charity projects are all within the ambit of managerial and ministerial
leadership. In as much as they are significant and cannot be done away with,
they do not bring about social transformation.
We therefore must rediscover Dr Ambedkar as a prophetic figure to
understand the social realities and renew our commitment as leaders of
God’s mission to bring social change. What then is his relevance for the
Christian church? The answer lies in understanding the issues he raised with
the Christian leaders of those times. In his conversation with Bishop Pickett
in 1935 he pointed out that the Christian missionaries were poor
representatives of Jesus in India for at least three reasons,
Firstly, many missionaries had compromised with the Brahmins,
giving Hinduism a respect it did not deserve. Instead of listening to
the Brahmins, they should have, like Jesus been attuned to the cries
of the oppressed.
Secondly, Christians in India were too ‘otherworldly’. Jesus was
interested in all kinds of human needs, but missionaries seemed
more concerned with salvation from a perspective of hell.
Thirdly, missionaries had not adequately adapted their methods to
(challenge) the Indian social order and had, thus, produced leaders
with little social conscience. (McPhee 2005: 244).
What Bishop Pickett had recorded of his conversation with Dr Ambedkar in
1935 in essence is correct as it is similar to what he wrote in 1937 in ‘The
Condition of the Convert’ (Vol. V). Dr Ambedkar was candid in his
observation saying that the church leaders in Maharashtra were selfcentred with no sense of duty of anyone, ‘not even to their Christian fellows
in the villages.’ He was clear that he wanted ‘equality and removal of all
discriminations based on caste.’ The challenge of Dr Ambedkar entails social
change. He asked Bishop Pickett, “I want to know what Christianity can do
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and is prepared to do to remove the disabilities under which my people live.”
(McPhee 2005: 245). The point is this that the root of all injustices is the
caste system. On the anvil of this challenge we need to measure the life and
witness of the Church.
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Prophetic Role of Church Leaders in the midst of
Injustices - A Biblical Insight
- Roger Gaikwad*

Should Church Leaders keep silent when they see injustices being done in
the society? Should Church Leaders speak out against all the wrongs that
they see happening in the country? Should Church Leaders submit meekly
=
=
=
to the Government and its Laws even when they very well know that the
Political Rulers are not following the noble principles and good values
enshrined in the Constitution of the country?

Ambedkar BR, Writings and Speeches Volume-5, Vasant Moon et al (Editors)
Mumbai: Education Department, Government of Maharashtra, 1989.
Constitution of the Church of North India and Bye Laws. ISPCK, NewDelhi.

Very often Christians turn to biblical texts which seem to instruct
Christians to be submissive to socio-political authorities. One such text is I
Pet.2:13-14.

Daniel Monodeep, Models of Leadership in the Indian Church: An Evaluation in
Studies. 2007in World Christianity Volume-13 Part-1.AlisterKee(Editor:) Edinburgh
University Press.

For the Lord’s sake accept the authority of every human institution,
whether of the emperor as supreme, or of governors, as sent by him
to punish those who do wrong and to praise those who do right.
(NRSV)

McPhee, A.G. 2005 Road to Delhi: Bishop J. Waskom Pickett remembered. Bangalore:
SAIACS Press.

Where the NRSV says rather mildly “accept the authority of every human
institution”, the RSV puts it strongly as “Be subject to every human
institution.” It is biblical texts, such as this one, which have been interpreted
to mean that Christian individuals and Churches must passively submit to
the decrees of the ruling government or any other political, social, and
religious authority. Such an interpretation does not encourage or exhort
Church Leaders to play a prophetic role in society.
Did Peter really intend to assert that Christians should be submissive to
every authority at all times? The first epistle of Peter is said to have been
written when Christians were facing persecution under the Roman Emperor
Nero.1 In the night of 18th July 64 C.E. a great fire broke out in the city of
Rome and a large part of the city was engulfed in flames. Hundreds of public
buildings were burned to the ground, hundreds of acres were blackened in
the city, and thousands of homes were destroyed, so that thousands of the
inhabitants of the city were left homeless. Most historians have concluded
*Rev. Dr. Roger Gaikwad is the General Secretary of NCCI, Nagpur
1
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that the Emperor Nero got the fire started in order that he might destroy the
ramshackle buildings of Rome and thus acquire space to erect some marble
palaces and other monuments that he thought would establish his name in
history. The populace was however incensed; they were ready to revolt and
overthrow him.
So it is said, Nero quickly looked around for a scapegoat that he could blame
for the fire: Christians! Christians in Rome were said to be a peculiar people,
following a person called Christ, about whom strange things were said, and
they themselves did very strange things. Christians were said to be
cannibals, because they talked about getting together in their houses,
drinking someone's blood and eating his body. They spoke about "love
feasts," at which they greeted one another with a holy kiss, and shared their
innermost problems with each other. This soon became enlarged into
stories of sexual orgies. So they were a people already under deep
suspicion. When the Emperor needed a scapegoat, therefore, he started
the rumor around Rome that the Christians had burned down the city.
There were a lot of people, who refused to believe that, but there were
some who did, and in order to enforce it the Emperor began a very serious
series of persecutions against the Christians. It is said that during this time
some Christians were dipped in tar and burned as torches to light the
gardens of Nero when he threw an outdoor party. They were tied to his
chariot and dragged through the streets of Rome until they were dead. They
were thrown to the lions; they were tied up in leather bags and thrown into
water so that when the leather bags shrank, the Christians were squeezed
to death.
Now it was during this time of the outbreak of the persecution of Christians
in Rome that the Apostle Peter wrote this letter. And he wrote it, most
scholars believe, in Rome to "the exiles," he says, or "the strangers in
dispersion:
... To the exiles of the Dispersion in Pontus, Galatia,
Cappadocia, Asia, and Bithynia, chosen and destined by
God the Father and sanctified by the Spirit for obedience
to Jesus Christ and for sprinkling with his blood.
(1 Pet 1:1b-2a RSV)
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Although 1 Peter does bare the form of a letter, the tone is that of a
homiletical, paraenetic sermon designed to provide direction for believers
under persecution; at times it also includes theological considerations
which support the ethical exhortations.
If such be the context and purpose of writing the letter, was Peter really
exhorting Christians to obey unjust and cruel leaders? Peter was in fact
critical of the Roman rule. We get a clue about his critique in I Pet.5:13
where he writes, “Your sister church in Babylon, chosen together with you,
sends you greetings; and so does my son Mark.”
Very significantly Peter refers to Rome as being “Babylon.” For the Jews,
“Babylon” reminded them of the assault of the Babylonian Emperor,
Nebuchadnezzar in the 6th century BCE.2
It all began in ca. 597 BCE. The gold and silver of the Jerusalem Temple and
Royal Palace had been plundered, but both buildings still stood. King
Nebuchadnezzar the Great of Babylon was marching victoriously back to
Babylon, not only with these precious metals but also with several thousand
Judean prisoners of war. Among them were King Jehoiachin and much of the
Judean royal family (2 Kings 24). Things were bad, but they would get worse,
as Nebuchadnezzar would return to Jerusalem some ten years later to
avenge and to destroy. Nebuchadnezzar’s rationale was this: Zedekiah had
become king of Judah after Jehoiachin was exiled, but he had not been the
loyal vassal for whom Nebuchadnezzar had hoped. Nebuchadnezzar was
angry, he came to Jerusalem and besieged it for some eighteen to twenty
months, beginning around 587 BCE (2 Kings 25).
Conditions inside Jerusalem soon became desperate. The book of Kings
laconically states that during the terminal portion of the siege “the famine
became so severe that there was no food for the people” (2 Kings 25:3). But
the poet of Lamentations paints the picture more poignantly, “the hands of
compassionate women had boiled their children, they became food for
them” (Lam 4:10). Desperation reigned. Then things deteriorated further.
The walls were breached and the Temple and Palace were burned to the
ground, along with all the houses of Jerusalem (2 Kings 25:9). And brutality
of a different sort began as hand-to-hand combat concluded: “women in
2
The narration below is taken from “Nebuchadnezzar’s Destruction of Jerusalem, The Cyrus
Cylinder, and the Building of the Second Temple,” http://www.rollstonepigraphy.com/?p=544
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Zion were raped, virgins (raped) in the cities of Judah” and “princes were
hung by their hands” (Lam 5:11, 12). Words could not adequately describe
the horror.

If Rome was Babylon, how could Peter then advise Christians to obey such
an evil power as seems to be implied in our traditional interpretation of I
Pet. 2:13-14?

Zedekiah had abandoned Jerusalem shortly before its fall. But he and his
young sons were captured near Jericho, deserted by the armed Judean
soldiers who had pledged to protect them. Nebuchadnezzar decreed that
Zedekiah and his sons be brought forward. They were, and then Zedekiah’s
young sons were brutally slaughtered before their loving father’s eyes. At
that point, a Babylonian soldier gouged out the Judean king’s eyes, his last
visual memory now a haunting one. Zedekiah was led away in chains to
Babylon (2 Kings 25:7). The year was 586 BCE. Thus Babylon for the Jews
symbolized evil, corruption and tyranny.

In fact, though Peter was advising his readers to be subject to every
human institutional authority, Peter himself did not obey such authority
when it did not accord with God’s ways.

Not only I Peter, but also the book of Revelation identifies Rome with
Babylon. Numerous verses in the book of Revelation warn against Babylon,
and admonish God’s people to come out of Babylon.
Revelation 14:8
“Fallen, fallen is Babylon the great! She has made all nations drink
of the wine of the wrath of her fornication.”
The message of Rev. 14: 8 is repeated more forcefully in Revelation 18:2 and
reveals the spiritual decay of this system:
He called out with a mighty voice,
“Fallen, fallen is Babylon the great!
It has become a dwelling place of demons,
a haunt of every foul spirit,
a haunt of every foul bird,
a haunt of every foul and hateful beast.
Revelation 18:4 holds an even stronger admonition:
“Come out of her, my people, so that you do not take part in her sins
and so that you do not share in her plagues
John, the author of the book of Revelation, could not openly identify Rome
because that would have invited more persecution from the Romans. So he
coded Revelation with the word “Babylon,” which the Early Church
understood was Rome, the great city of their time.
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In Acts chapter 4:5-6 we read that Peter and John were hauled up before the
rulers of the synagogue and elders and scribes with Annas the High Priest
and Caiaphas and John and Alexander, and all who were of the high priestly
family. In Acts 4:18, Peter and John were charged by the authorities not to
speak or teach at all in the name of Jesus.
However Peter and John replied: “Whether it is right in God’s sight to listen
to you rather than to God, you must judge; 20 for we cannot keep from
speaking about what we have seen and heard.” (Acts 4;19-20)
So Peter was not going to subject himself to the ruling Jewish authority!
Then what did Peter mean when he said in I Peter 2:13-13 that we should
be subject to every human authoritative institution?
Here we need to make a difference between a political system of
government or machinery for governance, and the political powers or
regimes which control the political system of government or the
machinery of governance. A political system of government in broad terms
consists of institutions, placed to maintain or control of public order. These
institutions can also include schools, families, trade unions etc. In relevance
to politics however it’s an institutional process where collective and
binding decisions are made. It performs three main functions, which are
executive, legislature, and judiciary. Maintaining law and order implies firm
dealing with occurrences of theft, violence, and disturbance of peace, and
rapid enforcement of penalties imposed under criminal law. In I Peter 4:15,
Peter says that no Christian should “suffer as a murderer, or a thief, or a
wrong doer, or a mischief maker.” If humans do not follow any political
system of government, there would be anarchy. Therefore Peter was
exhorting his readers that they should be abiding by the political system
of government or the government machinery so that there is law and
order in civil society.
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On the other hand, a regime is a “system of rule”. This can be viewed as an
ideology where it is a form of governing. Although a military regime crops to
mind when thinking of control political powers, we must also remember
there are other types of regimes, i.e. Tyranny, Oligarchy, democracy,
monarchy, aristocracy etc. Peter was not exhorting Christians to be
submissive to unethical, corrupt and unjust regimes.
Hence there is a challenge for Church leaders to play a prophetic role in the
midst of injustices.
Living under the rule of the Roman Empire and their agents and that of the
Jewish authorities of his time, Jesus envisioned the urgency of justice,
freedom and well-being of all in the society. So he declared his God-given
mission through the Nazareth Manifesto (Luke 4:18-19):
“The Spirit of the Lord is upon me,
because he has anointed me
to bring good news to the poor.
He has sent me to proclaim release to the captives
and recovery of sight to the blind,
to let the oppressed go free,
to proclaim the year of the Lord’s favor.”
The year of the Lord’s favor was the Jubilee Year which the Jews were called
to observe every fifty years. The Jubilee Year was characterized by
Community Repentance, Ecological Rest, Economic Reform and Social
Reform (cf. Lev. Chap. 25). In the midst of injustices in the society of his time
and his commitment to God’s mission, Jesus was not afraid of calling the
unsavory and unscrupulous puppet ruler King Herod Antipas, a “fox” (Luke
13: 32), asserting that he would boldly continue to carry on the mission of
entrusted to him of the reign of God. Nor was Jesus afraid of the
authoritative Scribes and Pharisees of Judaism, whom he called
“Hypocrites.”(cf. Matt. Chap. 23).
Living in the midst of injustices in society, particularly the injustices
inflicted on dalits, tribals and adivasis, Church Leaders are called upon to
play prophetic roles in society.
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Prophetic Role of Church Leaders in the midst of
Injustices: Prophetic Communication - Caesar J. David*
Traditionally, Communication functions, especially ones that Churches and
Christian organizations are responsible for, are seen in their limited role as
channels of news dissemination, very often only for information and
propaganda. Over the years however, communication functions have
become more complex with the growing realization of their ramifications
not only for information and networking, but for aspects of organizational
functioning, opinion shaping, empowerment, growth, and recalibrating
systems. There is now a growing awareness of the importance of the role of
communications as more communication-based approaches, systems and
tools are explored, employed and developed.
Communication processes are fundamental and radical. They may not show
on the surface. Oftentimes, given the nature of communication processes
which are limited in prominence or ‘visibility’, the value of communication
has not been particularly or significantly acknowledged for their vast
potential or reach. Generally, this insufficient understanding or
acknowledgement has resulted in an inadequate focus on developing
communication structures and systems. This is true especially for many
Churches and organizations in India where a ‘department of
communication’ is absent, or may exist without the strength of conviction
about its potential. It is generally being recognized that social media
networking is ‘very powerful’ and can have spectacular results, but the
exact nature of communication approaches and techniques of
communication tools are still unfamiliar within many Church circles in India.
This should be explored with greater and more specific focus.
It is hoped that the few simple considerations plainly offered in this paper
will eventually lead to a greater awareness of the role of communication as
an integral and vitally important component in the process of
transformation. As we specifically think about Christian communication, we
cannot see it in isolation from the concept of a prophetic ministry. This

=
=
=
*Rev. Caesar J. David is serving as the Executive Secretary, NCCI Communications.
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immediately raises communication far above the level of being only a
systems component. It is, in fact, a mandate that empowers. It is also a
mandate that demands an account of our call which we receive not only as
Christian communicators, but simply as Christians. Principally then, to be a
Christian is to be a communicator.
In trying to understand the elements of ‘Prophetic Communication’, we will
see the (practicing) Christian communicator in juxtaposition with a Biblical
Prophet. The Biblical ‘prophet’ is a distinctly identifiable character whose
profile includes specific characteristics that make him or her primarily a
communicator with a specific purpose and scope. While there are
individually unique points that differentiate one prophet from another, even
at the risk of over-generalizing it in this small essay, we will take an aggregate
of the essential characteristics to reveal all that is expected from a prophetic
communicator today amidst injustices.
On the basis of functions to be fulfilled, the prophetic communicator, like the
Biblical prophet, must be:
1. Agent of truth
As the prophets of old exhibited a passion for truth, the Christian
communicator must uphold truth and abhor falsehood. The true prophet
has a stern message to deliver which he or she does fearlessly. First and
foremost, the prophetic communicator upholds truth at all costs. It means
that not only do voices have to be raised in support of what is true, but voices
have to be raised against all that is false. In the current age of ‘paid news’,
‘fake news’ and ‘post-truth politics’, even simple affirmation of truth is an
ordeal. The barrage of falsehood can be overwhelming. But prophetic action
calls the communicator to confront and fight back! The Indian situation at
present is such a quagmire of lies, Goebbelsian rhetoric, propaganda and
narratives that are damaging to minority communities that it will need a
concerted effort to develop a counter-narrative. Truth can be subverted in
many ways. The Church leader is today called to be a prophetic
communicator to use available tools in order to develop or contribute to the
development of, a counter-narrative that is based on truth in order to
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counter, or at least contain the damages strategically perpetrated with the
use of brazen tools like falsehood.
2. Visionary
The Biblical prophet was divinely endowed with the ability to look ahead
into that which has not yet happened, and armed with foreknowledge, was
able to warn or otherwise prepare people for the future. What the leadercommunicator must do is to envision the future by reading the ‘sign of the
times’. The prophet also interpreted dreams and visions. It is with
meticulous study and applied wisdom that the prophetic communicator is
able to decipher the ‘writing on the wall’, interpreting it so that, with the
message understood and precautionary steps taken, disaster may be
averted or at least mitigated. Many Church leaders either don’t have the
time or the inclination to keep abreast of current socio-political
happenings outside of the Church. But it is imperative, more so, in light of
the current, rapidly worsening situation, to be aware of the present reality
that one may begin to discern the signs of things to come. In our Churches’
leadership courses and seminars, we are encouraged to be the people who
know the way or ‘see’ the way into some distance enough to be able to lead
people. We cannot afford to confine our attentions to only that which is
within Church boundaries if we are to even know what threats and hazards
surround the Church. Churches would do well to build up this ‘awareness’
about our socio-political surroundings before we have visionaries like the
Prophets of yore. With more attention to Media and Information Literacy,
our Church leaders can be armed with the visionary character of the
Prophet.
3. Champion of Justice
The prophet who we’re seeing as a prototype of the Christian
communicator today, was a veritable champion of justice. The prophet
presented a God who loves Justice and requires it from His people. Amos
spoke against the ruthless exploiters of his day and longed for justice to ‘roll
down like waters and righteousness like a mighty stream’ (See Amos 5),
unhindered and refreshing. He denounces the people who preyed on the
poor and the helpless. He went on say that God demands justice rather than
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people’s ritualistic worship. Other prophets are indignant about similar
injustices in their own areas. Micah spoke against ‘chiefs of the house of
Israel’ who were attempting to build Zion and Jerusalem but at the cost of
debilitating effects on the laborers and poor people (See Micah 3). Isaiah
spoke bluntly presenting God as denouncing the ‘elders and princes of his
people’ saying ‘the spoil of the poor is in your houses’ (See Isaiah 3). The
Bible is replete with examples of prophets who stood and spoke boldly
against injustices found without and within, no holds barred.

to make a connection, a question raises itself about what we have really
accomplished if there is no enhancement of human values that essentially
define our humanity. It is the user of the tool on whom the onus of
responsibility must lie. Technology as a tool can be used to accomplish the
end that its user applies it to. We can just as easily build bridges to connect
people as create walls to isolate people. It becomes challenging but
imperative that the Church leader functioning as a prophetic communicator
must be a bridge between various stakeholders in different scenarios.

The Church leader must be able to exhibit his or her passion for justice that
translates into a struggle and a fight to confront injustices and protect the
wronged. Communication rights are basic rights that come before other
rights. There are many people who are denied their basic communication
rights either by way of direct antagonism, or sometimes passively, being
impeded in the process by people with conflicting interests who allow the
holding back of enabling factors such as awareness and access. The
possibility opens up for the champion of justice to ensure that
communication is for all, that ignorance is dispelled, and access is
facilitated. With the internet as having emerged as ‘alternative’ media, at
least relatively, the scope for democratization, direct access, information
and mobilizing, have laid the tracks for justice and empowerment. Online
social media, and more so in recent times, mobile applications, have opened
up vast spaces for championing the cause of justice. This space should be
thoroughly explored and its potential harnessed.

One common and very conspicuous function of the communicator is to
enable dialogue so that misunderstandings between parties may be
replaced by mutual understanding, tolerance and respect. If the Church
leader delves deeper into ways that he or she can fulfill this important
function of prophetic communication, the current environment suggests
several directions. Just as there is scope for interpreting the Scriptures in
order to reveal relevant ways of expressing individual and community
spirituality thereby being a bridge between God and people, there is also
scope for facilitating mutual understanding between the generations that
coexist. The wise leader knows about the vast differences between
generations as a result of a rapidly changing environment. The
expectations, aspirations and potential of the Z or the Alpha generation is
very different from those of the X generation. When two different
generations function with different paradigms, it is not only irrelevant to
apply the same solutions to both, but it can actually prove to be counterproductive. The scope for being or building bridges also suggests itself in a
situation where disadvantaged people find themselves further
disadvantaged being bereft of an opportunity to be a part of the decisionmaking process concerning their life, or to be able to bring their issues to
wider public domains, or to be able to tell their own story. To address such
issues if, for example, the concept of Citizen Journalism is creatively
explored and applied, the yield is newly created communication spaces,
bridges between communities and public, and pathways that lead to
inclusion, participation and enablement of communication rights. Public
awareness is a tool that is often underestimated. If issues are brought to the
fore, there are greater chances of them being addressed owing to various

4. Bridge
The Biblical prophet was primarily understood as one who conveys God’s
message to the people and who also intercedes for the people. He or she
was seen as a bridge between God and people. This functioning as a ‘bridge’
is one of the most important aspects of being a prophetic communicator. It is
ironical that although in our age we have more opportunities for
networking, especially through technology tools, there are increased
instances of brokenness, greed, hatred, violence, ignorance and bigotry.
Technology may be an independent variable in the equation of human
societal behavior, with its own separate objectives, but if one may presume
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factors inherent in the dynamics of socio-political frameworks. Another
example of serving as a bridge is to reach people with information that they
may not have. Enabling news of schemes, scholarships, laws, rights, and so
on can have a marked effect in the empowerment of people. Knowledge is
power, and if facilitating the flow of information can enlighten and arm
people with tools that not only help counter the odds they face, but actually
drive their growth, then it is an effort that begs to be undertaken most
seriously. There are many situations wherein the prophetic communicator
may directly or indirectly support the cause of justice. It is hoped that
individual situations would reveal creative solutions to the keen and
concerned leader.
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AN OPEN LETTER TO THE PRIME MINISTER OF INDIA
To Shri Narendra Modi,
The Prime Minister of India
Dear Prime Minister, Greetings!
On Good Friday 14th April 2017 (The Day commemorating the Crucifixion of
Jesus Christ, instigated by the communal minded right wing religious and
political leaders of the time), I had written an open letter to you expressing
my concern as an Indian citizen about the state of affairs in the country.
Perhaps you were too busy to respond to that letter or you thought it
unnecessary to respond to an ordinary Indian citizen’s mann ki baat (which I
could not transmit on national communication systems)

In conclusion, as we commit ourselves to addressing the issues of injustices
that surround us, we need to be open to ways and means that suggest
themselves for the most relevant and effective responses. As
communicators today, we have unprecedented opportunities to make huge
differences in the objectives of justice. The Church urgently needs to focus
on communication systems, approaches and processes, with reference to
how the potential of emerging Information and Communication Technology
can be harnessed and brought to use in the Church’s value-driven agenda.
Although the novelty of technology is already starting to wear off which
means there is some loss of momentum, there is still time and scope left to
get ourselves equipped through training and skills, so that we’re prepared
to effectively address the justice issues we’re concerned about.

This time I write to you as an Indian spiritual seeker of God’s reign of justice,
love and peace in our beloved country India. As all Indians go on to
celebrate Independence day on 15th August 2017, and as we keep on
hearing statements which stereotype Christians as being aliens or as being
people whose patriotism is questioned, I would like to draw your attention
to a very strong statement (with my added emphasis) made on “Church and
State in Post-War India” by the National Council of Churches in India (an
ecumenical body of Indian Protestant and Orthodox Tradition churches
representing around 14 million Christians today) in its Council meeting in
19441:
“To the Christian conscience, the present relation between (the
British) government in India and governed (Indians) in India is by
Christian standards fundamentally unsatisfactory, and it is clear that
the time has come when those relations should be radically altered.
Imperialism is condemned by Christian conscience, and it is agreed
that in India it should be brought immediately to an end. In all recent
pronouncements of responsible Christian bodies the right of India
to govern herself is taken as axiomatic.
=
=
=
But the mere proclamation of such sentiments is not enough. The
time has come when government, political leaders, and others in
positions of responsibility should take the necessary steps to
implement these principles. It is the task of Churches and other
responsible Christian bodies constantly to bring their influence to
bear on governments and leaders, and to help them to the
courageous fulfilment of their duties in this respect.
1
K. Baago, A History of the National Christian Council of India 1914-1964, Nagpur: the National
Christian Council, 1965, pp.6566.

2
The narration below is taken from “Nebuchadnezzar’s Destruction of Jerusalem, The Cyrus
Cylinder, and the Building of the Second Temple,” http://www.rollstonepigraphy.com/?p=544
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No way out of the present tangle of India’s political life can be found
without the spirit of goodwill. No action would so greatly tend to the
production of this goodwill as the release from prison of Indian
national leaders in order that they may confer with others with a
view to the formation of a national government. Britain should be
willing to open negotiations with Indian leaders on terms in
conformity with Christian ideals of freedom and progress.”
In the same Statement, the NCCI made it very clear that Indian Christians
would participate in the national life of the country neither on communal
lines nor by identifying themselves with any political party:
It is our conviction that Christians and churches should support the
social policies and programmes of the state when these appear to be
accordance with the mind of Christ; but that churches should never go
so far as to identify themselves with particular political parties . . . It is
not our wish that Christians as a community should seek political
influence for themselves. . . Communal divisions in Indian life are
unhappily too well known and too deeply seated to be ignored. . . As
Christians we deplore them.”
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races, ethnicities, cultures, languages, etc.). “Gandhi never dreamt of
establishing Hindu Raj in India. In 1924 he said that it was unpatriotic even
to nurse the dream of Hindu Raj. Swaraj government, according to him,
would be one established by the free joint will of the Hindus, Musalmans and
others. Gandhi was no protagonist of religious nationalism. He never
thought in terms of religious state. He believed that after Independence,
India and not Hindu Raj, would come into being.”3 The constitution of India
with its emphasis on secularism evolved out of such a spirit in 1950. There
was no official declaration that India would be the country of the adherents
of a particular religion. Therefore it is very hurting to hear statements being
made contrary to the spirit of the founders of the country and its
constitution. One is deeply pained by statements and actions which are
antagonistic to the spiritual principle of vasudhaiva kutumbakam which
asserts that the whole world (which includes India) is one family. Yes, in this
one family, Hindu-Muslim- Sikh-Isai are all brothers and sisters. Don’t you
think that it is most unbecoming of persons to enter worship places, disrupt
their worship, desecrate their holy places, beat the spiritual gurus, level
false charges, imprison them, and forcibly convert some of them? The heart
of God cries out in anguish! You as the Prime Minister can set things in
order. I discern the yearning of the God who has created you and all
humanity, to bring such communal vigilantism to an end!

As followers of such spirituality, Christians in India have made, and
persevere in making their contribution to our beloved country. Christians
and Churches in India have continued to serve the country after
Independence in a myriad ways. As one observation2 puts it: “Since
independence, the number of services rendered by Christians has
multiplied in various forms, like schools, rehabilitations centers, leprosy
homes, orphanages, hospitals, dispensaries, colleges, vocational training
centers, printing and visual media, social uplift programmes, social
development initiatives, etc. Christianity in India, at present, is rooted from
south Kanyakumari to north Jammu and Kashmir.” Throughout the country,
“thousands of educational and non educational institutions are functioning
as an expression of its (the Church’s) social commitment. Various
developmental activities are taking place under the registered social service
societies . . . Rural development activities and conscientization activities are
initiated in recent times amidst strong opposition from fundamentalist and
political parties who see the Christians as hurdles to gain their vested
interest.”

Talking of spirituality, you are well aware that the spirit of yoga in the
vedantic sense is union and integration. It has deep implications for
human relationships. The ideal of any type of yoga is that all should be
centred in and around the Divine and the life of the practitioners of yoga
must be founded on that firm foundation; their personal relations also
should have the Divine for their centre. Sri Aurobindo asserted that all
relations should pass from the vital to the spiritual basis with the vital only
as a form and instrument of the spiritual — this means that, from whatever
relations people have with each other, all jealousy, strife, hatred, aversion
and other evil vital feelings should be abandoned, for they cannot be part of
the spiritual life.4 However, today one sees practitioners of yoga doing it for
earthly jiva (self)benefit, without attending to the spiritual responsibilities
of cultivating wholesome human and ecological relationships. If I say “I am
attaining the ideal physical-emotional-mental union with my inner
self/the Divine”, but in day-to-day life if I discriminate against or hate my
neighbor, would my yoga be perfectly balanced or truly realized?

No one needs to remind you that the very basis on which India was
founded in 1947 was that of unity (as a country) in plurality (of religions,

As we celebrate Independence Day on 15th August 2017, we will no doubt
talk about all the development and progress the country has made. Yes,

2

http://shodhganga.inflibnet.ac.in/bitstream/10603/107337/8/08_chapter%202.pdf
Human relationships in Yoga: Sri Aurobindo’s perspective, http://www.ipi.org.in/texts/nsip/
nsip-abstracts/kvictorbabu.php

“Indian Christian’s contribution to the field of Social Work,” https://sites.google.com/a/
depaul.edu.in/de-paul times/022009/020906.
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the media will proudly highlight all the economic and technological
attainments. Yet the question remains: Have the poor of India really been
benefitted or is only the middle class, the rich and the super-rich, all of
whom would constitute hardly 30% of the population? It is said that once
Swami Vivekananda looked to the sky and wept asking, “Why is my country
suffering with poverty in spite of so much spiritual knowledge?” 5 On
another occasion Swami Vivekananda lamented, “And, oh, how my heart
ached to think of what we think of lamented, “And, oh, how my heart ached
to think of what we think of the poor, the low, in India. They have no chance,
no escape, no way to climb up. The poor, the low, the sinner in India have no
friends, no help — they cannot rise, try however they may. They sink lower
and lower every day, they feel the blows showered upon them by a cruel
society, and they do not know whence the blow comes. They have forgotten
that they too are men.” 6 So Swami Vivekananda exhorts: Each one of us pray,
day and night, for the downtrodden millions in India, who are held fast by
poverty, priest craft, and tyranny - pray day and night for them. I am no meta
physician, no philosopher, nay, no saint. But I am poor, I love the poor.... Let
these people be your God - think of them, work for them, pray for them
incessantly - the Lord will show you the way.7 Included among the poor are
the oppressed dalits and the exploited and displaced tribals ad adivasis, and
in particular their women. I am sure, in your quiet reflective spiritual
moments, your heart goes out to all vulnerable people of our land.
I close with this prayer:
May the Spirit of Creator God make you a loving Father of every member of
the Indian family!
May the Spirit of the God of Truth grant you wisdom to lead this great
country in the way of holistic growth!
May the Spirit of the God of Justice empower you to stop all injustice in the
land!
May the Spirit of the God of Peace fill you with the joy of having contributed
to the reign of God on earth!
Sincerely,
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THE UNITED THEOLOGICAL COLLEGE
BANGALORE

CALLS FOR APPLICATIONS, FROM QUALIFIED CANDIDATES
FOR THE FOLLOWING POST:
Professor in History of Christianity
Qualification: An earned doctorate from a University
recognized by the Senate of Serampore College in the
respective field of specialization, with eligibility and
competence in teaching at the post-graduate level and
supervisory experience at the Doctoral level.
The appointment will be for a period of three years, the first
year being probationary year. Application should include
curriculum vitae with a bibliography of published works and,
at least, two selected samples of scholarly publications as
well as photocopies of the degree certificates.
Applications must reach:

The Principal
The United Theological College
No.
63, Millers Road, Benson Town,
Roger Gaikwad,
Bangalore 560 046,
An Indian Spiritual Pilgrim
14th August 2017
ncciroger@gmail.com
on or before 30th September 2017
Independence Day Eve
=
=
=
“ Swami Vivekananda's anguish on India's poverty,” http://www.universalemail: unitedtcprincipal@gmail.com;
spirituality.org/povertyIndia.html
Fax:+91-80-23330015
http://www.swamivivekanandaquotes.org/2013/04/swami-vivekananda-stirring-quotesand.html
Ph. Nos. 080-23332844; 23333438; 23330502
5

6

7

http://www.azquotes.com/author/15121-Swami_Vivekananda/tag/poverty
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NCCI PUBLICATIONS

ADMISSION OPEN FOR M.TH. COURSE

ADVANCED INSTITUTE FOR RESEARCH ON
RELIGION AND CULTURE (ARRC)
A Joint Program of ACTC, CIT & HMI
(Affiliated to the Senate of Serampore College)
Applications are invited from eligible candidates (II Class/Grade B both in
aggregate and respective discipline in which the candidate seeks to study)
for admission to the Master of Theology courses for the Academic Session
beginning in June 2018.
Old Testament
New Testament
Religion (Islam & Hinduism)
Application forms may be obtained on payment of Rs 1000/- for M.Th.
course by M.O./Demand Draft, drawn in favour of “Registrar, Advanced
Institute for Research on Religion and Culture” payable at Hyderabad.
Application form can be had from:
Henry Martyn Institute,
6-3-128/1, Beside National Police Academy,
Shivrampally,
Hyderabad-500052,
Telangana.
Contact no: 08106539585, 09856258815
Email: registrararrc@gmail.com
Note: Candidates must submit their Senate Transcript along with the
Application form on or before 10th December 2017.

Rev. Dr. M. M. Abraham
Registrar, ARRC
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