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We live in a loveless world
We live in a loveless world. Our systems and structures are unjust: the caste
system oppresses scheduled castes (dalits) and backward classes;
globalization favours the rich at the cost of the poor; development
programmes displace the tribals and adivasis from their homelands;
ceaseless wars and terrorist activities exterminate hundreds of innocent
lives and render several thousand as refugees; expressions of
fundamentalism suppress minorities; the patriarchal system victimizes
women and children; a competitive world frustrates several struggling
youth; our busy life leaves no time for families to care for one another;
consumerism depletes the earth's resources and pollute nature; … indeed
the list is unending.
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A lyric, entitled “A World without Love,” expresses utter disappointment
with such a world:
Please lock me away, And don't allow the day,
Here inside where I hide, With my loneliness
I don't care what they say, I won't stay In a world without love
Love given to a loveless world
Christina Georgina Rossetti (1830-1894), author of three collections of
mostly religious poetry and four devotional books, suffered poor health
from age 16. Rossetti's best-known hymns are the Christmas carols “In the
Bleak Midwinter” (1872) and “Love Came Down at Christmas,” (1885).
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Christmas, love all lovely, Love divine; love was born at Christmas, star and
angels gave the sign.
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Indeed, if one includes the word “lovely,” “Love” is mentioned 12 times in
three short stanzas of the carol, Love came down at Christmas. The carol, in a
sense, echoes 1 John 4:7-11, a passage that mentions “love” in some form 13
times: “ Beloved, let us love one another, because love is from God;
everyone who loves is born of God and knows God. Whoever does not love
does not know God, for God is love. God's love was revealed among us in
this way: God sent his only Son into the world so that we might live through
him. In this is love, not that we loved God but that he loved us and sent his
Son to be the atoning sacrifice for our sins. Beloved, since God loved us so
much, we also ought to love one another.”
Love gives itself
The love of God in Jesus Christ is no romantic expression of love. It is not like
the Christmas gifts we exchange with friends during the season. It is a love
which calls for the giving of one's life.
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“Let the same mind be in you that was in Christ Jesus, who, though he was in
the form of God, did not regard equality with God as something to be
exploited, but emptied himself, taking the form of a slave, being born in
human likeness. And being found in human form, he humbled himself and
became obedient to the point of death even death on a cross” (Phil.2: 5-8).
Love came down at Christmas!
Love gave itself on the Cross!
Such love facilitates just, inclusive and integrated communities!
This issue of NCC Review comes to you with articles that inspire, incite,
encourage and fuel the quest for just and inclusive communities. In reading
these, may you be able to translate 'the love that came down at Christmas'
to the blessing of seekers of justice and peace.
- Roger Gaikwad
General Secretary

The last verse of the carol,”In the Bleak Mid-winter”, talks about giving:
What can I give him, Poor as I am?
If I were a shepherd, I would bring a lamb;
If I were a wise man, I would do my part;
Yet what I can I give him; Give my heart.

=
=
=

British hymn writer Elizabeth Cosnett provides a social commentary that
may shed light on this verse. She notes that, "when a woman wrote these
words, women were largely excluded from the professions and from higher
education." Like the shepherds, she was not employed; like the wise men,
Rossetti held no degree. Therefore the reading of this verse articulates a
special sharpness and poignancy.

CORRIGENDUM
NCC Review November 2016, page 645,
fourth paragraph, the text reads:
She was born on August 26, 1914 in
Skopeje...

The writer invites us to offer our own gift to the Christ Child just as the
shepherds and wise men did. Rather than presenting expensive gifts,
however, we offer the most important gift -- our hearts, indeed our very
lives.
A Thanksgiving Festival was being held in a rural place. A hen and a goat were
watching people bringing gifts to be offered. The hen got excited and
suggested to the goat that they too could participate in the festival. The hen
said to the goat, “I can offer my eggs for omelettes! You can offer your meat
for biryani!” The goat replied, “For you to offer your eggs is a superfluous
contribution. For me to offer my meat is a sacrificial commitment!”
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This should read:
She was born on August 26, 1910 in
Skopeje...
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Justice, Peace and Indian Democracy-Some
Theological Reflections
- Abraham Mathew*
Discussing violence, nonviolence and peace-making, the World Council of
Churches has made a statement in 1973 bringing some ambiguities in the
minds of Christian communities whether violence can be justified or not.
The statement titled, 'Violence, Nonviolence and the Struggle for Social
Justice' has taken a stance on the issue of violence saying 'nonviolent action
is the only way that is consistent with our obedience to Jesus Christ.
However, there may be extreme situations where violent resistance may
become a Christian duty, and in such circumstances, Christians must follow
principles like those enunciated for 'just wars'.1 Being Christians who are
following the king of peace, can we have any right to be violent? If then what
is peace and what is violence? and how they can be seen in the context of
Indian realities?
Indian realities an exposition
India is known for tolerance. Religions originated in India are projected as
tolerant, accommodative and inherently nonviolent. But it is a contradiction
that in India, violence has prevailed in the name of religion, class, caste and
gender. The Times of India, a national daily has reported that according to
the Global Peace Index (GPI) 2013, India ranks among the 25 least peaceful
nations to live in.2 According to a report by Human Rights Watch, one of the
world's leading independent organizations dedicated to defending and
protecting human rights says, 'Dalits and indigenous people (known as
adivasis) continue to face discrimination, exclusion, and acts of communal
violence. Laws and policies adopted by the Indian government provide a

7
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strong basis for protection, but are not being faithfully implemented by
local authorities.'3 Omar Khalidi, a scholar in sociology, highlights another
aspect of a reality in India by critically evaluating the ethnic bias of police
forces and the armed forces, and how they in a sophisticated manner,
trigger violence in the name of protecting the interest of the nation.4 It is
important in this context to see the observation of T.K. Oommen, a noted
sociologist and an academician. Oommen says that the nation-building
process in India is mainly centred on the Hindi-speaking, twice-born Hindus
(Brahmins and the high castes), and thus there are incessant tensions when
there are 'other' 'primordial collectivities', those at the peripheries of the
system. Those who consider themselves as insiders set the norms and
morals for the outsiders.5 Along with that, the much-touted Hindu
tolerance remains a form of charity wherein the 'giver' will always have
advantage.6 Oommen's observation of the presence of 'outsiders' and
'insiders' in the Indian polity as the cause of tension is remarkable in our
analysis.
A negotiated Peace
'Insiders' and 'outsiders' in Indian polity perpetuate injustice in India and
hence the violence that occurs within India has two sides to be looked into.
While violence occurs as part of prevailed injustice, it is also repeated to
prevent injustice. As an instance, let us see the observation of Arundhati
Roy, a notable writer and a social activist. Her experiences with the Maoists
when she stayed with them for a period of time in Dantewada forest in
3
Human Rights Watch, World Report, 2008, available on line,
http://www.hrw.org/legacy/englishwr2k8/docs/2008/01/31/india17605.htm, accessed on
22 July, 2013.

4

* Rev Dr Abraham Mathew is an ordained minister of the Marthoma Syrian Church.
Presently he is on the faculty of Department of Missions at Dharma Jyoti Vidya Peeth,
Faridabad and the Vicar of Immanuel Marthoma Church in Noida in UP.
<Revabraham.m@gmail.com>
1
as quoted in S. Wesley Ariarajah, Axis of Peace: Christian Faith in Times of Violence and War
(Geneva: WCC, 2004), 101-2.

2

Madhavi Rajadhyaksha, 'India among world's most violent places: Study', In Times of India, (
Jun 12, 2013) available on line http://articles.timesofindia.indiatimes.com/2013-0612/india/39924198_1_peace-index-steve-killelea-india-company, accessed on 22 July, 2013.
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See: Omar Khalidi, Khaki and Ethnic Violence in India, (New Delhi: Three Essays Collective,
2003)
5
T. K. Oommen, 'Insiders and Outsiders in India: Primordial Collectivism and Cultural Pluralism
in Nation-Building', in Bidyut Chakrabarty (ed.), Communal Identity in India: Its Construction
and Articulation in the Twentieth Century (New Delhi: Oxford University Press, 2003), 231-255.
This article was published earlier in International Sociology, vol. 1, no.1 (March 1986).

6
I owe to Derrida the usage of tolerance as charity. For Derrida tolerance is a Christian charity
and is a conditional, circumspect, careful hospitality. Giovanna Borradori, Philosophy in a Time
of Terror: Dialogue with Jürgen Habermas and Jacques Derrida (Chicago/ London: The
University of Chicago Press, 2003).
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Chhattisgarh, have been written in an article in Outlook magazine titled
'Walking With The Comrades'. Recollecting the words of one Venu, a Maoist
fighter, she says:
I think of what Comrade Venu said to me: they want to crush us, not
only because of the minerals, but because we are offering the world
an alternative model. It's not an Alternative yet, this idea of GramSwaraj with a Gun. There's too much hunger, too much sickness here.
But it has certainly created the possibilities for an alternative. Not for
the whole world, not for Alaska, or New Delhi, nor even perhaps for
the whole of Chhattisgarh, but for itself. For Dandakaranya, It's the
world's best-kept secret. It has laid the foundations for an alternative
to its own annihilation. It has defied history. Against the greatest odds
it has forged a blueprint for its own survival. It needs help and
imagination, it needs doctors, teachers, farmers. It does not need war.
But if war is all it gets, it will fight back.
It shows that Maoists have a strong point to justify their fights. It can be
viewed as a deter against unjust society. While the question of whether one
can adopt violent methods to deter violence remains a question it is
imperative for us to understand violence as part of injustice prevailing in the
society. Hence maintaining justice is the best option for bringing peace. Thus
in a society where injustice is structurally legitimised how can we bring
peace is a question to be addressed.
Violence Justified
Martin Luther King (Jr.) was criticized by his fellow clergymen for his initiative
to organize public protest and marches against the racial injustice in the
United States of America. While he was in Birmingham jail, King responded
by highlighting violence as an outcome of repression of human aspirations.
King writes:
Oppressed people cannot remain oppressed forever. The yearning for
freedom eventually manifests itself, and that is what has happened to
the American Negro. Something within has reminded him of his
birthright of freedom, and something without has reminded him that
it can be gained. Consciously or unconsciously, he has been caught up
by the Zeitgeist, and with his black brothers of Africa and his brown
and yellow brothers of Asia, South America and the Caribbean, the
United States Negro is moving with a sense of great urgency toward
the promised land of racial justice. If one recognizes this vital urge that
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has engulfed the Negro community, one should readily understand
why public demonstrations are taking place. The Negro has many
pent up resentments and latent frustrations, and he must release
them. So let him march; let him make prayer pilgrimages to the city
hall; let him go on freedom rides -and try to understand why he must
do so. If his repressed emotions are not released in nonviolent ways,
they will seek expression through violence; this is not a threat but a
fact of history.7
While violence is depicted by King as an outcome of repressed feelings
against the existing injustice, he is highlighting the importance of making a
way for ventilating their repressed feelings. The ventilation of feelings can
be called now as dialogue. In the absence of dialogue there is a resistance to
injustice which can have the possibility of becoming violent. In this context
the observation of Gayatri Chakraborty Spivak, a post-modern thinker, is
significant. Commenting on the resurgence of the subaltern communities in
India, Spivak elsewhere says that violence is the documentation of the
elite.8
Christian Dilemma
For a Christian it is very difficult to justify violence. Hence it is believed that
the early Christians were pacifists. They never endorsed war. By being
nonviolent they had to choose martyrdom over violent resistance. When
Constantine accepted Christianity and Christianity became the state
religion they were following their pacifist model for long. However, when
Roman empire was encountering the invasion threat from the North,
Christians had to support the war as part of resistance. It is believed that the
just war theory was developed during this time. Wesley Ariarajah, a Sri
Lankan professor of Ecumenical theology in the Drew University, New
Jersey, traces the origin of the theory of just war from 2nd century during
the time of Clement of Alexandria and confirms that it was developed into a
7

Martin Luther King (Jr.), Letter from Birmingham Jail, written on 16 April 1963, It is available on
line: http://www.africa.upenn.edu/Articles_Gen/Letter_Birmingham.html, accessed on 23
July, 2014
8
Gayatri Chakravorthy Spivak, 'Subaltern Studies: Deconstructing Historiography', in
Guha,Ranjit and Gayatri Chakravorthy Spivak (eds), Selected Subaltern Studies (London: Oxford
University Press, 1988), 12

9
S. Wesley Ariarajah, Axis of Peace: Christian Faith in Times of Violence and War (Geneva: WCC,
2004), 21.
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full-fledged theory by St. Augustine in 4th and 5th century.9 According to
Ariarajah there are different criterion for justifying a war as just. Some of
them are: (a) If a legitimate authority declares a war (b) If the war has right
intention (c) If the war be undertaken only as the last resort.10 The just war or
violence can be justified in the context of acute violence because the
repercussion may also be violent in such situations as a resort to establish
justice. Yet the choice between martyrdom and resistance complicates our
choice. Moreover, the just war was introduced during the time of Christian
influence in the state. How this can be applicable to Indian context where
Christians are minority and powerless? Can we be always victims and
martyrs?
A Response
Instead of receiving martyrdom or becoming violent in India, we need to use
the existing political systems and structures to bring justice in our midst.
India is the largest democratic country in the world and hence it is desirable
to use the possibilities of democracy for formulating a just society. Along
with exploring the possibilities, its limitations also should be highlighted and
corrected. It is a process of reconstructing Indian democracy.
Democracy in its application has taken many forms. Although democracy
has emerged as an alternative to the totalitarian state, Alain Touraine, a
sociologist, observes that there are different types of democracy and their
practices exist in relation to political organization.11 In spite of the
accountability of rulers to the citizens of the state for their actions in a
democratic political system,12 the Indian experience of democracy fails to
provide equal opportunities for the participants of the political process. It
also fails in its stated mission to protect citizens against subjugation and
exploitation by bringing justice in relationships. Observing the
contemporary global situation, Touraine critically views the social and
cultural content of democracy since state power is increasingly harnessed to
10

Ibid, 21-22.
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the task of wooing and protecting transnational capital in the new world
order dominated by neo-liberal capitalism. Other than a set of guarantees
against totalitarianism, he expects nothing from the present practices of
democracy.13
Despite its exposed limitations, democracy still gives hope by embodying
the power of people to change governments through elections. Besides,
democracy as a value system provides a space for the participation of all
citizens irrespective of their ethnic, minority or gender diversities. It also
provides a base for the citizen to critically look at the existing structures and
systems and visualize something beyond them.
Therefore, I argue that democracy as a safeguard against any authoritarian
expressions has to be adopted as a principle of living in the public realm.
Hence democratic living has to be fostered by going beyond the political
democracy. It has to permeate as a culture into one's private and public life,
manifesting itself in relationships. This permeation has to take place
everywhere, from homes to the work place and from religious life to the
public realm. Consequently, democracy as a culture has to be infiltrated into
discourses based on the majority-minority binary where there is a tendency
to define democracy in terms of majoritarian selection. Though in a
democratic political system the majority gets to select a government, when
they adopt democratic values as their policy, they have to take care of the
minority/women/subaltern voices as dictated by the spirit of democracy
itself. The moral commitment of a government can best be guarded in its
encounter with the marginalized on the principle of 'learn to learn from
below.' Also if the justice is denied it has to be resisted but only by keeping a
space for negotiations.
Christian theology in India has to engage with democracy and its
pedagogical methodologies, considering democracy's power to alter
authoritarianism. The democracy envisaged should provide a space for
debate which acknowledges the different voices instead of marginalizing
them. In this process Christian theology should take initiative to evolve a
moral public14 (a collective form of moral consciousness of the public), plural

11

13

12
Joseph Schumpeter, Capitalism, Socialism and Democracy (London: George Allen and Unwin,
1943), 269 as cited in Marc F. Plattner, 'The Democratic Moment', in Larry Diamond and Marc F.
Plattner (eds.), The Global Resurgence of Democracy, II Edition (Baltimore and London: The
Johns Hopkins University Press, 1996), 50.

14
Any public has some moral and ethical principles imbedded within its collective
consciousness which perpetuates justice. Dealing with secularism scholars like Rajeev
Bhargava highlights the possibility of the emergence of 'amoral state' and so he insists to have a
mixture of morality and ethics within the public domain to reason out actions. See: Rajeev
Bhargava, 'Rehabilitating Secularism', in Craig Calhoun, Mark Juergensmeyer and Jonathan
Vanantwerpen (eds.), Rethinking Secularism (Oxford: OUP, 2011) (92-113), 110-11.

Alain Touraine identifies the dimension of democracy in three categories depending on which
element predominates in the democratic process. See Alain Touraine, What is Democracy
(Colorado/Oxford, Westview Press (1997 [1994]), 28-30.
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Alain Touraine, What is Democracy (Colorado/Oxford, Westview Press, 1994 [1997]).
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in nature, and based on democratic values, has to emerge in order to
regulate the moral authority of the state. Christian mission has a role in the
process of fostering the development of this moral public. There are a
number of examples from Christian history of such interventions in the
context of governments' cruelty towards citizens. The Barmen declarations,
the South African Kairos document and the recent letter of the bishop of
Colombo, Sri Lanka are some examples.15
Since freedom is the basic ethos underlying the principle of democracy,
Christian institutions, churches, administrative bodies and public
deliberations need to accept democratic principles. By encouraging
democratic living and participating in the political democracy, Christian
theology has to stand for a pluralistic space for reflection and for the practice
of democracy. Advocating such a pluralistic space within democracy, various
perspectives may yield multiple interpretations of a particular context. The
state should also become a participant in these deliberations as a privileged
party with a strong commitment to the cause of the vulnerable and the
subaltern. Thus by fostering a democratic culture, Christian theology can be
part of the nation-building process by stressing the role of justice in it.
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Theories and Methods of Peace Building in North
East India
- V.Shitovi Sema*
The very word 'Peace' does not only define harmony and justice but it also
plays an important role in the development and emancipation of a
community, society, state or country. The North East region of India is one
among many of those regions in the country where the need of peace is an
urgent concern. The north east region with the impact of colonial rule which
integrated it into India, with its ethnic plurality and cultural distinctiveness
from the rest of the country, with its struggles for identity and development,
with all the political manoeuvring by national and regional parties as well as
insurgency movements, along with the ongoing globalization process have
greatly hampered peace in the region. Peace which once existed in the
North East region has lost its aura amidst the ongoing scenario of various
peace issues in the region; peace which acted as the banner of unity is
becoming fragile day by day. Hence there is the need to look into the
importance of peace and explore how peace can be established in the
region. This paper will discuss some of the theories and methods of peace
building, which might provide helpful insights for cultivating peace in the
North Eastern region.

=
=
=

15
Nazi regime (1933-1945) propagated extreme nationalism and anti-semitism in Germany. It
was supported by 'German Christians' movement. However, the Confessing Church opposed
this act and declared a theological document in 1934 and that is called Die Barmer Theologische
Erklärung. On 21 July 1985 there was an Emergency declared in South Africa by the
Government. In the context of vicious policies of the Apartheid state, a group of black South
African theologians based predominantly in the black townships of Soweto, South Africa issued
a theological document that is called as Kairos Document. Rt. Rev Dhiloraj Canagasabey, the
Anglican Bishop of Colombo called upon his Diocese to observe Sunday the Feb 3, 2013 as “Day
of Lament” to Mourn state of Nation. It was in the context of the recent failures of the
democratic values in the State.
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1. Peace and it's concept:
The term “Peace”, is a derivation from the Greek word 'eirene'; it connotes a
triple reality of peace, social harmony and justice. The Arabic word 'salaam'
and the Hebrew word 'shalom' carry connotations of well-being,
wholeness, abundance and harmony within one's self, as well as harmony in
social relationships and the absence of violence. The Sanskrit word for
peace is 'shanti' which refers to spiritual tranquillity and an integrated
balance of inner and outer ways of being in the world.1 Peace describes a
society or a relationship that is operating harmoniously and without violent
conflict. Peace is commonly understood as the absence of hostility, or the
existence of healthy or international relationships, safety in matter of social
and economic welfare, the acknowledgement of equality, and fairness in
political relationships.2
*Mr. V.Shitovi Sema is interning at the NCCI’s Commission on Youth, Nagpur
1
Mary Yoder Holsopple, Ruth E. Krall and Sharon Weaver Pittman, Building Peace: Overcoming
Violence in Community (Geneva: WCC Publiations, 2004), 20.

2

Sarat C. Joshi, Conflict and peace in New World Order (New Delhi: Forward Books, 2011), 14.
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2. The concept of Peace building:
The concept of peace building can be formulated in terms of emerging
peace-making disciplines which can be understood as introduction and
development of non-exploitative social structures in society.3 Peace building
is a continuous process of individual self-actualization and movement
toward increasing communion. It is also about the preservation or
rebuilding of a community in a way that enables the individuals and groups
in a particular community to take part in peace building by acting alone or in
relationship with other communities as well. The practical implementation
of peace building takes two basic forms. First, peace building is about the
balancing of power in community or communities to sustain harmonious
relationships and acknowledgement of the worth of persons. Second, there
is the peace-building effort that is directed as rebuilding, restoring, or
repairing a pre-existing harmony that has been shattered.4
3. Theories of Peace-building:
3.1. Pedagogy of the oppressedPaulo Freire one of the most influential educational theorists, developed
what he called “critical pedagogy”. He educated the people of marginalized
society so that they could participate in the analysing and transformation of
their own situation. The key for Freire was to connect the educational task,
such as learning to read, with the issues of oppression people experience in
their daily lives. He helped students analyzing their own condition and
began to speak out publicly. In a “problem-posing” approach to education,
the particulars of an oppressive situation are turned into problems to be
solved by the students in a critical co-investigation with the teacher. In the
process the students' consciousness is awakened, moving from passive
fatalism to becoming active in bringing about to relived their oppression.
The culture of silence among the dispossessed is hence overcome, and they
are able to discover their own voice and transformative capacity.5 The
pedagogy of the oppressed when stimulated in the notion of peace building
can create a substantial outlook in the North Eastern region especially
3

Mary Yoder Holsopple, Ruth E. Krall and Sharon Weaver Pittman, Building Peace: Overcoming
Violence in Community (Geneva: WCC Publiations, 2004), 20.
4

Nimi Wariboko Katherine B. Stuart, “ Religious Peace Building and Economic Justice,” in Clark
Journal of Theology: Theological Reflection on Peacebuilding (Mokokchung: CTC, 2012),4.
5

Daniel L. Buttry, Blessed are the Peace Meakers (Michigan: Read the Spirit Books, 2011), 74.
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towards the victimised and oppressed section of people due to issues of
peace in the North Eastern region. As there is a concern to be looked upon,
the people of North Eastern region due to issues regarding peace have been
deprived of their human rights, dispossession of their lands, territories and
resources, thus preventing them from exercising, in particular, their rights
to development in accordance with their own needs and interest.
3.2. Conflict TriangleJohan Galtung's Conflict Triangle works on the assumption that the best
way to define peace is to define violence. For him there are three kinds of
violence; a) Direct violence: direct attack, massacre which breeds revenge
and offensive deterrence. b) Structural violence: this violence is cause by an
unjust structure and which can also lead to direct violence. c) Cultural
violence: it occurs when there are cultural assumptions that lead to direct or
structural violence. So after identifying the root causes of conflict, Galtung's
conflict triangle on peace-building aims at changing the attitudes of the
main perpetrators. He defines peace-building as the process intended to
address the root cause of conflict, to reconcile differences, to normalize
relations, to build institutions that can manage conflicts without resorting
to violence.6 The three kinds of violence which Galtung describes in his
conflict triangle theory seems to be in relation with the violence issues in
North East region through which we can get the clear picture of different
categories of violence such as AFSPA act of 1958, various insurgency
violence, political socio-economy violence and communal violence.
Therefore the issues of peace should be addressed by analysing the root
cause which will enable to build relationship of reconciliation without
violence.
3.3.
Conflict transformationJohn Paul Lederach, a professor of International Peace-building at the
University of Notre Dame, sketches a pyramid of actors, who play roles in
peace building, with the top leadership at the narrow end of the pyramid,
middle range-leaders in the centre, and grass roots leaders at the bottom. In
his understanding the key to peace lies in the middle and grassroots levels,
which is where he focused on.7 “Conflict Transformation” is the overarching
6
Kavito Zhimo, “Communication for Peace-building and Conflict Resolution: with Special
Reference to Northeast Conflict,” paper presented at the Seminar-cum-Curriculum Workshop
on Peace-building, E.T.C. Jorhat, 20-22 September 2012.

7

Daniel L. Buttry, Blessed are the Peace Meakers (Michigan: Read the Spirit Books, 2011), 92.
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concept for much of Lederach's work. He sees this concept as going beyond
and uniting the “revolutionary” camp of those engaged in violent social
change and the “revolutionary” camp of those engaged in mediation.
Conflict transformation seeks to build constructive patterns of relationship
to replace the destructive dynamics between people and groups. Those
involved in conflict transformation seek “to maximize the achievement of
constructive, mutually beneficial process and outcomes.”8 This involves
personal as well as systematic change. Lederach proposes a thorough and
integrated understanding of what is necessary to build peace in conflicted
societies and how they can achieve reconciliation.9 The present scenario of
the North East region is that of an unrest situation. The most tragic aspect of
the situation is a rowing ruthless approach to human suffering such as
geographical isolation, unimaginative government policies, ignorance of
tribal cultures and values by non-tribals, increasing militarization and
rampant violations of human rights, ethnic clashes, and insurgency violence
are some of the causes of conflict, Lederach theory of conflict
transformation can prove to create an impact in building peace in midst of
conflict situation by bringing unity via reconciliation.
3.4. Positive Peace theoryPositive peace theory relates to the development of just and equitable
conditions, where peace indicates the absence of violence. Equality
between different groups within a society reduces tensions, and is a suitable
goal for peace-building advocates. Eliminating social repression and tackling
perceived poverty is essential to positive peace, and these goals touch upon
a combination of issues that influence the quality of life. Positive peace
theory is important to the concept of peace-building as it provides a set of
fundamental goals for post-conflict actions and processes. Positive peace
theory has, in essence, creates a whole new field of peace studies that shift
the focus away from ending conflict toward changing situation to prevent
conflicts from ever occurring,10 Which when looked from the perspective of
growing need of peace building in North East region, positive peace theory
can be looked upon as way for communal harmony, socio-political economic
development and annihilation of conflict issues.
8

9

Daniel L. Buttry, Blessed are the Peace Meakers (Michigan: Read the Spirit Books, 2011), 92.
Daniel L. Buttry, Blessed are the Peace Meakers, (Michigan: Read the Spirit Books, 2011), 93.

10

Nicholas Marc Adams, peace-building Theory in the pacific Context: Towards Creating a
CreatingFrameworkforComparativePostConflictAnalysis,http://ir.canterbury.ac.nz/bitstream/
10092/2189/1/thesis_fulltext.pdf ( 8th Sept, 2016).
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4. Methods of Peace-building:
4.1. Education: A Culture of Reconstruction and Peace BuildingEducation can play a vital role in formulating peace. The educational
institutions for all ages should focus on imparting primary knowledge,
understanding and scenario of peace within our community which will
bring about strategic impact within our community for the well being of
tomorrow. Education can be a vehicle carrying culture of reconstruction and
peace building which will be instrumental in moving from being violence
centred and reactive in our educational approaches to becoming peace
loving and pro-active in developing members for a civil society.11 Therefore,
the role of an educator is to be a facilitator who imparts education and
encourages learners to think and reflect on ways by which they can live
mindfully as an individual self as well as with others. The role of the
educator should be to mould and inspire learner to think of ways they see
themselves as dependent upon and connected to other human beings. It
should understand human relationships as not one of a subject to an object
but a respectfully egalitarian relationship. They can also teach the learners
to reflect on how they can respect and affirm each other's voice and hold
each to trust, accountability, and the responsibility for the common good.12
In relevance to North Eastern region, making peace must start within us and
in our educational systems. The concept of Peace education is one of the
urgent needs in the present day context of the North Eastern region.
Without Peace, there cannot be any meaningful development and
progress. The information which can be accessed through education such
as peace education literature and examples of peacemakers can help
communities to say 'no” to violence and war which will enable the North
Eastern region to inculcate the feeling of necessity of Peace amongst us in
respect to quality education, human rights, reconciliation, conflict
prevention/resolution etc.
4.2. Religious Sector for Peace BuildingReligion plays a vital role in the motive of peace building, for instances many
a times in this pluralistic world, it is impossible to conceive of peace-building
11
Mary Yoder Holsopple, Ruth E. Krall and Sharon Weaver Pittman, Building Peace: Overcoming
Violence in Community (Geneva: WCC Publiations, 2004), 28.

12

Narola Ao McFayden, “Cultivating a Culture of Peace through Transformative Educational
Practices,” in Clark Journal of Theology: Theological Reflection on Peace-building, Vol.II.No.1
(January-June, 2012), 28.
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initiatives that do not include religious representation and participation, at
times religious motivation creates a particularly dangerous form of violence
in the world, but it can also create a motivation to bring justice-based
relationships within the religious and political order. It has been said that
humans are “religious animals” by this it means for humans religion serve
the role of controlling the violent instincts of human being and channelling
them into the service of justice, love, peace and reconciliation.13 Religious
individuals and religious groups who believe in peaceful relationship as a
basic human need, also has the same impression that peace-building action
in the world is a spiritual, relational and theological mandate. Therefore,
religious groups and individuals must cultivate a spirituality of reconciliation
with self and others, each religious group and individuals can articulate a
peace-building theology that speaks prophetically to the ongoing violence
of its own culture and advocate congregational policies that promote a
culture of peace,14 thereby creating a link of mutual communal harmony and
for peace building discourse. The North Eastern region being a Christian
dominated region needs to look into various religious diversities within the
region and create platforms for communion with different religions. Such an
endeavour will ignite the spirit of mutual understanding by respecting each
other's religion thereby building peace within the community of diverse
religions.
4.3. Reconciliation as method for Peace BuildingReconciliation is fundamentally a process where parties are able to come to
terms with past adversaries, repair fractured society and recover from the
psychological damage of violent conflict. Ensuring social reconciliation
creates an atmosphere where disagreements can be dealt with peacefully.
Though psychological problems are incredibly hard to perceive and repair,
there is a necessity to include and study methods of reconciliation, as any
anxiety over physical safety can immediately prevent the successful longterm peace efforts that lie at the heart of peace-building.15 Reconciliation
13
S. Wesley Ariarajah, Axis of Peace: Christian Faith in Times of Violence and War (Geneva: WCC
Publication, 2004), 78.

14
Mary Yoder Holsopple, Ruth E. Krall and Sharon Weaver Pittman, Building Peace: Overcoming
Violence in Community (Geneva: WCC Publiations, 2004), 65-68.

15

Nicholas Marc Adams, peace-building Theory in the pacific Context: Towards Creating a
CreatingFrameworkforComparativePostConflictAnalysis,http://ir.canterbury.ac.nz/bitstream/
10092/2189/1/thesis_fulltext.pdf (8th Sept, 2016).
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and peace go hand in hand, the initiation of peace building can be done only
when the essence of reconciliation is brought into flesh between two
individuals or group. Reconciliation can be taken into consideration as
walking together as a way to stabilize the new relationship by overcoming
the past and creating a common future by creating a place for dealing the
misunderstandings, anticipating the problem and dealing with them.
Reconciliation is thus both the culmination and the beginning of a process.16
Looking into the North East region peace issue scenario, reconciliation can
be one of the important methods in peace building. Various issues within
the region such as tribal disunity, communal conflict, insurgency issues, land
and territorial issues can be dealt through the method of reconciliation
which will ultimately lead the North East region to stabilize some of the
burning issues regarding peace.
4.3. Economic JusticeJustice is an important principle element of peace building, and economy
plays a formidable factor in peace building as it shows the scenario and ratio
of the development in resources within the community. Economic justice
encompasses individuals, groups, and social order. It determine how each
person earns a living, enters into contracts, exchanges goods and services
with others and otherwise produces an independent material foundation
for his or her economic sustenance. The ultimate purpose of economic
justice can be understood as to free each person and to engage creatively in
the unlimited work beyond economic bondages and disparities. In the
context of North East the process of globalization was officially inaugurated
through the Look East Policy of the Indian state. This was a policy to make
North East India a gateway for promoting India's economic interest in South
East Asian countries. But the process of globalization in North East India has
also brought new forms of patriarchal subordination, individualism,
exploitation and impoverishment. In many areas it has led to problems such
as ecological degradation, division within the communities, land issues,
aggravation of ethnic tensions and conflict. Therefore in such a juxtaposed
scenario, economic justice can help the community to stand for their rights
via demanding for justice from economic exploitation and various other
conflict based issues relating to economic eco-people friendly development
via peace building.
16

S. Wesley Ariarajah, Axis of Peace: Christian Faith in Times of Violence and War (Geneva: WCC
Publication, 2004), 131.
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4.4. Transformative DialogueTransformative Dialogue can play a crucial role in peace building as it will not
only help the community or group to have mutual intra-communal discourse
but inter-communal discourse as well. Transformative dialogue can be also
taken into consideration as
a. Opportunity: Providing ground for invitation, to grow and expand
the understanding of oneself and others in a context that
encompasses and honors diversity.
b. Process: Creating a platform of sustenance of dialogue, bringing
sense of comfort and ease, and developing connection with
community from diverse backgrounds.
c. Tool: Enhance the abilities of facilitator or facilitating team to
instigate and envisage more convenient ways and approaches for
peace building in relation with future prospect for peace building.17
Taking the North East region into account, transformative dialogue can
indeed create ways for Churches, Organizations, and Government to embark
into the journey of peace building, because the Transformative Dialogue
method does not only highlight problematic issues but it also creates the
platform for sustainable approaches in dealing with the issues and
formulating solutions in consideration with the mutual egalitarian approval
Evaluation/Conclusion:
Peace in North East region at this juncture is at that phase where there is an
urgent need to once again define the actual meaning of peace. The theories
and methods are those segments which provides platform for any subject to
form various objectives by giving clarity to the subject and its problems. The
theories and methods of peace building too plays the similar characteristics
where the clarity of peace and its approaches is understood in more
speculative manner thereby enabling to further take on steps to promote
and initiate for the cause of peace within the community.
The North East region of India and its ongoing peace issues can be dealt if
there are some definite theories and methods therefore the above given
theories and methods can pave way for the individual, groups, organizations
and churches of North East region to have broader understanding and
approaches for peace and enabling to work hand in hand with the spirit of
communal harmony towards just and inclusive society.
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Earth as a Collective Inheritance: Towards a “Greenimage of God”
- Mothy Varkey*
“Human ecology is deeply conditioned by beliefs about
our nature and destiny that is, by religion” (Lynn White)
“O yet-to-die Earth, I wish you eternal peace/upon your upcoming death”
(A Dirge for the Earth by ONV Kurup)
Lynn White's article entitled “The Historical Roots of our Ecologic Crisis”
(1967), perhaps the most cited piece in the whole ecotheological debate, is
still considered in academic circles not only as a watershed in religious
thought regarding the environment, but also as a definitive indictment of
Christianity for crimes against nature. In this highly provocative article,
White maintained that because modern science and technology are
products of Western culture, and because Western culture has at its roots in
Christian attitudes and principles, then Christianity “bears a huge burden of
guilt” for our current ecological crisis. However, White does not dismiss the
Christian tradition out of hand; he appeals to the figure of St Francis as a
positive model, a potential “patron saint for ecologists”.
In his analysis, White noted that the human capacity to wreak damage and
destruction upon the environment grows out of Western technological and
scientific advances which occurred in a social context informed by the
Judeo-Christian tradition. The overemphasis on anthropocentrism gives
humans an unbridled permission to exploit “nature” and transform it into
“culture”. White argued that within Christian theology, “nature has no
reason for existence…[but exist] to serve [humans]”.
At the end of Genesis 1, the writer concludes, “God saw everything that had
been made and indeed, it was very good” (Gen 1:31). This scripture also
describes a special relationship that God has with humans through the
imago dei. The human person in the image of God, like the image of a
sovereign on a coin, is a representative and a regent who represent the
sovereign in the midst of all other subjects where the sovereign is not
directly and personally present. Thus the human person is entrusted with

=
=
=
*Rev. Dr. Mothy Varkey an ordained priest of the Malankara Mar Thoma Church, and
17

http://thedialogueproject.org/Articles/Elements%20of%20Dialogue.pdf (10th Sept, 2016).
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“dominion” (Gen 1:28; Ps 8:58). According to this world view, White
suggests, everything that exists in the natural world was “planned” by God
“explicitly for man's benefit and rule; no item in the physical creation had
any purpose …[but] serve man's purpose”.

the character and destiny of Israel (“covenantal notions of personhood”).
This transactional processes cause a “biblical understanding” of human
persons to stand at a critical distance and as a critical protest against all
modern notions of humanness that move in the direction of autonomy.

Genesis could be interpreted as providing a justification for exploitation of
nature, without regard for the consequences of that exploitation. In
Genesis, when God considers the creation of humans, God says, “Let us
make humankind in our image, according to our likeness; and let them have
dominion over the fish of the sea, and over the birds of the air, and over the
cattle, and over all the wild animals of the earth, and over every creeping
thing that creeps upon the earth” (Gen 1:26). White points explicitly to this
“monarchy” of humanity over the rest of creation as the culprit for a
Christian attitude that denigrates the importance of nature. For Leonard
Boff, anthropocentrism is “the imperial and anti-ecological anthropology”.
Such an “anthropocentric anthropology” creates, as rightly Sallie McFague
argues, a “hegemonic human being”. This human monarchy over the rest of
creation seems implied in the Christian doctrine of the imago dei, humans
created in the image of God.

Human family, created in the “image of God” (Gen 1:27), is integrally
connected to Godcreation continuum. The phrase imago dei basically
refers to those characteristics of human beings that make communication
with God possible and enable them to take up God-given responsibilities
outlined in Gen 1:28. As the author and source of life, God shares his only his
image but also his very life and glory with the created order (Psalms 19).
The creation thus participates in the life of the creator. God is biologically
present in the entire creation and, henceforth, God's family includes the
whole cosmos. According to Philip Clayton, “every emergent level in the
hierarchy of the reality expresses a different attribute of the divine nature:
from the law-like regularity of the physical world, through striving and
purposiveness of the biological order, to the conscious intentionality and
rationality of mental experience”.

Needless to say, White's thesis touched off a firestorm of controversy. While
White has had his defenders, many Christians including the former US Vice
President Al Gore in his book, Earth in the Balance have argued that White
has missed the theological point contained in the creation stories of Genesis,
where nature is depicted positively. Yet, for many other Christians, White's
thesis clearly struck an important chord. The gradual evolution of an
ecological consciousness within the Church caused many to begin
questioning traditional anthropocentric interpretations of scripture. Today,
the nature of God, God's relationship to the world, humanity's place in the
earth's complex and fragile life system, and the notion of the salvation of the
world and not just of humans are a few of the issues open for re-examination
and reinterpretation. This calls for “green reading” of the imago dei in
Genesis.

In no place is God separated from the creation because in whom “we live
and have our being” (Col 1:1520), any more than “you” are separate from
your body, though God is certainly more than the creation as a whole. For
Jürgen Moltmann, the relationship between God and the creation is
analogous to the relation of human body and mind. The defense for such an
understanding however does not compromise the ontological
transcendence of God. The belief that the creation exists only through
“God's concurrence” is also endorsed here. It means that God did create the
universe, not “outside” of God's self, but organically related to
himself/herself.

According to Walter Brueggemann, rightly so, the Old Testament does not
portray human beings as autonomous. He contends that the Old Testament
human persons are understood as situated in the same transactional
processes with the holiness of Yahweh as in Israel, so that in a very general
way the character and destiny of human persons replicates and reiterates
674

It democratises an ancient Near Eastern royal usage of image language; all
human beings are created in the image of God, not just kings. The result is
that all interhuman hierarchical understandings are set aside; all human
beings of whatever station in life stand together as image of God. It rejects
all essentialist notions of human personhood; thus human person is to be
understood in relational and not essentialist ways. For Mark Brett, the
democratising tendency in Gen 1:2638 can be seen as anti-monarchic.
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Moreover, the idea that humanity is made in the image of God is actually not
very dominant in the Old Testament as one would think. As David Horrell
correctly observes, it is found primarily in the opening chapters of Genesis
(Gen 1:2627; 5:3; cf. Wisd 2:23). The other place on the Old Testament
where a similar idea is expressed, linked with a strong statement about
humanity's “dominion” over the earth, is in Psalms 8:56 (“Thou hast made
him a little lower than God, And dost crown him with glory and majesty!
Thou dost make him to rule over the works of Thy hands; Thou hast put all
things under his feet”). Keith Carley, also writing in the Earth Bible series,
argues that this Psalm represents “an apology for human domination” which
does not conform to the ecojustice principles.
“Image of God” is not self-contained, self-sufficient and static as if God is an
asocial reality. In the triune Godhead, the divine flows into the other without
subjugating and without being subjugated. It implies that the fullness of
humanity is shared, participatory and reciprocal. Fr. Balas has identified two
directions of the notion of participation” (metousia): vertical and horizontal.
The vertical participation is between the human beings and the uncreated
creator. On the other hand, the horizontal participation is found on each
level of the created order.
In a homily on Beatitudes, the Cappadocian Father Gregory of Nyssa said:
“Image of God means participation in the very characteristics of God to be
the perfection of all good, all beauty, all love, all wisdom and all power”. It
means humanity is ordained to participate in the divine and to be cocreators and co-workers on earth. All the mysteries of the created order are
not meant to be known, unravelled and understood. This dialectics of
continuity and discontinuity between the creation and the creator explains
why humanity is an intrinsic part of the created order, and not make at par
with the creator.
According to Paulos Mar Gregorios, the discontinuity between God and the
creation (diastema) is the ground of God's ontological transcendence and
incomprehensibility. While the creator is self-emnanat and thus is not
dependent on the creation (Ps 90:15), the creation is no being in itself. The
creation emanates from God, subsists only by the will of God, and cannot
exist by itself. Forbidden fruit in Genesis is the symbolic representation of
this discontinuity (diastemic existence) and continuity (“created existence”)
between the creator and the creation. In no way does this prohibition
676
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diminishes the glory of humanity, instead it takes the entire created order in
due respect.
Unlike the first creation story, the second creation story provides a
somewhat green image of God. In the words of Brueggemann, Genesis 23
provides two images of God: potter, and farmer/gardener. God as a potter
(Gen 2:7) does a “hands on” craft on the subject. It has often noted that the
verb form (ysr) as it pertains to creation is not by dictum, but by actual
engagement with the raw stuff out of which the object is formed. It
underscores human dependence on the rest of the creation and not human
domination over the earth.
According to George Zachariah, Genesis 23 would have emerged from an
agrarian community. Zachariah argues that “the vision of humanity that
emerged from a farming community a community of ecological and social
relations of solidarity and communion which is antithetical to the logical of
an imperial exploitative systemis that of a dependent and responsible
member of the ecosystem with the vocation to farmers”. This green image
of a God with his hands in the dirt is remarkable; this no naïve theology, but
a statement about the depths to which God has entered into the life of the
creation. God's very life is then breathed into human; something of God's
own self becomes an integral part of human identity, enabling life to move
from God out into the larger world.
God is also imaged a farmer/gardener, placing two tress in this garden; they
are associated with the life and death and human choices related thereto
(Deut 30:1520). Yahweh as gardener is often the subject of the verb plant. In
Isa 5:12 in particular, the gardener-vinedresser is involved with the founding
of the garden, and uses are, attentiveness, and extravagance in creating the
best possible vineyard.
God created human beings to “till and keep” the creation (Gen 2:15). It
means that God created humanity in such a way that they would take care of
the creation, the creator would do. Humanity is made creator and hence
they have not replaced the creator nor do they act on behalf of the creator,
rather they are co-workers with the creator. But, they do reflect the
“goodness” (image”) of God and participate in the creative activity of God.
The understanding of human family as the participants in God's plan for the
creation does not dishonour the sovereignty of God nor exalting the human
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family above the “ordained limits”. Hence, the primary responsibility of
human beings created in the “green-image of God” is ecological.
As with Zachariah, Brett also persuasively stresses how the concerns of the
words “dominion” and “rule” in Gen 1:28 (“Be fruitful and multiply, and fill
the earth, and subdue it; and rule over the fish of the sea and over the birds
of the sky, and over every living thing that moves on the earth”) reflect the
ancient agrarian setting. According to Brett, possessing the land and
domesticating animals can be seen as essential aspects of sustaining human
life in such a setting, and the “dominion” over the animals may be seen
primarily as related to real threats posed by wild animals and the desire to
control or remove such threats to human wellbeing.
To conclude, human beings created in the “green-image” of God, who is
depicted as potter and farmer/gardener in Genesis 23, despite its
“ambivalent legacies” to an environmental reading of the creation story, can
become the green-ethical agents and can thus become the green subjects of
history (Boff). In Boff's words, the destiny of the whole earth system can
depend [to a great extent] on the [green-]ethical choices made by
humanity”. As “green-ethical beings”, the agency of human beings can heal
the wounded earth and preserve our mother earth our collective
inheritance.
Our “green” reading of Genesis 1 certainly offers some ecotheological tools
important to an ecological theology or suggestive for contemporary
ecojustice issues such as the essential goodness of the creation, the “greenimage of God”, and the stewardship model of humanity's relation to the
earth. More so, the democratization of the image of God (“ant-monarchic
image of God”) subverts the understanding that humanity as a whole is
called to “rule over” the creatures, which Brett defines as “species
supremacy, which lies at the root of ecological crisis. However, “green
reading” of the Bible does raise many hermeneutical issues. For example,
the crucial “dominion” passage in Gen 1:28 at least open to a reading that
which supports a sense of the uniqueness of humanity and right to use the
rest of the creation for its benefit. It is not easy to do a “green” reading of the
Bible consistently or to sustain the view that Bible has “green” message.
There are complex questions about how to interpret and to weigh various
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Transformative Diakonia: An Accompanying
Missional Activism
- Christopher Rajkumar*
Introduction:
Ecumenism in history has been an ever widening and creative inclusive
journey. Classical understandings of ecumenical theology have focussed
basically on the priestly prayer of Jesus that his disciples may all be one
(John 17:21), on the search for "visible unity of the Church" (Ephesians 4:3)
and the proclamation of the gospel in the "whole inhabited earth"
(Matthew 24:14). In the course of history this classical traditional
ecumenism has gone through different phases in facilitating the sojourners
to contemplate, plan and facilitate 'unity' among different 'ecclesial
communities', 'faith groups', 'communities of other humans who are
socially, religiously and culturally excluded' and latter, 'earth communities'
at large by adopting and inspiring through different missional interventions.
In the course of those missional interventions that were adopted during its
journey, the ecumenical movement itself has become an effective tool in
enhancing and propagating the liberative Gospel of Christ and in promoting
the values of the reign of God in a holistic manner, including integrity with all
creation are known as 'diakonia' (service). However as this ecumenical
movement and its various 'Diakonal' expressions began to be manifested
theologically in mission towards inclusive transformation.
The challenge of committing ourselves to a wider and inclusive ecumenical
diakonia becomes all the more complex and confusing because of the
impact of globalization. In fact, both 'ecumenism' and 'globalisation' talk
about the 'inhabited earth' and 'global village'. So also they both seem to be
promoting 'equality' and 'prosperity.' Globally, several States are joining
together with national and transnational institutions by becoming partners
in setting up an agenda to work for global (inclusive) societal development
towards attaining 'equality and prosperity 'FOR' all, 'OF' all and even 'BY' all.

*Rev. Christopher Rajkumar is serving the National Council of Churches in India as its
Executive Secretary for Commission on Justice, Peace and Creation.
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Indeed we live in world where change is inevitable. The world today
encounters changes in terms of development of medical science and
technology, communications, education, social media. Nevertheless we also
have to admit that a significantly large section of the world's population
does not have access to these services. At the same time, on the other hand,
we are experiencing destructive changes that run contrary to the vision of
fullness of life (John 10:10) that God, in Jesus Christ, has intended for each
and every one of us.
It is in such contexts that it is a duty of God-called communities to
contemplate and to set their missional agenda towards inclusive
transformation though their diaconal missional interventions and be
committed to 'transformative ecumenical diakonia' which is 'Just',
'Liberative', 'Life-giving', 'All-embracing', 'Peace giving' 'Creative' and
'Relevant'. So, in the course of the missional interventions that were
adopting in this journey the movement itself has become an effective tool in
enhancing and propagating the liberative Gospel of Christ in promoting the
values of the reign of God in a holistic manner. So, the ecumenism is another
missional and diaconal expression evolved with liberative motives in
facilitating the communities of people to be harmonious with the rest of the
creation by recognizing and promoting mutual acceptance, dignity and
respect.
In order to accomplish these objective, God-called Communities
movements would have to transform their nature by becoming co-travellers
with social movements and all forces committed to 'Justice and Peace', not
only for humans but also for all creation.
All the above there should be a radical departure from the traditional
missional enagement to relevant missional interventions of our times. We
would have to move from the classical and traditional 'charity' mode to
'solidarity mode' and to the 'praxis mode' of accompaniment.' Only, such
diaconal expressions would find expression not only at international and
national platforms but also at the grassroots as meaningful and
transformative rather a 'programme'.
Inclusive Diakonia
The 10th General Assembly of the World Council of Churches which was held
in Busan, Republic of Korea (from 30 October to 8 November, 2013)
highlighted the prayerful theme: “God of life, lead us to justice and peace”.
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The Assembly sought to discern what it meant to be churches and calledcommunities together in the world today, seeking justice and peace; and
the fullness of life for all creation. The Assembly proposes praxis oriented
ministerial expressions through 'diakonia' towards transformation of the
cosmic communities including human communities. This 'transformative
ecumenism' invites churches, ecumenical partners and the WCC to a deeper
analysis of 'diakonia' and development in a rapidly changing world and to
identify its challenges. The quest for a new global understanding of
transformative ecumenism in general and 'transformative-diakonia' in
particular, implies confronting globalization, empire(s) and the powerful.
The 'NCCI - Peoples Forum' in 2012 had observed that the ecumenical
movement is yet to become an inclusive community that welcomes and
accepts people and communities that are socially, traditionally and
historically excluded such as Adivasis, Children in Difficult Contexts, Dalits,
People With Disability, Indigenous, LGBTIQ communities, and the like.1
Further it called the ecumenical movement to enter into communion with
democratic and socialist civil society groups, social movements, and other
secular initiatives, and to strive towards responding to the groaning of the
world, making just-political decisions and engagements.2
Ecumenical movements should realize that the message of transformation
can be actualized only through diakonia, risking for others, and selfless love
for our neighbours, enemies, oppressed and excluded.
The quest for a new global understanding of transformative ecumenism in
general and transformative-diakonia in particular, is confronting
globalization, empire(s) and the powerful.
K. C Abraham says, transformative dimension in mission should be critically
viewed and challenge the existing religious, social and economic order(s).3
Speaking of ecumenism in a recent interview, Pope Francis said that
Christians 'must walk united with our differences: there is no other way to
become one.'4
1

2012 NCCI - Peoples Forum Statement in Shillong to Bangalore, NCCI, Nagpur, 2012

2

ibid

3

K. C. Abraham and Ajit Abraham, A renewed call for Prophetic Ecumenism, in Prophetic
Ecumenism, NCCI - CSS, 2014, p32.
4
http://www.catholicherald.co.uk/news/2013/06/30/we-must-be-united-in-our-differencespope-francis-says-as-he-bestows-palliums/ (21st July 2014)
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The following list that represents the core issues regarding "great
transformation" does not purport to be exhaustive, but reflects some of the
central elements of the ecumenical debate on development and
transformation, and it facilitates the move from the classical mode to the
contextual mode where ecumenism streams out of the four walls of
churches and joins with like-minded visionaries who believe in liberation
and justice in context.
The 'transformation' could be considered in three levels:
(i) Depart from Institutional Model to Grass-roots' Presence.
(ii) Let the institution based 'diakonia' can work with, National and
International Networks of Churches, Church-based Development
Agencies and Bodies like UN and other State Actors for larger campaigns
and policy making.
(iii) Let the transformational diakonia shall have, in dialogue with
individuals and communities of all in seeking answers to similar
questions and give up the arm-chair intellectualism to 'accompanying
activism'.
Strategies for Transformative Diakonia:
1.
Power and Inclusion:
The present diakonia seems locally grounded in all walks of life and at the
same time highly networked globally. It knows the centers of power and
globalization and how power poles shift between regions and nations. But it
also knows the realities of the powerless, the losers of globalization, and of
peripheral regions, which are all but overlooked by the world's media. It is
therefore able to think ahead about the ramifications of power shifts and
globalization and to deduce possible future "world development (diaconal)"
scenarios.5
Secondly, the classical diaconal interventions need to construct the
communities of the locals for justice and network them nationally, regionally
and globally. Rather leaders of these diaconal movements lead the
movement. Let the people be facilitated and encouraged to lead the grassroots diaconal activities.
5

Dan Church Aid: Scenario 2025. Rivalry in a multi-polar world. Some key challenges to agents of
Development. Draft August 2013.
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2. Transformative Motive of Theologies of Development :
The classical diakonal movement has always based its analysis of world
affairs on theological reflections on values, which explain the concepts of
justice or sustainability. Many principles and guidelines of the rules of the
world community refer directly or indirectly to reflections on values rooted
in theology.6 The road to justice can be paved only with 'systemic changes'
and 'fundamental reforms'. In addition to knowledge of the problems, this
also calls for knowledge of context and system. Theological reflection and
spiritual knowledge can help better understand the concepts of
“transformative-diakonia” or “transformative justice” in the widest variety
of contexts.7
3. Diakonia and transformation:
The first definition of the term development, understood as the process of
economic catching-up by poor in the post-colonial States, and they gave
way to the concept of sustainable development. The churches, ecumenical
movement in particular, are therefore calling for a radical, "great
transformation" of social and economic systems. But what distinguishes the
concept of' just and transformative-diakonia' which is holistic in nature.
What are the elements of the "great transformation"? Aware of the
multiplicity of answers to such questions, the diaconal-movement wishes
to identify avenues of transformative action in policy and practice8 at the
grassroots level to the top level. Therefore, the classical diaconal movement
has to give up its charity and project attitude holistic development and
accompaniment attitude.
Conclusion:
The holistic terms, transformative action in communities is more than an
aid and compensation, and this is at all levels. Transformative diakonia
could be seen as celebration of life of the grass-roots and public, as
6

Together towards Life, Mission and Evangelism in Changing Landscapes, 2013.

7

CIDSE, Bringing about a paradigm shift towards a just and sustainable world, New Narrative for
Human Well-being, 2013.
8
Ecumenical Perspectives on Development goals; Madang Workshop at the 10th WCC
Assembly 2013.
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comforting and confronting, and as creative action empowered by the Holy
Spirit in encouraging and engaging grass-roots not just as another project of
the classical diakonia.
As said earlier, the institutionalized diakonia should die and turned as
peoples' transformative-diakonia where not only leaders but everyone
irrespective of their social and religious backgrounds be part of the this
movement with 'holistic societal transformation' as motive.
To experience the full significance and effectiveness of a truly
'transformative diakonia' in a way to experience and enable the sharing of
genuine life values, the following are proposed:
1. Must continue to network and form of alliances across in order to work
together and add value to the 'transformative diaconal' work in a rapidly
changing development context in which the private sector and new
actors are increasingly playing a role in development and in times where
migration is changing the global demographics.
2. Must respond to the shrinking public space even where it may be a new
role for the diaconal communities. We must claim our space through
and for common action, advocacy and building awareness together
with other faiths and ideologies in civil society.
3.

Must respond to the signs of the times by developing a common
diaconal language. We are faith based and Rights based and we need to
identify what this means in practice including defining our mandate, our
core values and to map our diaconal assets.

4.

Must be in closer contact with the grass-roots and support diaconal
work at the grassroots level.

5.

Must respond to the social impact of gender, economic and climate
injustice through networking, developing the capacity for policy
analysis, and transnational advocacy in order to promote equitable and
sustainable development.
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Physio-Psycho Struggle: A Contextual Exegetical
Reading of Genesis 32:22-32
- Nagaiyasamy N.S. Samuel*
Introduction :
The book of Genesis has variety of materials and most of them are
ambiguous in its nature. One such is the Jacob saga materials. It is hard to
locate the beginning and the end of this periscope. The whole context of this
passage is Jacob's encounter with the divine at the verge of his meeting with
Easu, seeks the blessings of the divine to protect him from Easu and his 400
men who set to meet Jacob. The encounter between God and Jacob makes
him blessed with new name with mark of limping by the divine. It states
Jacob's encounter with the 'man'1 which is explained as a background to
Jacob's meeting with Easu. Luther says: 'every man holds that this text is one
of the most obscure in the OT.2 This study is an attempt in the process of
knowing the indistinctness and the richness of the text. This paper would
attempt to study with the original text along with various interpretations
about Physio-Psycho struggles of the peoples and try to relate to present
context of the Church and Society.
Source
The source critic like Driver, Wellhausen, the great bulk of 32:4-33:20
delivered from J. Driver assigned only 33:18-20 to other sources, mostly E,
which Wellhausen also ascribed 32:14b-22 to E. Subsequent source critics
tended to find somewhat more E in these chapters. Scholars like Geller,
Blum, Coats and Westermann that this episode is an integral part of J's
account of Jacob.3 The earlier assumption that the narrative is composed of
two versions which once existed independently must be given up. With the
exception of v. 23 and 24a, there is no real doublet in the narrative. It must
*Rev. Nagaiyasamy N.S. Samuel is an Ordinaed Minister of TELC (Tranquebar Mission), was lent
to Gurukul for Teaching Ministry. Currently he is pursuing his Doctoral Studies at Pondicherry
University.
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4

therefore be ascribed completely to the Yahwist. Similarly 32:31 led many
to argue that 32:23-33 was composed of E and J, though different analyses
were offered, even by the same commentator in different editions. More
recently the fashion has swung back to regarding 32:4-33 as all from the
5
hand of J.
Structure :
This passage describes the return of Jacob to Canaan. The event
throughout this chapter occurs at night. Jacob was disturbed due to Easu
and his 400 men. He spends that 'night' in the river bank after crossing all
his belongings. It is during the 'night' (v.21) that he sends his gift on to Esau.
And now, he himself gets up in the 'night.' Anxiety may have produced
6
insomnia. The mysteriousness and the critical problems poses led to much
discussion.
The story about Jacob is spread over three sections according to V.P.
Hamilton :
1. vv. 22-25 are narrative, describing Jacob's and his entourages
crossing of the Jabbok, and Jacob's wrestling with a man.
2. vv. 26-29 are dialogue between Jacob and the man, and they
climax in the renaming of Jacob to Israel.
3. vv. 30-31 are etymology, explaining the origin of the name Peniel
and a certain dietary restriction.7
One can read vv. 23-24 in two ways. First, Jacob himself crosses the river
(v.23, sg. and not pl.). Second, Jacob sends his entourage across, but he
himself does not cross (v.24). The man who encountered Jacob is no river
demon who tries to stop Jacob from fording the river. There are no
obstacles in the river crossing. Indeed, taken together, vv. 23-24 might
suggest that Jacob crossed the Yabbok several times.8
4

Rad, G.V., Genesis, A Commentary, Revised Edison, 1987, p. 320.

5

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 289

6

Hamilton, V.P., The Book of Genesis, NICOT, 1995, p. 328.

7

I bid., p. 328.

8

I bid., p. 329.

1

In OT the divine encounter with the human is mostly addressed as the 'Man,' 'the Angel of the
Lord,' etc.
2

3

Leupold, H.C., Exposition of Genesis, Vol. II, 1975, p. 874.
Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 294.
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Setting
Jacob has undergone the struggle between life and death. Jacob set out all
his belongings across the river and he stayed back. The text does not explain
the logic why Jacob brought all his family across the Yabbok and remained
alone. The conjecture could be made probably he was disturbed, sleepless,
restless and feared of death because of his brother Easu.
In the midst of this narrative built on human calculation, there are
statements which are note worthy for their theological acumen. These
include a brief theophany (32:1-2), a fearful prayer (32:9-12) and an
extended encounter (32:22-32). There is little doubt that two theophanic
episodes (32:1-2, 22-32) have had an independent life and been
incorporated into the narrative.9
Exegetical Notes with Critical Apparatus
Chaps. 32-33 has the similar in theme and content. Jacob returns to Canaan
as per God's command. This trace back to the utter poverty of Jacob
followed with blessings of God. Jacob send the gifts that it may wipe off the
anger if his brother Easu.
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long period, until the mysterious antagonist touched Jacob's hip, which was
13
put out of joint by the touch, as though by a magical power. The verb 'he
struggled (qbayw) occurs only here and in v. 26 and is clearly a play on the
name Yabbok ( qby), and probably Jacob too (bq[y)), so one could paraphrase
it 'he Yabboked him' or 'he Jacobed him!' The form of the struggle took
place is left unspecified. qba is often said to be a by-form of qbj ' 'to
embrace,' a friendly gesture, but there is nothing friendly about this
encounter.14
The verb ( qba ) is correctly translated 'wrestled,' as just about all translators
agree. It Matters little whether it be derived from the noun qba means
'dust' and so the verb is construed to mean 'roll in the dust,' or 'to become
dusty' or 'to raise the dust'; (or whether the root qbx is compared which
means 'to clasp' as the wrestlers do.15 Gunkel, von Rad and Westermann are
among those who suggest that originally this was an account of Jacob's
encounter with a Canaanite river God. And this they hold is confirmed by
the 'man's desire to depart before dawn, a regular feature of folk tale.
However, Eissfeldt observed the story actually identifies the opponent as El,
the supreme Canaanite creator god, while in other dangerous encounters
with the divine; the unrecognised foe is the Lord or his angel and often the
Genesis the Lord is equated with El.16

Vv. 22-25
The ambiguity of the text requires in depth study. Jacob is momentarily list
10
alone, separated from his party. The word 'man ' is open to all possible
interpretations. 'The identity of the 'man' (v. 24) is obscure. In much
11
interpretation, it has been understood as a demon or a Canaanite numen.'
It transports us to Jacob's situation, who perceives nothing but a male
antagonist closing in upon him. 'A man struggled with him’ describes the
attack from Jacob's point of view; he is an assaulted by an unidentifiable
12
male and has to fight for his life. Indeed, the struggle was indecisive for a
9
Brueggemann, W., Genesis, Interpretation, A Biblical Commentary for Teaching and Preaching,
1982, p. 261.

10

Jacob's assailant is identified simply as a 'man' ( vyai ). Jacob will later identify the man as
(!yhiloa/'>) God, (v.31), and Hos. 12:5 identifies him as an angel (^l,m,).

Jacob has recognized the divine character of his opponent and has
persistently sought a blessing. How and when Jacob became aware of the
character of the 'man' with whom he wrestled, we are quite unable to say.
Jacob must from the outset have been most distinctly aware that this was
not a struggle merely between man and man in physical opposition.17 The
13

Rad, G.V., Genesis, A Commentary, Revised Edison, 1987, p. 321.

14
Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 295. Undoubtedly, there is an
acoustical similarity in Jacob, Jabbok, wrestled. Vv. 25-26 are the only two places where this
denominative verb qby occurs in the OT (and both are Niphal). The noun from which the very is
built is qby, 'dust,' suggesting perhaps that when one wrestles on the ground he gets dirty or
dusty. In Ch. 32 a man wrestles (qby) Jacob (embraces for fighting). In Ch. 33, Easu embraces
(((qbh) Jacob (embrace for greeting). Two verbs that rhyme are chosen to describe the start of
Jacob's encounters.

15

Leupold, H.C., Exposition of Genesis, Vol. II, 1975, p. 875.

16

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 295.

17

Leupold, H.C., Exposition of Genesis, Vol. II, 1975, p. 878.

11

Brueggemann, W., Genesis, Interpretation, A Biblical Commentary for Teaching and
Preaching, 1982, p. 266-267.
12

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 295.
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man realized that he could not win, so he touched Jacob's thigh. For the
Israelite reader knowing the man's identity, the first clause, 'he could not
win,' must have sounded astonishing.18 The words used do not suggest that
something in the nature of a wrestlers trick was used. 'The hollow of the
thigh' seems to have been the ball-and-socket joint. This joint was
dislocated, we are not informed whether this infirmity was permanent or
only for a few days or weeks. Speculation on this point is quite futile.19 It
gives an insight into Jacob's situation. A touch that dislocates indicates an
opponent with superhuman power.20 The expression 'until the breaking of
the day' reveals that a long bout of wrestling occurred.21 The man demanded
to go before the day break. It indicates a desire to continue to hide his
identity. It may also hint at the idea that no man can see God and live (cf. v. 3;
Ex. 33:20). In this process of struggle, it is another hint for Jacob of the
supernatural character of his opponent.22
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for himself. 'The words for his hollow of his thigh are noted in various ways
and meanings of these were different in usage.'25 The touching of Jacob's
thigh results in the thigh's being dislocated.26
The etymology of Israel offered by the text relates larvy to the verb hrc 'to
struggle, fight.' The word literally means 'El (God) fights.'27 R.B. Coote
relates it to the noun hrcm, usually translated 'government'; hence he
explains the names as 'El Judges' which is very similar to M. Noth's earlier
suggestion 'may God rule.'28 The original meaning of Israel is much debated
(God rules? God heals? God judges?), as is the relationship between Israel
and verb (~rc29 struggled). The concept of God's fighting with someone is
certainly no more of a problem than the passage itself. The reversal of the
emphasis (from 'God fights' to 'fight with God') in the explanation is because
of the nature of popular etymologies which are satisfied with a word play on
the sound or meaning of the name to express its significance.

Vv. 26-29
Jacob was no easy conquest for the man. Jacob's Herculean strength was
observed in 29:10 when he rolled away the stone from the well.23 No one
knows why the man struck Jacob on the hollow of thing. Neither does one
know why the man requests Jacob to 'release' him because down is
beginning to break. Gunkel's commentary popularised the notion that this
is a vestige of the Ur - form of the story. In the narrative earlier tradition the
man who fought with Jacob was a nocturnal demon (or a river spirits) who
loses his power at daylight. It appears that the dawn, as well as the place of
the incident (the Yabbok river in the Transjordan area), are foils for the
character of Jacob.24 Jacob is insisting on something that he cannot provide
18

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 295.

19

Leupold, H.C., Exposition of Genesis, Vol. II, 1975, p. 877.

20

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 295.

21

Rad, G.V., Genesis, A Commentary, Revised Edison, 1987, p. 321.

22

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 296.

23

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 329.

24

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 332.

Jacob now learns that he shall no longer be called Jacob. No longer will be
the stigma of heel and supplanted be attached to him. Biblical Hebrew uses
the idiom 'they shall say no more' or 'it shall be said no more' to indicate a
25
The situation would be that two men are engaged in combat and at some point in the contest
one combatant touches/strikes the scrotum of the other combatant. This situation would then
be comparable to that envisioned in the law of Dt. 25:11-12 in which two men are wrestling.
The wife of the losing combatant disadvantages the winning combatant by seizing him by the
private parts. (NICOT, p, 331).

26

In the Hiphil stem ([qy) designs some kind of public ritual act of execution on living bodies
(Num. 25:4; II Sam. 21: 6,9,13), in the Qal stem (as here) the meaning is 'separation, alienation,
dislocation.' Given the other references to thigh in the patriarchal traditions, it is inconceivable
that any latter Israelite would have missed the national import of this verse. Jacob, the
ancestor of Israel, had his thigh struck, and it was from that thigh that Israel came forth. (Ex.
1:3).
27

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 296. It has also been thought that
the notion of 'God fighting' is incompatible with Israelite theology, so that the real meaning of
Israel must be different. So, Geller following the Greek translators (LXX, Aquila, Symmachus)
and the Vulgate, relates it to rrc 'to rule, be strong' probably related to source E. Jacob links
Israel with rvy 'just, right' comparing the other ancient poetic name Jesuran. Albright
suggested it was related to Ethiopic and Arabic stems meaning 'to heal'; hence the word means
'God heals.'
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Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994,p. 297.

29

This word is a hapexlegomenon except Hos. 12:4.
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spiritual metamorphosis of some kind. Particularly close to Gen. 32:29 is Jer.
3:16-17, 'they shall no more say…. But it shall be called. Jacob is making a
confession about the appropriateness of his name. Only now would Jacob
agree with Easu that Jacob is the perfect name for him (27:36). The
acknowledgement of the old name and its unfortunate suitability, paves the
way for a new name. Instead of merely blessing him, his opponent changes
Jacob's name, thus announcing Jacob's new character and destiny.' 'He
says: 'not Jacob' (the negative immediately before the word affected) shall
thy name be called from now on but Israel.' He adds a reason: 'thou hast
stricken with God and with men and hast prevailed. hrc means 'to strive' or
'fight' 'El is God.'30 J.J. Scullion suggests that 'with God and with men' is
merism, the statement of two extremes to express totality.31
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refers to that event by saying, I have seen God face to face, a statement all
the more remarkable given that it happened during the night at the bottom
of a dark gorge. The expression face to face need not be confined to literal
visual perception. In an idiomatic fashion it refers to the direct, nonmediated (i.e., immediate) character of a manifestation of presence. It
describes a 'person-to-person' encounter, without the help or hindrance of
an intermediary.34 Jacob is not saying: 'by all logical considerations, I should
be dead by now.' It is true that God says that 'a man shall not see me and
live,'35 (Ex.33:20) but that is hardly Jacob's concern. But for Jacob the most
important aspect of the encounter is that 'I have seen God face to face, and
yet my life was rescued.' This event involves for Jacob from a proclamation
of revelation to a statement of testimony which means he shifts from awe to
relief.

Vv. 30-32
Jacob's question is life and unlike the one that the man had earlier asked
him. The man had said to Jacob: what is your name? Jacob's question is
phrased a bit differently. In asking Jacob his name, the man need not add
'please' as Jacob did when he asks his question. The man's question is
introduced as a statement. Jacob's request is introduced as one inquiry and
a statement.32 Jacob's question is nothing more than a request for
information from the identification of his adversary. This request is formal
element in the theophanies seems to be that only with the disappearance of
the deity does the protagonist realize he or she has had contact with the
divine. The 'man' now implicitly identified with God (v. 29) refuses to give his
name, lest it be abused and then he blesses Jacob. Then he disappears in the
dark as suddenly as he came.

The rising of the sun marks the passing of the time and the dawn of a new
era in Jacob's career. Jacob's encounter with the man has progressed from
night (v. 23) to dawn (vv. 25, 27) to daylight. Jacob's exclamation, I have
seen God 'face to face' is mentioned before the rising of the sun, indicating
that it is not the displacement of the darkness by the sun that permits
Jacob's identifying his antagonist.36 But he limps past Penuel, witnessing to
the reality of his nocturnal encounter and showing that although in one
sense he was victorious, God had left his mark on him. He was not totally
self-sufficient.37 As Jacob departs Penuel, he leaves with two things he did
not bring with him to the Yabbok River. He has a new name and a new limp.
The new name will forever remained Jacob of his new destiny. The new limp
will forever remained him that in Elohim Jacob met for the first time one
who can overpower him.38

Jacob does not receive a direct answer to his question about the man's
name, but that does not stop him from naming the place where this
wrestling match occurred. He calls it Peniel,33 that is 'the face of El.' He

Theological Themes

30

H.C. Leupold, H.C. Exposition of Genesis, Vol. II, 1975.p.880

31
Scullion, J.J., Genesis, A Commentary for Students, Teachers and Preachers, Vol. 6, 1992. p.
331.
32

The Jacob story is most complicated narrative among all other ancestral
narratives. Particularly this prescribed pericope has the unique features
with the combinations of multifaceted forms. There are many theological
34

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 336.

35

A concept that admits exception throughout the OT.

36

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 337

37

Wenham, G.J., Word Biblical Commentary, Vol. 2, 1994, p. 297

38

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 337.

Hamilton, V.P., The Book of Genesis, Chps. 18-50, NICOT, 1995, p. 335.

33

Peniel is called Penuel. Penuel has an old case ending of u for the construct in place of the
other old case ending i in Peniel. The form Peniel may be used here because it sounds more life
'face of God.' Its location is uncertain, says that it lies close to the southern bank of the Yabbok
somewhere between Mahanaim and Succoth. With an adequate and a historically accurate
account of the origin of the name 'Peniel' before us, we may be used wonder at those who
under such circumstances go far a field and try to account for its origin by comparing the
Phoenician promontory of which was called qeou proswpon (face of God).
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themes in this passage. Some prominent words such as 'cross,' 'face' appear
frequently in this passage.39 Theme of blessing (32:27-30), is another key
word of the Jacob cycle. Jacob received blessings from his father (27), here it
is solely from God.
It is a struggle between life and death for Jacob at the verge of meeting his
brother Easu. Jacob encounter with God finally ended with the blessings of
the divine with the bestowal of the new name Israel. This struggle shows the
sovereignty of God and faithfulness to his promise despite all human
unworthiness is exhibited. At this juncture, it does not mean that Jacob had
control over God, rather, Israel who is totally dependent on God's grace.40
Theological and Ethical Message
Jacob has won the birthright, the blessing and ultimately the conflict with
Laban. He has endured through all, and now he endures with God. Jacob,
though he does not know it, asks power over God by asking the attacker's
name. Jacob has struggled with God, has been graced by God, and carries
the mark of the struggle, at least temporarily, in his thigh. The attacker
refuses the request and blesses Jacob (v. 30).41 Only in the dawn after the
night long struggle does Jacob realize that the encounter has been with God
(v. 31). To God, the humility matters than the wealth, possession and fame.
Jacob stood on the mud bund of the river Yabbok with fear for his brother
Easu and his 400 men who where with him. The God, who is the God of the
lonely and weak, always takes the side of the weaker sections of the
community and bless them.
The wives, handmaids, and sons are brought over first. Only the sons are
mentioned, as the one daughter Dinah was not as important for later history
as the sons were. In the ancient Israel, the female was not considered as
equal to male in the patriarchal society. Hence, the ancient Israelite society
did not give as equal right to the females'. This kind of exclusive male
chauvinistic approach predominately found in Israel.
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Relation to the other Biblical Passage
The divine encounter with the human could be seen very well in almost all
the ancestral narratives where the divine takes the form of the human and
literally interacts with the human as a person. It is portrayed in the biblical
narratives the one who appeared to the human as 'an angel', 'an angel of
the Lord' etc. One or more such examples are present in Gen. 18-19, which
begins with three men standing in front of Abraham; in Jud. 6 where
Yahweh's angel sat under an oak tree, and shortly engaged in conversation;
and especially in Jud. 13, where Manoah and his wife take Yahweh's angel to
be a man of God. Thus, it is not unusual or unheard of in the OT for
supernatural beings to assume human form.42 Apart from wrestling with
God, all other elements could be seen in the biblical passages even including
the change of the names in NT.
Relevance of the Text to the Present Day Context
This narrative reflects some of Israel's most sophisticated theology. On the
one hand, Jacob/Israel soars to bold heights of a promethean kind. But
then, he is corrected by a limp, affirming that only God is God. On the other
hand, Jacob is a cripple with a blessing. Israel must ponder how it is that
blessings are given and at what cost. This same theology of weakness of
power and power in weakness turns this text toward the New Testament
and the gospel of the cross. Jacob lived, but he lived a new way with now
power and with new weakness. And then he faced his brother.43 Jacob's
encounter with God is exclusive example for the present day context of the
Church and Society. The struggle to challenge the human made
ecclesiastical structure, political structure, social hierarchy etc., is the
struggle for the ordinary persons, particularly the poor and the oppressed
communities in the Indian soil. The weaker section of our community
needs the divine intervention to meet the challenges of the oppressive
structure of the society. The divine encounter would enable the Dalits,
Adivasis, Women and children and birds and animal worlds, eco-system to
over come systematic the structural oppressiveness to face challenges
ahead of them not only for the present day but also for the future
42
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generation to live in harmony with all human and thereby realise the
kingdom values presented in the Isaiah where the lamb and the wolf shall
live together.
Conclusion
This remarkable occurrence is not to be regarded as a dream or an internal
vision, but felt within the sphere of sensuous perception. At the same time,
it was not a natural or corporeal wrestling, but a 'real conflict of both mind
and body, a work of the spirit with intense effort of the body,' in which Jacob
was lifted up into a highly elevated condition of body and mind resembling
that of ecstasy, through the medium of the manifestation of God. Divine
manifestation deserves to be commemorated in every possible way. Jacob
marks this one for himself and for his descendants by giving a distinctive
name to the place where it occurred. The new name given to Jacob is Israel
and the explanation following is that Jacob was struggled with God and with
men and have succeeded. 'The transformation of the name from Jacob into
Israel, subsequently the father of nation is the climax of the text. The whole
issue here is the one who grasped the blessings of his blessings meet him,
makes Jacob to pray to God for blessings.'44 Today, the Christian Community,
particularly the Dalits, Adivasis, Women, and Children under go the struggle
both of mind and of body, experiences the triple oppression in the societal
and ecclesiastical circles. The fight for the liberation from the physio-psycho
struggle is enabled through the divine intervention against the human made
hierarchical system which dominates with fundamentalism, gender
inequality, nepotism, power politics, etc. This passage is an exclusive
passage for the peoples gives hope, new identity, self-respect, dignity and
transformed life with the dawn of the sun of righteousness Jesus Christ.
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appreciate you for that courageous act you did then, and as you know that
eventually turned out to be the Reformation day. What was it like?

TRIALOGUE
When Luther, Annamma and Pope Meet:
A Conversational Homily on Reformation
Narrator: Read Acts 5:29 & Isaiah 7: 9b
Come 2017, the global church is preparing to celebrate 500 years of
Reformation, which is an opportunity to rededicate and recommit our faith
journey towards transforming our church and society. Here are three
important people who never met on earth, but in God's presence, where time
& eternity meet there is every possibility that these three people from three
different historical and geographical backgrounds meet for a conversation.
The three are Martin Luther, the 16th century reformer from Germany,
Annamma, my grandmother and first generation Dalit Telugu Lutheran
Christian from India, who lived in 20th century, Pope Francis the current
Head of Roman Catholic Church from Vatican who is living in 21st century.
Martin Luther: Hi guys, grace and peace to you all, good to see you all here
and wish I could have met you earlier in my days. I understand both of you
are very special each in your own way, and it is the love of Christ that binds us
together in unity affirming our diversities. Praise be to God and God alone.
Pope Francis: In the name of the Father, and of the Son and of the Holy Spirit.
It is such a pleasure meeting you all here in the presence of God, where God
is all in all and is present everywhere. Peace be with you Martin, Peace be
with you Annamma and Peace be with you Narrator.
Annamma: Namaskaram (greetings) Luther, Namaskaram(greetings)Pope
Francis, and Namaskaram (greetings) Narrator,I am thrilled to see you all
here and it is such a joy for me to see you both here in this place of God. I
heard of you Luther all my life from our missionaries and my dad as a
catechist spoke about you so prominently, and heard of you Pope Francis
from my grandchildren, and I am excited meeting you all.
PF: Father Martin, I still see you as our priest, however I regret the decision to
excommunicate you from our Church then, but let me brief you that these
500 years of reformation and 50 years of Lutheran-Catholic dialogue has led
us to move from conflict to communion, allowing God's Spirit to lead us thus
far as co-members in the body of Christ.
When you nailed those 95 theses on the doors of Wittenberg Church on 31st
October 1517, I understood that my predecessors were terribly unhappy
and the mercuries soared very high on their sphygmomanometer. Let me
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ML: Should I call you His grace or Fr. Francis, but I feel at home calling you
Brother Francis (Pope nods his head with a smile) thank you for your
appreciation, and wish you were the Pope then during my days, and am glad
good days have come for the church now. Allow me to reaffirm that
Reformation was an act of God, and I was only an instrument in the hands of
the Holy Spirit. It was a sad state in the context of the Church where gospel
values have been compromised and contaminated by power and authority,
Reformation of the Church was a Biblical necessity, a Theological necessity
and a Contextual necessity of those times.
PF: I can understand that Martin and glory be to God for your bravery and
passion for the gospel. Now let us invite our sister Annamma, whose name
resounds the name of St. Ann to share what does Reformation day mean to
her?
Annamma: Thank you Pope Francis. Martin Luther though is miles away
from our place in India, and is distanced by about four centuries of time, his
act of Reformation is of high relevance to us. When the Lutheran
missionaries brought us the gospel of Jesus Christ, they had instilled in us a
sense of self-dignity for we were considered 'untouchables' in our
community for being born outside the caste system. For us Luther and his
story was so dear and close, for he spoke 'truth to the powers', and Luther
was identified as one among us, for he stood as an inspiration in
overthrowing the corrupted powers of caste. We have owned Luther as our
own. After becoming Christians, for us there were three important festivals.
The first one was Christmas, the second was Reformation day and the third
was Easter. Telugu translation of the word Reformation was 'Mathodarana'
which means 'restoration or upliftment of religion or religious system' or
're-establishment of religion'. Therefore, Reformation was 'restoration' and
'upliftment' which was our yearning for liberation from all oppressive
religious practices both within and outside of the church. We have grown
enacting Luther's play from our childhood, and aspired to make
Reformation a reality for our times in our contexts. Faith alone, grace alone,
Scripture alone are the foundations of our Christian living, and we believe
that we are justified by faith in the love of Christ, and not by any religious
rituals or works. We are liberated and saved by grace and not by any karma
or acts.
ML: Very interesting to know about this sister Annamma, I am glad that you
have taken the meaning of Reformation to greater heights, broadening its
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scope, widening its horizon and deepening its meaning. As I said earlier,
Reformation is God's act, and God in God's grace activates and actualizes
Reformation for God's people in varied and diverse contexts and stages of
God's history. Praise be to God.
PF: Brilliant sister Annamma, indeed praise be to God, for you have owned,
reclaimed and re-enacted the story of Luther more profoundly than any
others in the global North. I now reckon to the fact that Luther and his
Reformation has now become your story, your aspiration and your longing.
Thank you Annamma for sharing this, and thank you Martin for initiating
this. I now understand what it means to have 72 million Lutherans globally
today in 2016 and why it is concentrated densely in the global South. At this
point, I should also say that we as Lutherans and Catholics have come closer
on the 'doctrine of justification by faith', for we acknowledge that this was
part of the Biblical theology of St. Paul, which precedes the early church
father St. Augustine's teaching. I should also agree to the truth that
'salvation is not for sale'. We all collectively rejoice in God, for God has been
gracious to us, for God's faithfulness endures from generation to generation.
Martin, let me now ask you, on 8th April 1521 when you were summoned at
Diet of Worms to reply on all the charges levelled against you, you were firm
and stuck to what you had done and believed. What was that moment for
you?
ML: Brother Francis, of all the thing I did, and of the things I wrote how on
earth you single out only that moment at the Diet of Worms? I knew you
were trying to seek justification of my statement 'Here I Stand.' I was
summoned to explain why I should not be excommunicated? I had back and
forth conversations asking not to rend the church, and retrieve my words
and seek an apology. But my conviction in my Bible, the Word and the Spirit
helped me to stand on what I had believed, said and done. Therefore, let me
echo you the same words I said then. “Since your majesty and your lordships
desire a simple reply, I will answer without horns and teeth. Unless I am
convicted by the Scripture and plain reason--I do not accept the authority of
the Popes and the Councils for they had contradicted each other--my
conscience is captive to the Word of God. I cannot and I will not recant
anything, for to go against conscience is neither right nor safe. Here I stand, I
cannot do otherwise, God help me. Amen."
Brother Francis, there I stand, and till eternity there only I will stand.
PF: Thank you Martin, we all knew that you were a hard-gutted guy and will
not give up easily. Brilliant, you are inspiring man, Martin. I knew your stand,
but now let me ask Sister Annamma, what is their Dalit Christian perspective
on Luther's affirmation of 'Here I stand.'
700
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Annamma: For Martin Luther, Sola Fide (faith alone) is a hermeneutic in
unlocking 'justification,' for his context then was dominated by the rule of
Sola Roma (Rome alone). Luther recited this verse “If you do not stand firm
in faith, you shall not stand at all.” from Isaiah 7: 9b, for he was always
Scripture centred and Word focussed. From this verse, there are three
important facets of faith, firstly the grounding of faith, which is in its
'standing,' secondly the binding of faith, which is in its 'firmness' and thirdly
the longing of faith, which is 'fullness of life.' For it is our faith in a
revolutionary Jesus Christ that inspires us to partake in the transformation
of our society, for such a faith compels us to translate faith into praxis and
roots us firmly in life and life giving mission. In the context of caste
oppression (Sola Caste = caste alone), we Dalit Lutheran Christians firmly
believe that we do not accept the authority of caste, authority of powers,
authority of oppressive texts etc. for we are liberated by the Word of God as
revealed and personified in Jesus Christ. Here we as Dalit Christians stand
along with Luther, stand beside Luther and all people of God on the faith of
Jesus Christ, on the grace of God, on the Word of God, for nothing can
separate and deter us from the reign of God that brings peace, justice and
equality.
ML: Fantastic Sister Annamma, thank you for making me stand on my
convictions in the Word, for making me stand along with you, for now I say
with people like you and your communities I can stand and I will stand.
Praise be to God.
PF: Thank you Sister Annamma for bringing in your powerful insights. I did
hear about the plights of Dalit Christians and other such communities, for
that was the reason time and again I stressed about 'Church of the poor' for I
believed unless we are re-incarnated as 'Church of the poor' we cannot
witness to the values of the gospel. Moving 'From Conflict to Communion'
for me is to ensure that liberation and justice becomes a reality to several
people dying under the rubric of oppression. If as Churches we can rise to
that occasion, we can joyfully celebrate the Reformation day. We are called
to Re-form our churches as 'Church of the poor' and I am sure Martin and all
his people, be they Protestants or Evangelicals or Charismatics will join me
in making this a reality, which is the need of the hour. Luther, you have said
your message 500 years ago, I have shared my own aspirations of the
church, let us therefore ask Sister Annamma to give us her reflection for this
31st October 2016, on this Reformation Day.
Annamma: Thank you Pope Francis and Luther sir for being gracious in
allowing me speak for Reformation Day. Reformation for me as I have said
earlier, is 'hearing to speech' the often neglected, distorted, overlooked and
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even forgotten voices of the subalterns, the voices from the margins.
Reformation for me is 'Speaking truth to the power,' for the cause of justice
and peace. Reformation for me is a time of repentance for the callous
attitudes of our churches and its leadership towards the needs of our people
in the community, a time of repentance for those in powers for we enjoy
pomp and positions at the expense of our vulnerable believers, a time of
repentance for being silent to the unjust practices in our churches and for
being insensitive to the exploitations done to innocent people around us.
Reformation for me is a time to give up my positions & privileges of any
authorities that I enjoy in the Church which is against the convictions of the
gospel and allowing to lead a life submitting ourselves at the feet of the Cross
in coherence with the Crucified Christ.
The call of Reformation today is to reject and defeat the authoritarian, ugly
practice of caste and several such forms and allege total obedience to our
liberating God, so that our public spaces of church, academy and society
become zero-tolerant zones against discrimination. For Jesus, it was 'Roman
Empire or Kingdom of God' and he chose the latter over against the former,
for Luther, it was 'Rome or Christ' and he chose Christ over against any other
ecclesial authority and today it is 'Caste or Christ', and our ultimate choice is
Christ over against caste, for such a thing is now required in re-formation of
our churches. 'Injustice done anywhere affects justice everywhere.'
Narrator: Thank you Sister Annamma for your prophetic word, thank you
brother Luther and thank you brother Francis for this interesting
conversation. We submit to God and look to Him for His help so that our
communities are transfigured, reformed and transformed.
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