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EDITORIAL
Dalit Atrocities: Struggle for Reclaiming Human Rights
Caste system play a very central role in defining the human rights of various
oppressed and poor in India, because the existing Indian social order based
upon the caste system, controls the rights of the different groups in our
society. This point will be clearer if we refer directly to the UN Universal
Declaration of Human Rights. Because in this regard the Declaration's
opening preamble statement says: “Whereas recognition of the inherent
dignity and of the equal and inalienable rights of all members of the human
family is the foundation of freedom, justice and peace in the world”. Now,
where an individual person is concerned, the Indian caste based social order
does not give to him or her any important place. Therefore, in such a society
based on this Order, an individual person does not have any chance of
growth and as an individual such person is stifled. As a result his/her right of
a human being (or human rights) take a back seat in this set up. It is all
because this social order is based primarily on class or Varna and not on
individuals. Also in a society based on this Order, a unit is not the individual
Brahmin or the individual Kshatriya or the individual Vaisya or the individual
Shudra or the individual untouchable (Dalit). Even this Order does not
regard a family as a unit of society for the purposes of marriage or
inheritance. The recognised unit of this society is the class or caste (Varna).
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In nutshell, in a caste based social order or society, there is no room for
individual merit and no consideration of individual justice. If an individual
has a privilege or right, it is not because it is due to him or her personally,
648
here such privilege is linked with the caste or class only. The same way if an
individual suffers from a wrong, it is because he or she belongs to a
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religions in relation to the caste issue, and also the need for a general
reformation. The 'politics of number', the issue of 'independent identity'
and the policy of 'protective discrimination' were other factors responsible
for the rise of their struggle for justice and their rights.

principles: the principle of the graded inequality, the principle of fixity of
occupations and the principle of fixation of people within their respective
classes. These principles were to be followed as part of the dharma of a
human being. If broken there will be a prescribed punishment.

The struggle of the Dalits is historically one of the longest. It began during
the Vedic period, continued throughout the Muslim period (600-1700), and
reached its climax during the British period (1700-1947). The struggle is still
continuing in the post-Independence period. It was during the Vedic and
Muslim periods that the foundation of their struggle, as well as
consciousness about their rights, was laid. During the British period this
struggle for social justice took a new turn and the question of establishing
their separate identity came to the surface. In the post-Independence
period Dalit struggle still continues, but with special emphasis on their
cultural, political and economical rights. The goal of the Dalit struggle is not
only the liberation of the Dalit community, but also the liberation of their
oppressors. In this way they could become the instrument of establishing a
'just society' where all will live with fuller redeemed dignity and recovered
human rights for all the peoples. However, the current Dalit struggle is
centered on the following rights and demands:

The text of the Constitution (Scheduled Castes) Order 1950 in 1956 and
1990. Here we must remember the amendments of 1956 came into
existence, because of the resistance put offered by the whole Sikh
community on behalf of their Dalit Sikhs' rights. The result was the
restoration of their rights. Here the roles of a civil society (Sikh community
as part of the same) get highlighted. The reason behind the second
amendment was similar, but it came, more, because there was a 'political
will' in the minds of the ruling party. This 'political will' became visible
because of two basic reasons, a role played by the Dalit leaders and the
political necessity created by the Ambedkar Centenary celebration in the
mind of the non-Dalit political leaders. So here we get a clue, how we
possibly can enforce the implementation of the various constitutional
provisions, which can pave the way for the establishment of a 'just society'
or an 'alternate society' based upon the principles of justice, equality,
freedom and equity as envisaged in the Preamble of our Indian
Constitution. Here the role of civil society is very pertinent, which include
the role of ecumenical Christian Churches and organizations.

 The implementation of the Civil Rights (Untouchability) Act of 1955
and 1977 and Scheduled Castes and Scheduled Tribes (Prevention of
Atrocities) Act 1989.
 The implementation of the various reservation rights, in education, in
government jobs and enhancing Dalit presence in higher decision
making processes.
 The discrimination against Dalit Muslims and Christians on the ground
of religion should be stopped and they should be given equal rights
as is given to Hindus, Sikhs and Buddhist Dalits. Amendment should be
made in the Presidential Order of 1950 to include Christians and
Muslims of Scheduled Caste origin (Dalits) in the list.
In India traditionally as well as historically the people's rights always have
been restricted and controlled by the State, because the State always has
been controlled by a minority group, who has been also the beneficiary of
the caste based social order. This social order has followed the three
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The basic human rights of the Dalit Christians and Muslims, we can give the
following main reason, 'Why their rights should be restored to them? It is
because by looking into the text of our Indian Constitution on fundamental
rights of the Indian citizens, it becomes very clear that the Presidential
order 1950 directly contradicts with the articles 15, 21 and 25 of our
Constitution as well as with the articles 2, 3 and 18 of the United Nations
Universal Declaration of Human Rights of 1948. So here we are dealing, on
one hand with the fundamental/basic rights of the Indian citizens and on
the other hand with the universal human rights, which are supposed to be
enjoyed by every human being in this world.
Pradip Bansrior
Executive Secretary
NCCI-Commission on Dalits, Tribals and Adivasis
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Challenges of Breaking the Yoke of Caste
- N. Paul Divakar* & Beena Pallical**
"Is not this the kind of fasting I have chosen: to loose the chains
of injustice and untie the cords of the yoke, to set the oppressed
free and break every yoke?
Isaiah 58:6 (NIV)
With justice on our side I do not see how we can lose our battle.
The battle to me is a matter of joy. The battle is in the fullest
sense spiritual. There is nothing material or social in it. For ours
is a battle not for wealth or for power. It is battle for freedom. It
is the battle of reclamation of human personality.
Dr. B.R.Ambedkar

On September 25, 2015, all the nation states of the United Nations came
together to set the 2030 Agenda for Sustainable Development Goals1 an
aspirational pact with 17 goals and 169 targets; set for the next 15 years and
several countries have signed it, and one of the prominent countries among
them is India. These goals sanction the importance of ensuring gender
equality, health, education, reducing inequalities within and among states,
ensuring peace, justice etc. to the nation states and to the people at large.
These are people centric set of goals. Goal 102 specifically lays emphasis on
the importance of addressing inequalities both in-country and between
countries.
Inequalities in several fields are very much prevalent in India today and very
significant to the local Indian context, the age old practice of caste system
* Mr. N.Paul Divakar is Chairperson of Asia Dalit Rights Forumwww.asiadalitrightsforum.org
** Ms. Beena Pallical is National Co-ordinator, National Campaign on Dalit Human
Rights-www.ncdhr.org.in
Sustainable Development Goals 2030 - http://bit.ly/UN_SDG_2030

2

Goal 10 of SDGs - http://bit.ly/SDG_Declaration_Targets
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and relegating a certain section of people to the bottom of the caste
structure is predominantly seen and experienced by the Dalits of this
country. This call for elimination of inequalities is in essence a call for
freedom from structures that create inequalities. As Ambedkar says, it is a
call for freedom from structures that create inequalities which is in turn a
battle of reclamation of human personality.3 Is it also not the call of Prophet
Isaiah - to set the oppressed free and break every yoke?
Recently the killing of a Dalit couple4 over the inability of paying Rs.15 for a
pack of biscuits they had bought from a dominant caste grocer sent
shockwaves across the country, 70 years after independence, incidents like
this is a common occurrence in one of the fastest growing economies.
Suicide of Dalit Scholar Rohit Vemula5 still haunts us. The stories that
emerge every day are of segregation, exclusion, forced occupations,
restrictions and several instances of violence. The caste hierarchy is deeply
entrenched in the mind-set of people and is a difficult bug to get rid off. It is
necessary for us to have a clear comprehension of the status, issues and
crimes committed against Dalits despite the safe guards in the constitution.

Goal 10: Reduce inequality within and among countries
United Nations Sustainable Development
Goals:17 Goals to transform our world

1

7

One often encounters this question “why should we have a special focus on
Dalit people? Does it not amount to discrimination? Will it not be
discrimination against people who are non-Dalits in our institutions or in
our work? We must only focus on the poor, the oppressed or the
marginalised”. Dr. Ambedkar6, during the Opening Plenary Session on 30
Nov 1930 at the Round Table Conference has given the reason clearly “Due
to their Untouchability, involves, not merely the possibility of discrimination
in public life, but woks out as positive denial of equality of opportunity and
the denials of those most elementary of civil rights on which all human
existence depends…”. Most Dalits still face these hidden or blatant practices
in most urban centres and institutions and are still commonplace in most
rural areas currently. Caste identity also affects access to basic amenities
like housing, water, sanitation, roads and pathways, access to education,
health, access to government services like assignment of land, electricity,
3

Dr. Ambedkar Life and Mission, Dhanajay Kheer 1995, P 351

4

http://bit.ly/Dalit_Could_Killed_over_Rs15

5
R o h i t Ve m u l a
Student who died for Dalit Rights - http://bit.ly/
Rohit_Vemula_Died_for_Dalit_Rights
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pension, and as well as access to justice and access to markets. A glass ceiling
blocks the access and so the disabilities affect them continuously in all
spheres. It breeds intergenerational extreme poverty. When one challenges
these systems it gives raise to violence and atrocities. It is therefore
necessary to visibilise these violations of basic human rights and give a
focussed attention to address the issues being faced by Dalits.
Let us therefore understand the current status of Dalits and the routine
forms of discrimination and violence Dalits encounter in their daily life.
Current Status of Dalits
India's total population according to the 2011 census is 1.21 billion in 2011.
Dalits form around 16.6% of India's total population and the Tribals are 8.6%.
The Scheduled Castes and Scheduled Tribes together make up 25.2% of
India's population. Dalits are the victims of the worst crimes as they are
positioned at the bottom of the caste hierarchy so the interplay of caste,
class and gender has a diabolic effect on the community. Age old
untouchability practices, discrimination, exploitation and violence is an
everyday occurrence. Despite several protections, atrocities against Dalit
communities persist. In 2013, there were 46,114 cases registered under the
POA Act. The number increased to 47,064 in 2014, according to the National
Crime Records Bureau (NCRB). Several forms of untouchability practices like
students being made to sit at the back of the class, refusing to eat food
cooked by a Dalit cook are some of the manifestations of untouchability.
Assertion of Dalit rights lead to backlash violence and when they do demand
their rights, from demanding their wages to right to celebrate their own
festival results in extreme cases of violence like murder, rape and extensive
abuse and ultimately resulting in social boycott.
Crimes against Dalit Women:
Facing intersecting discrimination on the basis of gender, caste and class,
Dalit women are particularly vulnerable to human rights violations and
social, economic and political exclusion.
As per National Crime Records Bureau (NCRB) data an average of 7 crimes
are committed against SCs under different laws from in the 3 years from
2011 to 2014.7 In the year 2014 alone, an average of 6 rapes were reported
per day.8 These number of registered rapes of SC women has risen steadily
7

National Crime Records Bureau, 2011-2013. New Delhi - a total of 1,88,991 crimes against SCs
were registered under different laws from in the 3 years from 2011 to 2014, amounting to 176
crimes registered per day averaging 7 crimes a day.
8
National Crimes Records Bureau 2014, Crimes in India 2014.Delhi: NCRB accessed online:
http://ncrb.gov.in/CD-CII2013/home.asp. - the NCRB reported 2233 registered rapes of SC
women an average of 6 rapes per day.
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over the years, from 1,089 in 2003 to 2,233 in 2014, marking a 47.5%
increase over the past decade. It is also a well-documented fact that behind
every registered rape there are over 50 crimes of rape that have not been
reported or reported and not registered.
One study of 500 Dalit women and girls who had experienced violence
revealed that less than 1% of incidents of violence ended in convictions of
the accused.9 For 2014, the conviction rate for rapes of SC women stood at
34.9%, though this has to be understood against the backdrop of the high
pendency rate of 81.6% for rape cases.
SC women are also vulnerable to specific forms of violence. Studies revealed
that over 90% of Devadasi/Jogini women forced into ritualized prostitution
are scheduled caste women.10 Official statistics also show that over 2,500
women have been killed of the suspicion of practicing witchcraft in the past
15 years. They are forced to do menial jobs like removing carcasses,
scavenging and all the so called polluting jobs that no-one else in society
would perform.
The former UN High Commissioner for Human Rights, Navi Pillay, has noted
that, “An estimated 90% of manual scavengers are Dalit women who face
multiple vulnerabilities and discrimination based on their caste and gender,
and who are often exposed to violence and exploitation.”11 &12
9

Irudayam, A., Mangubhai, J.P. and Lee, J.G., 2011. Dalit Women Speak Out: Caste, Class and
Gender Violence in India. New Delhi: Zubaan, available at:
http://idsn.org/uploads/media/Violence_against_Dalit_Woment.pdf
10

Black, Maggie, 2007. Women in Ritual Slavery: Devadasi, Jogini and Mathamma in Karnataka
and Andhra Pradesh, Southern India. London: Anti-Slavery International:
h t t p : / / w w w. a n t i s l a v e r y. o r g / i n c l u d e s / d o c u m e n t s / c m _ d o c s / 2 0 0 9 / w /
women_in_ritual_slavery2007.pdf>.
11
UN High Commissioner for Human Rights Navi Pillay, 2013 (31 Jan.). 'Pillay applauds Indian
movement to eradicate 'manual scavenging', OHCHR News, available online:
www.ohchr.org/EN/NewsEvents/ Pages/DisplayNews.aspx?NewsID=12959&LangID=E
12

A national study on health services found that caste identity was important in accessing
resources such as anganwadi services both as health service provider and recipient. Caste
discrimination was reported in these services from almost all the study villages. In some
instances, separate anganwadis in the 'upper' and 'lower' caste localities was a practical
solution without, however, resolving the issue (Source- C. Sathyamala et al. (2012).'Public
Report on Health Some Key Findings and Policy Recommendations', Economic and Political
Weekly 47(21), pp.43-54)
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Dalits &Employment
Employment: India's elaborate quota system has had some measurable
impact upon employment of Dalit communities in civil servant positions.
While in 1965, Dalits held just 1.6% of senior civil servant positions, this
number rose to 11.5% since 2011far closer to the 16% or so of India's general
population represented by Dalit communities.13 Despite the presence of
social welfare schemes aimed at alleviating poverty and facilitating access to
resources, however, due to low literacy levels and systematic caste-based
discrimination, Dalits face difficulties in accessing these schemes.
Industry: Spinning mill owners invented Sumangali system14 primarily to
secure a steady labour supply of submissive adolescent female labourers.
About two decades ago, with the help of contractors they started targeting
young Dalit girls who had completed their basic education at the age of 14
years, and school drop-outs. 60 to 70% of the young women workers are
Dalit. Research carried out by SAVE between 2013 -15,15 shows that 23% of
all Sumangali workers were younger than 14 years of age and 26.85% of
workers were between 12 and 14 years of age at the moment they were
13

The Economist, Affirmative Action: Indian Reservations, June 29, 2013.

14

Spinning mill owners invented sumangali, primarily to secure a steady labour supply. About
two decades ago they started targeting, with the help of contractors, young girls which had
completed their basic education at the age of 14 years, and school drop-outs. Most of the young
women workers, 60 to 70%, are Dalits. These workers may join the mills due to their poor
standing in the community, landlessness and lack of other assets, or discrimination of Dalit
children in local schools limiting other livelihood options. Under sumangali, the young women
are offered a labour contract of 3 to 5 years. Upon completion of the contract period they
receive a lump-sum payment which varies from rs. 35.000 to 70.000. This money saved, it is
being portrayed by spinning mill owners, can ultimately be used to pay for the girl's future
dowry expenses. After all, sumangali is a Tamil word which refers to the state of happiness a
woman attains once she is married and cared for by her husband, with good fortune and no
worries in the world. During the contract period regular wages are not being paid because
sumangali is presented as a training programme. Instead pocket money is being provided. At
the same time, about half of the young women are being housed in dormitories or hostels
which are being managed by the spinning mills.
15

Findings based on interviews conducted in two rounds with a sample of approximately 500
workers. See SAVE (2014), 'Sumangali Trend Analysis January 2013June 2014'; SAVE (2015)
'Sumangali Trend January 2015'.
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recruited, implying that a quarter of all workers are child labourers, in
violation of, not only labour laws but also the right to free and compulsory
education. During inspections, they are hidden in closets or closed rooms or
doctors are brought in to certify that they are older than 14.16
Reservation and Lack of Implementation: There were 25,037 'backlog'
posts for SCs lying vacant in 73 government departments and bodies. These
are positions reserved for SC members that have not been filled over the
years and thus have accumulated. They include both direct recruitment and
promotion-based positions. Out of these, 4,518 positions were vacant
because no candidate was available for promotion.17
Lack of Anti-Discrimination policies: There is a lack of a comprehensive
employment anti-discrimination framework that adequately addresses the
myriad ways in which discrimination operates. The existing legal protections
against such discrimination include constitutional provisions mandating
equality and a handful of criminal statutes. There is no umbrella antidiscrimination employment statute to regulate the private sector in India.18
Discrimination faced by Children: SC children face multiple forms of
discrimination, violence and social exclusion. When it comes to
employment of Child Labour, It is reported that out of the estimated 60
million-child labourers, 40% come from Dalit families.19 SCs and STs are also
vulnerable to the natural and human-made disasters because of their
16

Harsh Mander, 'Child 'camp coolies' in Tamil Nadu ' 12 January 2016, Times of India. Available
at: http://www. livemint.com/Opinion/ZpH9hN76b27t74BBgFPc7K/ Child-camp-coolies-inTamil-Nadu.html
17

Reply of Minister of State in the Prime Minister's Office, V. Narayanasamy to the Rajya Sabha
question no. 3040, answered on 20-11-2012).
18

Sinoy, D. 'Courting Substantive Equality: Employment Discrimination Law in India'. Retrieved
Nov. 2013 from <<www.kentlaw.iit.edu/Documents/ Institutes%20and%20Centers/).
19
It is estimated that 80 % of child labour engaged in hazardous occupations like carpet
weaving, matchstick and firecracker industries apart from tanning, colouring and leather
processing, lifting dead animals, clearing human excreta, cleaning soiled clothes, collection of
waste in slaughter houses and sale of toddy come from Dalit backgrounds.
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marginal social standing and discrimination and their habitation in marginal
spaces segregated from mainstream.20
Economic rights- Budget Allocation
In order to bridge the gap between the Dalits/Adivasis and other castes, the
government of India crafted a policy called the Scheduled Caste Sub Plan
(SCSP) and Tribal Sub Plan (TSP). This year, 2016-17, the allocations for SC
under the Union Budget 2016 is only 7.6% when the due amount under SCSP
budget should be 16.8% which should amount to Rs.91,301 and 8.6% under
TSP which should amount to Rs.47,300 Crs. Thus denying a total of Rs 75,764
crore.21
Funds are often not allocated under the SCSP in proportion to the
population of SCs in the state/country. Moreover, a large amount of funds
under SCSP are being allocated for general programmes and schemes, which
are not specifically designed for SCs with fixed, realistic targets.22
The bulk of SCSP funds are more for social services (e.g. education, health)
that are 'survival in nature'. Large funds are not being allocated for economic
sectors that are 'developmental in nature' (e.g. entrepreneurship,
employment, land) and would ensure that Dalits obtain access to productive
resources for their long-term development and empowerment.23
Dalits andEducation
Existing affirmative measures have definitely had some impact.
20
Tsunami to 2015 Floods -“No respite for Dalits in disaster response, Tamil Nadu”- “Report of
Initial Findings from Immediate Needs Assessment and Monitoring Responses towards
Affected Dalit Communities” - National Dalit Watch - National Campaign on Dalit Human Rights,
New Delhi and Social Awareness Society for Youth Tamil Nadu report reveals The Dalits are still
waiting for the justice in response; report also reveals how Dalits have been treated during the
floods and process of Rescue, Relief and Post Disaster Care. The narratives of villagers also
shows how children, women, elderly, especially those who have lost their houses, are struggling
without basic facilities and living in depression.

21

(Source- Union Budget 2016-17-The Dalit Adivasi Perspective; http://www.ncdhr.org.in/
Dalitsinnews/Final_Budget_Watch_2016-17_Union.pdf)
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Programmes to build schools and provide free midday meals for all
students, irrespective of caste, have contributed to increasing attendance
among Dalit students.24 Enrolment rations, however, drop significantly at
the secondary and senior secondary levels and do not necessarily translate
into attending school at any level.25
While quotas and special scholarships for Dalit and tribal groups in India
were first established in the 1920s, designation of State funds to these
programs have encouraged more Dalit and tribal students to pursue
secondary schooling. According to a 2009 study on the impact of such
quotas, one-in-15 graduates and one-in-10 secondary school students were
Dalitswell up from previous decades.26
Despite the government focus on SC education,27 however, discrimination in
schools remains a significant barrier to accessing education for Dalit
children in India. A 2012 study from the Indian Government Ministry of
Human Resource Development, capturing various forms of caste-based
discrimination in schools found that SC children face discrimination in
access to drinking water and midday meals,28 are made to do cleaning and
other menial tasks and also face verbal abuse on the basis of their caste.29&30
24

Affirmative Action: Indian Reservations, The Economist, June 29, 2013.

25
Government of India Ministry of Human Resource Development, Selected Educational
Statistics 2010-11 (New Delhi: Government of India, 2012)
26

Affirmative Action: Indian Reservations, The Economist, June 29, 2013.

27
The India-level literacy rate for SC children, moreover, continues to be lower than that of
other castes: overall 66.1% for SCs compared to 73% generally.
28
In 2012, 41 independent monitoring institutions submitted reports to the Ministry of Human
Resource Development detailing instances of discrimination and untouchability during the
midday meals in 186 schools across the states of Rajasthan, Madhya Pradesh, Orissa, Uttar
Pradesh and Gujarat. SC children were routinely segregated from other children while eating.
Additionally many children or their parents often refuse food cooked by SC cooks. There are
also cases where Dalit students are served from a distance, and several students bought their
own plates for fear of utensils being touched by Dalit classmates (Source- Vishnoi, A. (2012, 26
Nov). 'Report says caste, gender discrimination rampant', Indian Express)
29
Government of India Ministry of Human Resource Development, Inclusion and Exclusion of
Students in the School and in the Classroom in Primary and Upper Primary Schools (New Delhi:
Ministry of Human Resource Development, 2012).
30

22

Dalit Arthik Adhikar Andolan-NCDHR. (2013). Scheduled Caste Sub Plan & Tribal Sub Plan:
Union Budget Watch 2012-13. New Delhi: DAAA
23
Dalit Arthik Adhikar Andolan. (2013). Scheduled Caste Sub Plan & Tribal Sub Plan: Union
Budget Watch 2012-13. New Delhi: DAAA
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Prejudice against and harassment of Dalits are equally prevalent in institutions of higher
education. Reportedly, as a grave consequence of this harassment, a disproportionate number
of Dalit students have committed suicide in some countries. (Source- Special Rapporteur on
Contemporary Forms of Racism. (2013). Report to Human Rights Council on Racism and
Implementation of the Durban Declaration and Programme of Action. UN Doc. A/HRC/23/56,
para. 46)
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Caste and Church
The church as an institution in India is surrounded by various forms of Caste
practices as have been explained above both in a passive as well as in an
active mode. Christians face caste based discrimination in the society as
routine matter. However Christians also practice caste based discrimination
within the Church institutions - separate burial grounds, separate pews can
still be found in some churches. Inter-caste marriages are still a volatile issue.

“Caste discrimination has corroded our inner being and has borne its
bitter outward fruits. It has robbed Dalits of their self-esteem; denied
them access to places of worship and sources of water for survival;
and curtailed their opportunities for education and employment. We
are ashamed that we as Christians have spawned such weeds of
discrimination when we had opportunities to sow seeds of
acceptance, integrity and justice.

The discriminatory practices on Dalit Christians continue to take place even
by the state. The state recognised the status of Dalits several decades ago
and brought in several provisions and protection measures, affirmative
action policies that do not include the Dalit Christians. The presidential
order 1950 all Dalits other than the Hindus were excluded from enjoying
these benefits, although they face the same exclusion like the other religious
groups but do not gain any respite from the state. In 1956 and 1990 the
benefits were extended to both the Dalit Sikhs and the Buddhists but
Christians were once again excluded.

“Caste violence has broken the body and bruised the soul. Dalit
children are shunned, stunted and have their childhood shattered.
Dalit women are beaten, raped, and murdered. Dalit men are
dispossessed, locked up, and lynched. The evil confluence of caste,
class and patriarchy has distorted human dignity and destroyed
human bodies. We are ashamed that we as Christians have remained
silent while our brothers and sisters have been violated and
killed.………….
“As Christians we claim to reflect the mind of Christ but we are vested
in the logic of caste. Jesus says “no one can serve two masters, for a
slave will either love the one and hate the other, or be devoted to
one and despise the other” (Matthew 6: 24). In a context of caste
division, caste discrimination and caste violence we announce from
the rooftop: “No one can serve Christ and caste!” We also confess
that in our caste-infested world “we have decided to follow Christ.”
Empowered by a deep faith in God, who binds us into communion,
who frees us for justice and who heals us towards wholeness, we join
together to live faithfully as disciples of Christ in India today. This
involves public confession of our complicity in the sin of casteism,
reaffirmation of our faith in a God of justice and a radical
commitment to solidarity with those crushed under the weight of the
caste system”.

In these circumstances, a compelling call of duty demands us to address this
issue and to challenge the system that breeds casteism. Convened by NCCI in
partnership with several Dalit leaders and the World Council of Churches
(WCC) on the 24 Oct 2010 in New Delhi, gave a clarion call for the Church as
well as Christians saying No one can serve Christ and Caste!31
We would like to re-emphasise the confession and the call given by the NCCI
conference. It has captured the resolve well!
“The Church is called to denounce and resist the 'spiritual forces of
evil' (Ephesians 6:12) and repent and realize the kingdom of God
(Mark 1:15). Today caste divisions, caste discrimination and caste
violence have saturated the country and divided the church. In this
moment of time we are prompted by the Spirit to repent from our
complicity with caste mentality and dismantle its mechanisms, to
reconcile all the victims of the system, to restore the fullness of life
granted to all children of God and release the power of inherent
dignity that has been gifted to all human beings.
“Dalits are the worst victims of the caste system. ………….
31

Affirmation of Faith on Justice for Dalits - http://bit.ly/ Dalit_Declaration_NCCI
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There is an urgent need for the Church and its members to recall this
Declaration and declare Churches, Christian institutions and Christian
homes as Zero tolerance Zones. As Church, we must introspect to see how
we can treat all equally with respect and dignity. We must speak up when
atrocities happen and be in solidarity with those who are risking their lives
to address discrimination and violence.
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Developing policies of non-discrimination and inclusive policies that clearly
state that members of the church will not be discriminated nor will they
discriminate and excluded because of their caste is critical for the faith to be
translated into action. Affirmative action policies are needed in
appointments in the Church institutions so that the church leadership has an
adequate representation of all castes.
It is critical that the church recognize the specificity and the severity of
Violence against Dalit Women, other sexual identities and ensure there are
specific provisions for the participation of women. Church needs to develop
theological, liturgical resources purging caste from churches. Church needs
powerful expression of Dalit culture in worship, liturgy, theology and
curricula. The curriculum, syllabus and modules that are being used for
Sunday Schools, Vacation Bible Schools, Youth Fellowship, Women's
Fellowship, Lay preachers should include Dalit perspective and have
chapters specifically looking at social inclusion and the impact of caste in the
church. There needs to be a special focus on Gender and Sexuality.
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Dalit Atrocities: Struggle for reclaiming Human rights
- Cynthia Stephen*
Introduction
“Women's Rights are Human Rights” said a small sticker on a cupboard of an
office where I worked in Bangalore in 1995. A middle-aged Catholic priest
from a well-known congregation came in to get some information, and
spotted the sticker. “Hmph! Who said that?” he snorted. “That slogan was
coined during the 1993 Vienna Conference on Human Rights,” I replied,
annoyed at his clearly misogynist attitude.
A similar attitude is displayed by the police, government officials and the
courts when it comes to the issue of the rights of the Dalits and especially of
Dalit women.

Clear double standards in the access to Justice
Even in well-publicised cases relating to Dalit women and girls, such as the
rape and murder of the promising young artist, the minor Delta Meghwal in
Is it not time to make churches as concrete witnesses - free of caste division,
early April 2016, there is inordinate delay in registering the case. The body
caste discrimination and caste violence as well as to stand in solidarity with
of the girl was treated with much disrespect and was reportedly
all those who are affected by caste structures?
transported to hospital in a tractor used for transporting garbage.
Furthermore, the universally followed media practice of not publicizing the
names and blurring the images of girl who are victims of rape or violence
=
=
=
was disregarded in this case, as also in the case of the law student Jisha who
was killed most barbarically in her house in Ernakulam in April 2016.
Thus it is clear that even in 2016, one still encounters this attitude,
especially when it applies to Dalits and Adivasis in general and the Dalit and
Adivasi women in particular. The data on violence faced by these sections
continues to be published unfailingly every year, and it is not a pretty
picture, and worsens every year.
The term "atrocity" is a legal one. Atrocity cases against Dalits vary in
severity and form, including the following:
1. Causing injury, insult, or annoynance to a Dalit;
*Dr. Cynthia Stephen is an Independent writer, researcher and analyst in gender,
development, human rights and policy issues. She is also an independent journalist
and writes for a number of secular and Christian media institutions, and is based n
Bangalore.
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2. Assaulting, raping, or using force of any kind against a Dalit woman or a
Dalit girl;
3. Physically injuring or murdering a Dalit;
4. Occupying or cultivating any land owned by or alloted to a Dalit;
5. Forcing a Dalit to leave his/her house, village, or other place of residence;
6. Interfering with a Dalit's legal rights to land, premises, or water;
7. Compelling or enticing a Dalit to do 'begar' or similar forms of forced or
bonded labour;
8. Intentionally insulting or intimidating a Dalit with the intent to humiliate
him.1
Writing in the Indian Express in July 2016, Annie Namala says: The growing
violence against Dalits follow a clear pattern. These incidents are directed
towards reminding Dalits about their status in the caste-based social
structure, and ensuring that they remain there. These atrocities are
committed to ensure that Dalits live a life of indignity, humiliation and
exclusion from the mainstream society; so that they continue to provide the
caste-based services 'so essential for society' and remain at the bottom-rung
without access to higher education and entrepreneurship.”2
With reference to the situation of Dalit women they are the universal
victim/survivor in all these cases. The reality is that they are the targets of
personal violence by employers, and dominant caste men and women as
well as of domestic violence. They are systematically denied access to
education, water, sanitation, just wages, right to property, occupational
mobility and even basic needs like food, clothing and housing. While the
National Commission on Human Rights says that there are three rapes of
Dalit women every day, the conviction rate is 7%. This shows that even the
legal system and the state are not really committed to protecting their
human rights or according them justice.
Even civil society and feminist groups rarely come into the picture in case of
Dalit women. The most painful example of this is the contrast between the
huge response by the authorities and the community to the September
2016 rape and murder of a dominant caste Maratha girl, allegedly by Dalit
1
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men who are all in custody, with the near total silence and media blackout of
the terrible public lynching and murder of four members of a Dalit family in
Khairlanji village in 2006, by a mob mostly comprised of the politically
dominant Kunbi caste. There was inordinate delay in the media and police
response to this horrific tragedy, and things only began to move after a
report in the Times of India by an American journalism student reporter
who was working with the paper. Sabrina Buckwalter, the reporter, was
practically deported from the country after three days and faced much
difficulty personal difficulty after this, as recorded in a report in vice.com.3
The incident left such a lingering feeling of resentment among the Dalits
that a couple of month later, there was more violence by them, following
the desecration of a statue of Ambedkar in a nearby town. Dalits, who are
normally not prone to violence for a number of reasons, resorted to severe
violence, prompting the Economic Times4 to comment that the incident
brought out the abject failure of the legitimate institutions.
One may add that even in this case the convention of not naming the
women was never followed by the media, and even the most violent images
of the victims were circulated on public platforms. Thus these brave and
capable Dalit women were denied dignity even in death.
Contrast this with the media's respect for the victim of the Delhi rape in
December 2012. She was never named publicly except by the pseudonym
Nirbhaya ('Fearless'). The supportive response by a wide cross-section of
society across the country and even the world, and by the media in Delhi
was unprecedented. Not till the parents of the girl disclose her name a
couple of years later did any section of the media reveal her identity. The
difference of course was that she was urban and non-Dalit, and an upwardly
mobile, training to be a medical professional.
Intersectionality in the lives of Dalit women
Dalit women's lives are always at an interesting cusp. Their lives are lived in
situations layered by a number of contrasts which add up to a very complex
reality.
3

http://navsarjan.org/navsarjan/dalits/atrocitiesandinterventions

2

http://indianexpress.com/article/blogs/dalit-violence-gujarat-gau-rakshaks-2930876/,
accessed on 23rd Oct 2016
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http://www.vice.com/read/why-a-white-girl-writing-about-rape-got-kicked-out-of-india

4

Read more at: http://economictimes.indiatimes.com/articleshow/676915.cms?
utm_source= contentofinterest&utm_medium=text&utm_campaign=cppst
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While class and gender are well-known social fault-lines the world over, race
and colour is known in the Americas. In India, all these four factors, and an
additional one, religion, comes into play. Many Dalits got converted to
Christianity and Islam in pre-colonial and colonial times respectively, and
while these identities may add to their personal lives as individuals, the
Brahminical establishment got its own back by finally denying these two
sections of Dalits their constitutional rights of reservation in education, jobs
and political representation. Following the adoption of the Indian
Constitution, the frame was set for women and men of India, from all walks
of life and every language, religion, caste, and tribe, to be given an equal
value as full and equal citizens. This of course was the main and most
important contribution of Dr. B R Ambedkar, the main author of the Indian
Constitution. However, this progressive and liberal framework is not exactly
the experience of those disadvantaged by birth and occupation in India.
Their experiences are for the most part one of discrimination and
deprivation. As the Indian Republic reaches its 70 years of age, the lives of its
most vulnerable citizens, the Dalits, Tribals, senior citizens, women,
children, the disabled, ethnic and religious minorities, etc., find themselves
having to fight to attain even the most basic citizenship rights.
Dalit women in India: the 'Other' women: a peek into the history of
inequality
The women, already disadvantaged by patriarchy and poverty, are now
practically disenfranchised by their citizenship status. In a detailed essay
entitled India, the Idea of Nation and the Subaltern Indian woman,5 on the
subject, I have discussed the 'othering' of Dalit women by a state which
imagines the nation as a woman who is a mother, and cast in the typical
Brahiminical mould of the Sumangali - fertile, married mother of sons, in the
imagery of the song Vande Mataram, which is a song sung in praise of the
Motherland, who is imagined as ritually pure, bejeweled, glowing with light
(fair), with wealth flowing out of her hands, full of fruit-bearing trees and
rivers, etc.
Contrast this with the totally deprived life experiences of Dalit women who
have to face endless suffering to even collect water for drinking from the
common water sources of the villages, are compelled to work for starvation
wages as landless labourers, or take to prostitution or manual scavenging to
5

http://www.countercurrents.org/cynthia150811.htm
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make ends meet for her families. These last two occupations of course are
considered highly ritually polluting, causing them to suffer social and
religious ostracism and exclusion.
The Manu Dharmashastra, the Code of Manu, also called the Manusmriti,
dated to between 2 BC and 2 CE, which defines the social and political rules
in the Brahminical scheme of things, condemns women and Sudras
(untouchables) to a sub-human existence, and prescribes punishments for
infractions based on the identity of the perpetrator. While the Brahmins get
the lightest of punishments for even grave crimes, Sudras and women and
drums are supposedly fit “only for being beaten soundly”. These and many
other such offensive rules are listed out here.
This text enjoins that the untouchables should not live in houses but in huts,
should not own any vessels of metal, only cook in clay pots, not wear new
clothes, but wear cast-off clothing, and own no property. The Brahmins and
the twice born had the first rights over their labour and anything they
owned as they are created to be slaves of a Brahmin.6
Thus the very structure of the Indian society is framed in inequality and
exploitation of the working classes and the less advantaged. This system,
which has persisted over millennia, is still active in the lives of the people of
India, and especially its women, because it is still the rule, as the Manusmriti
says, “the woman is not worthy of independence. In childhood, she has to
be subject to her father, in youth to her husband, and in old age to her son.”
This continues to be the practice right down to the present day, and is the
real reason, for instance, why single women even if employed and
financially independent, find it hard to find accommodation in towns and
cities.
Since Dalit women, by virtue of their poverty and deprivation, are forced to
work at menial jobs, they suffer the lack of social status and upward
occupational mobility. One of the most egregious of these forced
occupations is that of manual scavenging, that is, the physical removal of
human excreta and unsanitary refuse with the use of just a basket and some
rudimentary tools by human beings.7
6

http://hinduapartheid.blogspot.in/2006/08/hindu-laws-promoting-slavery.html

7

http://www.firstpost.com/living/manual-scavenging-may-be-prohibited-but-continuesunhindered-in-india-2801604.html
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There is a Law prohibiting the practice of manual scavenging since 1993,
amended to increase its scope in 2013, but no government body has shown
any alacrity in implementing it. While women do this work, the men of their
families are often employed by civic bodies to physically enter sewage lines
to unclog them of refuse. Hundreds of such men die in these sewage lines
regularly.8 No insurance company will ever insure the life of a manual
scavenger. Most men in the profession die young, either due to suffocation
due to inhalation of noxious fumes in the sewers, or ill-health caused by
contact with all kinds of hazardous substances in the course of their work. If
not, they could die from the effect of the huge amounts of alcohol they
consume to overcome the natural human revulsion of the nature of their
work, and to deal with the psychological impact of it. Their wives and
children have to go on, and often the children are drafted into the same work
after their father die, because there is no option for them to take up other
work. There are special schemes and funds to rehabilitate children of
women in manual scavenging, but this is denied to them if the women give
up manual scavenging!
These structured responses the refusal to automate sewage cleaning
services, to refuse to implement the law, the refusal to permit the workers
to change their occupations and the conspiracy to keep them in the same
work, is a part of the system of organized atrocities on Dalits. But this is not
the only indignity heaped on Dalit women. There is one more which is even
more egregious, if that were ever possible.
Ritual Prostitution of Dalit girl children
The structured denial of a living wage to the Dalits by the land-owning
communities, mostly from dominant castes, in parts of the northern Deccan
Plateau and Central India have created a practice which addressed their
deprivation there is a system of religiously and socially sanctioned
prostitution of Dalit girls called the Devadasi, Jogini, or Basavi system. Since
the girls continue to live with their parents and are the concubines of men
with better economic status, the family of the girl can survive. If not, she can
also entertain men even while living with her parents and get compensated
for the service. The system is seen entrenched in the southeastern part of
Maharashtra, and areas bordering Karnataka, also in some districts of
northern Karnataka and Telangana. The system was also seen in Tamil Nadu
8
http://www.thenewsminute.com/article/two-months-after-manual-scavengers-died-hydmanhole-has-anything-changed-51733
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but is far less common there. Girls as young as 8 are dedicated in certain
temples or shrines, to a certain goddess variously known as Yellamma,
Renuka, Huligamma, etc., in which they are 'married' to the goddess by the
tying on of beads, and hence can never become widows. They therefore
acquire a ritual social status as 'nitya sumangali', or 'forever auspicious'.
After a few years, when they attain puberty, there is an initiation ceremony
in which a dominant-caste male makes her his concubine. The girl stays
under his protection for as long as he desires, but she has no legal claim on
his property nor can any children born of the union be claimants to his
name. She is free to break off the relationship on her own and set up
another one with presumably no stigma. Normally these were serial
relationships. But in recent years, the system has turned most exploitative
and the girls are often found to be trafficked to the fleshpots of various cities
by a chain of traffickers. Since there is a caste identity and a ritual social
status attached to the practice, there is little interest in the government
bodies to address the causes of the system, since after all those involved are
Dalit women who are of little or no interest to the establishment. This is
despite there being numerous laws against the practice in the states:
Madras in 1947, Bombay 1934 and 1957; Karnataka 1982, Andhra Pradesh
1988, etc, but in recent years, given the failure of monsoons and the
shrinking of agriculture as a source of reliable employment, the system
seems to be more common and widespread. Thus the social situation
attached to this which is no better than prostitution is gradually becoming
more common and accepted.
The women in the profession in places like Sangli and Nashik claim they are
happy to engage in the work and are there by choice, and even organize
themselves into pressure groups to demand their rights to respect and
access to social schemes. While there is no doubt that everyone had and
should advocate for their rights, the issue here is with the nature of the
coercion of underaged girls into prostitution without giving them any
choice of education or social mobility. And since there is a disproportion in
the girls entering the 'profession', of being from Dalit background, clearly
there is a social and political process at work in this issue.
Whither forward?
Since the situation of Dalit women is not just of the exemplary violence and
atrocities they face but also the combined effect of centuries of
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discrimination, exclusion and marginalization, the solution has also to be
long-term, committed and resourceful, and with the full participation and
leadership of the women and girls themselves.

Dalit atrocities in Punjab: Struggle for Reclaiming
Human Rights
- Amos Massey*

The church has since the past aligned itself with the issues of the poor, the
marginalised and the stigmatized. Jesus himself set an example by treating
the women he encountered with respect and friendship the woman at the
well, the woman caught in adultery, the one who anointed his feet, Mary the
sister of Lazarus, and of course Mary Magdalene.

Punjabi Christians are not primarily facing the problem of caste inside the
church but the struggle is endless when it becomes difficult for them to
survive outside the church. Thus producing Caste certificates/adopting
Multiple identities has become part and parcel of every Christian in Punjab.
Punjabi Christians are predominantly Dalits, ostracised in society,
marginalized within the Church, relegated economically, side-lined to give
opportunities in order to grow and nurture which they and their fore fathers
and mothers not too long ago had embraced with great hope, seeking
liberation, solace and human dignity. Literally, they've become a social
limbo, reckoned nowhere, around.

Specific programmes to inform, empower, and engage with Church and its
members, and to work with the Dalit women as well as to give them a
leadership role in addressing the systemic equality is the need of the hour.
The enduring patriarchy in the church structures, the lingering class-caste
exclusivity within them are a concern. A strong legal resource to address the
larger issues and a media presence which takes positions and reaches out to
a larger audience would be the need of the hour.
There is no dearth of human, material and spiritual resources to accomplish
this within the member churches of the NCCI. The question is, do we have
the will to do it? I earnestly pray that this article will stir up some interest and
response on the subject.

Dalit Atrocities: Right to reclaim Human Rights
Today, Punjabi Dalit Christians though reflect same in numbers from years in
the government records whereas they are growing in large component
witnessing Christ within the jurisdiction of Punjab. The rising question is, if
they are growing why aren't they reflecting? Where are they fleeing?

The Punjabi Dalit Christians deny their Christian identities at times, in order
to gain opportunities and privileges. Therefore in other words, they are
forced to deny their present identity and adopt multiple identities. Looking
more
broadly, for a person whose social category is stigmatized,
=
=
=
psychologically destroyed, he/she feels a threat to their identity, and
develop strategies known as multiple identities, in order to cope up with
threats.
Plight of Punjabi Christians: Adoption of Multiple Identities
Multiple Identities can be complex and multifaceted. Though Punjabi Dalit
Christians seems living a normal life and doing well without facing much
difficulties for e.g. James Massey who himself acknowledged having
multiple identities was a well-known scholar of Dalit studies was a survival
being a dalit. Like him there are Christian dalits adopting multiple identities
who are making Caste Certificates in order to gain privileges and
*Rev. Amos Massey serves the Diocese of Chandigarh, Church of North India
*This product is a prevue of the personal research conducted in Punjab by the writer on the
consequences of using multiple identities among the Punjabi Christians.
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opportunities which the government is providing to Scheduled Castes
holders and not to Christians as they deprived of government reservations.
Holding these certificates means you are denying your present Christian
identity and adopting caste (Hindu) identity for survival. Therefore, an
individual who adopts multiple identities is already in an oppressive state
(psychologically) and he/she adopts to find a meaning in life and for survival.

Government of India has passed a very important law named “Prevention of
Atrocities (SC) Act 1989” as a special measure to give protection to Dalits
from caste harassments and atrocities. However, Christian Dalits are not
entitled to make use of this vital law since they are not included within its
scope. Under these pathetic circumstances, they are left totally in the lurch
without any effective protection.

Denial: An identity denounced
Adopting multiple identities is very common in humans, Punjabi Christians
deliberately deny their identities for various reasons i.e.,
1) Retaining Christian name leads to financial problems such as
deprivation of government facilities, developmental supports and
opportunities of getting scholarships as 'Scheduled Caste'.
2) They suffer from discrimination as they are not accepted since they are
untouchables and slaves.
3) Lack of employment is another severe problem which leads to poverty,
also the inability to return the money borrowed from Jatts, forces them
to become bonded labourers for years (though bonded labour is against
law).
4) Christian Youth are also pressured and forced by their caste fellows to
return to Hinduism and participate in Hindu festivals and rituals. The
Dalits have in fact denounced their rich traditions which have roots in
Hindu religion, because of their conversion to Christianity. Although
conversion is rooted in pietistic teachings which denounces all
traditions,1 therefore this adoption of multiple identities is for their
survival and for their well-being.

Therefore due to this, phenomenon of multiple identity Punjabi Christian
Dalits declare themselves as 'Hindu' SCs and struggle to avail themselves SC
benefits which are strictly speaking/legally meant only for 'Hindu Dalits,
while for all other purposes they are members of the local church. Needless
to say that it is the discriminating policies of the state, harassments they
face from the officials and their own extremely insolvent situation which
have forced these people to resort to 'multiple identities' which is indeed
very beggarly and pathetic.

Recently our church observed a Black Day, in which we worshiped, prayed
and cried for our Rights to the un-heard years of the administration who
continually depressing us on the basis of assumptions not the facts. Punjab is
not a Christian oriented place, it's a place where converted Christian tries to
live in faith and dedication but they face humility and hostility. They are aloof
with those privileges which a common person gets to survive.
Discriminating Policies:
In spite of low standard of living, landless and agricultural based Punjabi
Dalits are caught up in perpetual debt and engaged themselves in as bonded
labours in several villages of Punjab which is un-lawful. In 1989 the
1

Adamant and Indifferent Church
The Church is finding a big confusion in accepting these people who make
caste certificates and become part of other religion, as their lost sheep like
Jesus did or leaving them with the wolves and clutches of the caste which is
drilling their life to death. It's a great challenge for the church to reach out
these people, catch hold them, bring them back and receive Dalits with
open arms and take care of them with great concern. Due to the
institutionalization in the church the focus of church wandered away from
her ministry especially with those in rural areas. The Church has to prioritize
her conduct in relation to these Punjabi Christian Dalits for their growth and
development. Many Christians deny their Dalit identity purposely because
of reasons such harassment, shame, refused leadership in church
etc...Therefore, only preaching, moralizing and spirituality will not help
them to solve their problems.
Discrimination in the Church:
Punjabi Dalit Christian work in church institutions and organizations as
teachers, clerks, accountants, watchman, as they face job discrimination.
The reason for lack of employments are:
A. Jobs are given to well to do families: Priorities are given to high class
Christian families who can pay more donations to them.

John C.B. Webster, Dalit Pastoral Ministry: A Training Manual (New Delhi: ISPCK, 2013), 23.
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B. Unable to give donations is a reason for not getting jobs. Their low
standard of living doesn't allow them to pay donations.

c)

C. No quota for dalit Christians to get jobs. This has been the main
problem, Christians are fighting for reservation from the government
but it is an irony that they themselves fail to get jobs in Christian
institutions.

d) The Church has to sensitize dalits about creating SC certificate, as it
specifies that they know it is wrong but they still use it for their survival.

D. Not allowed to lead fellowship: Dalits are not allowed to lead the
Christian fellowships, youth fellowships and prayer meetings organised
by the church. This indicates that the discrimination is prevalent in the
church among the dalit youths and high class youth.
Re-imagining and Urgent needs of the Church
It is the time that the church should re-imagine her attitude towards the
Dalit Christians understanding their conditions and problems that these
people face. Karl Barth in his book 'God Here and Now' says God is eternal
one and loves the humanity in freedom in showing His acceptance in spite of
their sinful nature. He considers God as the giver of “free grace” through
which Jesus Christ accepted human who is fallen away and lost in sin. He
mentioned David the adulterer and murderer, Peter the denier, Saul the
persecutor who were accepted by God through free grace. From Barth
saying what is understood is that God's grace is unconditional and He wants
human being to accept each other without any judgemental attitude. If God
accepts the one with free grace then, should the Church show its
unaccepted attitude towards Dalit Christians who have been exploited
socially, mentally and physically?

Government officials should be called on regular basis to share details
about government schemes and benefits.

e) The Church should bring fairness within the Church practices, like in
admissions in colleges and schools, appointments to higher posts in the
Church offices based on justice and equality and not always on 'ability
and performance.'
f)

The Church should advocate for government policies to be changed
suitably.

g)

The Church should continuously teach congregational members to
change their attitude towards those who use multiple identities.

h) The Church should change its policies so that employment should be
given on the basis of merit or situation of the person, not on
recommendation.
Along with indifferences of Church both sociological and psychological
obstinate reasons are seen:
A. Sociological reactions are:
i) To fight back for their rights which they are willing to fight for their
rights.

The Church is called upon to denounce the unjust structures and announce
liberation to the people. Our dalit friends are not looking for people with
'sympathy' but people who can 'empathize' with them. Some practical
submissions:
a) The Church should help in organising seminars and sessions on the issue
of caste and discrimination in order to make the Dalit Christians aware
of the privileges and schemes.

iii) Leave the church and join independent church, wherein a state of anger
they leave the present church and join an independent church.

b) The Church is expected to preach about empowerment on issues of
caste differences in regard to the oppression of the dalits in society and
Church.

iv) Isolated from others, they get isolated by feeling of rejection from the
society. This isolation can also be called as social isolation, which means
when a person does not share closely with any one. This shows that the
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ii) Forced to find lower manual Jobs, in order to cope with discrimination,
dalit youth start searching for new manual jobs where they feel
comforted, not discriminated.
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society neglects them and does not accept them which forces them to
get isolated from the particular society that is why they live among the
dalit Christian community.
v)

31

actual discrimination takes place. By observing the plight of the dalit
Christians, some practical submissions to the society are:
a)

Lack of interest in living, they start believing that there cannot be any joy
of living in the society where they are always discriminated.

vi) Moved away from the society, due to oppression and discrimination,
they leave society.
vii) Hate people, the dalit youth started to hate people especially those who
discriminate them. They also hate those people who quietly sit and
watch the show.
viii) Resistance of the Dalit Youths, they accept the discrimination, being
aware of the discrimination and are willing to move forward. The dalits
youth have faced these discriminations but they are in a state of
resistance. Resistance could be positive in a sense they are not
withdrawing from life. Later they react negatively which is not
maladaptive or violent. It is more a positive reaction by adopting caste
certificate and multiple identities. Though it is hurting for them as they
feel it is wrong and it is not the right choice, but they go for it in order to
gain well-being.
B. Psychological reactions: The feeling of Punjabi dalit Christian when the
church discriminates them.
i) Rejection, they feel rejection when they face discrimination from the
church. This indicates the state of rejection in them.
ii) Insulted, they feel insulted since the church gives priority to well to do
Christian families.
iii) Humiliated, the dalit youth experience humiliation.
iv) Disconnected, they are disconnected due to church discrimination;
when the church neglects them they feel disconnected.
Re-vision and Re-structure the initiatives of the Society
On the part of the life of the Church there is a big world outside where every
Punjabi Dalit Christian has to encounter the reality of the society where
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To address the issue of discrimination through skits, dramas and plays
about the attitude of the government towards the Punjabi Dalit
Christians.

b) To help them to understand that their discrimination leads Dalits to get
caste certificate to avail benefits though they know it is wrong. They go
for multiple identities knowing it is not healthy since it causes problems
with the Church. Adopting multiple identities, they waste their energy
in keeping the identity instead of investing in positive activities.
Anticipated attitudes and behaviours of the Punjabi Christian Dalits
Dalit Christians should always encourage one another and should stand firm
for their rights and privileges from the government. For Dalit Christians,
their declared Hindu identity by producing SC certificate should not be
performed as a religious identity. Christianity offered Dalits a distinct space
and symbolic resources through which they could consolidate their identity
and gain a sense of worth that feeds into their struggles against caste and
class oppression.

Conclusion
The atrocities among the Punjabi Dalit Christian clearly brings out the
challenges to the Church and the Society by signifying the plight of the
Punjabi Christian Dalits with regard to their social rejection and
discrimination in the churches. With societal apathy, disinterest of the
community/Church and apathy of the caste based laws and other agencies
of the state, the life of the battered Dalit Christians has become intolerable.
In order to cope with this pathetic situation, Dalit Christians in Punjab adopt
multiple identities. They adopt them for their survival, for their living and to
move forward with the society and they don't bother whether it is right or
wrong. Therefore it is quite reliable to analyze and evaluate the
consequences of adopting multiple identities.They are in a state of
resistance which could be positive in a sense they are not withdrawing from
their lives as none of them fall into deteriorating life conditions. Later, they
may react negatively which is not maladaptive or violent. Though it is
hurting because they feel it is wrong and it is not the right choice, but they
go for it in order to gain well-being. After witnessing the cruelty from the
people for ages, and forced to be someone which they are not, dalit youth
continues to adopt multiple identities to move forward.
=
=
=
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“Skinning off” the Deceptive Skins
- John Basy Paul*
Centuries of oppression, decades of theological dissection and years of
ethical debates on dalit pathos and pain on dalit communities' yet the
conditions remain the same. There were many thinkers trying to prove their
scholarship on the life of the dalit communities and many more are cropping
up to take these thoughts further. On the other hand, research scholars
belonging to these communities are enforced to several struggles. Besides,
they are often facing discrimination in several ways which lead some to end
their life beforehand. The death of Rohith Velmula a dalit research scholar in
Hyderabad has raised several questions with regard to the discrimination
dalits face in the university spaces. The words from his final letter clearly
talks about his birth as a 'fatal accident' and how 'the value of a man is
reduced to his immediate identity and nearest possibility.' It has given a call
for the awakening of the academicians and institutions.
Further, globally 'Skin' is a political entity because color of the skin creates an
individual's identity whether to be accepted or discriminated. In Indian
context 'Skin' is not only associated with identities but complexion of the
skin indicates one's profession and identity of the community which they
belong to in the larger society. Moreover, the recent Una brutality happened
in Gujarat is a petrifying incident where four boys were beaten in public for
doing their 'job' that is nothing but 'skinning a dead cow.' They didn't choose
this work but it was assigned to them by their birth. Their identity was
associated and shaped by their profession and the torture they were
subjected is because they did their job. Few communities both in Southern
and Northern part of India are associated with skinning of the animals and
clearing the carcasses in the society. Though, the dalit communities' names
differ in the Southern and Northern part of India, they face same type of
discrimination in the society.
On the one hand, despite of numerous divisions in the name of color, birth,
gender, race and economy certain dalit youth enters the University space
crossing several hurdles and challenges in life with a ray of hope for changing
their future life better than that of their parents. However, their will power
*Rev. John Basy Paul is an ordained presbyter from Diocese of Dornakal, Church of
South India. Currently, he is pursuing Ph. D in Gender Studies at School of Social
Sciences in Hyderabad Central University.
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and courage is being in constant threat due to the encounter with the
dominant ideologies and societal situations which lead them to be buried in
the grave before time. On the other hand, other dalits face similar
experiences in the societal space.
The above mentioned two incidents of Dalit community have taken the
entire dalit discourse and their struggle for freedom from oppressive
structures and forces to a totally different level. In such a context, how these
communities interpret their struggle for life and living? How do they
identify and define themselves? Do they identify themselves with pain and
pathos or power and resistance?
Skin, Odour and Voice:
Jacob deceiving his father and brother which is stated in the Book of
Genesis, chapter 27 is an apt biblical passage in today's context wherein our
theological - ecclesial deliberations and engagement are zooming in a
rocket speed while in reality dalit communities are still at the fringes of the
society facing atrocities in various ways. 'Appropriation' is the mantra of the
time. In the national political scenario the right and the left wing are
wrestling to appropriate Ambedkar as a person but not his ideas or
ideologies. The idols are made but ideologies are ignored. In a way ecclesial
interventions and theological engagements too in the past decades started
to think from an 'appropriation' point wherein the plight and struggle of the
dalit communities were addressed through our indirect connections but
not through our direct experience with the ground realities.
Dalit thinkers identified themselves as dalits have appropriated the plight
for their own mobility to higher levels. Amidst the caste discrimination
which is an ongoing reality in the church, we should not deny that fact the
church had provided certain amount of privilege and status for the dalit
Christians both in education and finance. There are several dalit
communities still face discrimination and denied of their basic human
dignity in various spaces in several forms in the society and church.
Similarly, Jacob was able to 'appropriate' Esau's physical look and made an
imitation of his brother's body by skinning off a goat and covering himself
with it. Jacob can be seen as the first 'Skinner' in the Bible. As a trickster, he
cheats his father and steals his brother's blessings. He was able to
appropriate the 'feel' and 'odour' of his brother with the deceptive skins but
not his 'voice.'
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Besides, Esau and Jacob are from two different locations within the single
family space. Esau was in the peripheries as a hunter moving in the forest but
Jacob was in the centre of the house space with all sophisticated life. Both
are born to same parents but the share of love and care they received have
shaped them differently and kept them in different locations. Jacob's space
and location with the support of his mother made him to manipulate his
father by 'appropriating' his brother's identity to steal his blessing.
Further, not all who say we are dalits are dalits because there are certain
elite voices that draped the dalit skin around them. The location we come
from shapes our thinking not the skin with which we cover ourselves. The
church's 'dalitness' is not just in the appearance and appropriation of 'skin'
and 'odour' but need to be the 'voice' of the dalit community. As part of the
dalit freedom march Azadi Kooch in Gujarat, Jigesh Mevani says, 'the
majority of dalit academics are not in touch with the ground realties and
current issues affecting the community. Those who have the grip on the
matter are not sufficiently articulate. I bring in a combination of academic
and activist.' The statement clearly emphasize that the need of the hour is
not just the epiphanic involvement of the church but experiencing and
evolving in a prophetic way for dalit liberation and emancipation.
Dalit Poetry as Dalit Voice:
Besides, Dalit poetry did not emerge out of appropriation of dalit plight but
it is the manifestation and a mandate for dalit liberation. Dalit poetry carries
a lot of emotional protest. Dalit poetry is not just a lament but it is a
situational protest. True dalit poetry is very raw in its nature because it
presents the raw facts. Generally, it is a response to the existing state
reflecting the past. It is not just 'the skin or the odour' which gives the feel
but it's the voice constantly engage in the liberative process of the
community. At the same time, it also reflects on the present atrocities,
which the dalit undergo. Here we shall look into a few of the dalit poems,
which are a response to their own state with an expectation of divine
intervention.
Poetry with an Expectation:
Dalit poems always acknowledge God's presence with a hope. They also
expect a change in the life situations by countering the dominant ideologies.
According to their faith affirmation, they interpret God's interventions. It is
not Christian in its nature because there are many poets belonging to other
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faiths. The ultimate motive is to fight against the oppressive structures and
oppressors to attain liberation in its totality.
“O carpenter, who has descended
To chisel and shape this world
And grace mankind(sic), today no star
Announces your birth, no wing flaps
to assert our right to live;
Today you should not come as a shepherd;
We, your herd are not like sheep anymore.
Arrive like a hunter or a ringmaster”1
Poetry as a Warning:
Dalit poems make people think the way in which the dominant had
exploited their labor by making them commodities. It will become a lens
through which a dalit reflects his past and resist the situations in the
present.
“Remember, our feet have turned firm like steel.
The earthen pots that you tied around our mouths,
To collect our spit, is safe enough now;
The day has come to throw it away
In that current, you cannot but be washed away like useless dry twigs”.2
Poetry as a Response:
The dalit poetry is a response to various atrocities dalits undergo. It
questions the deeds of the oppressor vehemently. This particular poem was
written as a response to a violent incident experienced by a dalit corporate.
“The garden lizard was transformed into a chameleon;
Before chameleon changed into something else
Some medicines need to be given;
Still every person tries to dig a valley between
My mouth and my mother's breast;
When we left our helplessness and tightened our fist with anger
You left our hair, fell at our feet, and
started chanting, we are all brothers…
…We thought you changed
1
Sikamani, Amen : The Black Rainbow-Dalit poems in Telugu ( Hyderabad: Milinda Publications,
2000), 41. (Hereafter, cited as Sikamani, Amen).

2

Sikamani, Amen, 27.
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However, why do you poke the healing wound again?
Why have you nakedly paraded our women?
Why do you slap us with slippers for twenty five times
when we enter the temple?
There is nothing more scared, after all what is there in your temple?
it is not after all even purer than our shit,
the water is not your mother's husband property;
the dog has again become mad and
this time there is no need for a medicine
only slaps with a slipper will do.”3
Conclusion:
To sum up, the changing trends in Indian politics may lead us to a point
where the word 'democracy' may be replaced with Cowcracy (by the cows,
of the cows, for the cows), wherein a cow will be more secure than women
and minorities. People are brutally beaten up for doing their assigned 'job' or
forced to end their life from envisioning a better future. In such a context
Dalit poetry and literature emerge out of the dalit's experience is not just
therapeutic but liberative. On the other hand, theologizing or ecclesial
engagement in people's struggle should not be a 'trickster' act. It is not
appropriation of our brother/sisters appearance or experiences. But an
attempt to engage and explore ourselves not just through preaching but also
reaching. It should be combo of academic and activism. Theologizing is not
presenting our language expertise but it has to represent the life of the
community. It is important we think high but our thoughts need to reach the
weakest and the low. The 'skinner' knows the difference between the
deceptive skin and the real skin. And the skinner can “skin off” the deceptive
skins through his liberative voice or scream even from the graves. The
ecclesial interventions and theological engagements should not just give the
'feel' and 'odour' alone but also the 'authentic voice' for the dalit and
subaltern communities.
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Challenges and Prospects of Dalit Youth in the
Twenty First Century- 'Young' Jesus as a Paradigm for
Formulating a 'Liberated' Society (Church)
- Aby K Thomas*
Introduction
Dalits are the social masses who have been suffering for centuries at the
hands of the 'culture of caste'1, and exploitation. Dalits make up the main
body of the poor and oppressed in India. The contemporary Indian context
is characterized by the rise in Dalit consciousness. Dr. B. R. Ambedkar, led
renewed activity among the Dalits in the sphere of literature, culture and
politics. The term 'Dalit' is derived from the Sanskrit language in which this
word is used as both nouns and adjectives. As a noun: it can be used as
masculine, feminine and neuter genders and derived from the root 'dal'
means to crack, open, split, etc. and as the adjective it means burst, split,
broken, trodden down, scattered, destroyed, etc. In the 19th century, the
great Marathi social reformer Mahatma Jotirao Phule used this term 'Dalit'
to describe the untouchables and broken victims of the caste ridden society.
In 1970's Dalit Panther Movement of Maharastra gave significance to this
term to denote their age-old oppression and in the present this term is very
much used and has become popular. This becomes a positive, assertive
expression of pride in untouchable's heritage and a rejection and
oppression. The historical Dalit consciousness is the primary datum of a
Dalit awakening. Dalits are looking for community-identity, community
roots and community consciousness. Pain and Pathos (despair), which
comes out from the agony and sufferings of Dalits in their search for selfidentity, equality and justice. It affirms pathos or suffering is prior to Praxis.
Dalit experiences are historically rooted in the traditions of Dalit myths,
songs, proverbs and cult forms which do reflect elements of a counterculture in relation to the dominant culture.
What would be the Challenges of Dalit Youth in this Century?

=
=
=
1. Vulnerable Existence: A Challenge to our 'Beingness': As you all know we
are facing a life threatening experience now and then. How can we maintain
*Rev. Dn. Aby K Thomas serves as a Vicar in the Ascension C.S.I Church
Cherukunnam, Madhya Kerala Diocese
3
B. Satyanarayana, “Cheepu Deebha,” (Telugu) in Padhunu Ekina Pata, edited by G. Laxmi
Narsiah (Vijayawada: Dalit Sana Publicaions, 1996), 38 39.
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1
I am not considering caste 'as culture' , that is dangerous. But I would say, it is the 'cultural
casteism' develops mal-nutried societal patterns.
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silence in this regard? How this life menacing incident are happening? What
is life for me? Life is existence, survival, and subsistence. It is related to my
entity, an entity to recapture my identity, an entity to re-gain myself in the
midst of difficulties, an entity challenging the haphazard (chaotic or
disorganized) domination of my veracities (truths), an activity locating
myself in the large life negating milieu (environment) of the society, and it is
an attempt to find my blood affinities in the history. You may ask me who is
threatening my life? This question itself is coming out of captured identities
which is not informing and enlightening to impel us towards the
emancipatory engagement with the society at large. Therefore, even our
knowledge has to reconstruct and deconstruct for social reconstruction, for
a thirst for an egalitarian society and for a social inclusion (attachment).
Our 'beingness2’ is captured by the structural impediments (disorders) of the
'netted- sophisticated culture'. Who decides our mental vicinities (locales)?
Who mapped our intellectual limits and perspectives? Weber would say it is
'disenchantment (disappointment) of the world' 3, where your tradition,
emotional feelings and your values, etc. will aim for a greater efficiency in
obtaining the 'designated ends'. In this designated ends the 'beingness' of
the Dalit caged by the dominating realities of the world. I would say this is a
'netted world' 4, where you and me are imprisoned. In 'neo-coloniality5' we
may be fascinated, it may often come in our cultural realms, but in some way
or the other we are also becoming victims of the 'repressive social
dominance6' which will be hampering (hindering) the Dalit response, and
thereby challenging our 'beingness'.
The challenge for us is addressing the 'biopower'7 as Michael Hardt and
Antonio Negri rightly said. This is a form of power that regulates social life
2

This term denotes, the some total of the life and meaning of life, where I found 'myself' in me.

3
The structures and institutions that previously channeled spiritual belief into rituals that
promoted collective identities came under attack, it is basically develops desacralization and it
is promoting rationlization.
4

This netted world is a trapped world, where one lost his courage to fly, but he/she will be
getting training to do so.
5

Life in the neo-colonial world, that endangering the very existence of socio-political life over
the earth.
6
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from its inferior, and that welds together economic, political and cultural
forces. This is actually exerts its power through cultural and intellectual
webs that works in hidden ways, mainly surfacing with education and
popular culture, later influenced the communication and technology, which
is enforcing order to reach into cultural and even personal spheres of life.
Therefore, this will be a challenging situation for the Dalit youth in India.
2. Legitimization of Captivity: A Challenge to Liberation
We all know the endangerment that is happening all over the world in the
social and political realms. Is this a land of justice and peace? How do you
bring peace is related to how do you bring justice, the very existence of
community living is always connected with the life that experienced. At the
peak of the emergency, when Indira Gandhi proclaimed that 'food is more
important than freedom', Jayaprakash Narayan thundered: freedom
became one of the beacon lights of my life and it has remained so ever since.
Freedom transcended the mere freedom of my country and embraced
freedom of man everywhere and from every sort of trammel (restriction)
above all it meant freedom of the human personality, freedom of the mind,
freedom of the spirit. The freedom has become a passion of my life and I
shall not see it compromised for bread, for security, for prosperity, for the
glory of the state or for anything.
The scholars like Alves and Lehmann says that a 'counter-violence'8 is
essential to break the old which enslaves, in order to make man free for
experimentation. Therefore, the obedient and submissive agreement
should evolve to a mode of resistance, a 'culture of conscience'9 is very
essential in this regard, this will motivate us in our efforts for a socio-political
revolution. Here the captive identities would formulate a methodical base
for the socio-cultural awakening. Where the power of the youngsters has
gone? Why we are not realizing the dehumanized power structures?
Arvind P Nirmal in his endeavor keeps on saying that, a certain 'measure of
terror'10 is necessary to achieve liberation; liberation does not come only
8
It doesn't mean that we should take any means of violence, but it is proposes that human
beings should free from all sorts of chains. Therefore it need a plan of action.

9

Where and on whom we are dominating declares what we are and what we will be.

7

Here it means a power that comes out from the policing forces of life realities, it will be
substandardising the experiences of the vulnerable.
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Culture of conscience challenges us to do according to the need of the hour.

10

Measure of terror is not for establishing the supremacy but for enhancing the dignity of
human life. It doesn't mean that violence or terror is 'the' way for liberation.
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through 'signs' and 'wonders', Dalit must protest and agitate, finally the 'land
flowing with milk and honey' would achieve, and at the same time land
flowing with milk and honey is not the chief goal, rather it is the release from
the captivity and slavery and the liberation struggle we are involved in is
primarily a struggle for our human dignity and for our right to live a free
person - created in the image of God. For dalit cultural alienation, social
deprivation, poverty, political powerlessness, insecurity, despair, inferiority,
frequent structural violence, caste discrimination, negation, etc. is
considered to be enslaved tackles; Jesus' kingdom values affirms the worth
of a human person and his/her dignity; therefore, the incarnated Jesus is
restoring the fuller humanity to these weaker sections of the society.
Therefore, the church should project, the humanity of Christ makes human
ideological quest for liberation and freedom. He is having a historical
existence in the midst of the people struggle as a prophet, questioning the
authority of the imperial power and he is addressing the oppressed
nationality of the oppressed people and he succeeded in his attempt in
developing a social consciousness towards the power structure. 'Young'
Jesus portrays a model for us, as youth we have the same role to play.
3. Jeopardizing Democracy: A Challenge to the Power of Resistance
Hindutva forces promoting a 'cultural nationalism' in India, it already moved
from territorial nationalism towards cultural nationalism. Savarkar says that,
Hindu together not only by the tie of the love we bear to a common
fatherland and by the common blood courses through our veins, and keeps
our hearts throbbing and our affections warm, but also by the tie of the
common homage, our own civilization, our own culture - the Hindu culture,
we have a common 'sanskriti'11, to every Hindus, from the Santal to Sadhu
this Bharatabhumi, this Sindustan/Hindustan is at once Pithrubhumi must
be same as Punyabhumi.
Edward Said disdains (disregards) all forms of theocratic politics and
democracy. Therefore, he says that “only through a vague conceptual
abstraction and reification called the 'religious', we get notions such as
religious nationalism, for example, a Hindu was produced by Islamic
incursion, pressure, and conflict and later by the western theory of religion
in association with western colonial administration. Therefore Hindu, which
is a placeholder for the historical circumstances and events; the imperial
11

Sanskriti is basically depends on the Dharma school. This so called hindu sanskriti alienated
the life at large, especially the life of the Subalterns.
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conquest, administration and western scholarship formulate the ideology
of Hindutva”. We have to be aware about the 'dogmatizisation of belief'12.
Let us challenge the religious sentiment towards nationalist feeling and
strong emotions and the indissoluble connection between religion and
national sentiment, basically discarding the life of the Dalit is captured in
the 'Otherness'. Why we are eagerly waiting for somebody's interventions
in our life? Let us understand the 'otherness' in us which demands the
slogan of 'unite, liberate and agitate'.
The fraudulent methods of land grabbing, mortgage, unauthorized land
transfers, etc. show how Indian democracy betraying her 'productive
mass'13 in various ways in order to satisfy her 'castrated folk' 14 in proclaiming
the 'Gospel of Sustainable Development'15, where the lions and the sheep's
residing together in the new heavens and the earth, it will not seize the
impulse of protest against the evil practice of the state. Globalization
crosses its boundaries of legitimization of power and it reaches at the
domination over the ethnic knowledge, exploiting the vitality of the
indigenous culture and language, and assassinating the 'eco-god'16 who
stands for the renewal of life through the mysterious life and the miracles of
nature as flora and fauna. This is clearly evident in 'religious
environmentalism17' or the 'Hinduvisation of Green Movement'18 as Mukul
Sharma rightly pointed out.
12

Indoctrinized faith and belief, it doesn't have any life, it is not giving anything to the society.

13
There are destructive social order which results in impotency of land, it doesn't mean that
every other streams are non-productive but I would say most of our greedy mindedness leads
to unproductivity.

14
All those streams which is not productive for the well-being of the society, welfare of the
earth is considered to be castrated.

15

There is no sustainiblity in development, we cannot give endurance to our development,
because the word 'development' itself is evolving and changing.
16

It doesn't meant for deification of god. I think we are deteriorating our sense of God in nature.

17

No religion will exist without nature- flora and fauna.

18

For example, the protection of Ganga river. Displacing the subalterns from their natural locale
for the protection of sacred land and proposing varnashramadharma as a mean for protection
of nature. This is also called suffronization of Ecology.
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It is evident that no market works without control over the human
behavioral patterns, therefore the market works with the mechanism of
domination and exploitation over the choices of the human needs; the
market can take the place of state and church and even the family, it is
constituted with a coercive domination over the democratic patterns of the
nation and thereby influences distortion of the human psyche, finally ends
with suicidal attempts of the agrarian people - the 'silenced majority'19. One
of a Punjabi Dalit poet has said, domination and exploitation taught me two
lessons. There were two 'gurus'20 in my life, first was poverty and the second
was caste and religious discrimination. The former taught me patience and
the latter taught me to revolt, but they did not make me a slave. What is our
role in this regard? I would say challenge the jeopardizing democracy with
strong conviction and courage.
4. Vanishing Survivality: A Challenge to the Affinity
The sentient (emotional) and non-sentient of the universe murdered by the
human greed and consumerist ideologies as we have seen earlier, where the
multitude of causes and effects drawn the universe a place 'not to live'. The
church is one of the biggest landlords in the World where prominent
thinking of individualism should replace with community participation of
togetherness where the compassionate life will be reinvigorated in every
deeds of the human life. Kenneth Kraft would say we need to follow an 'ecokarma', tracing the Karmic streams across the land to understand the human
responsibility for 'environmental stewardship' (sic). The denial of justice to
earth in the name of consumerism creates environmental degradation.
Therefore the church and her youth should propagate the Gospel of
Liberation for the entire universe for liberating the human race from the
suffering they are creating for the earth and themselves. Hence, we need to
formulate certain immediate concern with regard to the universe in order to
rescue the living and no-living on the earth; it means liberation should carry
the thrust of 'environmental sustenance'. As Calvin and Luther says the
'encounter with nature is first and foremost an encounter with God's
creation', which we call as anthropocentric ideology. Later this thinking of
protestant thought was challenged, but envisioned the life-giving work of
the life force of God predicting the vision of the church as the liberating
19

Here I meant the dalits, adivasis, tribals and other minorities. They are not silent but silenced.
But they have voice.
20
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center of a new creation within the brokenness of the present creation.
Therefore the youth in this century should focus on the transcendent
changes and the lethargy within to respond to the global ecological issues
like climate changes and environmental degradation crisis should evolve
into the active involvement in ecological issues and problems as well, not
for name sake but for a revolution.
The peasants in our country resemble the 'Black God'21 who creates
everything out of nothing, who dwells in nature in 'forms and content', who
liberates people from death to life. The soil and its sustenance give new life
to the people, there they have seen God in their struggles and bear the
witness of that omniscient God in their day to day life; therefore any foreign
God which stands for dominance and hegemonic power structures may be
sealed as an alien. Then how the black imagery of God came into exists is the
'matter of life-liberate framework of the church'22 to propagate the Gospel
of accommodation, where the demonic strands of God's identity was
replaced with the compassionate Godhead. Even in the gospel of
accommodation the basic denial of life exists, that is why the church in India
remains silent in land struggles and other civil rights movements.
Who were actually benefited from the earth? Who lost and who gained?
The subaltern Dalit body doesn't have any entity without land. They
celebrate their life with dance and songs, they find happiness when season
changes, they find their rhythm of life with rhythm of rain and thunder and
in each and every single spell of their life they find an ingrained life
penetrated into the soil and sludge. The Dalit subalterns are the ingredients
to flavor the land with prosperity and productivity. Therefore, Dalit's
'subalternity is always connected with land and body'23. But their proexistence has ruined. The subaltern community lost their lives in the
hampering (shackling) wave of development proposed by the dominant
section of the society, lost their affinity with the land, and are chasing out
from the land in the new epoch of economic violence in the name of
protection of natural vegetation and eco-fragility of the land. The body of
21

Black Imagery of God portrays the 'Dalitness of God' and his/her 'subalterinty'.

22
Life-liberated framework of the church is also a life-affirming and life-giving. Therefore, the
church has a prophetic role challenging all kinds of life-negating strands.
23
I am not saying that Dalit has to cling to the land, and being submissive to others. Dalits can
opt their livelihood. considering the land as a means for subordination is dangerous.

By guru I meant our experience, not the 'teacher' as such. The word 'Guru' is docile.
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the subaltern community being mutilated by the prominent concept of law
and order of the state, alienated from the life of the earth and their body and
their land has de-marked by the dominant society preventing them from
engaging with the soil.
The dominant power structures always increasing dominion over all the
creatures, the original inhabitants are treated as an unprivileged section of
the society. The subaltern dalit community discarding the dominant social
order and its stewardship ideology towards the nature. Instead of this, they
would follow an ecological ethnic-ethical model of 'nurturing the nature by
nurturing their life'24, a matter of survival both in the case of the subaltern
human bodies and the nature. Ecological ethnicity is a social category that
refers to those people who have developed a respectful use of the natural
resources and consequently a commitment to creating and preserving a
technology that interacts with local ecosystems in a sustainable manner. It is
a land-based ethnicity that in some cases might correspond with ethnicities
based on blood, race, or language ties and identities, but these are not
necessarily the primary source of identification. In the landscape of Kerala,
the Dalits were facing the problem of the land issue. They were being derooted from their land in the name of development, tourism, protection of
forest land, ecological environmentalism, and ecological fascism, and the
growing sense of religious indoctrination of sacredness. As youth members,
how long we neglect these cases?
Concluding Remarks
Jesus proves God's intention in his life, an effort to 'incarnating' in the life
and struggles of the people are enlarging the concept of the MessianicProphetic role as a leader in challenging the life menacing circumstances.
Situations of oppression can be occasions in which God is glorified through
the revelation of God's love in the liberation of the oppressed. As God
delivers people from sin and evil, the nature and character of God's
goodness and love are further revealed and inspire praise glorifying God.
The role of the church and her youth in the people's struggles needs
transparency in our context, the mummified Jesus can't do anything in the
social world of the church; the public life of the church has to regain its
credibility in the midst of corrupted church practices and dishonored
ministerial office. The church at large needs a prophetic voice to challenge
24

Ecological ethnic-ethical nexture contributes togetherness of life, saying there will be no life
on earth without human and other creatures and vice versa. Mutual dependence is essential.
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the blowup social stigmas and it should be the hearer the unheard voices of
the margins; she has a specific role in reading the exploited histories of the
people and should formulate strategies of resistance. Youth have a definite
role in this regard. Jesus challenges the current church in envisioning a true
Kingdom of God, considering the speaking subjects and their experiences
genuinely and pressure of other social structures as a starting point of
addressing the problem of identity and existence as how Jesus has done.
Jesus and his 'Christhood', giving an extravagant and meaningful hope to
the people in their struggle, a liberating Praxis, announcing liberty from all
sorts of structural evils of dominance and power. Therefore, it is the duty of
the 'Incarnated Church'25 to carry out the ministry of Prophetic and
Messianic anticipations throughout the world in order to envision the
Kingdom of God in the midst of sufferings, chaos, struggles, and deviance.
Keep in mind that, I am not absolutising the issue, but it is a fact that the
growing church lost its uniqueness as it was having at the earlier time. The
institutionalized church seems to lose its power to gain the victory over the
evil, and the power to overcome the dehumanizing practices. Deification of
Jesus always creates a stumbling towards the meaning of liberation. As
future leaders of Dalit Church in India we need a prophetic voice in this
epoch.
The above discussed facts and figures in a way condemning us, What is our
response to this? As embedding church leaders and future hope of the
church, we have to be aware that we are in a struggle for existence to
endure the life on the earth. We are claiming that our existence is real, we
have the right to live, we are endowed by God, the right of our existence
replicas in our agitations, this is who we are, we are born of a free people.
Today we challenge the authority of the world with our words and deeds, to
construct this world a real one, fascinating the 'youth' in us to destroy the
humiliated entities of the earth, subduing identities of the world and
sublimed veracities of our life. Another world is possible, not somewhere
else but here in our midst.
For further discussion
1. What would be the possible alternative models in the midst of life
negating 'life world'? How youth can contribute in this regard?
25
Church is incarnated in the life of Jesus of Nazareth. Therefore, incarnation of Jesus itself is
the inauguration of 'Church'.
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2.

3.
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How Dalit youth can envision a 'caste-less church' in the 21st century?
'Sacramental Churchianity', and 'Deified Jesus' hindered this dream.
How will you comment?
Life-liberated framework of the church is also a life-affirming and lifegiving. Therefore, the church has a prophetic role challenging all kinds
of life-negating strands. What are the challenges that you are facing in
the 'Caste Church in India'? How will you respond to this issue?
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Reading Her-story (Ruth) of Resistance and
Resilience
- Chukka Sweety Helen*
Introduction:
The book of Ruth is one of the two books in the Hebrew Bible named after
woman in the Bible. Her story is well known to all of us as a simple narrative
that results in a strong grounding in the genealogy of Jesus. The timeline of
this book seems to have intertwined during the time of Judges. The Key
character of the book is Ruth, the supporting roles are played by Naomi and
Boaz. Ruth is a foreign woman, who exihibited courage and autonomy, Herstory is a story of resistance and resilience. Kwok Pui Lan suggests that the
book of Ruth seeks a way to include those who are marginalized or
excluded. She says that the story of Ruth illustrate the intersections among
gender, class, race, ethnicity and sexuality in cultural contacts and boarder
crossings.1 Like many Dalit women in India who face caste discrimination,
Ruth also faces racial discrimination in a foreign land. Like the Dalit Women
who fight for their just rights, she also fights for her economic and social
rights. Reading Her-story is a resonance of the stories of many Dalit women
who exhibit autonomy inspite of the odds of life.
Reading Her-Story:
'The content of the book is alarming and charming but they are relegated to
secondary importance in the Canon.'2 It has long been appreciated for
presenting to the reader of the biblical texts and traditions a “happy story”.
The story's literary setting in the period of Judges creates a rather good
background for the happy narrative. The texts portrays itself to narrate a
story of two women who have sexual autonomy, who decide what they
want to do, where they want to go, whom they want to cling to and what
*Rev. Chukka Sweety Helen has served the National Council of Churches in India as
the Executive Secretary of the Commission on Youth and currently is pursuing
Master of Sacred Theology at Union Theological Seminary in New York.
1

Kwok Pui Lan, Post Colonial imagination and Feminist theology (Louisvelle, KY: West Minster
John Knox Press, 2005), 101.
2

Charles E. Hambrick Stowe Ruth the New Abraham, Esther the New Moses,
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they want to do to survive. This narrative is a unique narrative of women
having their moral agency to affirm their own social status irrespective of
their dependence on men. The book of Ruth offers to us a shift in the
understanding of women in the context of famine, helplessness, barrenness
and loneliness. We are told in the narrative that Ruth remains loyal to her
Mother-in- law Naomi even after the death of her husband and in-laws. This
loyalty is exhibited from her words “your people shall be my people and you
God, my God.” Naomi is left with no option but to journey with Ruth and they
decide to get back to their hometown Bethlehem. We find that for survival,
Ruth gleans the fields of Boaz and is favored by him. Naomi's intervention to
get Ruth remarried results in the marriage of Ruth and Boaz through whom
Obed is born who is the grandfather of Kind David.
A Paradigm Shift in the narrative of Ruth: Deconstruction and
Reconstruction as tools
Though the story of Ruth is a happy ending romantic story, that happy end
has not come easily for Ruth. Ruth had to overcome economic, religious,
cultural and social challenges in her quest to assert her identity in a foreign
place. I would like to analyze three aspects that emerge out of the narrative
for our study today to give us hope of life against the background of
patriarchal culture and racial discrimination. The three points that I would
like to draw our attention to is Ruth's Assertion as a single woman to live her
life in complete independence as her affirmative action. Secondly, Ruth's
Denial to go with her people as a step forward in supporting her affirmative
action and thirdly, Ruth's acceptance to initiate a shift from her domestic
context to a Royal context in order to participate in the redemption of the
Entire Human Race.
1. Assertion as an Affirmation:
Ruth Welfish in her article 'Ruth and Elisha: A Comparative Study' argues
that Ruth rejects her former life and adopts a new life style under her new
mentor Naomi.3 The book of Ruth narrates to us the story of Ruth, Naomi
and Orpah. All three women lose their husbands. Naomi Requests her
Moabite daughter-in- laws to return to Maob as they have no future in Judea
and confirms that no one will be willing to marry them (may be because of
3
Ruth Walfish "Ruth and Elisha : A Comparative Study" Jewish Bible Quarterly Vol 41 No. 4
(2013): 236-242.
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their Moabite status). Moab was a land, a people, and a kingdom located
east of the Dead Sea in what is now the Kingdom of Jordan. In the Hebrew
Bible, we see a paradox in the relationship of Israel and Moab. On the one
hand we find that Moabites are the enemies of Israelites, it was believed
that Moabites are the generations emerged from the incestuous
relationship of lot with his daughters. In many instances in the Hebrew Bible
we find that Moabites are subjugated by Israelites. However on the other
hand, the same Moab is also seen in a positive sense (refer 1 Samuel 22:3-4,
Genesis 11:27, Deuteronomy 2: 9-12).4
From this picture of Moabites, we can also derive that Naomi could have
been embarrassed to take her Moabite daughters-in- law to be introduced
to her people Ruth Walfish also suspects if Naomi was embarrassed to take
Ruth along. She would have been threatened by the mockery that she
would face. This can be supported by her interest to return to the land of
Judea once her husband and sons have passed away. She could have felt
that there is no need for her to stay in foreign land which is cursed or
rejected by her own people. But her idea dint work out pretty well when
Ruth rejected the offer to stay back with her people. Probably Naomi was
returning to Judea with a sense of failure of her survival in a foreign land. Her
disappointment of the accompaniment of Ruth is seen in Naomi's face so
much so that her people could not recognize her. When they ask 'is it Naomi'
She said don't call me Naomi call me Mara (bitterness) because I went away
full but returned empty. I went away with my family but had to return with
Ruth who is a no person for me and no-person to the people of Bethlehem.
This very well resonates with the plight of dalit women who are no people
without identity and security. Naomi says I am accompanied by tragedy, so
don't call me Naomi. Ruth listens to each and every single word uttered by
Naomi and her disappointment about Ruth and hence becomes assertive to
cling on to her earlier interest of being in Judea. She convinces herself to
become like a son in patriarchal terminology, but becomes a woman with
great will power, and decides to support her family not just by being in
solidarity but by earning and caring for the family. Her actions and her
responsibility towards the family results in the people saying Naomi, Ruth is
better for you than seven sons. Ruth's assertion to stay single in a patriarchal
culture instead of any association with male not only asserts her sexual
autonomy but gives a strong answer to people like the old woman in the
present day context who try to objectify women as sex objects. Ruth's story
4

Bruce Routledge. http://www.bibleodyssey.org/en/places/main-articles/moab.aspx
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is an example of every Dalit women who refuse to be dictated terms and
conditions and who exhibit control over their bodies, their lives and their
lifestyles.
2. Denial as a step forward:
Mark Smith says Ruth 1:16-17 belongs to one of the most inspiring
expressions of interpersonal solidarity found in the Bible. The death of her
husband and the emotional torture that she goes through due to this
bereavement could have forced her towards the emotional dialogue
between her and her mother-in- law. Scholars have various opinions of why
these words have been uttered by Ruth and its significance in the ancient
world. Jewish tradition has viewed this as an expression of Conversion and
others have rejected to such an argument given the scarcity of relevance to
religious and ritualistic observance in the text. Feminist scholars like Athalya
Brenner note that these words are a contractual agreement between these
two women by which Ruth pledges labor to Naomi as a 'female foreign
worker' in exchange for benefits issuing from her new social situation in
Bethlehem. But Campbell comments it as a covenantal language which Alice
L. Laffey also agrees and confirms it as covenant fidelity. These myriad
interpretations have paid attention to the language and structure of the
words that are used in the text. Historically looking at the text and the social
context Ruth comes from, the Bible is silent on what are circumstances that
impelled her loyalty and courage and her desire to 'go out to a place where
she doesn't belong. Perhaps that has been her calling- Her calling to be part
of the salvific role in the history of the human family.
Her voluntary displacement in the words of the Andrea Lacocoque based on
the word hesed (mercy, steadfastness) in 2:20 could also mean her
disinterest in returning back to her homeland where her identity and dignity
would be threatened. This kind of language that is usually seen in the
covenant treaties between countries is also due to the threat for their life.
We observe and understand that the smaller nations seek the help and
support of the bigger and powerful nations so as to seek support and
security from the powerful opponents. The imagery in Ruth can also suggest
that this covenant treaties language would symbolically mean the threat of
her own people and families. The many stories of the widows in India
suggests that the family enforces women to accept widowhood as a reality
whereby she forgets herself and her worth and follows the patterns and
cultures that are perpetuated by the patriarchal society she lives in. The call
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of Ruth through this Treaties covenant language is a call to deny her people
who can be oppressive, who can rip her of her identity and who can limit her
womanhood to widowhood and who can look at her being in connection to
her deceased husband. Ruth's step forward with Naomi in solidarity as we
see it is not just an attempt to affirm the interpersonal solidarity in their
widowhood but her step forward in articulating her womanhood as an
identity in itself.
3. Acceptance as a Subversive action:
Ruth goes to the field to support her family; she finds one of the fields that
happened to Boaz' who is wealthy influential man in Bethlehem. When she
was gleaning from the leftovers from behind the harvesters, Boaz inquires
about her and finds out that she is related to Naomi and Elimelech his
relative. She shows special interest in her and ensures that she gets the
maximum of everything and goes full. When Naomi comes to know about
this she says that she wants to find a permanent home for her - this could be
limiting in fact for Ruth. Naomi asks Ruth to go to Boaz in the night and lie
down near his feet. Boaz finds out somebody lying down near his feet and
assures Ruth that he will redeem her if she is not redeemed by her closest
kin. We learn from the text that, the young redeemer refuses to redeem her
because she was a widow. And finally Boaz an elderly person probably very
elderly to Ruth (because he addresses her as daughter) redeems her.
Ruth has been an assertive woman and stayed strong in her affirmative
action, she used denial as a step forward in her life journey and now she
takes up acceptance as the a subversive action to redeem not herself but
her people. She being a widow has been able to perform her duties well as a
head of the family. From earlier discussion, we still can consider that Naomi
was not yet happy with her. We are not sure if Ruth was willingly to go to
Boaz, but the mother-in- law Naomi's command to uncover his feet has a
sexual connotation. Perhaps she assumed that Ruth who has become a
widow would not get any alliance and uncover the feet of Boaz without his
knowledge (Ruth 4:4) is a strategy to trap him in case he doesn't show
willingness to redeem. But Ruth realizes and sees the generosity in the
wealthy influential man Boaz in showing mercy, towards the people from
the foreign land. She perhaps would have thought this acceptance would
allow her to participate in the reconciliation process of her Moabites and
the Israelites. This action mimics the action of Esther who tries to save her
people by inviting the king to the special dinner she prepares. Ruth forsees
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or probably is informed (when she left her people and came to Judea- may
be a call from God?) by God that She can become part of the salvific act of
God through her relationship with Boaz.

Liberated by God's Grace - Voices of the Dalits and
Adivasis for Liberation
- Angelious Michael*

The role of Ruth becomes significant for the Emergence of King David and
thereby for the salvation of the entire human race. Ruth becomes the
primary carrier of God's saving grace. Like the other Old Testament leaders,
she did embody the spirit of the founders of the Israelite nation. Her
experience of pilgrimage and promise, bondage and freedom, duty and
blessing, famine and plenty, barrenness and fertility transforms herself from
being in the Domestic context and moves to the royal Context. The idea of
liberation of all being connected to the dalits lives comes alive in the life of
Ruth. Ruth' personal redemption becomes a tool in bringing salvation to the
entire human race, to ensure reconciliation between Israelites and
Moabites, to engage the disadvantaged-moabites part of the salvation of
the humanity. Her engagement in participating in the salvific act of the
entire human race is significant through acceptance. Her acceptance
becomes a subversive action wherein she doesn't subjugate herself to the
powerful but empowers herself in the saving act of God.

The pretext and context of this short write up address two fundamental
Christian ethics: Liberation and God's Grace. The term liberation refers to an
ideology of the values of freedom, justice, dignity and integrity. The
Lutheran World Federation (LWF) has set the theme “Liberation by God's
Grace” for its next general assembly that will take place in Namibia during
10-16 May 2017. The year 2017 symbolizes significant historical milestone
of commemoration of 500 years of Reformation. The LWF assembly will
highlight spiritual and ethical issues that continue to keep human and
creation under different forms of captivity. The original situation of
reformation had a different expression as Martin Luther's struggle primarily
was against the spiritual captivity and thus, he preached about liberation
from indulgence. However, many movements grew up later inspired by the
reformation principles didn't necessarily have to do with spiritual liberation
only. Like the history of inhuman practice of racism in North America and
Europe, marginalization of Dalits and Adivasis in India has a long history as
well for which the forces of resistance in quest of reformation have dramatic
impacts on communities worldwide.

Conclusion:
Ruth is a Dalit of our time. She was a Moabite of the Biblical time. Moabites
were looked down by Israelites like how dalits are looked down by the upper
castes. As Naomi didn't want Ruth to accompany her, upper caste men and
women would not want Dalit women to accompany them, sit with them, eat
with them, journey with them etc. Many Ruths of our time face violence at
all times, all situations, all places. Now a days, with the realization of the
women power, women strength, women's rights, we realized that domestic
space has become a violating space. It is a space that restricts, that hinders
our growth and that dis-empowers us. Ruth stands high in setting an
example for the every woman especially the disadvantaged to resist and be
resilient to the powers that restrict. Ruth gives a hope, a hope that we need
to be assertive, gives us a lesson that we need to learn to say NO, gives the
example that the acceptance we say in the form of I Do should transform us
first and then the entire creation that we are interconnected with.To that
End, Ruth becomes a champion to many Ruths today who face
discrimination.She offers comfort amidst misery, hope amidst
hopelessness, faith in herself amidst non-belonging.

I intend to limit my reflections on two sub topics
1. Liberation of Dalits & Adivasis
2. Liberation of Creation
The challenges faced by Dalits and Adivasis in India are extraordinary ones
and are quite different in nature from those in the rest of the world as
discrimination on the basis of caste is not quite experienced elsewhere than
in India. Issues related to Adivasis and indigenous communities share
similar situations, however, the complexity is quite high and dramatic in our
context. Crimes and atrocities against Dalits and Adivasis have increased
over the years and there have been concerted efforts to suppress the voices
of liberation. Liberation towards justice, peace, dignity continues in-spite of
discrimination and subjugation.

*Mr. Angelious Michael has done extensive studies in ecumenism and social work
and serves as Partnership Secretary at Jeypore Evangelical Lutheran Church, Odisha.
He has been a campaigner of climate justice both within and outside the country for
more than a decade. He served as Vice-President (Youth) of the National Council of
=
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=
Churches in India during 2008-12.
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On the other hand, the treatment to the weak and un-heard is not limited to
the Dalits, Adivasis alone, but the creation - nature/environment/climate
also pays the price of exploitation in the name of progress and development.
From the existing documentation of human history, the world has never
seen before an ever alarming response to climate change. The creation
which cannot express in human style is browbeaten to the maximum.

was 1,589 where as in 2015 it was 2,504 out of which 1,816 are against SCs
and 688 are against STs. It was 2,266 in 2014, 2,298 in 2013, 2,522 in 2012,
and 1,662 in 2011 which shows a consistent increase. The SCs are relatively
more prone to heinous forms of atrocities than the STs. The nature of
atrocities are manifold that include rape, murder, house burning, destroying
produces, mass attack, physical and mental assault and torture etc.

Interestingly, it is the Dalits and Adivasis who have to suffer the most for a
climate change incidence as the relationship between them of
belongingness and of sharing and caring. These voices are groaning for
Liberation. How does the humanity respond to these voices?

What happened only a few years ago in the district of Koraput in
Narayanpatna region shocked many of us that our eyes and ears could not
believe. Koraput for the first time witnessed heavy tension between
Adivasis and Dalits on land issue. The highly motivated Adivasis turned
aggressive and violent towards Dalits accusing and attacking them for
grabbing their land. Though it appeared to be a movement of Adivasis
against Dalits for their right to land, but an assessment would reveal that the
Adivasis were organized by a third force, who are land lords and gain
economic benefit through ethnic and religious tension. But as a result of this
policy of rule and divide, many dalits were forced to flee to other places and
were put up in camps most of whom still continues to live there. Women are
the worst sufferers in such a situation as inaccessibility of toilets is often a
scenario in camps.

Liberation of Dalits & Adivasis
More than 70 years ago, in a small village of Gotiguda in the district of
Koraput, the indigenous and native Tribals had to mortgage their lands to
the rich landlords and become bonded labors in their own field. One of the
missionaries from the then Breklum Mission not only paid back the amount
with interest money to the landlords but also released them from the
bondage.
70 years later the Adivasis while struggling to save their lands and livelihood
against displacement by multinational companies made a strong yet
meaningful statement “the land does not belong to us, rather we belong to
the land”. Land has been a part of the lives of Adivasis and their connection
with land is a natural creation. Records would reveal that thousands of
Adivasis have been displaced in Odisha mostly for mining and power
projects.
Sources from The Pioneer, THURSDAY, 20 OCTOBER 2016 - It's a matter of
concern that there has been constant increase in atrocities against the
marginalised sections, women, Dalits and Adivasies of Odisha. It is revealed
from the White Paper of 2015 by the Home Department presented in State
Assembly. The cases of violence against women have increased and the most
striking is the figure of rape has been more than double during last five years.
It was 1,025 in 2010 and rose to 2,286 in 2015.
The cases of atrocities against SCs and STs have also substantially increased
during last five years. The atrocity cases against SCs and STs recorded in 2010
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There are many other unreported incidences on many other areas of
atrocity and violence such as trafficking, domestic violence, distress
migration, caste-based discrimination, institutional violence against girl
child and women in public as well as private institutions, besides
discrimination in village level community institutions. It is reflected that the
situation of the poor rural women getting worst with increasing distress
migration and trafficking from the most backward parts of the State. Along
with continued poverty, the increasing social violence is making their social
condition more vulnerable. There are a number of rape victims, mostly
migrant workers of brick kilns, from western part of Odisha who are still
fighting to get justice.
Sources Dalit Assertions and Violence in Odisha : Posted by dalitandtribe
May 6, 2012: The incidences of atrocities on Dalits are growing rapidly in
Odisha and also in other parts of the country. Many scholars say that
atrocities on Dalits are not a new phenomenon. It is gaining attention now
because of political mobilization and awareness among them. They started
theorising their pain. These incidences which are coming into the media
glare are nothing but the result of the same.
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We can see the results of these assertions: more women are getting raped,
houses are getting burned, and private property is being damaged. The
adverse effects on children are psychological trauma, apart from causing
disruption in their education. In most organized attacks, certificates,
documents relating to their education and books are burned. Often it is the
victims of these incidences, reported in various police stations and
commissions, who also become targets of police harassment and trumped
up cases.
It is known realities that while Adivasis in our country historically own land,
the Dalits do not. Not owning a piece of land is deprivation of the most basic
need to a citizen, i.e., housing or shelter without which one cannot pursue
his/her present and future. Land is associated with one's identity, culture
and social dignity without which basic existence is at threat.
Source from an article published in The Hindu (dated January 14, 2012)
written by Harsh Mander states that we feel safe and protected around our
family, friends and acquaintances. There are many who do not have access
to these secure environments and live in contested spaces. Harsh Mander
writes about 'the systematic creation of hatred against religious minorities
by Right wing organisations, rigorous planning of the carnage…often
targeting women and girls'. The rape of a nun in Kandhamal was reported in
newspapers on 6th of January, 2012; the report also said that despite her
being able to identify all the five culprits, the magistrate reported that the
victim was able to identify only two accused persons.
The looting of Dalit and Adivasi land and resources by the upper caste and
rich compelled the Odisha government to build camps for the affected
(Dalits and Adivasis). These camps are infamous, not only for their
unimaginably bad living conditions but also because of their insensitive
treatment of women and children. It is hard to imagine that for more than
5,000 people living in the camp, there are only two bathrooms, without any
roof.
Most tribals work as daily wage labourers which makes them dependent on
other communities for employment; many of the tribals who are engaged in
agricultural occupations and have their own lands are losing their lands as
they have been forcibly displaced from their villages due to the violence, as
Harsh Mander reports. Many such incidences find a place in the article,
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giving us a picture of how people lost their jobs and are unable to find other
livelihoods.
Migrations of both Dalits and Adivasis have dramatically been increased in
the last few years. Most of them are compelled to function under pathetic
working conditions and often complain of health sickness. Women and
child trafficking also is growing. “Human beings not for sale” is the call of
reformation. How do we ensure that the life of these neglected ones are
safe and secured?
Liberation of Creation
The coexistence between Adivasis and nature has been there since
centuries. The Adivasis draw their livelihood from forest, land and animals,
while they also have been taking care of the nature by preserving them in a
natural way. Hence, if one is being challenged with any unnatural situation,
the cycle of living with each other breaks and makes it difficult for both to
continue living.
The earth and its resources have been over consumed for the greed of
human beings particularly those who believe only in economic prosperity.
On the other hand, ecological affluence has effectively been taken care by
the Adivasi communities.
Sources from LWF: Creation not for Sale: Today many parts of the world face
critical environmental challenges. In Africa, for example, many
communities face tremendous pressure to find safe drinking water, while all
around them huge extensions of communal land are being sold off or leased
to the highest bidder. Water and landresources that for centuries have
sustained communities and which pastoralists have held in commonare
now moving into the marketplace. They have become commodities and
communities who have relied on them have been forced to migrate, often
to urban slums where there are few or poor services.
Luther's intervention at the time of the Reformation reminds us that there
are aspects of life on this planet whichfor the sake of both earthly and
eternal lifeshould not be commodities, should never be for sale. That
includes the good creation that God has given us to watch over.
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The climatic conditions across the globe are rapidly changing to worst. India
is not an exception. Forest declination, over consumption of natural goods
including precious resources of life like water, excess mining for industrial
profit, contamination of sea and river, smog in air, overload of toxic waste
have been consistent and have unfortunately become indicator of human
growth which actually are not. One had human being and animals are
becoming victims of climate change and on the other hand, most
importantly the climate itself is the victim of human exploitation.
Odisha has produced many mining companies making way to the rich
industrialists to become even richer. It is an irony that the mining deposits
also happen to be the habitats of Adivasis and Dalits in our country. Mining
alone has uprooted many thousands of Adivasis and Dalit and made them
homeless. At the same time the nature also has become homeless being
exploited and without the companions in form of Adivasis.
The call of the Lutheran World Federation “Creation not for Sale” is a timely
and appropriate one that emphasizes the greed human being that makes
creation to groan. Today, water is being privatized; forest and soil have been
degraded for industrial gain. Creation is being sold to buy things that cannot
give us life. The economic model set up by the capitalist is threat to life of all.
Our journey towards liberation of creation and human being has to continue
in all possible ways.
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Historic Canonization Service at the Vatican: Sister
to Mother to Saint Teresa of Calcutta - James S. Murthy*
Introduction
In the year of our Lord Jesus Christ Sunday the 4th of September 2016, will
be recorded in the annals of Church History, indeed in the World History as
the day when the event of canonization of Blessed Teresa of Calcutta to be a
saint, was declared by Pope Francis in a solemn prayerful ceremony held at
St. Peter's Basilica at the Vatican in Rome. As tens of thousands of people
from all walks of life representing over 100 countries, which included clergy,
royalty, lay persons and citizens, estimated at 120000 witnessed the rite of
canonization, the Pope declared: “After due deliberation and frequent
divine assistance, and having sought the counsel of our brother bishops, we
declare and define Blessed Teresa Calcutta to be a saint and we enroll her
among the saints decreeing that she is to be venerated as such by the whole
church”.

The moment Pope Francis declared the sainthood of St. Teresa of Calcutta,
the excited crowd erupted in applause of joy of thanksgiving to the Almighty
God. In his homily Pope Francis said that St. Teresa of Calcutta put into
action his ideal for the church to be a merciful “field hospital” for the
poorest of poor. The Pope bestowed on Mother Teresa the title “model of
Mercy” and called her a “a symbol , an icon for our age”, whose burning love
for Jesus Christ fuelled her compassion for orphans and the homeless and
=
=
=
for the dying. Pope also said that he shared the emotions of the people
when he stated, “we will continue to call her Mother Teresa, for, those who
met her she will always be Mother Teresa“. During the solemn ceremony,
prayers were offered in a number of languages including Albanian, Mother
Teresa's native language, and Bengali of Calcutta and West Bengal, French,
Portuguese and other languages.
Canonization of Mother Teresa - a Global Event: A road to Sainthood
Explained after two Miracles:
Amidst the hectic festive celebration of Mother Teresa's elevation to
sainthood, let us remember those especially whom she loved, served, cured
in miracle. Canonization is the act by which he or she included in the canon
*Dr. James S. Murthy is a well-known creative photo journalist with prestigious
honours and fellowships to his credit.
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list of recognized saints. The process begins after the death of a person
regarded as holy. Average time it takes the Catholic Church to - elevate a
blessed person to sainthood about 180 years. In Mother Teresa's case, it was
fast tracked by Pope John Paul II, who met her often, had no doubt about her
eligibility for sainthood, and put her on the route to canonization two years
after her death on September 5, 1997 and beatified 6 years after her death
at the age of 87 years.

When the news of Mother's sainthood has reached her hut, she was happy.
“She is a saint. For me, she's always been one,” Monica says as she clutches
the Mother's photograph.

1. Santhal Monica Bersa Cured: it's been 18 years. In all these years
Monica Bersa has known Mother Teresa as a saint. On September 5,
1998, this Santhal woman was cured for a painful stomach tumour a
miracle the Missionaries of Charity founder performed on her. Monica,
who is in the 50s, lives frugally at Danogram, a South Dinajpur village.
She never saw Mother in person. Well after her cure on the first
anniversary of mother's death, the Vatican recognized Monica's
recovery as a miracle and beatified Mother, a step towards her being
declared a saint.

2. Brazil's Andrino : In December 2008, Marcilio Haddad Andrino
was in coma because of a viral brain infection that had resulted in
multiple abscesses and an accumulation of fluid in the brain. On the eve
of the operation, his wife Fernanda Rocha walked into the the room of
Father Elmiran Ferreira of the Parish of Our Lady of Aparecida in Sao
Vicente and asked for help. The Catholic priest gave Fernanda a medal
and asked her to pray to Mother Teresa. The next morning, Andrino was
sitting on his bed. All his symptoms were gone.

On Mother's first death anniversary September 5, 1998, - the Missionaries
of Charity Sisters had announced a special mass. That evening, two of them
tied a tiny aluminium medallion around her stomach. It had been blessed by
Mother. Soon after, she dozed off, but awoke around 1 am. “My bed was next
to a wall that had Mother's photograph and a clock. I felt my stomach. The
lump had vanished,” she remembers.
Next morning, Monica mentioned her cure to the Sisters. They immediately
informed church authorities in Kolkata, who began a probe into the miracle.
The inquiry began in November 1999 and completed in August 2001. In
December 2002, Pope John Paul II attributed the miracle to Mother Teresa
and beatified her.
Bersa was flown to the Vatican but was too overwhelmed and dazed. She has
hazy memories of that trip. “I saw lots of things. My only regret: I could not
take anyone with me to the Vatican. If only I could take my youngest son
along…”
Soon after, Monica converted to Christianity. “earlier we, like other Santhals,
worshipped our tribal god Maranguru. Mother led me to Christ.” A
photograph of Mother inspires her, she says. And she keeps it in front of her
during Sunday prayers.
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Mother cured Monica's tumor, not her poverty. She now works in the fields.
“We borrowed money for my treatment, we mortgaged our land. We
haven't yet been able to get the land released,” she says.

“Marcilio was fine. He was talking in Intensive Care Unit at the hospital and I
realized that he was cured. Mother Teresa had intervened on our behalf and
cured Marcilio,” says Fernanda, recalling the days when her husband fell,
terribly sick and recovered without treatment. “It was a miracle.”
Andrino's cure was declared a miracle by Pope Francis earlier this year that
was the final step needed to declare Mother Teresa a saint. In his first-ever
statement to media in January, Andrino told the reporter that it was the
“love and mercy” of the Kolkata nun that saved his life. “My wife had
tremendous faith in Mother Teresa and I got cured completely because of
her intervention after she put the medal under my pillow and prayed to the
nun,” Andrino told TOI in January.
In 2008, shortly after their wedding, Andrino was hospitalized and
diagnosed with hydrocephalus and rare brain infection. After being treated
with antibiotics for one month there was no improvement. But just a day
before surgery, he was fine. “I got up and had no headache. I felt a great
inner peace. The doctors told me they were not going to operate on me,” he
recalls.
The doctors who treated Andrino also believed it was a miracle.
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On Sunday, Andrino and his family participated in the canonization of
Mother Teresa at the ceremony led by Pope Francis in St. Peter's Square at
the Vatican. When asked how they feel being in Rome, Andrino says, “We are
very grateful.”
Hon'ble President of India Shri Pranab Mukherjee's homage to Mother
Teresa
President Pranab Mukherjee called mother Teresa,”messiah of the poor and
a pillar of support for the weak”, adding that every Indian felt proud of her
canonization. In his message President Mukherjee said Mother Teresa was
an embodiment of compassion and dedicated her life to the Lord, served the
poor, destitute and forsaken, doing small acts of smiles, warm touches
which brought confidence and hope in “the poorest of the poor”. Regarding
the Missionaries of Charity, the President said the Organization founded by
Mother Teresa, continues its service to humanity, reaching out to the needy
regardless of their religion or status.
Thanksgiving Mass and Worship Services Conducted
An impressive celebration was organized on 2nd November 2016, at Netaji
Indoor Stadium Kolkata. The Archdiocese of Calcutta and the Missionaries of
Charity organized a Thanksgiving Eucharist to profoundly thank the
Almighty for the Crowning Glory of Sainthood on Mother Teresa of Calcutta.
It was Apostolic Nuncio Salvatore Pennacchio the main celebrant along with
3 Cardinals (cardinals Telesphore Toppo, Baselios Cleemis and George
Allencherry), 49 Archbishops and Bishops and large number of priests,
administered Eucharist. Audience got instantly involved, thanks to the brief
introduction by Archbishop Thomas D'Souza and a very touching homily by
the Nuncio.
After the Mass, there was a 15 minutes audience break. At 5.15 pm the
audience stood up to welcome the Chief Guest Hon'ble Shri M. Hamid
Ansari, Vice President of India, his wife and Guest of Honour, Hon'ble Shri
Krishna Nath Tripathi, Governor of West Bengal, to the accompaniment of
the National Anthem. They were felicitated by the Archbishop and Sr. Prema
Superior General of Missionaries of Charity.
The Vice President described Mother Teresa as Talisman of Compassion,
love and care. Her love for the needy, the sick and the down-trodden was
boundless, cutting across caste, creed and religious divine. He recalled what
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the Mother said “What the poor need treatments for all kinds of illness, but
when someone is undesirable, if there are no serving hands and loving
hearts, there is no hope for true cure”.
Sister Prema thanked Kolkatans for their wonderful spirit. She recollected
19 years ago, the same venue had bid a tearful farewell to Mother Teresa.
And today Kolkatans gathered to give thanks to the Lord for crowning
Mother Teresa with sainthood. She thanked all the dignitaries and Chief
Minister Ms Mamata Banerjee and her Government for unstinted support
to make the Canonization Celebration a success. She had special words of
thanks for Archbishop Thomas D'Souza and his members of the Core
Committee. She ended: “Indeed we have much to thank God for.”The
Herold, input by Isaac Harold Gomes.
Hon'ble Prime Minister's tributes to Mother Teresa
Hon'ble Prime Minister Narendra Modi paid very touching tributes to
Mother Teresa of Calcutta and said, “when Mother Teresa who served the
poor in India all through her life is accorded sainthood, it is quite natural for
us Indians to feel proud”. The Prime Minister articulated the deep love and
respect of the grateful Indians in four simple and very meaningful words,
“Mother Teresa is Ours”. The above information was given at a news
conference by Catholic Bishops' Conference of India (CBCI). Secretary
General Bishop Thedore Mascarenhas. Mother Teresa's biographer Naveen
Chawla in his statement clarified, Mother Teresa's understanding of the
present context of predominantly Hindu environment and treated
everyone with love and compassion irrespective of their the groaning
people's religion, caste and creed.
PM said the government would send an official delegation to the Vatican for
the canonization on September 4, 2016, led by the External Affairs Minister
Smt Sushma Swaraj. It would include the Food Processing Minister
Harsimrat Kaur Badal, Delhi Chief Minister Arvind Kejriwal and Goa's
Deputy Chief Minister Francis D'Souza.
Stamp on St. Teresa of Calcutta
A special postage stamp and an Indian Postal Special Cover will mark
Mother Teresa's canonization on September 4, officials said in Mumbai. A
Calcutta artist Alok Goyal from Kolkata designed the motif on the stamp
showing Mother Teresa holding a child in her arms.
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Mother Teresa's Global impact at Center of United Nations (UN) Exhibit
Mother Teresa's tireless work for poor and her relevance for global affairs
will be featured at the United Nations, whose New York headquarters will
host several events on her life as an unprecedented tribute to a saint of the
Catholic Church. Msgr. Leo Massburg will be among the participants in the
U.N. commemorations. He told CNA that just Catholic nun with a big heart
for the poor.”
“She was a missionary and an ambassador for the sanctity of life, never
growing weary of advocating for the dignity of the unborn, the sick and the
dying,” he said.
The United Nations' conference building in New York will host a Mother
Teresa's exhibit, titled “leave No One behind,” is organized by the Holy See
Permanent Observer Mission to the United nations and the Alliance
Defending Freedom legal group.
The nun addressed the U.N. General assembly for its 40th anniversary in
October 1985. Her Nobel Prize acceptance speech 1979 is still considered a
milestone.
Mother Teresa's portrait displayed on the façade of St. Peter's Basilica
Mother Teresa's Portrait displayed on the façade of St. Peter's Basilica was
commissioned by the Knight of Columbus and painted by Chas Fagan an
American artist 50, widely known for his official portraits and sculptures of
historical figures Reagan Barbara Bush and Neil Armstrong. For the Mother
Teresa portrait, he depended on the California based photographer Michael
Collopy, who had photographed her for a book. Fagan told the Catholic News
Agency he wanted the portrait to reflect Mother Teresa's joy and
selflessness.
Chief Vatican spokesperson Greg Burke said all 100,000 tickets were
distributed. Also recalled Mother Teresa's visit to the Vatican media room
many years ago.
Chief Minister Mamata Banerjee at the Vatican
The Chief Minister of West Bengal Mamata Banerjee attended the
canonization ceremony of Mother Teresa where the Mother was declared a
saint at the Vatican. Sister Prema, Superior General of the Missionaries of
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Charity, the Archbishop Thomas D'Souza along with Fr. Devraj Fernandes
and Mrs. Angelina Mantosh Jasnani accompanied the Chief Minister to the
Vatican event.
Monica Bersa, a tribal woman from South Dinajpur district, whose
“Miracle” cure was instrumental in Mother Teresa's beatification on
October 19, 2003, was in the delegation to the Vatican.
In what appeared like a sea of humanity, a number of dignitaries from all
over the world witnessed the two and half hour canonization ceremony.
Among those who attended the ceremony were Albanian's President Bujar
Nishani and Spain's former queen Sofia.
A great admirer and confidant - His Grace Bishop Salvadore Lobo of
Baruipur calls Mother Teresa now St. Teresa of Calcutta Angel of Mercy and
Love - St. Teresa of Calcutta. Once she saw a man lying on a street, went from
the hospital to hospital to get him admitted but to no avail and finally
returned home with some medicines only to find him dead. She begged the
commissioner of police in Kolkata to give her some place where she could
bring these dying destitute to wash their dirty bodies, clean their sores,
bandage their wounds and let them die in peace. At least at their last
moments they should feel wanted, loved and cared for. That is how the first
home for dying, known as “Nirmal Hriday,” came up. Similar urge made her
to find a home for the unwanted children known as “Shishu Bhavan” and a
place for leprosy patients. Later these institutions have multiplied as the
need was felt.
She was born on August 26, 1914 in Skopeje in Macedonia named Agnes
Gonxha Bojaxhui. Joined Loreto at Rathfarnam (Dublin) on September 26,
1928 and was admitted as postulant on October 12. She arrived in India on
January 6, 1929 and joined Novitiate at Darjeeling. She made her first
profession on May 24, 1931 and final profession on May 27, 1937 and since
then she was known as Mother Teresa.
For the choice of the kind of the work did she completely relied on the
inspiration of God at a particular moment, answering heart rending
situations where she felt the need was the greatest.
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The recognition of her work came very fast to her in form of 124 awards
received. I list a few among them here:
i)Padmashree Award

August 1962

ii)Pope John XXIII Peace award

January 1971

iii)John F. Kennedy International Award

September 1971

iv)Jawaharlal Nehru Award for International
understanding

November 1972

v)Templeton Prize for “Progress in Religion”

April 1973

vi)Nobel Peace Prize

December 1979

vii)Bharat Ratna

March 1980

viii) Order of merit (from Queen Elizabeth)

November 1983

ix) Gold Medal of Soviet Peace Committee
x) United States Congressional Gold Medal

August 1987
June 1997

(Kind courtesy of Bishop Salvadore Lobo Baruipur News)

At the time of Mother Teresa's death, sisters of missionaries of Charity
numbered 3,914 members were established in 594 communities in 123
countries of the world. Her work continues under the guidance Sr. Prema,
Superior General of Missionaries of Charity Sisters. The Order has grown to
5610 members in 750 Foundations in 139 countries of the world.
Note: the erudite editor of the largest circulated weekly “The Herald”, Fr. Devraj Fernandes,
deserves the readers' indebtedness for the excellent coverage of the global event of the
canonization of Blessed Teresa as St. Teresa of Calcutta by Pope Francis at the historic St. Peter's
Square at the Vatican, Rome on the 4th of September 2016. Several programmes organized in
Kolkata related to the canonization were reported in detail and to the pleasant surprise of the
readers' joy and inspiration. Fr. Devraj also published several articles, features and pictures by
prolific writers who shared their inspiring narratives.
For space constraint, this writer was unable to include the names of the learned authors. I take
this opportunity to sincerely thank them for excerpts used for the benefit of wider readership.
Through the National Council of Churches (NCC Review), a monthly journal of the NCCI.
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those precious moments we spent in the saint's presence. I was deeply
touched by St. Teresa of Calcutta, her simplicity and compassionate concern
for the “poorest of poor” in society. Dr. James S. Murthy
Mother Teresa, “You did it to me” (Mt 25: 40)
By - Fr. Dominic Gomes, Vicar General, Archdiocese of Catholic Church,
Kolkata
“One woman, One mission”, (Mother Teresa) tribute paid to St. Teresa of
Calcutta by the dynamic and dedicated Fr. D. Gomes Vicar General of
Kolkata Catholic Archdiocese. Under his dynamic leadership the global
event of canonization of Saint Teresa of Calcutta was celebrated with
prayers of Thanksgiving Mass and the Eucharist in all the churches and
Institutions of Kolkata, during the months September and October. The
privileged Kolkatans witnessed the solemn and prayerful celebrations and
the rituals of the Catholic Church as Pope Francis declared blessed Teresa as
Saint Teresa of Calcutta on the 4th of September, 2016 at the historic St.
Peter's Square, the Vatican, in Rome. Kudos to the popular VG Fr. Gomes,
through, his untiring endeavor made it possible for the Kolkatan to give
them joy and ecstasy of the first hand experience of witnessing the solemn
ceremony. Fr. Gomes was part of the church delegation led by His Grace
Archbishop Thomas D'Souza. The highlight was also to see a number of
Nuns of Missionaries of Charity, Church leaders, prominent citizens and
admirers of St. Teresa of Calcutta, among the huge audience. A host of
leaders like Mr. Anthony Alexander, President of Catholic Association of
Bengal (CAB), officials, artists, Heads, staff and students of St. Xavier's
College, Don Bosco, Loreto Schools who contributed their valuable time and
talent to make the historic programmes a great success and memorable. All
of them deserve and in fact have earned the gratitude of Kolkatans for their
Labor of Love and for rendering the global event of the canonization of
Mother Teresa a dream come true and spiritually enriching and
memorable experience.

=
=
=

The writer of this article had the privilege of meeting the great icon Mother
Teresa (now St. Teresa of Calcutta). The first encounter was at Jabalpur and
the second was in Kolkata. She was gracious to bless the newly wed couple:
our daughter Dr. Mary and Capt. Noel along with relatives. We still cherish
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MESSAGE: DALIT LIBERATION SUNDAY 2016
“Start each day by dealing with justice. Rescue victims from exploiters.”
Jeremiah 21:12
The theme chosen for Dalit Liberation Sunday (DLS) 2016 is from the book of
Jeremiah, who prophecies in an exilic context weeping along with the
struggling communities against the oppression of Babylonian empire. The
context of Jeremiah 21 brings into fore that the elite Judeans have been
oppressing the subaltern Judeans in Babylon, and so the oracle for Jeremiah
is for these elite Judeans to begin their day by administering justice as a daily
practice and rescue the victims of oppression from their exploiters. This
prophecy of Jeremiah exposes that the elite Judeans cannot in any way
represent the subaltern Judeans and are called to allow to listen to the
subaltern Judeans in their quest for liberation. On the other hand, delivering
justice should become a daily practice and rescuing the victims from
exploiters becomes imperative to fellow Judeans in dealing with subaltern
Judeans. Therefore, allow me to share two important points of relevance for
our Dalit Liberation Sunday.
1. Who Re-Presents whom?
Representation in the context of Dalit struggles has become an important
topic, for who re-presents whom is a valid question to engage with. Over the
years, in the colonial and modernist constructs, Dalits and Dalit struggles
have been represented by the dominant communities, and have tagged
'unspeakability' to Dalits.
A.P. Nirmal in articulating his Dalit theologizing, he called for a
'methodological exclusivism' for he recognised misrepresentations and unrepresentations of Dalits and their struggles. In order to articulate the pain
and pathos of Dalits, methodological exclusivism as a method was required
as a liberative space for Dalits to articulate themselves poignantly as a
counter-voice to the public voices of hegemony. Methodological exclusivism
does not in any way leads to theological exclusivism, as some cynics would
comment. For Nirmal, methodological exclusivism was a theological &
contextual necessity in making Dalits speak for their own concerns.
This DLS 2016, therefore challenges those notions, and invites Churches and
ecumenical communities to listen to Dalits as they represent themselves
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and discount all misrepresentations done in the name of Dalits. Jeremiah's
call therefore challenges the Churches to re-introspect their mission
agendas in not being a 'church for Dalits' or 'churches on behalf of Dalits' but
to re-envision to be and become a 'church of Dalits' today. The call for the
Church is to further unpack what it means to 'mission from the margins' and
act on it, for Dalits and Dalit communities desist all forms of objectification
done on them, for Dalits are no longer a 'mission field' or 'objects' of doing
mission, rather they are contributors and collaborators of mission. Dalits
are not the 'other' and the churches are invited as YT Vinayaraj calls to 'deothering' Dalits, for church happens among the crucified communities, and
God is found among those communities.
2. How to ad-minister justice?
The prophecy of Jeremiah comes strongly to ad-minister justice on a daily
basis, for the prophet says, 'start each day by dealing with justice.' In a
context where injustice has crept into all walks of life, particularly injustice
done to Dalits in the name of caste becoming more ferocious than ever, the
call of the prophet is to make justice perennial mission of the church.
Ministering justice is part and parcel of our existence as a church, and every
disciple of Jesus is called to ad-minister justice perennially ensuring that the
oppressed are set at liberty.
Felix Wilfred in one of his essays on 'Subalterns and Ethical Auditing'
explains about the 'hypocritical silence on caste', where he expresses that
caste though is observed scrupulously by the elite upper class and caste
groups, they still do not want to speak about or do not want to be seen
talking about caste. He goes on to explain, that, 'like the proverbial cat that
has nine lives, caste takes on ever new avatars which makes it difficult to
censure and bring under ethical auditing.' He further goes to say that, 'the
Dalits speak about caste without inhibition, because they want to exorcize
this demon. On the other hand, upper castes want to be silent on caste in
public and derive all the benefits and power through it.'1 Therefore the
dominant castes only enjoy the benefits of and from the caste and remain to
be silent even in times of deaths of Vemula Rohit's that continue to happen.
It is a convenient choice by all people to remain silent and thereby see that
caste and its ramifications are alive igniting and inviting violence and
oppression on Dalits. Bonhoeffer says, “Silence on the face of evil is sin.”
1
Felix Wilfred, Asian public Theology critical Concerns in challenging Times, (New Delhi: ISPCK,
2010) Pg 30-32
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Rohit's death is a call to confess our hypocritical silence on the face of an evil
practice called caste, and to commit ourselves to ad-minister justice as a
daily practice.

very fact that, “Our lives begin to end the day we become silent about
things that matter.” Keep talking to us my friend Rohit. As I speak to
you, we pledge that we would give up caste practices and other forms
of discriminations in our Churches, institutions, communities and
societies. We commit to prevent many other Rohit's from being
murdered by caste and its cruel manifestations. To us, faith
communities, your life has taught us a lesson that, 'God works
through bold & courageous people like you and many others like you
who are committed to become martyrs for the cause of justice and
liberation.' You live in our hearts, for your love for equality and justice
will keep inspiring and influencing many generations of young people
of now to the ones that are to come in future. I will become your
unfinished dream for I am Rohit, may our commitment to fight
discriminations be strengthened. We pledge to start dealing with
justice daily and rescue the victims from exploiters. We shall
overcome…

This DLS 2016 therefore calls the Churches to minister justice to Dalits daily,
perennially and continually. We are called to give up ad-hoc, impulsive,
reactionary responses to the injustices done on Dalits, and commit
ourselves to ad-minister justice by confessing our hypocritical silence on
caste practises in our churches and communities and to make a life-time
commitment to justice. Ad-ministering justice daily is the DNA of our church,
and we are called to live it out.
This year2016 is Rohit Vemula's year, for he continued to challenge the
structures of caste at institutions of higher learnings and exposed the cruelty
of caste that takes place in all forms and at all places. In a fitting solidarity to
Rohit, his friend Dr. Velpula Sukkanna refused to take his PhD degree, at his
convocation from a Vice Chancellor whose hands are guilty of Rohit's
murder, is a great sign of resilience and resistance.2 Dr.Sukkanna's act is sign
of hope in addressing and contesting the powers and structures infested by
caste and caste practices. The need of the hour for our churches today is to
resist and contest all powers of domination, and be bold and courageous in
living out the prophecy of Jeremiah, 'start each day by dealing with justice.'

- Rev. Raj Bharat Patta
Doctoral Student @ R & T,
University of Manchester.
13th October 2016

Allow me to conclude this reflection by a letter which I wrote to Rohit
Vemula after his murder in January, as an act of our commitment on 2016
Dalit Liberation Sunday.

=
=
=

Dear brother Rohit,
I know you are no more with us to receive this letter as I write to you,
but I know that you from eternities, where stars reside are listening
and looking to us in silence. You have been alive in your death and
thereby now calling us all to awake and ad-minister justice. I write to
you confessing my and our insensitive attitudes towards the evil forces
of caste & institutional violence. You in the context of violence and
violation of rights, stand as an epitome and an inspiration for
commitment for justice and liberation. Your life has testified to the
2

http://thewire.in/70761/70761/
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Henry Martyn Institute: International Centre for Research,
Interfaith Relations and Reconciliation
Affiliated to the Senate of Serampore College (University)

Offers
INVITES APPLICATIONS FOR THE POSITION OF

Principal
UBS is an evangelical theological educational institution offering courses
at graduate (BD), postgraduate (MTH) and doctoral (DTh). There are 26
faculties and above 350 students.
The principal is the chief executive officer of the seminary and is
responsible for leading and managing all academic, administrative and
pastoral function to fulfil its mission.
The Applicant should have an earned doctorate in any theological
disciplines. The successful candidate will be a person of deep
commitment to Christ and His Church and the training of Church
leadership.
Confidential enquiry, nomination and application shall be sent to the
President, UBS board and Association, Pune, Maharashtra or by email to
<theubsprincipalsearch@gmail.com> by 30th November 2016.

1. POST-GRADUATE DIPLOMA IN ISLAM AND INTERFAITH RELATIONS
Post-Graduate Diploma on Islam and Interfaith Relations programme is
open to students from all religious and ideological backgrounds. No prior
significant understanding of Islam is required. The course covers Islamic
Theology, Muslim History, Introduction to Muslims in South Asia, Major
religions and Interfaith Relations etc., is based on class room lectures,
group discussions and field exposure. The course enables students to go
on to engage in the interfaith dialogue and for the pastoral life of the
Church in the context of India's plural society.
Duration of the course: 9 months
Eligibility: Bachelor degree from any university
Classes scheduled to start from July, 2017
Last date for submission of application form is on 31th May 2017
2. M.TH QUALIFYING PROGRAMME
Language programmes for those students who wish to write Qualifying
exam of Arabic and Sanskrit in order to enroll in the Master of Theology
(Islam & Hinduism) under Senate of Serampore College (University).
Duration of the course: 9 months
Eligibility: Bachelor of Divinity degree with 60% (B grade) from
Senate of Serampore College (University)
Classes scheduled to start from January, 2017
Last date for submission of application form is on 10th January 2017
Note: The ARRC (Advanced Institute for the Research on Religion and Culture) is a
joint programme of ACTC, CIT and HMI, Hyderabad (Affiliated to Senate of
Serampore College) offering M.Th in Religion (Hinduism & Islam)

UBS ALSO INVITES APPLICATIONS FOR

Faculty Positions (From 2017)
The Applicants preferably has an earned doctorate in any theological
disciplines. Candidates will be persons of deep commitment to Christ and
His Church and the training of Church leadership.
Enquiry and application shall be sent to the President, UBS board and
Association, Pune, Maharashtra or by email to
<theubsfacultysearch@gmail.com> by 30th November 2016.
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3. LANGUAGE PROGRAMMES
Customized Intensive and Non-Intensive Language Study Program is
helpful to scholars in their field as indispensible requirement for
academic study and research.
Languages Offered: ARABIC, SANSKRIT, URDU and PERSIAN
Duration of the course: Intensive-10 weeks and Non-intensive-3 months
Eligibility: Scholars, Volunteers, and anybody who is interested
Last date for submission of application form: Any Time
Contact:
PG ACADEMICS
Henry Martyn Institute
6-3-128/1, Beside National Police Academy
Shivrampally, Hyderabad-500052, Telangana State
Mob: 8106539585; pgacademics@hmiindia.org; www.hmiindia.org
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ADVERTISEMENT RATES IN THE NCC REVIEW

NCCI COMMUNICATIONS

Full Page

Get NCCI news updates and stay connected
on our network through your comments
Website:

www.ncci1914.com

Facebook:

facebook.com/nccionline

Twitter:

twitter.com/nccionline

YouTube:

youtube.com/nccinet

SMS:

Half Page

Cover

Inside Cover

Single
Rs. 1400
Rs. 800
Rs. 1200
Rs.1600
Multiple* Rs. 900
Rs.
1050
Rs. 650
Rs. 1200
*Multiple rates applicable per insertion for at least three consecutive
insertions. All other terms and conditions shall remain same.

NCC REVIEW SUBSCRIPTION RATES

Register your mobile number to get NCCI
alerts/updates on your phone.
Details on our website

News Update: Register your email address to receive
NCCI news updates by email.
Registration details on our website

Indian Subscriptions (Regular)

1 year 3 year 5 year
INR 250 INR 500 INR 800

Indian Subscriptions (Discounted)
(Theological Educators,
Pastors, Students)

INR 200 INR350 INR 550

UK Subscriptions

GBP 31

-

-

USA, South America, Canada, Europe, Africa,
Asia, Australia, New Zealand, Subscriptions

USD 45

-

-

PAYMENT MODES:

NCCI NEWS app for Android devices
TM
NCCI NEWS app for AndroidTM devices on Google Play
Download the app on your mobile device.
Search for "ncci" on Google Play on your device.
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VPP:

Place your subscription order by email:
<ncci@nccindia.in>
(Rs.20/- added to subscription cost)

Demand Draft:

To be drawn in favour of “National Council of
Churches in India” payable at Nagpur.

Cheque:

To be drawn in favour of “National Council of
Churches in India” (Please add Rs. 20/- for
outstation cheques).

Money order:

To be sent to: The Editor, NCC Review, Nagpur.

Bank Transfer:

Bank name:
Branch:
IFSC CODE:
A/C NAME:

INDIAN BANK
NAGPUR
IDIB000N007
NATIONAL COUNCIL OF
CHURCHES REVIEW
A/C NUMBER: 496991073

